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NEUROTIC GUil T IN THE CHURCH OF CHRIST 

I am poured out like water, and all my bones are our of joint; 

My heart is like wax, it is melted within my breast; 

My strength is dried up like a potsherd, 
and my congue cleaves to my jaws; 

thou dost lay me in the dust of death. 

-Psalms 22 

Volume 6, No. 5 May, 1964 
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M. F. Cottrell has published in mime
ograph form the Minutes of the Redstone 
Baptist Associaticn, which tell part of the 
important story of Alexander Campbell's 
Brush Run Church and the Baptist associ
ation that finally expelled them for heresy. 

In his Foreword Cottrell says: "In 
reading these stained pages for the first 
time, the publisher was constantly re
minded that as a whole the heirs of the 
Restoration Movement haven't dealt with 
their brethren any differently than the way 
we feel the Baptists dealt with Campbell. 
Orthodoxy remains the same in every gen
eration.: bigoted, rigid, unbending, unrea
sonable and intolerant. 

Not only can one read about the exclu
sion of the Brush Run Church, the first 
church of the Restoration Movement under 
the Campbells, which dates back to 1824, 
but there are also interesting references 
to other Baptists who added drama to the 
Movement. These include Mathias Luse, 
who immersed the Campbells, and S. M. 
Noel, who led the attack against Racoon 
Smith and Alexander Campbell among the 
Kentucky Baptists. Noel has a speech in 
the Minutes against those who are busy 
opposing creeds. It is unfortunate that 
some of this material is hardly readable, 
there is enough to it to justify the expedi
ture if one has any interest at all in the 
early history of our Movement. 

You may order this material from us. 
The price is $2.00. 

Helmut Thielicke is a German the
ologian who was forbidden to speak pub
licly during the Hitler regime because of 
his anti-Nazi sermons, but he continued to 
oppose Hitler through underground acti
vity. He is presently at the university at 
Hamburg and is recognized as a leading 
conservative theologian. If you would like 
to he introduced to his thinking, we sug
gest a little hook entitled Out of the 
Depths, which has a lot to say about death, 
along with several other subjects. The 
cost is only $2.50. 

Ideal for reading to young children is 
Egermeier's Bible Storr Book. There are 
640 pages covering hundreds of short 
stories from both Testaments, richly illus• 
trated. We are presently reading these to 
our own children, ages 4, 7 and 9, and 
find them highly satisfactory. We can give 
you a special price of $3.95 for this fine 
hook, including postage. We have a few 
copies of Hurlbut's Storr of the Bible that 
we'll offer for the same price, which is 
below list price. 

If you want to flex your intellectual 
muscles, let us send you The Faith of a 
Heretic by Walter Kaufmann. He deals 
with such questions as What can I be
lieve?, How should I live?, What do I 
hope? You'll not likely agree with the 
heretical Jew, but his is the kind of book 
we all ought to read. Newsweek said: "The 
case against organized religion has seldom 
been so cogently put." The paper edition 
is Sl.60, including postage. 

You may read this journal regularly for only $1.00 per year. In clubs 
of six or more the rate is but 50 cents per name. 

We depend on you. Why not send a list of new readers at once. 
The June issue will contain several articles that should challenge your 
thinking. 

Back issues are available at the rate of ten cents each for monthly 
numbers; the older quarterly number.r: 3 for $1.00. 
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NEUROTIC GUILT IN THE CHURCH OF CHRIST 

I am poured out like water, and all my bones are out of joint; 
My heart is like wax, it is melted within my breast; 
My strength is dried up like a potsherd, 

and my tongue deaves to my jaws; 
thou dost lay me in the dust of death. 

-Psalms 22 
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Edi to rial ... 
LEROY GARRETT, Editor 

OUT OF THE HORSE'S MOUTH 

Some 350 years ago Francis Bacon 
told a story that continues to live 
because it gets so dose to the lives 
of us all. It may even have relevance 
to the problems of the modern church. 

There was a grievous quarrel among 
the brethren over the number of teeth in 
the mouth of a horse. For 13 days the dis
pute raged without ceasing. The ancient 
hooks and chronicles were fetched out, 
and wonderful and ponderous erudition, 
such as was never before heard of in the 
region,. was made manifest. Finally a youth
ful friar of goodly bearing asked his 
learned superiors for permission to add a 
word, and straightway, to the wonderment 
of the disputants, whose deep wisdom he 
sore vexed, he beseeched them to unbend 
in a manner coarse and unheard-of and 
to look in the open mouth of a hors~ and 
find the answer to their question. 

At this, their dignity being grievously 
hurt, they waxed exceedingly wroth· and 
j~ining in a mighty uproar they fle~ upo~ 
him and smote him hip and thigh, and 
cast him out forthwith, For, said they, 
surely Satan hath tempted this hold ne
ophyte to declare unholy and unheard-of 
ways of finding truth contrary to all the 
teachings of the fathers. 

After many days more of grievous strife 
the dove of peace on the assembly, and 
they as one man, rl,,,,10,-ino the problem to 
he an everlasting mystery because of a 
grievous dearth of historical and theologi-

cal evidence thereof, so ordered the same 
writ down. 

This is the story of orthodoxy, 
which is repeated over and over in 
every field of human endeavor. Or
thodoxy is stereotyped and unteach
able. It always struggles tO defend and 
preserve itself, and it considers any
thing different as a threat to its exist
ence. It cannot "look into the horse's 
mouth" because it has never done it 
that way. Anyone who suggests a new 
method or a different approach or a 
contrary interpretation is treated forth
with as an enemy. Orthodoxy has al
ready nrrived; change is therefore out 
of the question. It is presumption to 
raise questions. Freedom means that 
one is at liberty to believe and behave 
the way approved by the party or 
institution. Freedom does not and can
not mean that one is free to look into 
the horse's mouth-or even to suggest 
it. Such "horsing around" always gets 
one into trouble, if not the cross per
haps the hemlock. 

"Test everything; hold fast what is 
good." ( 1 Thess. 5: 21 )-The Editor 

REST~RATION REVIEW is published monthly (except July and August) 
at 1201 Windsor Dr., Den!o~, Texas. !-,eroy Garrett, Editor. Second class permit 
at Denton, Texas. Subscription rate 1s $1.00 per annum; 50 cents in clubs of 
6 or more. 

Address all mail to: 1201 Windsor Dr., Denton, Texas. 
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EDITORIAL 79 

EDUCATION AS SELF-CRITICISM 

On my trip around the world last 
summer I was able to look at educa
tion from a different perspective: as 
a foreigner looking in from the out
side at educational systems around 
the world. The systems were of course, 
greatly different, and yet both the 
problems and possibilities are strik
ingly similar despite the cultural di
versities. 

Human nature is no different in 
Japan than it is in America, and the 
emotions, drives, instincts, and behav
ior of the Vietnamese are much the 
same as those of Texans. The problems 
of learning that we seek to solve in our 
psychology classes are not essentially 
different from the attempts made in 
the Middle East or in Europe. Some 
countries, are of course, more advanced 
in pedagogical know-how, and some 
have better tools with which to work, 
but the problems are always the same. 

Modern man supposes that his world 
is more complex and his problems 
more involved, but this is only a con
jecture. Life thousands of years ago 
may have been as complex as our own, 
perhaps even more so. Learning to 
build a log cabin was just as involved 
a problem to people of yesteryear as 
building a spaceship is to us. The in
vention of barbed wire was as vital 
to the culture of its time as the mech
anized cotton-picker is to ours. 

This means that the real problems 
of life and education are not so much 
a matter of log cabins, spaceships, 
barbed wire, and cotton-pickers, but of 
understanding. And understanding be
gins with self. This is why I say that 
the real problem of education the 
world over is man himself. Despite 
all of our science and technology it is 

doubtful that we are any closer to the 
answers to the great questions that 
man has been asking for centuries: 
Who am I? What is my mission in 
this world? What is my destiny? Is 
the universe friendly? What is the 
good life? 

Has the human race made any real 
progress the past few centuries? Some 
thinkers like Rheinhold Niebuhr con
tend that the notion that we have 
made great progress in our age of 
science is sheer fiction. Man still does 
not know how to live either with 
himself or with others. He still does 
not understand himself_ Even in our 
space age nations cannot trust each 
other. 

These are real educational issues in 
any country. This being the case, we 
can always pause to ask if it might not 
be true that some other nations are 
getting at these problems better than 
we are. Is a person really educated 
who does not know how to get along 
with others, even if he does live in a 
push-button culture? Is one truly edu
cated who has not yet experienced the 
spiritual forces in himself and the 
universe, even if he has a college de
gree and drives a high-powered auto
mobile to his office in a skyscraper 
made of tinted glass? 

In places like Taiwan most of the 
people I met appeared to be freer of 
anxiety than most of us are, and it 
seemed that life makes more sense to 
them than it does to us. They have 
more of a feel of history and a con
tinuity with the past. Even more im
portant, they know a lot about how 
to live with each other. Life is much 
less rushed. Surely life has its many 
complicated problems to them just as 
to all peoples, but they seem to be able 
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to roll with the punches so much 
better than the most of us. 

So who is "backward" after all? It 
all depends on what kind of values you 
measure by. Socrates argued that "The 
unexamined life is not worth living." 
If that is as true in 1964 as it was in 
the time of Socrates, then the lives of 
so many of us are not worth living. 

In any part of the world education 
could well be viewed as the discipline 
and experience of self-criticism. 
Chuang Tzu, a Chinese philosopher, 
saw self-discipline as the ability to 
follow others without losing self. This 
loss of individuality is rapidly becom
ing a mark of our own culture. Men
cius, another Chinese sage, viewed 
self-discipline and criticism as the 
means of preserving the feelings of 
goodness that are innate in man. Good
ness means compassion, he taught, and 
this means a feeling of responsibility 
for the suffering of others. 

Mencius insisted that education does 
not and cannot produce these feelings 
of goodness, for they are inborn, but 
education must nurture and safeguard 
them. These feelings can be lost 
through "the rough contacts of daily 
life," so it is the responsibility of edu
cation t0 provide the kind of environ
ment in which the best in man can 
thrive. 

A university is to encourage the free 
spirit of inquiry, which implies first 
of all self inquiry. To do this a uni-

versity must be critical of itself. There 
should always be dialogue going on 
in which strengths and weaknesses of 
an educational institution are canvass
ed. It is pride that resents criticism. 

I recall from my days at Harvard, 
which is probably the freest institution 
in the world, that a severe barrage of 
criticism was leveled against the uni
versity. There were charges of all de
scriptions, but especially having to do 
with the political left-wing. Where 
did I see these criticisms, blazing in 
boldface type? On a bulletinboard at 
Harvard! That was a great lesson to me. 
Here was an educational institution 
under attack by its enemies posting 
the criticisms for all to read and judge 
for themselves. The willingness to 
listen to criticism is one reason why 
Harvard has become great, and I am 
certain that neither an educational in
stitution nor an individual can move 
toward greatness without this kind of 
self-criticism. 

A biblical definition of education 
touches these points: 

"And Jesus increased in wisdom and 
in stature, and in favor with God and 
man." (Luke 2: 52) 

No man becomes truly wise, in 
whatever country, who does not under
stand himself and his mission in life. 
And no man gains the favor of either 
God or man who cannot judge himself 
by the same standards that he judges 
others.-The Editor 

William James defined the free mind as one that can: ( 1) imagine foreign 

states of mind, ( 2) always see alternatives, ( 3) make conventionalites fluid, 

( 4) involve oneself creatively in the lives of others. 

THE ABOLITION OF THE LAI1Y 

(Delivered at First Christian Church, Denton, Texas; Laymen's Sunday, 
• October 20, 1963) 

"As each has received a gift, employ 
it for one another, as good stewards 
of God's varied grace." (I Peter 4: 10) 

The title of my remarks may strike 
you as a strange one, if not contradic
tory. Why should one speak on the 
abolition of the laity at anytime, es
pecially on "Laymen's Sunday." Under
stand that I am not speaking on the 
abolition of "Laymen's Sunday," for 
if we are to have laymen we may as 
well have a Sunday for them. Rather 
I am advocating the abolition of the 
laity. "Laymen's Sunday" not only 
serves to remind us that we make such 
distinctions as clergy and laity, but 
also it gives us opportunity to re
evaluate such distinctions. 

Since the days of Martin Luther and 
our own Alexander Campbell impor
tant effort has been made to recapture 
the New Testament concept of "the 
priesthood of all believers." This ef
fort has tended to dim the distinction 
between clergy and laity, and it has 
led some reformers to call for an 
abolition of the clergy completely. A 
consciousness of "the priesthood of all 
believers" has not only inspired an 
anti-clericalism in many Christian cir
cles, but has also given new impetus 
to lay activity in the church. 

The priesthood of all believers; how
ever, means more than an anti-clerical
ism or a re-emergence of the laity. It 
may be expressed as an abolition of 
the very idea of laity. The point struck 
me forcefully in a recent conversation 
I had with a Quaker. Knowing that 
the Quakers do not have a professional 
ministry, I said to my friend, "In order 

to restore to the church the New 
Testament concept of ministry we may 
have to do away with the clergy." He 
replied without hesitation, "Oh, no, 
it isn't the clergy that we need to ao 
away with. It is the laity that must be 
abolished." This is perhaps the best 
way to get at the truth that every 
Christian is a minister, or clergy, if 
you like, for the word clergy refers 
to God's lot ( or heritage, 1 Pet. 5: 3), 
those that are set apart ro serve him. 
We should have no laity, for in a 
very important sense we are all in the 
Christian ministry. 

If you are a baptized believer, then 
you are a minister of Christ! It may 
surprise you or alarm you, antagonize 
you or please you, but you are a Chris
tian minister just the same. Paul could 
say ro you what he said to Archippus 
in Col. 4: 17: "See that you fulfil the 
ministry which you have received in 
the Lord." This is the meaning of 1 
Pet. 4: 10: "As each has received a 
gift, employ it for one another, as 
good stewards of God's varied grace." 

"As each has received a gift . . . " 
Each of us is capable of serving God 
in some special way. It is a mistake to 

suppose that one must "enter the min
istry" or become an "ordained" preach
er before he can be a minister of 
Christ. Can there be any calling of 
God more meaningful than wifehood 
and motherhood? The Christian worn• 
an is surely God's minister, not merely 
because she rocks the cradle, but be
cause she nurtures the human spirit. 
And so with the Christian father. In 
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his poem The Cotter's Saturday Night 
Robert Burns refers to the "priestly 
father" who says to his family as night 
falls over their humble home like a 
protective blanket, "Let us worship 
God," a phrase that deeply impressed 
the Scottish bard. 
The priest-like father reads the sacred 

page_ .. 
Then kneeling down to heaven's Eternal 

King 
The saint, the father, and husband 

prays ... 
The poet describes how the family 

congregation "together hymns their 
Creator's praise," and then by way of 
contrast shows the superficiality of the 
pompous religious ceremony that then 
characterized the churches of his native 
Scotland? 
Compared with this, how poor Religion's 

pride, 
In all the pomp of method and of art, 

When men display to congregations wide 
Devotion's every grace, except the heart! 

The Power, incensed, the pageant will 
desert, 

The pompous strain, the sacerdotal stole; 
But haply, in some cottage far apart, 

May hear, well pleased, the language of 
the soul, 

And in His book of life the inmates poor 
enrol. 

The time was in our own fair land 
that family devotions were as common 
as TV parleys now are. Oh, how we 
need to restore the family altar! There 
is no higher ministry than for a man 
to gather his family around an open 
Bible and teach them the word of God. 
The poet Burns is right: the father 
who trains his children in Christian 
morality is as much a priest as any 
man who ever donned a sacerdotal 
stole. Likewise the mother who trains 
her daughter in Christian grace and 
chastity is as much a minister as any 
man who ever stood in a pulpit. 

One reason we fail to see the vast 
areas of Christian ministry is our secu-

larization of knowledge. We err in 
supposing that some truth is secular 
while other truth is divine. This fallacy 
was impressed upon me just !ast week 
when a devout neighbor collared me 
about a letter I had written to the 
editor of the Denton Record-Chronicle, 
in which I referred to the Bible, Jef
ferson, Lincoln, Franklin, and Greek 
philosophers as important sources of 
moral training. She wanted to know 
why I would place such "secular" 
sources as Thomas Jefferson and phi
losophers alongside the Bible. 

I asked her if it were nor true that 
God is the source of all truth. She 
agreed that He was. "Then if Jefferson 
learned any truth, whether about mor
ality or political science, would this 
not be the truth of God?" I asked her. 
She wasn't so sure about that. "Is not 
mathematics of God? Is He not the 
author of numbers? As we learn more 
about our world, outer space and the 
universe, are we not learning more 
about God and His work?" The neigh
bor's fallacy is that she thinks of the 
Bible as "spiritual" or "divine" truth, 
while all else is "secular" and there
fore of less consequence if to be trusted 
at all. History is like wise divided into 
sacred and profane, as if to suggest 
that God had a hand in the history of 
Israel but not in the history of Europe 
or America. 

I explained to my religious friend 
that there are different kinds of truth 
though all truth is of God. The Bib!~ 
reveals to us certain truths that are 
viral to the redemption and nurture 
of the spirit of man, irs special pur
pose being to reveal the image of God 
through the Person of Christ. Every 
Christian is to be a minister of these 
truths, teaching everyone he can the 
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great principles of the. sacred scrip
tures. The heart of the Bible is the 
gospeL and all of us are ministers of 
that gospel 

But there are other truths and prin
ciples that God has given us for the 
good of society, whether they be poli
tical, nutritional, educational, agricul
tural, scientific, economical-and those 
who minister in behalf of these truths 
are also ministers of God. Whether one 
tills the ground, teaches school, runs 
a machine, or manages a home, he or 
she is doing a work that God wants 
done. This must be what the Bible is 
talking about when it says: "Let those 
who have believed in God be careful 
to apply themselves to honorable oc
cupations, for these are excellent and 
profitable to men." (Tit. 3:8) If one 
cannot believe that what he is doing 
is what God wants him to do, perhaps 
he should not be doing it. 

The Bible speaks of the "governing 
authorities" as being of God, for the 
state is an institution of God. In so 
many words it says that "the (politi
cal) authorities are ministers of God" 
( Rom. 13: 6). It says that this is the 
reason we are to pay taxes! To be sure, 
all God's ministers are not faithful 
ones, whether they occupy pulpits or 
a royal throne, but they are His min
isters none the less and are responsible 
to Him for their conduct, as we all 
are in the use we make of the gift 
that He has given us. 

Alexander Campbell had a way of 
speaking of "three books" in which 
God reveals himself to man: the book 
of Nature, which involves the entire 
universe, and here God speaks to us 
through biology, physics and chemis
try; the book of Human Nature, which 
is man himself and his relations with 

other men, and here we have psych
ology, philosophy, sociology and his
tory; the Bible, which is God's special 
revelation as to how man is to be con
formed to the image of his Maker. 

All these areas of knowledge are 
of God, and he who ministers the 
truths gleaned by these disciplines 
should do so as unto God, as a faithful 
minister of the Ruler of the Universe. 
This means he will not "secularize" 
knowledge, supposing it to be separate 
from spiritual or religious truth. He 
will understand that all truth, having 
the same source in God, is inter-related, 
and that it is a harmonious whole. 
The facts of science do not contradict 
the truths of the Bible. They are two 
threads of the same seamless garment, 
two aspects of God. The work of 
scientists like Copernicus and Galileo, 
who opened up for us an entirely dif
ferent view of our universe, may be 
as much to the glory of God as the 
work of translators of the Scriptures 
like Wycliffe and Tyndale, who opened 
up for us the Bible in our own verna
cular. The more a man knows about 
himself and the world in which he 
lives the abler he is to understand the 
Bible as the word of God. Knowledge 
begets knowledge. 

There should be no place for anti
intellectualism in the church, even 
though we must avoid the worship of 
knowledge. We should desire for our 
people the highest level of education 
possible, for the right kind of educa
tion not only makes one wiser, but 
also better. Ignorance is a blight on 
any people, and those who are engaged 
in the fight against ignorance are im
portant ministers of God. The same 
is true of those who labor to free 
society of disease, poverty, hunger, and 
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tyranny. These holy ministries are as 
vital to the church as to the world. 

. When we succeed in abolishing the 
laity and start thinking of every mem
ber of the church as a minister, then 
motherhood, farming, merchandising, 
and dentistry will be considered "call
ings of God" as well as preaching. 
And what a difference this would make 
in our attitude towards our work! 
Some years ago a New York preacher 
addressed his church on the unusual 
theme "Going to work for God on 
Monday morning!" It was such a revo
lutionary idea that it changed the lives 
?f some of the working people. Work 
is not drudgery to the man who be
lieves he is doing what God wants him 
to do, and that he is doing it for God. 
?ne's job can be a joyful experience 
if he can see it as part of God's plan 
for a better world. Our mission is to 
build a sane world through the allevia
tion of human suffering and ignor
ance, by saving lost souls, by bringing 
hope and peace to our troubled world. 
Those who dedicate themselves to the 
cause of "peace on earth and goodwill 
towards men" certainly have a sacred 
ministry. 

This emphasis upon a broader view 
of the ministry does not mean that 
every Christian does not also have 
resonsibility of ministering the gospel. 
The Lord never intended that the 
preaching of the gospel be placed in 
th~ hand~ ~f a professional clergy. 
H~story indicates that professional 
priests have never been successful in 
taking the gospel to the masses. In 
all those instances in which the church 
':as e~fective in reaching the rank and 
file with the gospel, it was the ordinary 
m~n. and women who performed the 
mm 1stry. In one of his recent books 

' 

Harry Emerson Fosdick put it this 
way: 

.11:1 recovering Christianity as a layman's 
rehg10n w~ ~re . getting back to the place 
where Chnstiamty started. Neither Jesus 
nor any of His disciples were members of 
the priesthood or the clergy. They were 
laymen, all of them. The Master, a layman 
Himself, talked nothing hut layman's lan
guage. Moreover, early Christianity was 
spread across the Roman Empire, not by 
clergymen, !mt by laymen who translated 
the gospel mto terms of daily life. 

Robert W. Burns concluded his 
term as president of the International 
Convention of Christian Churches at 
the recent Miami meeting with these 
words: 

I come to the close of this year of 
general service. deeply concerned about the 
quality of Christian experience in each of 
us and the welfare_ of the cause we love. 

W~at are w~ fighting against today? 
Not su~ply agamst the obvious evils of 
c_om~umsm, resurgent nationalism, injus
tice m any form anywhere, but our own 
worst selves, our divided loyalties our 
half-hearted service to Christ, our indiffer
ence. 

"Our half-hearted service to Christ 
· · • " "Our indifference . . . " "Our 
own worst selves . . . .. These are the 
bar~iers that (ace us in our attempt to 
remev~ the idea of the priesthood of 
all believers. Unlike our Lord who 
came to this world "not to be minis
tered to, but to minister," we have 
become a people who must be enter
t~ined by the refined oratory of bril
liant preachers, and then we criticize 
the preachers! 

In a scholarly treatment on Ministry 
and Priesthood, T. w. Manson of the 
University of_ Manchester in England, 
refers to the influence of the ordinary 
Christian as compared to that of the 
"brilliant preachers" in the Early 
Church: 

The Christianity that conquered the 
~oman Empire was not an affair of bril
liant preachers addressing packed congre-
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gation~. We have, so far as _I know, nothing 
much m the way of brilliant preachers in 
the first three hundred years of the 
Church's life ... 

The great preachers came after Con
stantine the Great; and before that Chris
tianity had already done its work and made 
its way right through the Empire from 
~nd to end. When we try to picture how 
1t was done we seem •to see domestic ser
vants teaching Christ in and through their 
domestic service, workers doing it through 
their work, small shopkeepers through 
their trade, and so on, rather than eloquent 
propagandists swaying mass meetings of 
interested inquirers. 

You see, they had no "laity" then, 
for all the Christians were ministers! 
Prof. Manson goes on in his study of 
the ministry of the early church to 
point out that it was the convincing 
power of the lived life that won peo
ple to the Christ, not well-articulated 
sermons. 

_The greatest source of power in 
this church, or any other church is 
not in the pulpit, but in the live; of 
its members. If we love God with all 
our personality, if we are indeed filled 
with the fruit of the Spirit-"love, joy, 
peace, patience, kindness, goodness, 
faithfulness, gentleness, self-control
our lives cannot help but be a testi
mony of God's grace. If we are truly 
people of the Spirit rather than of the 
world, if we are indeed Christian 
rather than secular in our affections 
then our influence for good in thi~ 
community should be sensational. The 
church ought to be the most vital 
dynamic moral and spiritual force i~ 
this city. But such force can be realized 
only as the Spirit of God flows through 
our lives into the lives of others. 

There is the possibility that we are 
more pagan than we are Christian. If 
the purpose of Christianity is to con
form men to the image of Christ, it 
looks as if we have failed miserably, 

for the church is more like the world 
than it is like Christ-not that Chris
tianity has failed, but we have failed 
Christianity. If the church continues 
to be little more than a service club 
if it becomes more and more like th; 
world around it-conforming to th~ 
world rather than transforming it
then the role it is to play in this 
dangerous nuclear age will be a super
ficial one. 

There are no easy answers to the 
problem of a decadent Christianity. 
But surely a converted church is part 
of the answer! If the members of this 
church would begin each day with the 
Christ, continue each day with the 
Christ, and end each day with the 
Christ, what a difference it would 
make. 

Suppose Jesus of Nazareth were in 
Denton, Texas, today. What would he 
do? How would he live? What would 
his interests be? Those who claim to 

be his disciples should not be so dif
ferent from what he would be. Jesus 
would be in Denton to serve, not to 
be served, to minister, not to be min
istered to. Once we sense this high 
calling to the ministry, such talk as 
"Let the minister do it, that's what 
we pay him for" will end, for we will 
then be sensitive to the face that the 
Christ continues to minister to this 
desperate world through all of us 
who are his disciples. 

The ideal that God envisaged for 
his people back in the time of Moses 
will then be realized: 

"You are a chosen race, a royal 
priesthood, a holy nation, God's own 
people, that you may declare the won
derful deeds of him who called you 
our of darkness into his marvelous 
light." ( 1 Pet. 2: 9 )-The Editor 



A UNITY PLEA SPELLED OUT 

A few of our readers have written 
to us to the effect that our statements 
on fellowship, brotherhood, and unity 
are vague and unclear. For instance, 
what do we mean when we say that 
the Lordship of Christ is the only basis 
of fellowship? What does this lordship 
entail? And what do we mean by say
ing that it is the Person of Christ that 
is the pattern rather than a book? If 
we reject the idea that we have a min
ute and detailed pattern in the New 
Testament scriptures for the work and 
worship of the church, then what is 
the criterion for the modern ecclesia? 
And just what is the place of the Bible 
in all this? 

Moreover, we are asked about the 
nature of the united church that we 
envisage. If we base brotherhood simp
ly upon the profession that "Jesus is 
Lord," what kind of church will result 
from such a plea? 

These are important questions, and 
we wish to deal with them as briefly 
and pointedly as possible, trusting that 
we might avoid vagueness. 

By accepting the Lordship of Christ 
we mean what Paul meant in Rom. 
10:9-10: "If on your lips is the confes
sion, 'Jesus is Lord,' and in your heart 
the faith that God raised him from the 
dead, then you will find salvation. For 
the faith that leads to righteousness is 
in the heart, and the confession that 
leads to salvation is upon the lips." 
And we mean what Peter meant in 
Acts 2 : 36: "Let all Israel then accept 
as certain that God has made this 
Jesus, whom you have crucified, both 
Lord and Messiah." 

86 

The point of Jesus' lordship in our 
lives is best made by Peter: "Have no 
fear of them: do not be perturbed, but 
hold the Lord Christ in reverence in 
your hearts". ( 1 Pet. 3 : 15 ) 

Surely every person who reverences 
the Christ in his heart as Lord is my 
brother. He who professes the Christ 
as Lord is a Christian. Is this not what 
Christian means? Peter tells us that 
God made Jesus both the Lord and the 
Christ. It is not enough simply to 
acknowledge the messiahship of Jesus, 
for he must also be the Lord of one's 
heart. The Christian is the person in 
whose life Jesus rules as Lord. 

The question that invariably arises 
among our people in this regard is: 
doesn't one have to be immersed to be 
a Christian? 

The question is difficult due to the 
fact that many unimmersed people are 
surely among those who ',reverence 
Christ in their hearts as Lord." It ap
pears safe to assume that such was not 
the case in the primitive ecclesia, for 
there was then no confusion as to 
either the purpose or the nature of 
baptism. All who professed the Christ 
as Lord were immersed believers. In 
our time this matter is confused by 
widespread misunderstanding and dis
agreement about baptism. Many who 
love Jesus and honor him as the Lord 
of their lives assume that they have 
been properly baptized who have not 
been immersed. 

I regret that I am unable to be as 
certain on this matter as so many of 
our people are. Maybe it is vagueness, 
or it may be simply that I do not know 
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as much as they, or it may be both. 
But I do not feel comfortable with the 
view that one who accepts Jesus as 
Lord of his life, and who lives that 
kind of life by bearing spiritual fruit, 
is not a Christian because he has not 
been immersed. There is, of course, 
quire obviously no question involved 
if one rejects anything taught by the 
Master, for that is not living under his 
Lordship. Neither is there any question 
that one who loves Jesus will obey 
him in all things according to his 
understanding, and that he will be 
immersed when he comes to under
stand that this is the Master's will for 
him. 

But I suppose that the point is not 
yet clear. Some of my readers wish to 
press the point, which is perfectly all 
right, and so they ask: "Come now and 
make it clear, do you consider the de
vout Presbyterian elder, who has only 
been baptized by sprinkling, your 
brother in Christ; and would you ac
cept him into the fellowship of your 
congregation?" 

Yes, I consider him my brother in 
Christ, though I acknowledge that his 
obedience has not yet been perfected, 
which I assume will be the case when 
he comes to greater understanding. 
And I would certainly consider it my 
duty to share with him in the search 
for such light. But in the meantime I 
would accept him and treat him as a 
brother. 

No, I would not accept him in any 
public way as a member of my congre
gation, were I an overseer in that con
gregation, until his obedience were 
perfected in immersion, according to 
scriptural teaching. I would explain 
the matter to him kindly, and I would 
urge the members to treat him as one 

who loves the same Lord. But because 
of my respect for what I believe to be 
clear teaching regarding the conditions 
for membership in a corporate body 
of saints, I could not conscientiously 
accept the unimmersed. As for his 
breaking bread with the congregation, 
I would prefer to leave that decision 
with him. I certainly would not debar 
him; neither would I discourage him. 

You say now that I am inconsistent, 
for I will acknowledge the pious un
immersed as brothers in Christ and 
yet not accept them into a congrega
tion of saints. Perhaps so, though I 
think there is an importance difference 
which I will not expand upon just 
now. I may be inconsistent (like Emer
son I'm not overly concerned about 
trying to be consistent all the time) 
but at least I'm not vague this time! 

As for the Christ being the pattern 
for the child of God instead of a book, 
meaning the Bible of course, I mean 
what Peter meant when he wrote: 
"To that you were called, because 
Christ suffered on your behalf, and 
thereby left you an example (pattern); 
it is for you to follow in his steps" ( I 
Pet. 2 :21). The Christian's pattern is 
the Christ! We are to follow in his 
steps. 

We are told that we have to have 
the New Testament scriptures in order 
to follow the Christ, and that they are 
therefore the pattern. But those to 
whom Peter wrote had very little of 
the book we call the New Testament, 
if any at all. They had the image of 
the Christ before them, and Peter 
sought to tell them more about him 
("He committed no sin, he was con
victed of no falsehood; when he was 
abused he did not retort with abuse, 
when he suffered he uttered no threats, 
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but committed his cause to the One 
who judges justly"), but it was always 
Jesus who was the pattern. 

Lest we forget, the primitive dis
ciples enjoyed fellowship with each 
other long before there was a book 
called the New Testament. Then how 
can we say that the Bible is the basis 
of fellowship? I say it is a Person that 
is the ground of fellowship. I do not 
accept a man as a fellow saint because 
of how much he knows about the 
Bible, or how closely he agrees to my 
interpretation of it, or even on the 
basis of how definitively he has obeyed 
all the teachings of the Bible ( which 
would have to be according to my 
interpretation of course! ) , but I ac
cept him because of his love for the 
Lord Jesus Christ and the Christ's 
love and acceptance of him. 

What does this do to the Bible? 
Precisely nothing, for it remains what 
is has always been, but it might do 
havoc to some strange notions that 
some of us have long had about the 
Bible. The first thing to settle is 
whether or not the Bible makes any 
claims for itself as the pattern for 
Christian brotherhood. Let him who 
thinks it is a book that is the pattern, 
however minute and detailed, open 
his Bible to the place that indicates 
such. He will never do it, for it is not 
there. Then that is not the purpose of 
the Bible. Christians had their pattern 
long before there was the Bible as we 
know it and well before the New 
Testament scriptures were composed. 
Were they then without the pattern 
during the first few decades of Chris
tianity? 

If one wishes to say that the scrip
tures portray the Christian's pattern 
by their wonderful insights into the 

character of Jesus, his disciples, and 
his church, then we could not agree 
more. This is precisely what the New 
Testament scriptures are. They are the 
products of the efforts to live for 
Christ. Certainly the questions and 
problems that emerged in the primitive 
church are of untold value to us in 
our efforts to love and to serve Jesus 
better. But this is a far cry from saying 
that the scriptures themselves are the 
pattern. It is this illfound premise that 
lies behind all our notions that we 
have to understand the Bible alike and 
be right on everything in order to be 
united. 

What is the criterion for the modern 
ecclesia? Jesus is the criterion. The 
modern church is to be made up of 
people who are conformed to the 
image of the Christ. He is to live in 
them and they in him. When Jesus 
ascended to the Father, the Holy Spirit 
began his mission on earth in the 
hearts of the saints. Since the Spirit 
is leading the saints of God, and since 
he directed and inspired the apostles 
in their preaching and writings, it 
definitely follows that the scriptures 
have normative value to the church. 
By normative we mean there are com
mands, examples, problems, questions, 
and instructions given to individuals 
and congregations in a variety of situ
ations that tend to provide a norm for 
procedure for our own peculiar situ
ations. I say "tend" because no two 
situations are ever the same. For in
stance, Paul could have written Pi1'st 
Corinthians only to the Corinthians 
and only at the time he did. That let
ter is not the pattern or even part of 
the pattern for any other congregation, 
either in Paul's time or our own. And 
yet that letter is "normative" in that 
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it provides guidelines, for our own 
work and worship. For instance, the 
principle of mutual ministry in con
gregational worship is clearly deli
neated in Pi1'st Corinthians, which 
could cause us to ask some questions 
about our practice of a one-man min
istry, though mutual edification might 
find expression in a much different 
way than it did at Corinth. 

When we take all the New Testa
ment scriptures in this way, the norms 
multiply until we feel that we can be 
reasonably sure about a few matters 
regarding the work, worship and gov
ernment of the ecclesia. This does not 
mean, however, that the scriptures 
provide us with "a minute and de
tailed pattern" for the church. For the 
most part the guidelines are in a few 
broad areas which seem to restrict the 
areas into which we might move in
stead of precisely defining them. The 
government of the church is an in
stance. The scriptural norms would 
direct us away from an ecclesiastical 
hierarchy or popery, but how strictly 
defined is the government of a congre
gation? The primitive congregations 
appear to be not quite the same in 
this respect. This is equally true of 
worship. It is so infantile of us to 
suppose that the worship in our 
churches are exact reproductions of 
the primitive churches, which probab
ly were not the same to begin with. 
And yet there are normative guidelines 
for Christian worship. 

So, in the context in which I have 
just written, I would say the scriptures 
are authoritative for the modern 
church, though far-very far-from 
being a handbook of minutia. 

What do we envisage in the united 
church? We may write at length on 

this another time, but let us say here 
that the unity of the saints would not 
necessarily call for any substantial 
changes insofar as externals are con
cerned. The Baptist Church would not 
have to close shop, though being "Bap
tists" would come to mean less and 
less to them until finally they might 
choose to just forget about such term
inology. The Methodists would prob
ably continue worshipping at the 
Methodist Church, and the Presbyter
ians and Lutherans would not necessar
ily discard all marks that distinguish 
them from others. The Christian 
Church and the Church of Christ 
would not be expected to join each 
other, not at the outset at least. 

But all these groups could still be 
as one in the holy bond of Christian 
brotherhood, despite the external dif
ferences--and even the annoying dis
agreements. The big difference would 
be that they would accept each other 
as brothers and treat each other as 
children of God in the same heavenly 
family. And that would make all the 
difference in the world. They would 
drop all creedal barriers, basing fel
lowship upon the Lordship of Christ 
and nothing else. The "Church of 
Christ" brother might be unhappy if 
he worshipped where an organ is used, 
and he might with good reason think 
it to be wrong ( at least for him), but 
he would still cooperate with other 
Christians in those areas where con
science would permit, and he would 
of course accept all baptized believers 
as his brothers in Christ, dropping all 
the creedal barriers that the "Church 
of Christ" now has erected that keep 
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Christians apart, whether it be on pre
millennialism, instrumental music, or 
cooperative enterprises. 

We will all learn that we can be 
brothers together even when some of 
us believe that others of us are wrong 
about some things. We will learn that 

it is our love for the Christ that makes 
us brothers together, and that this is 
bigger than all the differences we can 
manufacture. And when that clay comes 
we will be a united church even if we 
continue meeting in several different 
buildings in town.-The Editor 

NEUROTIC GUILT IN THE CHURCH OF CHRIST 

Faulty religious concepts can be in
jurious, and this is why religion can 
crush the human soul as well as liberate 
it. A religion that creates the wrong 
kind of guilt is a case in point. To be 
sure, there is a necessary and genuine 
guilt, but there is also a false and un
necessary guilt, which we shall call 
neurotic guilt. 

The right kind of guilt feeling is 
necessary to happiness and maturity, 
while the wrong kind leads only to 
misery. Jesus was careful to evoke 
only genuine guilt, which led to mean
ingful repentance and a continued life 
of self-improvement. The Pharisees, 
however, by way of false emphases 
and wrong concepts produced an 
abundance of neurotic guilt. They 
made people feel guilty for the wrong 
reasons. Even worse, they let the proud 
and arrogant feel that they were free 
of guilt. This is always the way of 
legalism: those who should feel guilt 
the keenest bask in the false security 
of a self-assumed righteousness, while 
the less guilty are reprimanded for the 
slightest deviations. 

In order to understand neurotic 
guilt one must be able to see its 
underlying causes. Let us see how it 
works: 

First, a sense of guilt is experienced 
when we fail in some cause with which 
we are identified. Failure suggests in
feriority, which may take the form of 
guilt feeling. Feelings of inferiority 
and guilt are further intensified when 
a person is identified with an indivi
dual or group that is always accom
plishing so little. This is especially true 
when the group, such as a congregation 
or an entire brotherhood, is so boast
ful of being right and scriptural and 
yet has to settle for a poverty of vision 
and results. When there is such a gulf 
between the claims made and the 
results realized, the sensitive soul is 
disheartened. He experiences feelings 
of futility, if not downright worth
lessness. As for the insensitive and 
proud, they can go on in their blind 
stupidity, unaware that their perspec
tive is narrow that they falsely equate 
sight with vision. Such ones always 
rationalize their failures. 

Throughout our history as a brother
hood we have roo often preached 
and practiced ( or tried to) a system 
of legal, meritorious justification. We 
have not always been conscious of this, 
but we have nonetheless been guilty of 
legalism. And herein lies our difficulty, 
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and herein lies the cause of neurotic 
guilt among us. 

By legal justification we refer to the 
idea of an infallible interpretation of 
the Bible, along with . an infallible 
knowledge and practice as necessary 
to salvation. People who think in terms 
of an infallible interpretation of the 
scriptures are slow to learn two im
portant truths: ( 1) that all error is 
not necessarily sinful; ( 2) that all 
truths, while equally true, are not 
equally important. 

The Church of Christ has stressed 
human achievement in attaining sal
vation, and as a consequence has virtu
ally ignored the grace of God. We 
have even indulged in "playing God" 
in that we have taken so much upon 
ourselves. A man that can save him
self does not need a Savior. This idea 
we have of meritorious dogmatic 
achievement practically de th r on e s 
God. We have a kind of "scoring test" 
on doctrinal issues that one must pass 
in order to be approved by "the 
general", and then by the herd and 
then perhaps by the Christ-and in 
that order! In terms of the larger 
brotherhood the doctrinal "exam" de
mands a 100 per cent passing grade, 
whether in terms of cups, classes, 
Herald of Truth, or what have you. 
The moral "exam" is a different mat
ter, however, for one can be a cheat, 
or a drunkard, or a fornicator and still 
get along among our many congrega
tions, who appear willing for moral 
issues to be taken care of at home. On 
moral matters we practice congrega
tional autonomy! But when it comes 
to doctrinal issues the local churches 
certainly cannot "give their own exams 
and grade their own papers." 

When it comes to "doctrinal sound
ness" and "conditions for fellowship" 
we are plenty rigid, but in matters of 
human decency and morality we are 
as loose as they come. We have re
placed the grace of God with a system 
of works, and for integrity of life we 
have chosen a cheap morality. It is 
true that truth and accuracy are im
portant, and we should be thankful for 
any truth we may have, but we are 
never justified in our arrogant claims 
of infallibility. This succeeds only in 
producing a grinning pride in some 
and a neurotic guilt in others. 

"No man can justify himself before 
God by a perfect performance . . . " 
(Rom. 3:20-Phillips) We should be 
able to breathe easier once we see that 
a "100 per cent ism" is not demanded. 
Paul goes on to ask, "What happens 
to human pride of achievement?" His 
reply is: "There is no room for it." 
Then he jolts us with: "The whole 
matter is on a different plane now, 
believing instead of achieving." ( Rom. 
3:27-Phillips) This shifts both the 
emphasis and the principle of opera
tion, for he asks: "Are we undermining 
law . . . Not at all. We simply place 
law in its proper place" ( 3: 31 ) . 

It is here that the Church of Christ 
believes differently than Paul in that 
it teaches merirorious achievement in 
salvation, which no one can possibly 
attain, and which God would not 
accept if we could. This legalistic 
emphasis in the Church of Christ has 
produced untold disappointment, frus
tration, fighting, inferiority, and neuro
tic guilt. The harder we have tried to 
be right about everything the more 
has been our strife and division. And 
it will always be this way so long as 
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we attempt to live by a meritorious 
legal system. 

Why is this true? Because of the 
law of reverse effect which binds hu
manity as surely as does the law of 
gravity. The law of reverse effect as
serts that when one desires to do a 
thing and continually finds himself 
unable t0 do it, the harder he tries 
the more impossible the task becomes. 

Our idea of salvation by merit not 
only runs counter to the scriptural 
teaching of the grace of God, but it 
actually puts us in opposition to God. 
This is why our feelings of futility and 
guilt are manifold. The harder we try 
to live up to our distorted view of 
what is right, the more helpless and 
defeated we feel. Thus we have a 
brotherhood full of neurotic people 
who are afraid to live and scared to 
die. It is indeed pathetic! 

Take for an example the boy who 
disobeys his father and then repents. 
He comes to his father for forgiveness, 
which is readily granted. The son 
makes more mistakes, coming to the 
father each time for forgiveness of 
his wrongs. In time the father shows 
instability and irritability, and grad
ually becomes unapproachable. It ap
pears to the son as if the father now 
avoids him, moving back from him 
as he approaches. In the first encoun
ters the son found the father approach
able and helpful and easy to find; but 
now he appears faraway and difficult 
to find. This frustrates the son, mak
ing him feel guilty and resentful. 

As the son intensifies his efforts to 

get through to his father, he only 
meets with further failure. The harder 
he tries the more difficult the task. 
This all adds up to neurosis, for "the 
harvest of conflict is neurosis." God is 

either our full-time ally or a part-time 
enemy! God, of course, never backs 
away from us as a parent might a 
child, but a legalistic unde1standing 
of God's dealings with man would 
make it so appear. 

The Church of Christ has created a 
sort of "fireman's ladder" which must 
be climbed for salvation. The rungs 
of the ladder include ( 1) infallible 
doctrinal interpretation, ( 2 ) exact 
items and acts of worship, ( 3) the 
rigidity which demands a 100%-ism 
and which is always stiffened by a 
quoting of "Whosoever shall keep the 
whole law and yet offend in one point, 
he is guilty of all" (James 2: 10) , and 
( 4) the exactitudes that run from 
compulsory Bible school attendance 
and handing out tracts on Head Cov
erings and Institutionalism to long 
lists of do's and don't's, always backed 
up by the quoting of "To him that 
knoweth to do good and doeth it not, 
to him it is sin." The way we use this 
verse it creates lots of neurotic guilt! 

To further stress that the Christian 
life is a most trying and exasperating 
task we have greased the ladder. And 
so many of our people find themselves 
climbing four rungs of the ladder and 
sliding back six rungs. God becomes 
increasingly inaccessible. The Christian 
life becomes a grappling and grasping 
experience that has little hope of peace, 
poise, and power in the human soul. 
We will forever be on this merry-go
round of frustration unless some of 
our thinking changes. We must learn 
the meaning of the love of God and 
the place of mature trust. We must 
shift our emphasis of a "what we know 
and can do" to a "what God can do 
with us." Until that day comes we will 
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forever be racing our motors, spinning 
our wheels and getting nowhere. 

Our neurotic guilt is further evident 
in what we shall call fault and conceal
ment, which constitutes a double bur
den. This is the case with those who 
know they should speak out on certain 
matters, but do not do so for fear of 
the brotherhood, concealing their true 
feelings. Preachers are especially suf
fering from this kind of repressed 
feelings of guilt. They realize that it 
is their duty to say what they truly 
believe, but they dare not, lest they be 
"cast out of the synagogue." Guilt 
feelings result. 

We have all heard something like 
this: "While I wouldn't say this pub
licly, I will tell you ... " Such ones 
are trying to operate with the brakes 
on. They are frustrated and nervous 
rather than free men. This explains 
why many are rising up against the 
"paralysis by analysis" of legalism. 
They are tired of being enslaved to a 
system that follows the herd instinct, 
ruled over by men who so often know 
far less than those they seek to control. 

One important factor about all this 
is that nothing is as powerful as an 

idea when its time has come. Perhaps 
that hour has come. 

All that we have said points up one 
sober fact: neurotic guilt is caused by 
the failure to be oneself. The fear of 
the judgment of others keeps us from 
being ourselves. We must rise above 
this fear of others by realizing that we 
are responsible for what we do not 
say as well as for what we do say. To 
be free men we must speak out! The 
false self cries to us from within, 
"Conform, Conform." And yet there 
is the cry of the true self to be free 
and honest. So long as this conflict 
obtains there will be frustration, men
tal stagnation, and even spiritual in
fertility. These are the fruits of forced 
conformity within a forced religion. 

Our brotherhood's bickerings have 
resulted in a poverty of love. Just as 
parental fussing causes children to feel 
unloved, so does the fussing among 
preachers cause people to feel further 
from God. This whole scene of Church 
of Christ people, who so badly need 
God's grace and love, but who appear 
unable to accept it and enjoy it, is a 
pathetic spectacle.-The Editor 

(Adapted) 

Certain it is that work, worry, labor and trouble, form the lot of almost 

all men their whole life long. But if all wishes were fulfilled as soon as they 

arose, how would men occupy their lives? What would they do with their time? 

If the world were a paradise of luxury and ease, a land flowing with milk and 

honey, where every Jack obtained his Jill at once and without any difficulty, 

men would either die of boredom or hang themselves; or there would be wars, 

massacres, and murders; so that in the end mankind would inflict more suffering 

on itself than it has now to accept at the hands of Naute.-Schopenhauer 



AUTONOMY? WHERE? 

Dear Forum Editor: 
I have heard all my life that our 

congregations are autonomous. It is not 
clear to me what this is supposed to 
mean, but I've always understood it 
to mean that each church is free from 
all others. If this is so, then each 
church runs its own affairs without 
any pressures or railroading from any 
body outside that congregation. 

What a sham and subterfuge this 
is! We are no more autonomous than 
a Methodist church with its ruling 
bishop or a Roman Catholic church 
with its pope. The main difference is 
that they are honest about it and we 
are not. They tell the truth and we lie. 
Excuse my French, but that's the way 
I see it. If we try something in our 
congregation that other Church of 
Christ congregations do not do, we 
may well have loyal preachers and 
loyal papers and loyal colleges all over 
us. Oh, no, they don't stay out of our 
affairs, saying "That is their business." 
They make our business their business 
and if we don't do it the way the res; 
of the churches do it, then we are dis
loyal or anti, or something. Autonomy? 
Let some of your readers point to a 
truly self-governing congregation. 
One of your Truth Seekers 

LJruth Seekerl' 

FORUM 
CURTIS H. LYDIC, Editor 

between preaching and practice with 
respect to the old slogan about "speak
ing where the Bible speaks and keep
ing silent where it is silent." Its use 
has been quite misleading, and it 
should be no surprise that many of 
our more sensitive religious neighbors 
have been either amused or offended 
because of it. I have heard some talk 
to the effect that this slogan should be 
?ropped from use and forgotten; but 
tt seems to me that this might be a 
case of throwing the baby out with 
th_e bath water. What is really wrong 
with the slogan? Doesn't it express 
the healthy idea of accepting the reve
lation of God as is, and nor trying to 
invent doctrine where none is given 
in the scriptures? 

Our mistake has been in misusing 
the slogan, and I believe that this is 
the result of a misunderstanding of its 
o~iginal meaning. The idea of keeping 
silent where the Bible is silent was 
meant originally as a self-imposed re
striction, but a tradition has developed 
among us to use it as a discipline for 
ot~er~. Moreover, in applying the re
str1ct1on we have changed its meaning. 
We have made "not speaking" mean 
"not practicing or promoting." I am 
curious about how we came by our 
sense of obligation to forbid those 
things about which the scriptures have 

WHERE THE BIBLE IS SILENT • •? nothing to say. By what logic have we 
Recently many of us hav_e become concluded that lack of mention equals 

painfully conscious of a discrepancy lack of authorization so that every-
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thing left unmentioned is automatical
ly prohibited? 

As unreasonable as this theory seems 
to be, it might be much better re
spected if its proponents were at all 
consistent in its application, but the 
reverse is true. The faa is that each 
faction of us has its own quaint way 
of exploiting the silence of the scrip
tures to suit its doctrine. For example: 

Faction A interprets Biblical silence 
on divided Bible classes as being pro• 
hibitive of same, but interprets Bibli
cal silence on church ownership of 
property as indicating freedom for 
same. The question of Bible classes 
is considered a matter of faith and is 
an issue of fellowship, but the question 
of church ownership of property is a 
matter of opinion. 

Faction B interprets Biblical silence 
on Bible classes as indicating freedom 
for same, but interprets Biblical silence 
on congregational cooperation as being 
prohibitive. The former is a matter of 
opinion; the latter a matter of faith, 
and just cause for division. 

Faction C interprets Biblical silence 
on Bible classes, congregational coop
eration, and church ownership of prop
erty as being an indication of freedom, 
but interprets Biblical silence on in
strumental music as being prohibitive. 
The first named things are matters of 
opinion, but the latter is a matter of 
faith, and just cause for division. 

Do you know of any party or person 
who uses the silence of the scripture 
consistently, one way or the other? 
Brethren, we need to make up our 
minds what to make of Biblical silence. 
If it prohibits, then let us abondon 
everything we now do and say, upon 
which the scriptures say nothing-in
cluding divided classes, church build-

ings and parsonages, song books, black
boards, tuning forks and pitch pipes, 
etc. If scriptural silence really allows 
for the exercise of judgement, then let 
us try to be big enough to allow to 
others that liberty we so scrupulously 
defend for ourselves. Let us, to put it 
crudely, shut up in matters about which 
the New Testament is silent; and let 
those who judge that musical aids are 
expedient have their musical aids, and 
let those who believe that divided 
classes are expedient have their divided 
classes, and let those who see nothing 
wrong with church buildings have 
their church buildings, and let those 
who think it right to observe the 
Lord's Supper once every three months 
or every day do so, and so on and on. 
"Why do you judge your brother; it 
is before God that he stands or falls." 
Let these people serve God the best 
way they know how and leave it to 
God to accept or reject their service. 

Some will shudder as this, and say, 
"Brother, this lets down the bars for 
all sorts of evil inventions. What 
bars? Where did the bars come from, 
if God didn't make them? And how 
can we judge men's inventions evil for 
God's purposes? Brother, what God 
hasn't revealed to you, you just don't 
know. Where is the seer, the prophet, 
the man with a special dispensation, 
who can show us the clear will of 
God in the long, unbroken silence of 
God's Word? 

Everyone here will be able to enjoy your 
journal, for we are interested in restorin" 
the church to the order of the New Test; 
rnent.-W ashington 

I so look forward to each issue of 
Restoration Review that I would not want 
to miss any.-California 

Please rush me all ten back numbers of 
Restoration Review for which I enclose 
$3.00.-N ew Yark 
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