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PREFACE.

"T0 those who have requested the publication of tife
following discourse, an apology is necessary. Though the
substance of the discourse, as delivered, is contained in
the following pages. yet, itis not verbatim the same. In-
deed, this could not be the case, as the preacher makes
but a very sparing uise of notes, and on this occasion, had
buta few. In speaking extempore, orin a great measute
so, and to a people who may have but one hearing of a
discussion such as the following; many expressions that
would be superfiuous, in a written discourse, are in a cer-
{ain sense necessary. W hen words are merely pronoun-
ced, repetitions are often needful to impress the subject on
ihe mind of the most attentive heaver : but when written,
the reader may pause, read again, and thus arrive at the
meaning. Some additions, illustrative of the ideas that
were presented in speaking, have been made ; but as few
as could be supposed necessary. 1ndeed the chief difficul-
ty, in enforcing the doctrine contained in the subsequent
sheets, either in one spoken or written sermon, consists in
making the most judicious selection, of the copious facts
and docaments contained in the Divine Word on this sub-

joct.

'We have to regret that so much appears necessary to be
said, inan argumentative way, to {he professed Christians
of this age, on such a topic. But this is easily accounted
for on certain principles. For, in truth, the present pop-
ular exhibition of christianity is a compound of Judaism,
Heathen Philosophy, and Christianity ; which, like the
materials in Nebuchadnezzar’s, image do not well cement
together. :

“I'he only correct and safe course, in this perilous age,
is, to take nothing upon {rust, but to examine for our-
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selves, and “{o bring all things to the test.” ¢ Butif any
man will be ignorant, let him be ignorant.”

As to the style adopted in this discourse, it is such as we
supposed, would be adapted to the capacity of those whe
are chiefly benefited by such discussions. * For their
sakes we endeavor to use great plainness of speech.” As
the docirines of the Gospel are commonly hid from the wise
and prudent, and revealed only to babes, the weak and
foalish ; for their sakes, the vail, of what is falsely called
eloquence, should be laid aside, and the testimouy of God
plainly presented to view.

"The great question with every mah’s conscience, is. or
Should be, “ whatis trath ¥’ Not, have any of the scribes
or rulers of the people belicved it ? Every man’s efernal
all, as well as his present comfort, depends upon what
answer heis able to give to the question Pilate of old
[John xviii. 38.7 proposed to Christ, without waiting for
areply. Sucha question can only be satisfactorily ari-
swered, by an impartial appeal to the Oracles of truth—
the alone standard of Divine truth. 1o these we appeal.—
‘Whatever in this discourse is contrary to them, Jet itbe
expunged ; what corresponds with them, may the God of
truth bless, to those to whom he has given an ear to dis.

cern, and a heart to reecive it.
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STANCE OF A SERMON, &c.

ROMANXNS VIII. 3.

« For wkat the law could not zlu, in that it was weak through tle

Mesh, God, wuuuw his own son in the likeness of sinful flesh, um]Jo

sin, condemned sin in the flesh.”

‘WORDS are signsofideas or thoughts.  'Without words are under-
stood, ideas or sentiments can neither be communicated nor rece ived.
Words, that in themselves are qmtv intelligible, may become difficult
to understand, in different connexions and circumstances. Oue of
thie most nnp(niant words inour textis of easy slﬂmf(anon, and yet,
in consequence of its diverse usaces ‘mh (")]ﬂ]\'f\, it is sometimes dif-
.uult, precisely to dscmt'lm. what ideas should be attached toit. It
is the tum law. Butby a close investigation ofthe context, and a
seneral knowledoe of the scriptures, every difficulty of this kind, may
be easﬂy surmounted.

In order to elucidate and’ enforce the dectrine contained in this
verse, we shall serup sulously observe the following '

METHOD.

1. We shall endeavor to ascertain what ideas we are to attach to
the phrase « the law,” in this, and similar portions of the sacred
u(‘m)[m

Point out those things which #he lazo could not accomplish.
])on wonstrate the reason, why the law failed to accomyplish those
c.q]ects. E

4. Illustrate how God Las remedied those relative defects of the
taw.

5. In the last place, deduce such conclusions from these premises
as must uln-uml\ .m(i:.uns.m.\ present themselves to every uhw
assed and reflecti ng mind.

In discussing the ductrine contained. in our text, we are then, in
the first pl.lu . to L‘h(l(‘.l\ or to ascertain what ideas we are to attach te

the terms < the lew,” in this, and similar portions of the sacred scrip-
tures.

The term <« law,” denotes i B common usage, < a rule ofaction.’
it wasused by the Jews, until the time of our Savior, to distinouish
the whole revelation made to (l e l’un.m hs and Prophets. frem the
fraditions and commandx l‘(‘hm of the Rabbies or Doctors of the law.—

al 7 ~1

tn~—John xii. £4, refer-

D
i
tor

I'hus the Jews called the

s of Pavid
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ring to the 116th Psalm, they say ¢« We have heard out of the law it
Christ abideth forever.” \mlﬂ'rmn. our Savior calls the Psalms of
David, laws Johm x. 34, referring to psahn Ixxxii. 6, he says, « Is
it not written in your law, 1said ye are Gods.”—Thus when we hear
David extolling God’s law, we are to understand him as referring to
all Divine rey elutmu extant in his time. But when the Old Testament
ﬂ‘uptuxes were finished, and divided according to their contents for
the use of synagogues, the Jews styled them, the law, the prophets,
and the p\dlnls. “Luke xxiv. 44, Christ says, ¢ all things wr itten in
the law of Moses, in the prop hcta. and the psalms, concerning me,
must be fulfilled.”

The addition of the definitive article in thisinstance as well asall oth-
ers, alters the signification or at least determines it. During the life
of Moses, the words  the law,” without some C\phcah\(\ ad(htu)n.
were never used. Joshua, Moses’ successor, denominates the wri-
tings of Moses, ¢ the book of the law 3> but never uses the phrase by
itself. Nor mdve(l have we any authentic account, of this phrase be-
mg usnd, without some XC&tHLtl\!‘ defi mmon. until the 101"11 of Abi-

d' 2d Chron. xiv. 4, at which time it is used to denote the whole

'ml 1hspon'~.mnu by \1050& In this way it is used about 30 times
in the Gld Testament, and as often with such epithets,as shew that the
whole law of Moses is intended.

‘When the doctrines of the reign of Heaven began tobe pr eached, and
tabe contrasted in the New Testament with the Mosaic economy, the
phrase ¢ the law,” became VEry common; an d when used without any
distinguishing epithets,, or resfrictive definitions, invariably denoted
the whole leral or Mosaic dispensation. In this .acwpt.mon i1t occurs

about 150 times in the \u\v Testament. To make myself morein-
ielligible, I would observe that when the terms, ¢the laie,’ have such
('xiw‘lin'ruis"lh)"‘]n operties or restrictive definitions as ¢ the royal law,’
« the law of faith,” < the law of liberty,” ¢ the law of Christ,’ ¢ the law
of the spirit of hi«'.' &e. it is most obvious the whole Mosaic law or
dispensation is not intended. But when we find the phrase, ¢the

taw,’ withoutany such limitations or epithets, as ¢ the law was given,

by Moses,” ¢ the law aud the prophets were until John,” ¢ if ye beled
by the Spirit, ye are not under the law,” ¢ yeare not under the law
but under grace,” &c. we must perceive the whole law of Moses, or
legal dlqpen;atum. is intended.

T say the wihole la aw, or dispensation by Moses ; for in modern
iimes the law of Moses is divided and classified under three heads,
denominated, the moral, ceremonial, and judicial law. Hm«’l\l»m.x
of the law hvmu unknown in the \pn‘tolxc age, and of course never

vsed by the \] ostles, can serve no valuable purpose, in obtaining a
corrvect kn U“l( :lue of the doctrine delivered by the Aposties respect-
ing thelaw. ' You might as well inquire at the ‘\1)0\11(‘3, or consult

their writings, to know who the Supralapsarians or Sublapsarians ave,
as to enqlm .'H them, what is the moral, ceremonial, or judicial l.m.
Bat like many distinctions, handed down to usfrom Mystical Baby-

} fies to ug, their

293, they

¢ on their foreliead that certi
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origin is not divine. "If this distinction were harmless, if it did nof
perplex, bias, and confound, rather than assist the Jjudgment, in de-
termining the sense of the Apostolic writings, we should let it pass
unnoticed ; but, justice to the truth, requires us to make a remark or
two on this division of the law.

The phrase, the moral law, includes that part of the law of Moses,
“ written and engraved on two tables of stone,”” called the ten com-
mandments. Now the word, moral, according to the most approved
Lexicographers, is defined ¢ relating to the practice of men toward
each other, as it may be virtuous or criminal, good or bad.” The
French, from whom we have the term, moral, immediately, and the
Romans, from whom we originally received it, used it agreeable ta
the above definition. Of course then, a morallaw, is a law which
regulates the conduct of men towards each ather. . But will the ten
commandments answer thisdefinition ?~-No. For Doctors in Divin-
ity tell us, the first table of the Decalogue respects our duty to God 3
the second our duty toman. 'Why then call the ten commandments
¢ the moral law,” secing but six of them are moral, that is, relating
toour conducttowards men ? In modern times, we sometimes dis.
tinguish betwixt religion and morality ; but while we affirm that reli:
gion is one thing, and morality another 3 that the first table is reli-
gious, and the second moral ; and then aflirm that the ten command.
ments are the moral law—do we not, in se saying, contradict ours
selves P—Assuredly the legs of the lame are not equal !

A second objection to denominating the ten precepts, ¢ the moral
law,” presents itselfto the reflecting mind, from the consideration
that all morality is not contained in them. "When it is said that the
ten commandments are ¢ the moral law,” does not this definite phrase
imply, that all morality is contained in them ; or, what is the same
iin effect, that all immorality is prohibited in them ? But, is this the
fact ? Are the immoralities called drunkenness, fornication, polyg-
amy, divorces on trifling accounts, retaliation, &g. prohibited in the
ten precepts ? This question must be answered in the negative,—
If it had been asked, is all immorality prohibited in this saying, ¢ thou
shalt love thy neighbor as thyself>” »—we would readily answer, yes;
—but it is the, so called, moral law, we ave speaking of. We aflirm,
then, that the above immoralities are not prohibited in the deca-
logue, according to the most obvious construction of the words. We
are aware that large volumes have been written to shew how much is
comprehended in the ten precepts. - But, methinks, the voluminous
works of some learned men on this subject, too much resemble the
writings of Peter D’Alva, who wrote forty eight huge folio volumes..
to explain the mysteries of the conception of the Messiah, in the womb
of the Virgin Mary! And what shall we think of the genius, whe
discovere§ that, singing hymns and spiritual songs was prohibited,
and the office of the Ruling Elder-pointed out; in the second command-
ment? That dancing and stage plays.were prohibited in the seventh 3
and supporting the clergy enjoined in the eighth !! According tp
this latitude of'intcrpretnticn, agenius,may arise and shew us, that
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jaw and gospel are containedin the first commandment, and of course
all the others are superfluous.—But this way of enlarging on the Dee-
dlogue defeats the division of the law of Moges, which these Doctors
have'made,  For instance, they tell us that ‘witcheraft is prohibited
in the first commandment—incest and sodomy in the soventh.  New
they afterwards place these vices, with the laws vespecting them, in
fhehjmlix:iul law : if then their moral law, includes their judicial law,
they make a distinction without a difference. !

There remains ‘another ‘objection to this division of ‘the law. I#
sets itself in opposition to the skill of an Apostle, and ultimately de-
ters us from speaking of the tcn precepts as he did.  Paul, according
to the wisdom given-unto him, denominated the ten precepts the
“ ministration of condemnation and of death™—2d Cor. iii. 7, 14w
This, we call the morallaw. ‘Whether %e or we, areto be esteemed
the most able ministers of Christy it remains for you, my friends, to
say. Paul’having called the ten precepts ‘the ministration of death,
next affirmg, ‘that 1t was to be done away—and that'it was done awav.
Wowthe calling the ten precepts < $he ‘moral law,”’ 15 not enly.avio-
lation of the use of words 3 ‘is not only inconsistent in’itself and con-
tradictory totruth 5 but, /greatly obscuves the dogtrine taught by the
Apostle in'the 3d chap. 2d Cor. and in similar passages, soas to ren-
derit almost, ‘ifnot altogether, unintelligible to us. o vse the same
tanguage of the Morallaw asthe used in ‘respect of the ‘inistration
of condemnation antl deathyis'shocking to many devout ears.  When
we say the Moral lawis done away, the religious world s ‘alarmed 5
but when we declare, 'the ministration of condemnation is done away,
they hear us patiently, not knowing what we mean! "To give new
names to ancientthings, and speak of them according to their ancient
names is perplexing indeed. ' Bappose for example, T would call the
Tnglish law which governed these states when colonies, the constitu-
+ion of the United States, and then aflirm that the constitution of the
United States is done away, or abolished, ‘who would believe me 2
But'if the people were informed that what Fealled the constitution of
thede’states, was the obsolete British law, they would assent tomy
statement. "Who would not‘discover that the giving of a wrong name
was the sole cause of such’ a misunderstanding. “Hence' it is, ‘that
modern teachers by their innovations concerning lawy have perplex-
ed the stnilent of the Bible, and caused many a fruitloss controversy,
as unnecessary as that relatingto the mark setonCain. It does not
militate with'this statemenrit to crant that some of' the precepts of the
decalozue have been re-promulgated by Jesus Christ, ‘any morethar
dhe ve-promulgation of some of the British laws does not prevent us
from aflirming that the laws under whichthe colonies existed are doneé
away to the citizens of the United States. But of 'this, more after=
avards.

To'what has been said. it may be added, thatthe modern division
of the Taw, tends very much to perplex any person who wishes toun-
derstand the Epistleto the Romans, Galatians and Hebrews 5 inso-
mrchy that while the veader keeps this distinction in mind, he iv
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continually at a lass to know, whether the moxal, ceremonial, or fu-
dicial lawis intended.

Before dismissing this part of the subject, we would observe, that
thereare two principles, commandments, or laws, that are never in«
cInded in our observations respecting the law of Moses, nor ave they
ever in holy writ called the law of Moses :—These are, ¢ Thou shalt
Jove the Lord thy God with all thy hieart, soul, mind, and strength 3
and thy ncighhof' as thyself.” These, our Great Prophet teaches usy
are the basis of the law of Moses, and of the Prophets :—:¢ on these
two commandments hang all the law and the prophets.” Indeed the
Sinailaw, and all Jewish law, is but a modification of them. These
are of universal and immutable oblization. Angels and men, good
and bad, ave for ever underthem. God, as our Creator, cannot re=
quire less 3 nor can we, ascreatures and fellow creatures, propose
or expect less, as the standard of duty and pevfection. These are
coeval.with ancels and men. They are engrai#ia with more or less
clearness on every human heart. - These are the ground work or basis
of the'law, written in the heart of heathens, which constitate their
conscience,or knowledge of right and wrong. By these their thoughts
mutually accuse or else excuse one another. By these they shall be
judged, or at least all who have never seen or heard a written law, or
revelation. But for these principles there had never been either law
or gospel.  Let it then be remembered, that in the scriptures, these
precepts are considered the basis of all law and prophecy ; conse-
quently when we speak of the law of Moses, we do not include these
commandments, but-that whole modification of them sometimes cal-
Jed the legal dispensation. It must also be observed, that the Apos-
tles sometimes speak of the law, when it is obvious, that a certain
part onlyisintended. Butthis, so far from clashing with the prece-
ding observations, fully corroborates them. For if the Apostle refers
toany particular part of the law, under the general terins, the law,
and speaks of the whole dispensation in the same terms, withoutany
additional definition ; then doubtless, the phrase, the daw, denotes
the whole legal dispensation ; and not any particular law, ornew dis«
tinction, to which we may affix the words, the law.

ad. We shall now attempt to point out these things which thelaw
could not accomplish.

In the first'place, it could not give righteousness and life. Right-
eousness and ‘eternal life are inseparably connected.  Where the for-
mer is not, the latter cannot” be enjoyed. Whatever meanrs putsus
in the possession of the one, puts us in the possession of the otheti~—
But this the law could not'de:.  « Forif there hadbeen a law given,,
which could have given life, verilty, righteousness should have beefr
by thelaw,” (Gal. iii. 21)— If righteousness come by the law, then
Christ is deadin vain.”  ‘These testimonies of the Apostle, with the

whole scope of Divine truth, teach us thatme man is justified by the
b J )

law, thatvichteousness and eternal life cannot be received throtgh
B
- - LR "
o = e e
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- lere wé must regret that our translators, by an injudieious sup-
plement, should have made the ;\pnstle appuréntly contradict him-
self.; Tallude to the supplement in-the 10thverse of Rom. 7th chap.
From the seventh verse of this chapter, the Apcstle pnarrates his ex-
perience asa Jew, under thelaw, and then his experience as a Chris-
tian, under the Gospel, freed from the law.. The scope of the 10th
verse, and its context, is to shew what the Apostle. once thought of
the law, and how his mistakes were corrected. - If any supplement
be necessary in this verse, we apprehend it should be similar to what
follows—< And the commandment (which 1 thought: would give me)
tife, I found-(tolead) to death.” "This doubtless: corresponds with
the scope of the context, and does not like (the cpresent supplement
clash with Gal. 3d and 21st. Indeed: the:law, so far from being
s grdained to give life,” was merely ¢ ailded to the -promise of lite,
£ill the seed should come to whom thie promises was made”—< More-
over the law entered  that “the offence might abound?’~—«¢ For by the
law was the knowledge of sin.”” For these reasons:we. eonclude that
justification, vighteousness, and eternallife, cannot by any means be
obtained by the law. :

2. Tn the second place, the law could not exhibit the.malignity or
demerit of sin. 1t taught those that were under it, that certainac-
{ions were sinful—to these sinful actions it gave descriptive names—
one is called theft, a second murder, a third adultery: - It shewed
that these actions were offensive to God, huetful to men, and deserved
death. But how extensive their malignitys-and. vast their demerit,
the law could not exhibit. This remained for “later times and other
means to develope, i 1

3. In the third place, the law could not be a suitable rule of life to
mankind in this imperfect state. It could not to all mankind, as it
was given to, and designed, anly for a part. It was given to the
Jewish nation, and to none else.  As the inscription on alctter,iden-
tifies to whom it belongs ; as the preamble to a proclamation, distin-
ouishes whois addressed 5 so the preface to the law, points out and
determines to whom it was given. It pointsout a people brought from
the land of Egynt, and relea .od from the house of bondage, as the

subjects ofit. "To extend it farther than its own preface, isto violate -

the rules of criticism and propriety. How unjust and improper would
itbe, to convey the contents of a letter to a person to whom it was
not directed—how inconsistent to enjoin the items of a proclmnution
made by the President of these United States, on the subjects of the
French government. As inconsistent would it be to extend the law
of Moses beyond thelimits of the Jewish nation. Do we not kunow with
Paul, that what things soever the law suith, it saith to them that are
“ander the law. Buat even to the Jews it was not the most suitable rule

of life.  *Tis universally agreed, that example, asa rule of life, 18

moreinfluential than prcceprt. Now the whole Mosaic law wanted a
~model or example of living perfection. The wmost exemplary charac-
ters under the law, had their notable imperfections. Aud as long as
polygamy, divorces, slavery, reyenge, &c. were winked at under
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that law, solong mustthe lives of its best subjects be stained withgla:
ving imperfections. But when we illustrate how God has rvemedied
the defects of the law, the ideas presented in this particular shall be
more fully confirmed.
But we hasten to the third thing propesed.inour method, which is te
demonstrate the reason why the law could not accomplish these objects.
The Apostle in our text briefly informs us, thatit was owing to hu-
man weakness that the law failed to accomplish these things—< In
that it was weak through the flesh.”. "The defects of the law argofa
relative kind. It is not in itself weak or sinful—some part of’ it was
‘ holy, justand good—other parts of it were elementary, shadowy, re-
presentations of cood things to come.  But that part of it written and
encravenon tables of stone, w hich was holy, justand good 3 failed in
that it was too high, sublime, and spiritual, to regulate so weak a
mortal as fallen man.  And even when its oblations and sacrifices
were preseu(cd, there was somethine too vast and  subline, for such
weak means, such carnal commandments—such begearly elements—
such perishable and insignificant blood, to effect. So thatas the Apos-
tle saith, the law made nothing perfect, it merely introduced a better
hope. Ifthe law had been faultless, no place should have been found
for the gospel. We may then fairly conclude, that the spirituality,

holiness, justice an goodness of ane part of the law, rendered it too

4 high 3 and the carnal, weak and begearly elements of another part,

| rendered it too low 3 and both together became weak thro’ the flesh.—

i Viewing the law in this light, we can suitably apply the words of the ;
Spirit uttered by Ezek. xx. 25, in relation to its incompetence— I il
cave them,” says he, ¢ statutes which were not good, and judgments /‘
whereby they should not live.”

We have now arrived at the 4th head of our discourse, in whichwe
proposed to illustrate the means by which God has remedied thoese P
relative defects of the law. {
All these defects the Eternal Father remedies, by sending his own ‘
Son in the likeness of sinful flesh, and for sin, condemns +<sin in-the
flesh. < That the whole righteousness which the law required, might
be fulfilled in us, who walk not after the flesh, but after the Spirit.”
The primary deficiency of the law which we noticed, was, that it
could not give righteousness and eternal life. Now,the Son of Ged, the
Only Begotten of the Father, in the likeness of sinful flesh, makesanend
of sin, makes reconciliation for iniquity, finishes transgression, bringsin
an everlastingrighteousnes s, and completes eternal redemptionfor sin-
ners. I‘Ielnnguiﬁesﬁml;u\',aud makesithonorable. Allthisheachieves |
by his obedience unto death. He finished the work which the Father
gave him to do 3 so that in him all Believers, all the spiritual seed of
Abraham, find righteousness and eternal life 3 not by legal works or
observances, in whole or in part, but through the abundance of grace,
and the gift of righteousness, which is by him ;— For the gift of God
is eternal life through Jesus Christ our Lord.””  This righteousness,
and its concomitant, eternal life, are revealed from faith to faith—the
information or report of it comes iu the Divine word to our ears, #nd

’




reteiving the report of ity or believing the Divine testimony concern.- -
ingit, brings us into the enjoyment of its blessings. Menceit is that
Christ is the end of the law for righteousness {o every one that be-
lieveth. Noris he on thisaccount the minister of sin—for thus the
righteousness, the perfect righteousness of the law, is fulfilled in us
who walk not after the flesh, but after the Spirit. Do we then
make void the law or destroy the righteousness of it by faith ?  God
forbid, we establish the law,

A second thing which we observed the law could not do, was to give
a full exhibition of the demerit of sin. Itis acknowledzed, that the
demerit of sin was partially developed in the law, and before the law.
Sin was condemned in the deluge, in the confasion of human speech,
in turning to ashes the cities of the plain—in the thousands that Tell
in the wilderness. But these, and a thousand similar monuments
beside, fall vastly short of giving a full exbibition of sin in its malig-
nant nature and destructive consequences. Buta full ciscovery of
its nature and demeritis given us in the person ofdesus Christ.  God
conpdemned sin in him—God spared mnet his own son but delivered
*him up—1It pleased the Lord to bruise him, to potr out his soul an
offering for sin.  When we view the Son of the Eternal suspended on
the cursed tree—when we see him in the garden, and hear his peti-
tions—when we hear him exclaim, ¢ My God, My God, why hast
thon forsaken me !”  In a werd, when we cce him o3 piring in blead,
andlaid inthe tomb; we have a monument of the demerit of sin,
which no law could give, which no temporal calamity could exhi-
bit.

We sometimes in the vanity of our minds, talk lightly of the de-
merit of sin, and i~ verently of the atonement. TIn this age of nov-
elty, itis said, < that the sutferings of Christ were so great as to atone
for the sins of worlds on worlds,” or at least for the sins of the damned
as well as the saved—that « one drop of his blood is suflicient to atone
for the sins of the whole world.” That is, in other words, the suf-
ferings of Christ so transcended the demerit of the sins of his people,
a8 to be sufficient to save all that shail eternal ¥ perish. 'These as-
sertions are as unreasonable as inserintural.  In our zeal to exalt
the merits of the atonement—I say in the warmth of our passions, and
in the\fulness of our hearts, let us be cautious lest we impeach the Di-
vine wisdom and prudence.. Doubtless, if the merits of his sufferings
transcends the demerit of his people’s sins, then some of his suffer-
ings were in vain, and some of his merit wnrewarded. To avoid this
conclusion, some have affirmed that all shall be saved, and none per-
ish, contrary to the express word of God. Indeed the transition from
these inconsistent views of the atonement, to what is called Univer-
salism, is short and easy. But I would humbly prepose a few enqui-
ries on this subject. Why do the Evangelists inform us, that Christ
died so soon after his suspeusion on the cross ? Why so much mar-
vel expressed that he was so soen dead ? . So much sooner than the
malefactors that were crucified with him ? It mightbe preswmed his
Tast words solve these difficultics—< It is finished, and he gave up the
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Ghost.” “From these and similar premises, it wouid seem, that his
life and sufferings were prolonged just so long as was necessary to
complete the redemption of his people. - We are accustomed, on all
subjects that adwit of it, to distinguish betwixt quantity and quality.
In the common concerns of human intercourse, sometimes the quality
ofa thing is acceptable when the quantity is not ; at other fimes the
quantity is acceptable when the qualityis mot. Ifa thousand slaves
were tobe redeemed and emancipated by fiieans of gold, the person in
whose custody they were, could not demand any more precious metal
than gold—avhen one piece of gold was presented to him, he might ob-
ject tothe quantity as deficient, though the quality is unobjectionable.
In respect of the means of our redemption, itmust be allowed that the
sufferitigs of Christ were they. These sufferings, then, were the suf-
ferings of a Divine persan—such doubtless was their quality. Anda
life and sufferings of any other quality, could avail nothing, in effect-
ang redemption for transgressors. 1ibut one of Adam’s race should
be saved, a life and sufferings of such a quality would have been in-
dispensably requisite to accomplish sucha deliverance. Again, if
more were to have been saved than what will eventually be saved, the
quantity and not the quality of his sufferings would Lave been aug-
mented. The only sentiment respecting the atonement that will bear
the test of scripture, truth, or sober reason, ig, that the life and suf-
ferings of Christin quality, and iv length or guantity, weresuchas
sufficed to make reconciliation for all the sins of his chesen race 3 or for
all them in everyage or nation that shall believein him. There was
nothing deficient, nothing superfluous ; else ke shall never see of the
travail of his soul and be satisfied ; which would be the reverse of his
Father’s promise, and his own expectation. When the life and suf-
ferings of Christare viewed in this light, the demerit of sin appears in
its true colors—all inconsistencies vanish, and all the testimonies of
sacred truth, of patriarchs, prophets and apostles, harmoniously cor-
respond.  But il we suppose that the sufferings of Christ transcended
the demerit of the sins of ¢ his people,’ then we have no full exhibition
of the demerit of sin.  Nor are ¢ his people’under any more ebligation
oflove or gratitude to him, than they who eternally perish.

That which remains on this head, is to shew how the failure of the
law in not being a suitable rule oflife, has been remedied.

Wenoticed that example is a more powerful teacher thanprecept.
. Now Jesus Christ has afforded us an example of human perfection never
witnessed before. Ile gave a living form to every woral and religious
precept, which they never before possessed. In this respect he wes
the. distinguished prophet, to whom Moses and all inferior prophets
referred. In entering on his prophetic office, he taught with a pecu-
tiarity unexampled by all his predecessors—¢ He spake as never man
spake.”  Vhe highest commendation lie gave of Meses, was that he
vrote of liim, and that he was a faithful servant in Christ’s house.—
From the beginning of his ministry to the end of his 1life, he claimed
ihe honor of being the only person, that could instruct men inthe
Rpowledge of God or of his will—He claimed the honor of being the
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author and finisher of the gnly perfect form of religion ; the Eternal
Father attested all his claims and honored all his pretensions. Res-
pecting the ancient rules of life, the law and the prophets, he taught
his disciples, they had lived their day—he taught them they were gi-
ven ounly for a limited time. ¢« The law and the prophets prophesied
until John”’—then they give place to a greater prophet, and a more
glorious law. Malachi, the last of the ancient prophets, informed
Tsrael, that they should strictly observe Moses’ law, until a person
should come in the spirit and power. of Elias. Jesus taughtus that
John the Baptist was he, and that the law and prophets terminated at
his entrance upon his ministry 3 for since that time the kingdom of
God is preached and all men press into it. To attest his character,
and to convince the church of his being the great prophet, to whom all
Christians should exclusively hearken as their teacher 5 to weaken the
attachments of his disciples to Moses and the prophets, it pleased
God to send down Moges and Elias from Heavens the one the law-
giver, the other the law-restorer, to resign their propbetic honors at
the feet of the Messizh, in presence of select witnesses. - ¢ Jesus took
with him Peter, James and John into a high mountain, and was trans-
figured before them, and his face did shine as the sun, and his rai-
ment was white as snow, and behold there 3ppeared Moses and Elias
talking with him.”” Peter, enraptured with these heavenly visitants,
proposes erecting three tabernacles, one for Christ, one for Moses,
and one for Elias. But while he was thus proposing to associate
Christ the Great Prophet, with Moses and Elias inferior prophets, a
bright cloud over-shadowed them, and a voice out of the cloud, an in-
directreply to Peter’s motion—¢ This is my beloved Son in whom I
am well pleased, hear ye him.”” Thus when these ancient and vene-
rable prophets were vecalled to Heaven, Christ alone is left as the
great teacher, to whom, by a commandment from the excellent glory,
the throne of the Eternal, weare obliged to hearken. That this tran-
saction was significant of the doctrine above stated, mustbe manifest,
when we take into view all circumstances. Might it not be asked,
why did not Abel, Abraham or Enoch appear on_this occasion ?
"The reason is plain—the discipies of Christ had no hurtful respect for
them. Moses and Elias, the reputed oracles of the Jewish nation,
were the two, and the only two, in respect of whom, this solemn and
significant revocation was needful. "The plain language of the whole
occurrence was this—Moses and Elias were excellent men-—they were
now clorified in Heaven—they had lived their day—the limited time
they were to flourish as teachers of the will of Heaven was now come
toan end. The morning star had arisen, nay, was almost set, and
the sun of righteousness was arising with salutiferous rays :—Let us
then walk in the uuon-day-\ight—lét us hearken to Jesus as our pro-
phet and legislator, priest and king e shall reign over all the ran-
somed race. We find all things whatsoever the law could not doare
accomplished in him, and by him—that in him all christians might be
perfect and complete—< for thelaw was’ given by Moses, but grdte
and truth came by Jesus Clirist.” 5
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It now remains, in the last place, to deduce such conclusions from
the above premises, as must obviously and necessarily present them-

selves to every candid and reflecting mind.

1st. From what has been said, it follows, that there is an essential
difference betwixt law and gospel—the Old Testament and the New.*
No two words are more distinet in their signification than law and
gospel. They are contradistinguished under various namesin the New

v

Testament. The law is denominated—the letter. The ministra-
tion of condemnation, the ministration of death. The old testament
or covenant, and Moses. The gospel is denominated the Spirit, the

# There are not a few professors of Christianity, who suppose themselves
under equal obligations to obey Moses or any other prophet, as Christ and
his Apostles. They cannot understand why any part of Divine revelation
should not be obligatory on a'Christian to observe. Nor can they see any rea-
son why the New Testament should be preferred to the 0l1d ; or why they
should not be regulated equally by each. They say, *Is it not all the word
of God ?* and  are not all mankind addressed in it?” True, all the holy
prophets spake as they were moved by the Holy Ghost ; and men were the
objects of their address. 1t is, however, equally evident, that God at sundry
times and in diverse manners spake to men, according to a variety of cir-
cumstances, which diversified their condition, capacity and opportunities.—
Thus he addressed individuals, and classes of individuals, in a way peculiar
to themselves. Witness his addresses to Noah, Abraham, Daniel, Jonah,
Paul and Peter Witness his addresses to the Patriarchs, the Jews, and the
Christians.—Again, men are addressed as magistrates, fathers, masters, hus-
bands, teachers, with their correlates. Now to apply to one individual what
is said to a1l individuals and classes of individuals, would, methinks, appear
egregious folly. And would it not be as absurd to say, that every man is ob-
liged to practice every duty and religious precept enjoined in the Bible.—
Might we not as reasonably say, that every man must be at once a_Patriarch,
a Jew, anda Christian ; a magistrate, a subject, a father, achild, amaster,
a servant, &c. &e. And, certainly, itis as inconsistent to say, that Chris-
tians should equally regard and obey the Old and New Testament. Allscrip-
ture given by Divine inspiration, is profitable for various purposes in the per-
fection of saints, when rightly divided, and not handled deceitfully. But
when. the above considerations are disreg:u-dcd, the word of God must inevi-
tably be perverted. Hence it is that many preachers deceive themselves and

their hearers, by selecting and applying to themselves and their hearers, such
portions of sacred truth, as belong not to them nor their hearers. Even the
Apostles could not apply the words of Christ to themselves or their hearers,
until they were able to answer a previous question ;—* Lord sayest thou this
wnto us, or unto all 2”_Any more than the Eunuch could not understand the
prophet until he knew whether he spake of himself, or of some other man.—
Yet many preachers and hearers trouble not themselves about such enquirics.
1f their text is in the Bible, it is ne matter where ; and if their hearers be men
and women, ’tis o matter whether Jews or Christians, believers or unbelie-
vers. Often have I seen a preacher and his heavers undergo three or four
metamorphoses in an hour. First he is a moral philosopher jinculcating hea-
then morality—-nexta Jewish rabbi e
some christian precept—and lastly an ambassador of €
twixt God and man. The congregation undergo the correlate revolutions
first they are heathens—next Jews—anon Christians—and lastly treating with
1he ambassadors for salvation, on what is calle d the ferms of the Guspels—
Eus, Proteus-like Iyey wre 2l thi

xpounding the law—#hen a teacher of
‘hrist, negociating bes.
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ministration of the Spirit, the ministration of righteousness, the New
Testament or Covenant, the law of liberty and Christ. In respect of
existence or duration, the former is denominated ¢ that which is done
away’—the latter, that which remaineth—the former was faulty, the
latter faultless—the former demanded, this bestows righteousness—
that gendered bondage, this hhutv—tlmt begat l)un(l-sl.u es, this
frcemen—the former spakc on this wise, ¢ this do and thoy shalt live”

—this says, ¢ say not what ye shall do, the word is nigh thee, (that
gives life) the word of faith which we pluxch—xfthou believe in thine

-hearL the Gospel, thou shalt be saved.” The- former waxed old, is
abolished, and vanished away—the latter remains, lives, and is ever-
lasting.

2d. In the sécond place, welearn from what has been said, that
¢ there is no condemnation to them which are in Christ Jesus.” The
premises from which the Apostlc Paul drew this couclusion are the
same with those stated to you in this discourse. ¢ Sin,” says the
Apostle, < shall not ha\e dowminion over you, for ye are not under
the law but under grace.” In the 6th and7th chap’s. to the Romans,
the Apostle taught them, that ¢ they were not under the l'm —that,
¢ they were freed from it”’—<¢ dead toit”—¢¢ delivered from it.”” In the
8thc1ap Ist'verse, he draws the above conclusion. What a pity
that modern teachers of divinity should have added to and clogaed the
v.oxds of inspiration by such unauthorized sentences as thc follow-
lag ¢ ¢ Ye ave not under the law” as a. covenant of works, bul «sa
vule of life. 'Who ever read one word of the ¢ covenant of works”
in the Bible, or of the Jewish law being a rule of life to the disciples
of Christ ?  OFfthese you hear no more from the Bible than of the
¢ Solemn league” or ¢ Saint Giles” day.” Yethow conspicuous are
these and l\mdwd phrases in the theological dtscusswus of these last
three hundred years ! But leaving such phmse< to those who are better
skilledin theuse of'them, and havunon leisure to (,\pmmd them, we
shall bricfly notice the reason commonlyassigned for pmpo»,mrv the law
as aruleoflife to christians. «IfChristians &lehu-rht’ say thcv “that
they are delivered from the law, underitinuo aen»o.that Lhev are dead
toit, will not they be led to live xathu alicentiouslife, live as they list,
and will not the non-professing world, hearing that Hley are not' un(IeL
the law of Moses, become more w u,m,d more immoral and profane.”~-
Suchis the chiefofall the objections made against the doctrine inculca-
ted respecting the abolition of the Jewish law,in respect of Christians,
and also as this doctrine 1e~pgcts the Gentile or Heathen world.—
We shrink not from a fair and full investigation of this objection.
Truth being the only allowed object of “all our enquiries, and the sole
ohject of every christian’s (,nquu». we should patiently hear all ob-
jections 3 coolly and dispassionately hear, examine, and weigh all ar-
gaments pro and con. .

That the first part of this objection is very natural, has been very
eften made, and strongly urged against the doctrine we advocate, we
cheerfully acknowledge. \s this- objection was made against the
Apostle’s doctrine Lunwzmngt e low, it affords a ‘trcn"}.robablhiv
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utleast, that our views on this subject correspond withhis. We shall then
hear ho he stated and refuted it. Rom. vi. 15— What then ? shall we
sin, because we are not under the law,butundorgmce P’ Here he ad-
mits the objection, and in his answer incontestably shews that Chris-
tians are not under the law in any sense. If they were in any sense,
now was the time to say—~¢ Weare mnot under the law insome
sense, or under a certain part of it ; butin one sense we are under it,
as a rule of Iife.” We say the Apostle was here called upon, and
in a certain sense bound, to say something like what our modern
teachers say, if ithad been warrantable. But he admits the doetrine
and states the objection, leaving the doctrine unequivocally establish-
ed. He guards the ‘doctrine against a licentious tendency thus—
% God forbid I « How shall we that are dead to sin, live any lon-
ger therein #”  And in the subsequent verses shews the utter impos-
sibility of any servant of God, or true christian, so abusing the doc-
trine we have stated. Now whether the ancient way of guarding the
New Testament or the Gospel, against the charges of Antinomian-
ism or a licentious tendency, or the modern way is best, methinks is
easily decided amongst true disciples. Not so easy, however, amongst
learned Rabbis, and Doctors of the law.

But, query— Is the.law of Moses a rule of life to Christians ?”’—
An advocate of the popular doctrine replies, ¢ not all of it.” Query
again, whatpart of it —¢ the ten commandments.” Are these a
rule of life to christians P—¢ Yes.” Should not then christians sauc-
tify the seventh day P— No.” Why so P~ because Christ has not
enjoined it.2  Oh'then, the law or ten commandments is not a rule
of life to christians, any further than it is enjoined by Christ ; so that
reading the preceptsin Moses’ words, or hearing him utter them, does
not oblige us to observe them ; it is only what Christ says we must ob-
serve. Sothat an advocate for the popular doctrine, when closely
pressed, cannot maintain hisground. Let noman say wehave proposed
and answered the above queries as we pleased. Ifanyotheranswerscan
begivenby theadvocates themselves, than we have given, letthem doit.
Butitis highly problematical whether telling christiansthat they are un-
der thelaw will repressalicentious spirit. True christians do notneed it
as we have seen, ¢ how shall they that are dead to sin live any longer
therein ?” And dare we tell professing christians, as such, that the law,
as arule of life, isa condemning law ? If not, then what tendency
will the mere affirmation that they are under alawas a rule of life
whichcannot condemin them, have to deter them from Hving as they
list. Upon the whole, the old way of guarding against immorality
and licentiousness amongst christians will, we apprehend, be found
the most consistent and efficacious. And he that has tried the old way
and the new, will doubtless say, as was said of old, “no man also
having drunk old wine straightway desireth new, for he saith the old
ishetter.”  And indeed, every attempt to guard the New Testament
or the gospel by extrinsic means, against an immoral or licentious
fandency, begrs teo sirong aresomblance to the policy of acc:‘&'z;
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preacher in Norway or Paplagd who told his hearers that ¢ ell was
aplace of infinite and incessant cold. When asked by an acquain-
tance from the South of Burope why he perverted the Seriptures, he
replied, ifke told his hearers in that cold olimate, that Hell was a
place of excessive heat, he verily thought they would take no pains
to avoid zoing there 124

But as to the licentious tendency this doctrine we inculcate is.sup-
posed: to bave upon the non-professing or unbelieving world, it ap-
pears rather imaginary than eal. It must however in the first in-
cfance be' ascertained, whether the Gentiles, not professing Christi-
anity, were ever sapposed or addressed by the Apostle sent to the
Gientiles, as being under the law of Moses. We have under the se-
cond head of our disceurse, particularly demonstrated that the Gen-
tiles were never under the law, either before or after their conversion.
"o what has been said on this subject we would add a sentence or two.
1t was prophesied of the Gentiles that they should-be without law till
Christ came—TIsa. xlii. 4, « And the isles shall wait for his law.”’—
'The chief glory which esalted the Jews above the Gentiles, which the
Jews boasted of to the Gentiles, was, that to them < -pertained the
adoption, the covenants, and the giving of the law.”’ 'They exclu-
sively claimed the law as theirown. And why willnot we let them
have it, seeing him whose law the Gentiles waited for, is come, and
Lasgiven us a more glorions law. Whatever was excellent in their
law, our Legislator has re-promulgated. But shall we say that we
are under the law asarule of our christian life, because some of its
sublimest moral and religious precepts have been re-promulgated by
L:im, who would not suffer one tittie of it to pass till he fulfilled it P—
As well might we affirm that the British law which governed these
ctates when colonies is the rule of our political life 3 because some of
the most excellent Taws of that code have been re-enacted: by our
Tiegislators. Paul, the Apostle of the Gentiles, plain]_\'acknov.ledgcd
in his addresses to them, that they were without law, aliens fromthe
¢ ymmonwealth of [srael, having ko hope, &c. And of them he said
{hat ¢ when the Gentiles which Lave not the law, do by nature the
things contained in the law, these liwving not the law, arealaw unto
{hemselves.” But in so saying, does he, or do we excuse their sins
or lead them to suppose that they ave thereby less obnoxious to the
wrath tocome ? By no means. For we testify that even natural
conscience accuses them of sin or wrong in their thoughts, words and
actions, according to its knowledge. And consequently, ¢ as many
as have sinned without latv, shallalso perish without law.” Inso tes-
tifying, do wecherisha licentious spirit ? By no means. For there
stand a thousand monuments in this present world, independent of
Jowish law, on which is inscribed these. words— For the wrath of
God is revealed from Heaven against: 1l ungodliness and unrighteous-
ness of men.”  But one tx'mg: Qemands our cbservation, that the
Apostle sent by Heaven to preach to the Gentiles, in accusing them
of sins of the deepest dye, a ad of the most malignant nature, dishon-
orable to God and destructive to themselves : never accuses them of
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any sin which the light of nature itself would not point out or natural
conscience testify tobe wrong. Hence it is, that in the long black
catalogueof sins preferred against the Gentiles,is never to be found the
crime of Sabbath breaking, or of transgressing any of the pccu\i:u-itic»‘
of Judaism. And now, what i3 the difference betwist an ancient
Greek, and a modern Amnerican or European, who disbelieves the
Gospel 2 What law is the latter under, which the former was notf—
Noume. Was the former asinner and chargeable in the sight of God,
as well as the latter ?  Yes. Would net natural conscience ac cord-
ing to its means of knowing right and wrong, or the work of the law
wrtten in the heart, condemn the unbelieving Roman as well as the
unbelieving American > Most assuredly.  And what is the differ-
ence? Notthat the latter is under any law that the former was net
under 3 but the means of discerning right and wrong in the latter are
far superior to the former, and consequently their overthrow or ruii
will be more severe. In-point of law or obligation there is no dafter-
ence betwixt the unbelieving American and the rudest Barbarian 3=
though the former 18 pnlishc.‘. with sciences morals, &e. like the an-

cient Greeks and Romans, and the latter remains an uncultivated

savage. ‘They will be judged and condemned by the same law which
condemned the Roman who died 1900 years ago. And the condern -
nation of the latter shall be move tolerable than the former, not by a
milder law, but because his knowledge of right and wrong was much
inferior to the former 3 and haying heard the Gospel of salvation and
dishelieved it, he adds to his natural corruption, and accumulated
ouilt, the sin of making God a liav, and preferring darkness to light,
Lecause he believed not the testimony of God. This is the sole differ-
encein respect of condemnation betwixt the Indian and the most ac-
«“omplishcd citizen.  From these few remarks it will appear, we trust,
obvious to every person who Las an ear to distinguish truth from false-
liood, that there s no condemnation to them which are in ChristJe-
sus—that they are under no law that can condemn them—that ke
who was made under the law, is become the end of the law . for right-
eousness to them—that being dead to sin they should live no lovger
therein—that thereis no necessity,but a glaring improprictys, in teachi-
ing the law asa rule of life to ehristians—tha all arguments in favor
ofit are founded on human opinion, and a mistaken view of the ten-
dency of the Gospel and Christian dispensation—ihat all objections
against the doctrine we have stated, aslicentious iu its tendency, are
totally groundless. ¢ For the grace 6f God that bringeth calvation,
teacheth us that denying ungodliness and worldly lusts, we ghould
live soberly, righteously, and godly in this present w orld. Looking
for that blessed hope, the glorious appearing of the Great God, eveu
our Savior Jesus Christs » lio gave himself for us that he might redeem
us from all iniquity, and purify unto bimself a peculiar people, zeal-
ous of good works.”

ad. In thethird place, we conclude from the above premises, that
there is no necessity for preaching the law in oxder to prepare mendo
receiving the Gospel: :
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This conclusion perfectly corresponds with the commission given
b¥ our Lord to the Apostles, and with their practice under that com-
mission. ¢ Go,” saith he, «into all the world, and preach the Gos-
pel unto every creature.” ¢« Teach the disciples to observe all things
whatsoever I command yon.” Thus they were authorised to preach
the Gospel, not the law, toevery creature. Thus they were consti-
tuted ministers of the New Testament, not of the Old. Now the sacred
history, called the Acts of the Apostles, affords us the most satisfac-
tory information on the method the Apostles preached under this
commission.  VWhich, with the epistolary partof the New Testament,
affords us the only successful, warrantable, and acceptable method
of preaching and teaching. Inthe Actsof the Apostles, we see the
Apostles and first preachers paid the most serupulous regard to the in-
structions they received from the Great Prophet. ‘They go forth into
all nations proclaiming the Gospel to every crveature, but not one
word of law preaching in the whole ofit. We have the substance of
eight or ten sermons delivered by Paul and Peter to Jews and Gen-
tiles in the Acts of the Apostles, and not one precedent of preaching
the law to prepare their hearers, whether Jews or Gentiles, for the
reception of the Gospel.

This conclusion corresponds, in the next place, with the nature of
the kingdom of Heaven or Christian church, and with the means by
which it is tobe built and preserved in the world. The Christian dis-
pensation is called ¢ the ministration of the Spirit,” and accordingly
every thing in the salvation of the church is accomplished by the im-
mediate energy of the Spirit.  Jesus Christ tanght his disciples that
the testimonyconcerning himself was that only which the Spirit would
use, in converting such of the human family as should be saved. Ife
was not tospeak of himself, but what he knew of Christ. Now he
was to convince the world of sin, of richteousness, and of jndgment ;
not by applying the law of Moses, but the facts concerning Christ, to
the consciences of the people.~The Spirit accompanying the words
which the Apostles preached, would convinee the world of sin: not
Dy the ten precepts, buthbecause they believed not on him—of right-
eousness ; because ke went to the Father—and of judgment ; because
the prince of this world was judged by him. 8o that Christ, and not
faw, was the Alpha and Omega of their sermons ; and this the Spirit
made effectual to the salvation of thousands. Three thousand were
convinced of sin, of righteousness, and of judgment; in this precise
way of hearing of Christ, on - the day of Pentecost; and we read of
many afterwards. Indeed, we repeat it again, in the whole history of
primitive preaching, we have not one example of preaching the law as
preparatory to the preaching or reception of the Gospel.

This conclusion gorresponds, in the third place, with the fitness of
things.* That men mustbe convinced of sin by some means, prior

* Indeeed we have yet to learn what advantage can accrue from preaching
the so called moral law, to prepare sinners for the Gospel. In the nature
end fitness of things it cannot prepare or dispose the mind to a belief ofthe
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o a welcome reception of saving truth, is generally acknowledged.
Now as the Gospel dispensation is the most perfect revelation of sal-
vation, it must be supposed, thatit possesses the best means of ac-
complishing every thing connected with the salvation of its subjects.
It must of course possess the best means of convincing of sin. This
truth, however, does not depend on mere supposition. The fact,
that the Holy Spirit makes an exclusive use of it in convincing of sin,
isa striking demonstration of its superior excellence for that purpose.
But independent of these considerations, it must be confessed, that
the Gospel or the testimony concerning Christ affords the fullest proof
of Divine justice and indignation against sin—it presents’ the clearest
view of the demerit of sin, and of all divine perfections terrible to
sinners—it exhibits the most alarming picture of human guilt and
wretchedness that ever was given, and on these accounts is of all
means the most snitable to convince of sin. It was already observed
that the Eternal Father condemned sin in the person of his son, more
fully than it ever wag, or couldbe, condemned in any other way.—
Suppose for illustration, a king put to death his only sonin the most
painful and ignominious way, fora crime against the government.—
Would not this fact be the best means of convineing his subjects of the
evil of crime, and of the king’s detestation of it ? 'Would not this fact

Gospel. The Apostle teaches us, that «the law worketh wrath.” This is
inevitubly its effect on every mind which does not believe the Gospel. Itirri-
tates and etcites the natural enmity of the mind against God. A clear exhi-
bition of the Divine character in the law, apart from the Gospel, tends more
to alienate than to reconcile the mind to God. Whena preacher of the law
has labored to shew his hearers, the immaculate holiness, the inflexible jus-

tice, the inviolate truth, and consuming jealousy of Jehovah manifested in
the fiery law, supposing the Gospel kept out of view; he has rather incapaci-
tated and disqualified their minds from crediting the Gospel or testimony of
the condescension, love, mercy, and grace of the Eternal Father to mankind.
How opposite is the Divine wisdom to the wisdom of many modern scribes and
teachers of the law, They preach, first the law to natural fal’en man, then
the Gospel. ButHe, who sceth not as man seeth, preached, first the Gospel

10 fallen man, and afterwards added the law, because of transgressions, tili

the seed should come. Eternal life was promised through the seed; and the

law added till the seed came.

Nothing can be more inconsistent than the conduct of the law preachers.
When they have echoed the thunders of Mount Sinai in the ears of their hear-
ers almost to drive them to despair, and to produce what they call legal re-
pentance ; then they begin to puil down the work of their own hands, by
demonstrating the “inefficacy, unprofitablevess and danger of legal repen-
1ance. Might theynot as well at once imitate the Apostles and primitive
' preachers—preach the Gospel, which, when reccived, produces repentance
not to be repented of. Might they not preach Christ crucified, in whom is
manifested the wrath and judgment of God against sin ; and his condescend-
ing love, mercy, and grace to the sinner. Might they not, krowing the ter-
ror of the Lord, persuade men by the persuasives cf the doctrine of reconcili-
ation, rather thanencrease their enmity, awaken theiv suspicions, and work
wrath in their minds, by anunlawful use of the law. But in order to this,
their minds must be revolutionized ; they must take up a cross which they
at present refuse ; and what is diffcult idecd, ther must uslearn what they {
bave themselves faught others.
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be betier thana tirousand lecturcs, upon the exceliency of ‘the law,
and the sanctions of it ? Butevery srmilitude of this kind, falls infin-
itely short of affordiny a resembiance of the Eternal Father not spa-
ring his Sole Delight when sin wasbut imputed to him. Having seen
{hat this conclusion corresponds with the commission given by the Re-
deemer to his Apostles—with their ipractice under that cOmmission—-
with the natare ofhis kingdom, and with the fitness of things; eue
would suppose that no objection could be preferred against it. But
wht doctrine of Divine truth is it, against which objections numerous
indeed, and strongly urged, and by men who profess to'be zealous for
the truth, have not been made ? Is it the doctrine of sovereign, frec and
gbandant grace >—No. Is it the doctrine of the natural sinfulness and
cormptimi of all men P—No, no. Against these, many objections, yea
very many, are urged. ~ We must not suppose, then, that this doc-
fritic we now maintain'shallbe free from objection. We shall then
sttend to some of those objections which have been made, or which
we anticipate may be made against this conclusion.

Tt may perhaps be objected, that there arc some expressions in the
Apostolic episties, which imply that the law was necessary to con-
vince of sin, as pre-requisite to a welcome reception of the Gospel.—
'Such as « by the law is the knowledge of sin’’—ss for without the law
sin 2as dead.”” There is no authority from the original for varying
thre supplementsin these two clauses. Ifit corresponds with the con-
text or with the analogy of faith, to supply was in the last clause, it
doubtless corresponds as wellin the first clanse. But we lay no stress
on the one or the other, for before Christ cawe all knowledge of sin
aas by the law 3 and « the Jaw entered that the offence might abound.”
For the law was added to the promise of life, because of transgres-
sion, till ‘the seed should come to whom the promise was made. Now
we would suppose that when the seed is come, and the time expired
for which the law was added, it is superfluous to annex it to the Gos-
pel, for the same reason it wasan nexed to the promise made to Abra-
ham. And althoughit should be allowed that Christians derive know-
Tedge of sin from the law, it does notfollow that it is the best means
of communicating this knowledge—that christians are dependent on
it for this purpose—nor that it should be preached to unbelievers, to
prepare them for receiving the Gospel.

The seventh chapter to the Romans contains the fullest illustration
of the once excellence and utility of thelaw, that isto be found in all
the New-Testament ; and as this chapter will doubtless bethe strong
hold of our opponents, we shall make aremark or two on the contents
of it. "

In the first place, then, Jet it be remembered, thatin the 14th
verse of the preceding chapter, the Apostle boldly affirms that Chris-
tians are not under the law. To the conclusion ofthe 6th chapter he
refutes an objection made to his assertion in the 14th verse. Inthe
first 6 verses of the 7th chapter, herepeats his assertion, and uses an
ept similitade to illustrate it. Having then confirmed that Christians
are not under the law ; in the 7th verse of the 7th chapter he states ar

i Lil
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objection which had been made, or he anticipated would be made,
against his doctrine— If Christians are not under the law, if they ar
dead to it—if they are delivered Trom it; is it not a sinful thing
«Is the law sin then #* ‘This objection against the nature of the law,
the Apostle removes inthe next six verses 3 by shewing the utility of
the law to himselfias a Jew, under that law, and concludes that'the
law is holy, justand good. To the end of the chapter, the Apostle
gives an account of his experience as a christian freed from the law;
and thus manifests the excellency of his new mind or nature by its
correspondence to the holiness of the law 3 so that he most effectual-
ly removes the cbjection made against the law as being sin, and at the

>

same time establishes the fact that christians « are deliveved from
it.”  Such evidently is the scope of the latter part of the 6th and all
of the 7th chapter. We cannot dismiss this chapter without ebserving
first, thatthe law, or that part of the law, which the Apostlehere
speaks of, is what modern teachers call « the morablaw.” Ifso, then
Christians are not underit 3 for the law which the Apostle affirms
Christians are delivered from, in the €tli verse, inthe 7th verse he
shews itis not sin, and the law which he shews is' not ¢in, he demon-
strates to be holy, justand good. Sothat here, as well as in the 3d
chapter of his second epistle to the Cor. christians are expressly said
10 be delivered from the socalled moral law ; and that it is abolish-
ed or done away in respect of them. We must remark again, that
before any thing said in this chapterrespecting the utility or excellence
of the law, can be urged as a precedent for what we condemn, name-
1y, preaching the law as preparatory to the Gospel, ora lawas-work pre-
paratory to genvine conversion, it must be shewn that the Apostle
gave this account of his experience under the law as preparative tohis
conversion. Ctherwise no objection can be made from any thing in
this chapter, to the conclusion beforestated.  But this cannot be 3—
for theaccount we have of his conversion flatly eontradicts such a sup-
position. Previous tohis conversion, he wasa very devout man in
his own way-—¢ touching the righteousness which was in the law, be
was blameless.”  See the account he gives of himself, Phil. iii. 4 & 5,
compared with Rom. viii 7 & 12—Acts xxil. F—xxiil. 1 s—f1ian
which we learn that lie was taught according to the most perfect man-
ner of the law, and was a Pharisee of the strictest kind—had clear
ideas of sin and righteousness ; and externally considered, washblame-
less and lived in all goed conscience until the day of his. conversion.
But it was not the law, it was not anewdiscovery of its spirvituality,
Lut a discovery of Christ exalted, thatconvinced him of'sin, of rii_;]f[.
cousness, and of judgment ; and instantaneously converted Lim.—
So thatnothing in his previous life or attainments—nothing of Lis ex-
perience as a Jew—nothing of his knowledge ol sinor of righteousness
by the law, previousto his conv ersion, can be urged in support of
preaching the law, or a law work to unbelievers, toprepare their mind
for a welcome reception of the tenth.

When we shall have mentioned a favoritetext of the law preachers,
and copsidered it, we shall have dere vith objectiuns of this sort.—
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Itis Gal. iii. 24. We shall cite from the 25d verse. ¢ Before faith
[Christ%l came we were kept under the law, shut up unto the faith
which should afterwards be revealed.” Wherefore the law was our
schoolmaster fo bring us to Christ, that we might be justified by faith.
But afterthat faith [Christ]-is come, weare no longerundera school-
master.” Methinks it looks rather like an insult to the understand-
ing of any person skilled in the use of words, to offer a refutation of
the use that is frequently made of the 24th verse. But let the cen-
sure rest upon them who render it needful. Every smatterer in Greek

" knows that the 24th verse should read thus—s¢ The law was our school-

master until Christ (came ;”%-v—-zmd this reading unquestionably cor-
responds with the context. Now is it not most obvious, that instead
of countenancing law preaching, this textand context condemn it? —
"The scope of it is to shew, that whatever use the law served as a
schoolmaster previous to Christ, it no longer setves that use. And
now that Christ is come, we are no longer under it. We see then
that this conclusion not only corresponds with the commission to the
Apostles ; with the natare of Christ’s kingdom 3 with the Apostolic

preaching 3 and with the fitness of things—butthat no valid objection

_can be presented against it, from any thing in the Apostolic epis-

tles.

Some, notwithstanding the scriptural plainness of thisdoctrine, may
urge their own expericence as contrary toit. It would however be as
safe for Christians, to make Divine truth a test of, their experience,
and not their experience a test of Divine truth. Some individuals
have been awakened by the appearance of Aurora Borealis—by an
earthquake—by a thunderstorm—by a dream 3 by sickness, &c.
How inconsistent for one of these to affirm from his own experience,
that others must be awakened in the same way! How incompatible
with truth, for others to preach such occurrences as preliminary to sa-
ving conversion !

But the difference between ancient and modern conversions is so
striking, as to merit an observation or two. Now that the law is com-
monly preached to prepare men for Christ, it must be expected that
modern conversions will be very systematic, and lingering in all.
While preachers will not condescend to proclaim the glad tidings un-
til they have driven their hearers almost to despair, by the thunders
of Mount Sinai—while they keep them in anxious suspense for a
time, whether the wounds of conviction are deep enough 3 whether
their sense of guiltis sufliciently acute 3 whether their desives are suf-
ficiently keen ; whether their Tears are sufliciently strong; in short,
whether the law has had its full effect upon them :—I say when this 1s
the case, conversion work must go on slow, and so it is not rare to
find some in a way of being converted for years; and indeed it
is generally a work of many months. It would be well, however, if
after all, it were commonly genuine. Contrast these conversions
with those of which we read inthe Acts of the Apostles, and what a
contrast! There.we read of many converted in a day, who yester-
day were as ignorant of Jaw and Gospel, a3 the medern Itindoos or
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Wirmans.  To account for this, wehave only to consider and come
pare the different sorts of preaching and means, by which those were,
and these are effected.

But some may yet enquire, are unbelievers under no law or obliga-
tion by which conviction may be communicated to their minds? Or
they may ask, in other words, how does the testimony of Christ take
hold of them ?  And why do they welcome the Gospel P We have
already shewn that there is a law written on every human heart, which
is the foundation of both law and prophets, under which both angels
and men exist; whose obligation is universal and eternal. Itisin-
scribed more or less distinctly on every heathen’s heart. Itis some-
times called the law of nature, but more correctly called by the Apos-
tle, comscience. 'This natural conscience, or sense 0[) right and
wreng, which all men possess indifferent degrees, according to a va-
riety of circumstarices 3 but all in some degree, is that in them which
God addresses. ‘This natural conscience is fitted to hear the voice of
God, as exactly as the ear is fitted to hear sounds. This renders the
savage inexcusable. For theinvisible things of God, evenhis eternal
power and Godhead, are manifested to his conscience in the natpral
world. - Now God addresses conscience in those whom he brings to
himself in a variety of ways. Sometimes evenwhere his word is come,
he speaks by awful events to the consciences of men. In this way he
awakens enquiries that lead to the saving truth. Witness the jailor
and his house, of whom we read in the Acts of the Apostles. God
spake to his conscience by anearthquake, and put an enquiry in his
mouth, that was answered to his salvation and that of his house.
That which fits the savage to hear God’s voice in the natural world,
fits him, or theman of civilization, to hear his vaice in the Gospel,
when it is sent to them in power.

Are we to preachthis law of nature, then, some will enquire; ar
are we to shew menthat they possess this natural conscience, previous
toa proclamation of the glad tidings ? T would answer this question
by proposing another. Am Ito tell a man he hasan ear, and explain
to him the use of it, before I condescend to speak to him ? Onean-
swer suits both enquiries. 'We should eonsider the circumstances of
any people before we address them. Do - we address Jews F—1Let
ug address them as the Apostles did. Persnade them, out of their own
law, thatJesusis the Messiah. 1o we address professed Christians ?
T.et us imitate the Apostolic addresses in the epistles. Do we preach
to Barbarians P—Let us address them as Paul preached to the Liycao-
nians. Speak to their consciences. Do we preach topolished infidels
or idolators P—Let us speak to them as Paul spake to the Athenians.
Speak to their consciences.

4th. A fourth conclusion which is deducible from the above prem-
ises is, that all arguments and motives, drawn from the law or Old
Testament, to urge the disciples of Christ to baptize their infants ; to
pay tythes to their teachers; to observe holy days or religious fasts,
as preparatory to the observance Olf) the Lord's supper ; to sanctify

-
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-the seveiith day ; toenter into national covenants; to establish afly
form of religion by civil law :—And all reasons and motives borrowed
from the Jewish law, to excite the disciples of Christ te a compliance
-with, ‘or an imitation ‘of Jewish customs, are inconclusive, repugnant
to christianity, and fall ineffectual to the ground; not being enjoined
or countenanced by the authority of Jesus Christ.

5th: In the last place we are taught from all that has “been said, to
venerate in the lighest degree the Lord Jesus Christ ; to receive Him
ds the Great Prophet, of whom Moses in the law, and all the prophets
did write. 'Toreceive him as the Lord our righteousness, and to pay
the most punctilious regard 1o all his precepts and ordinances. ¢ If
we continue in his'word thén are we his disciples indeed, and we
shall know the truth, and the truth shall makeus free—if the Son shall
-make us free we shall be free indeed.”

It isremarkable how strongour attachments are to Moses as a teach-
er 3 though Moses taught us to look for a greater prophet than he,
and to hearken fo him ! It is strange that three surprising incidents
in the history of Moses, would not arrest our attention and direct us
to Christ. With all his moral excellence, unfeigned piety, and le-
gislative dignity, he fell'short of Canaan. So all who cleave to him
will come short of the heavenly rest! His mortal remains, and his
only, the Almighty buried in secret ; and yet we will not suffer his
ashes torest in peace! He came down from Heaven to give place to
the Messiah, to lay down his commission at his feet ; and we will not

‘acceptit! Strangeinfatuation.
If Moses was faithful in Christ’s house as a servant, shall not Christ
be faithful as a son over his own house ! Letus as his disciples be-
.Jieve all he teaches, and practice all he enjoins in religion and morali-
ty 5 let us walk in all his commandments and ordinances ; and en-
quire individually; what lack I'yet ? If weare then deficient, letus
“say with the Jews who disowned him, ¢« We are Moses’ disciples, but
as for this fellow we know not whence he is.” * But let all remember,
that if lie that despised Moses’ law died without mercy, of how much

- sorer punishmerit, suppose ye, shall hebe thought worthy, who despi-

sed Christ as a teacher ! ~ Ilis commandments-are not grievous to his
disciples—his yoke is easy, and his burden is light.
Let every one that nafeth the name of Christ depart from all ini-
*quity. Tiet us-walk worthy of him.- Tetus take heed lest by our con-
duct we ‘should represent Christ as the minister of sin. Let us not

- walk after the flesh but after the spirit 5 and then we shall shew that

the rightegusness of the law is fulfilled inus. Then shall no occasion
be given to the adversary to speak reproachfully. And if any should
still urge the stale charge of Antinomianism, or affirm_that we lived
in sin‘that‘gface miglit abound 5 did evil that good might comes; or
made void the law through faith ; let usput to silence the ignorance of
foolishmen, by adorning the doctrine we profess with ablameless con-
duct. Tet us not mevely rebut such insinuations with a—God forbid !
but evinee, howshall we that are dead to sin live any longer therein.

»
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May he that hath the key of David,
shutteth and none can open, open
and incline you to wal
vays thereof are pleasantness,

who openeth and no man shut-
-our hearts to receive the
in ‘the light of it, and

teth, and
and all the

truth in the love of it,
then ve shall know that the v

paths thereof are peace. AMEN,




APPENDICES.
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1 f ON THE TENDENCY OF THE PRECEDING DISCOURSE

THE tendency of the preceding discourse is to exalt the propletic
character of Jesus Christ ; to illustrate the superior excellency of the
New Testament ; to exeite Christians to an universal regard to the
commandments of Jesus ; to keep the ancient prophets in their proper
place 5 and to teach christians to depend on the work of Christ for ;
their pardon, justification, and eternalsalvation, instead of their own
i endeavors or the works ofthe law. Such we apprehend, and such we
designed to be its natural tendency. Now as the tendency of any
doctrine is the strongest argument for, or against it, we would suppose
that from the tendency of this discourse, it would be unobjectionable
among the disciples of the Lord Jesus. But we do not expect that it
will be popular amongst the majority of those who wear the christian
name. For my part I can solemnly declare, that I calculate to lose |
popularity by maintaining this doctrine, and by attempting to advoe- p
cate primitive christianity. I shall be much disappointed if I do not g
sink in the esteem of many, in consequence of this effort to contend
earnestly for the faith once delivered to the saints. But asmy attempts
to preach the Gospel, andto maintain the truth, have never been any
worldly gainto me, buta considerable loss, 1 have nothing of this
kind to fear. If worldly gain, or popular applause, had been pre- 3
ferred by us to a good conscience, we would have shaped our course far
otherwise than we have done from our commencement until now.—
Nothing but the fullest assurance of the truth, for which we contend,
could warrant us to sacrifice what we as men would so much esteem.
We expect then that the tendency of this discourse will be to lessen
our popularity, and to diminish the number of our professed friends. '
But1f it subserve the cause of Jesus, and enliven the attachment of
' the few select friends of truth, we are amply repaid. *Tis enough for
the disciple that he be as his Lord. 'When Jesus taught certain pop-
nlar doctrines the crowd would make a king of him—but when he
taught other peculiar truths, all buta few forsook him 3 and he barely
: escaped with his life.  Such was the partial tendency of his ministry.
: Consequently he admonishes his disciples thus, ¢ If they have perss-
cuted me, they willalso prrsecute you,” ) K
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No: 2.
ON THE SABBATH DAY.

SOME may conclude from the preceding discourse, that we set
aside the observance of the Sabbath. And more especially as we ob-
sorved in the fourth deduction, thatall arguments deduced from the
law of Moses, to urge Christians to sanctify the seventh day, are in-
conclusive. But in this we agree with Romanists, Protestants, Pres-
byterians, and the majority of dissenters. For these all contend,
contrary to the law, that Christians should not sanctify the seventh
day; and consequently they set aside the observance of the Sabbath,
and are accounted by the Jews Sabbath-breakers. Now it must be con-
fessed, that the Jews and the Sabbatarians, have some reason to charge
us all with the crime of Sabbath-breaking. For according to the law’
under which they suppose themselves,, and according to the practice
from Adam to Moses, the seventh day was the Sabbath ordained of
God, and no other day. Nor was there ever a divine law promulga-
ted, that ordained any other day than the seventh, for the weekl
Sabbath. This is an assertion, however unpopular it may be wit
some, cannotbe contradicted by any text, orlogical infevence from
any text, in the whole volume of inspiration. 'The institution of the
Sabbath at first, and the appointment of it to the Jews, required the
seventhday, and no other. Whatever justifies other sects of Chris-
tigns in disregarding the seventh day, of course will justify usin the
same practice ; as far at least as popular opinionis concerned j—but
every man that does not observe the seventh day, as the Jews were
enjoined to observe it, is a Sabbath-breaker intheeye of the law,
though he should sanctify every other day of the week.

To say that the Sabbathis, or could be changed, is not only totally des-
titute of any resemblance of scripture proof, but also involves a con-
tradiction of the grossest kind. The reason why the day was appoint-
ed, must first be changed, ere the observance of it, or respect to the
reason canbe changed. But this is morally impossible. The -work

\ of creation was finished in the, six days, and God rested on the sev-
enth. Now the day of rest cannot be changed to the first, any more
than the seventh can become the first. *Tis true the observance that
is shewn to one day may be transferred to another ; but the day re-
mains the same. The Jews observed many days with as much
sanctity as the seventh, but this did not change them into the weekly
Sabbath.

If the Lord had merely required the sanctification of a seventh part
of our time, then we might have thought that it was indifferent as to
the day. But thisis not the fact. ‘Theseventh day is the Sabbath of
the Lord God, on a notable account. For instance, any-day could be
celebrated as the fourth of July is usually regarded by the patriots of
the United States, but no other day in the whole year, will serve the

game purpese as the 4th ol July 5—in like manner no day in the week
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will serve the same purpose as the seventh, to be regarded as the
weekly Sabbath. :

‘Those who maintain that the ten precepts as promulgated by Mo-
ses, are the rule of the Christian’s life, most ably assist the Sabbata-
rians and seventh day Baptists, in maintaining their ground. On
their principles the arguments of the Sabbatarians are unanswerable.
This we mention as a fact in which we feel no interest ; but which
should be remembered by'some, who talk of the ten precepts in the
modern style, and yet oppose the Sabbatarians.

Butas we must curtail our remarks on this topic, we would proceed
to state, that the Apostle Paul teaches us to consider the Sabbath as
a.shadow of that spiritual rest that remains for the people of God.—
See his discourse qn the three rests—Heb. iv. 1 & 9. In this chap.
the Apostle teaches us, that the rest of the Sabbath, and the rest of
Canaan, were not thatkeeping ofa Sabbath that remained for the people
of God.* But that rest, or k'ecping of a Sabbath, which all believerg
observed and enjoyed, lasted every day in the week, and consisted
in peace of conscience and ceasing from their own works, or the
works of the flesh, which Paul describes, Gal. v. 19 & 21. From
these works they do not cease only one day in the week, but every
day. <«TForhe that has entered into Christ’s rest, he also hath cea-
ged from his own works, ‘as God did from his.” This is the keeping
of a Sabbath, for which Christians are commanded to labor, by endea-
vering to cease from their own works every day. The Apostle more-
over, informed the Colossians, ii. 17, that the Sabbath was but a
type, of which Christ, the believer’s rest, is the substance. And
all this was implied in that saying of Christ’s, ¢ the Son of Man is
Lord also of the Sabbath day.”

Though Christians observe a Sabbatism every day, and observe no
day as a Jewish Sabbath, yet there is one day which they are taught to
regard to the Lord as his, This is the first day of every week—the
day in which God began creation work, and on which Jesus finished
our redemption—the day on which Jesus, as the king of Zion, made
his triumphal entrance ‘into Jerusalem ; and the day on which the
Holy Ghost was poured out, according to Christ’s promise—the birth
day of the dispensation of the Spirit, or Christian Church. Ou this
day,by Apostolic authority, we are bound not to forsake the assembling
of ourselves together, for the most important purposes. To commemo-
rate the achievements, and celebrate the praises, of the Author and
Finisher of our faith—to edify one another—to comfort, and to be
comforted in the truth. And if our practice as Christians on this day
individually or socially considered, be examined, our adversaries
themselves being judges, we flatter ourselves it will be found more

* The word rendered rest in the 9th verse of Heb. 4th, is not the word com-
monly rendered rest in the New Testament. It is the word Sabbatismos, which
signifies a Sabbatism, or the keeping of a Sabbath ; it occurs but once in the
New Testament ; and in the contrast here with the Jewish Sabbath, shews
that it is not the same with it, but that thie Jewich Sabbath was 4 type of it.
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fully to comport with the law of Christ, than if we ‘changed the day
into a Jewish Sabbath, and pdtsecuted our neighbors with civil pains
and penalties, who may not shew some of that respect to it, which
the Jews shewed to the Sabbath.

But because we have said, in oppesition to some Judaizing teachers,
that there is no Sabbath day appointed by -Jesus Christ, nor any law
viven concerning it in his instructions to the churches, and thatthe
first day of the week is not the seventh or Sabbath day ; I sayon this
account, it has been said we destroy -the Sabbath, and-are Sabbath
freakers. But we do not suppose that any strange thing has happen-
od unto us. For he who was perfect and undefiled, was charged with
the same crime. Because he tanght the Jews by w ord and by deed,
that, he was Lord of the Sabbath day, they ¢aid he was a Sabbath
breaker. Buthe so rebutted the charge, that shame and confusion
ceized his accusers. And methinks there is some reason, however
dissimilar the characters in the present case, that shame and coniu-
sion should possess the hearts of those who slander us with the
antiquated charge. For as the Apostle said of some Judaizers, « they
who wish you to keep the law do not themselves keep the law.”
So they who slander us most loudly with the ungrounded accusation
of Sabbath breaking, are themselves, according to their own system, Sab-
bath breakers witha witness. 1 donot allnde merely to their profaning
of the seventh day ; but seeing they call the first day ¢ the Sabbath,”
and say they are bound to ohserve it as such, and’ yet transgress the

laws for the sanctification of the Sabbath s—in £o dving they are actu-
ally guilty of Sabbath prefanation. - For to him that esteemeth any
thing to be sin, tohim itis sin.? ‘T do notmean the lax or locse part
of thiem, who say the first day is the Sabhath ;3 but I say the stricter
sort of them are actually Sabbath breakers, on their own princi[;‘( G e
Nor can they deny it : they kindle fire in theirhouses on this day—
they carry in burthens of wood and water—they eppress their brutes,
and toil themselves with more {han a Sabbath day’s journey 3 2 nd did
thev live in the days of Moses they would be stoned to death as Sab
bath breakers. *Tismuch easier to see'a mote in another’s eye, than
to pull a beam out of one’s own: Upen the whole then, itis most cb-
vious and cannot be denied, that if we were S0 disposed, we have
just reason on relevant ground, to charge our opponents with what
they groundlessly charge us. On their own principles they are guilty
of the sin, on our’s we are not, and gecording to the New Testame
caunot be. If we regard the Lord’s day as the first Christians regard-
ed it, thesin of Sabbath breaking will never be laid to our chat
Though our opponents condemn us without a' cause, we will
- man judge us in respect of meats, dyinke, new moons, fast days; holy
days, or of the Sabbath—for the substance is Christ.”
Now as amere cessation from servile labor ismo trueobservance of the
Lord's day, (though no person tan reg: d the grst day of the weelk
to the Lord, and pursue any worldly business,) we canino join the
moral societies to inflict | vams onthose-who will not cease irom
servile labor 3 because : h

1 ' v ) 3
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gard the day any more {o the Lord, than if they followed the business
of life as on other days. Besides every such attempt is a violation of
the constitution of the States. } :

shall allow the-Sabbatarians the saihe privilege—we shall alldw those
whb esteem and practice every dayalike, to do so without attemptiniy
to/punish them; we shall leave them to their own ct)p’scienceé, and to
" he judge of the living and the dead. But as for us and those who
Jwalk withus, we shall devote anid observe the first day to the Lord
as the New Testament prescribes. And let those who' criticise our
sentiments or our practice, judge us by that rule.

We shall conclude this subjett with observing, that without design-
ing to offend, or wishing to hurf the feelings of any, we would affirm
‘in the mean time, that we arc able to shew from the New Testament,
that but few professors of Christianity, and especially; those who ac-
cuse us of Sabbath breaking, observe the first day as the first Chris.
tians, or s they should observe it. 3

No. 8.
ON PAUL’S WORDS :

¢« Twhs alive without the law once, but when the commandment
came, sin revived and I died.”

We paraphrase these words thus :—~T once had hidpes of eternal life
without understanding the law, but when the commandment was un-
derstood by me, I saw that my hopes were vain. I perceived that.
sin was in me, and all my prospects vanished. On thisverse we shall
propose two queries and endeavor to answer them. First, when did
the Apostle understand the commandment so' that sin revived and he
died ? Notprevious to, but after he believed the Gospel. For unti}
the day of his conversion, he was ignorant of sin, “élse he should not
witha good conscience have been on his way t6 Damascus to perse-
cute Christians for honoring the law, by worshipping Jesus. Wag
it then a revelation of the spirituality of the law that led him to be-
lieve in Jesus, or a revelation of Jesus, that led him to see the spiritu-
ality of the law ?  Let the facts recorded, Acts 9th, and Gal. i. 13
& 16, answer this question. 1In these facts we shall discover, that
suddenly Jesus was revealed to him, and then his conceptiows of him-
self were changed—this revolutionized his mind respecting all his for-
mer views and prospects.  So that we may safely say the command-
ment never was understood by him, till he was converted.

The second question we intended was—why did the Apostle give
this history of his experience ? This is easy seen from the context s it
was to demonstrate that thelaw wasnot sin. Now to use his words
inany other sense or forany other purpose, than he intended, is un-

- warrantable in the highest degree, and is what is sometimes termed

W o L
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1We shall permit the Jews peaceably,to observe the Sabbath—we
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N THE OLD TESTAMENT. - " Lo -

- Old Testament to Christians on the principles already stated ? This
~ question was propased in substance by Paul and ‘answered in a_suita-
ble ‘manner—s¢ Wherefore, then serveth the law ?”—The phrases,

¢ Old Testament ;” « Old Covenant ;” «the law ¢’ were: synoni-
. mous in the Apostle’s style. At least they denoted one ‘thing X = 0§
- But we may-answer the above query as Luther answered it. ¢ If,”
~ says he, ¢ a thing:does:not ansiver one particular purpose; does it
- answer.no purpose ? If the Old Testament is not to be the immediate
rule of the, Christian’s life, doesit serve no purpose.?  If the reading
- oooofit does not justify us, is ittherefore useless P77 &c.. ‘We say—by
~L,nomeans, o : iy 1T it
;. Itds profitable for-doctrine.”. 1t teaches' us the origin of this
avorld 5 the Divine procedure towards man. |« It furnishes-us with the

.only authentic history, of all that is necessary for every man to know .

. from the Creation till the Christian’era. This it does, by-a narrative
of facts already past, orby a prediction of facts and events. then dis-
tant. It certifies to us the character, and identifies the person, of Je-

~ sus Christ, . « For the testimony of Jesus is the spirit of prophecy.”
£ 1t acquaints us with the outlines of his government, and . the peculi-
avities of his kingdom ; and like his foreranner John, it prepavesthe

way of the Lord. : : j b S0 OH
« It is profitable” for reproof, for correclion, for instruction: in
righteousness.” The dispensations of Divine Providence to the pat-
aiarchs, the prophets, the Jews, good and bad—the history of the del-
uge, of the destruction of individuals, of families, of cities ; the over-
# - fhrow of kingdoms, in consequence of their corruption and wicked-
~* ‘ness :—Again 3 the prosperity of certain kinds of characters and clas-
. o ses of individuals’; tend.toreprove, to correct, and to_instruct us in

.?‘(:' 7';“';": s '.A'O:, 5'\ R YR e ks | R WL

Some have already said, and some may yet say, of what use is the

‘righteousness, ' For the things that happened unto. them, happened- -

“unto them for examples, and they are .written for our: admonition,
s¢upon whom the ends of the world is come.” ¢ That the man of God
may be perfect, thoroughly furnished unto every good: work.”  For
ihese and other purposes, the Old Testament. scriptures are . precious
0 Christians. ~ But that which respects their pecur'mr faith and prac-
tice as Christians, they learn exclusively from: Christ, “or. from the

“New Testament. . Henceitis weteach,-that each should' be kept in

2-its proper place, and for the purpose for which it was given, . Thisis -

__*_ our constant aim, and we apprehend upon mature reflection, nothing

= aim.,

“that has been'said in this discourse, will be found to clash with this

* See Grotius. and contemporary critics, on ‘these phrases. By the « 0ld  ©

~ oestament,” only the five books of Moses were denoted. ; ;




“our: ‘sentiments ;- 37 an(Lwe could wish’ that “some f) ¢ Itless
of these aberrations from moral rectitude. They should remembec,
~theninth commandment salth K thou h . ;false thn
against thy neighbor.” = PR, : ;“ i
Itis chxeﬂy on the account of others
for ourselves, we-have alreadyhmted , we have nothmg tolose.
each the gosPel ‘without charge ;* not of t willing
%Ve do not, neither do'we wishto make a’ gain. of -ar
our.gopulanty, we have 'ﬁced and dos nﬁceit,
: trut X 3% .
" Butthe hme‘is“short ,--the day . amves that “will tr
- aims and works.” And it is your duty, professed Chris
weigh whathas been said on this occasion, .on all these t; op
pare these views neither with your own, or other’s opinions, | but
the only standard of truth—the Divine Oracles ; as. yomshall ive a
count in the day ofjudgment. ¢ He that doeth- truth, ¢ X 2111
light, that his deeds may be made manifest that they.are  wr El); 1
_God. But he that doeth'evil, hateth the light, neither. come ‘
: hvht, lw.st h1s deeds shouldb reproved LZLEe

* We do not' censure any Mxmst.er of the Gospel for receiving a liberal sup.;
port from the church in which-he  officiates.” *T'is the ordinan Qhr.\st 'g
¢ that they who preach the Gospel® 'should live of" it.” . ;
taught to communicate o, and the right of the teacher,
: Ve, m tbc present state of thmgs, do not demxmd i
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