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" ... to explore thoroughly th e Scriptur es and their
meaning; . . . to understand as f nlly as pos sible the
world in which the church li ve.· and ha s her m issio n;
... to provide a vehicle for communicating the mean•
ing of God's Word to our contemporary
world."
-EDITORIAL
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EDITORIAL

An A ward of Sorts

You h ave hea rd of th e "O scar," th e Pulitz er
Priz e and even th e G oo d H o usekee pin g
Sea l of A pp rova l. T here are awar ds and
prizes for near ly eve rythin g and eve rybody
(eve n MISSION has its own A nnu al MISSION
A war ds) . And now we are h appy to announ ce th at we have wo n a "G austad ."
E dw in S. G austad , th e d istin guished
Am erica n church historian , has writt en a
penetra tin g and rat her cleve r essay on
·'C hu rches of Chri st in Am erica " in The
R eligious Situatio n : 1969 ( see the review
of thi s volum e in thi s issue). G austa d notes
four " new" deve lo pment s among Chu rches
of Chri st, the seco nd of which he ca lls "th e
higher leve l of publi shing." In thi s co ntext
he states:
Th e most co nspicuo us exa mp le of thi s
new dim ension in th e chur ches' litera tur e
is MISSION .. . Thi s lea rn ed jo urn aland fo r th e first tim e it does see m possible to ap ply th at designation-h as a national edit o rial boa rd . . . Th e nonp aro chial natu re of its boa rd is stri kingly reflected in th e nonp aro chi al natur e of its
articl es, book reviews and eve n foo tn otes
. . . Books are reviewe d-th oughtfull y,
critica lly-fro m such publi shers as H erder and Herder, Co ncor dia, Seabur y Pr ess
and McG raw -H ill. T he ex pected encomium for thi s unpr ecedented behavior came
from a Ca liforni a reader who dubb ed
M1ss 10N as "definitely th e mouthpi ece for
AUGUST 1969

a fa r-out libera l mo vement in th e church. "
Th e edit orial response was calm and
di rec t. ...
Th e third " new" deve lopm ent , acco rdin g
to G austad , is " the gu ality of issues now
rece iving full de bate. " And aga in he cites
MISSION as an exa mpl e:
But now a po lemic vigor brin gs toge ther
a sharp ened wit and an und imini shed zea l
to meet in th e la rger fomm s: jtheological,
sociological, intellectu al and politic al.
MISSION trea ts th e unr est on ca mpu s, th e
neglect of the inn er city, th e need of
und erdeve lo ped nations, "th e servant
chu rc h." C hri stian pacifism , responsible
missions, th e grace of God and th e Negro
revo lution.
Th e final " new" charac teristic is what
Ga ustad ca lls th e willingness of Church es
of Chri st "to loo k at th eir own foibles and
failings-a nd smile." H e writes :
H oweve r seriously th ey take th e wo rk of
God and th e gos pel of Chri st-a nd th ere
is no reaso n to suspect th e slightest diminuti o n here- th ey can take themselves
less se riously, with a gra in of salt , so to
spea k.
In thi s rega rd , G austad cites the ora cles of
Pseud o-A mos [ Au gust, 1968 ) which he
ter ms "e ntertainin g but also telling."
MISSION is not th e only recipient of a
"G austad ." Oth er winn ers includ e: Ira
No rth , fo r his perfo rm ance in a seriou s
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d rama (w hen a Negro family sought membership at the Madison Church) ; 20th Cen111
ry Christian, for its popul ar trea tment of
the " larger issues" (the city, science, the
campu s and race) ; Zebedee Bishop , for his
ad aptation of the sacr ed word , " restoration"
( resto ring a genuin e sense of communit y
among men) ; W . Ca rl Ketch erside, for his
new spirit ( manifest in Mission Messenger) ;
Le roy G arrett . for his critici sm, coun sel and
friendly ( o r angry) persuasion ( in .Restoration R eview); Pepperdin e Colleg e, for its
leve l of integrati on (best among southern
Ca liforni a
"church-r elated"
colleges);
David R . Reaga n, for his " Pra yer of Genen d Co nfess ion" ( in his article on Ph arisaism in R estoration Re view ); M. Norv el
Young. for his clever strik es at creeping
denomin ation alism ( in the Gospel A d vocate); and "so me young er membe rs," for
their imagina ry bump erstick ers, e .g. "Att end
the Church of My Ch oice."

Of cour se, winnin g a "G austad" is not an
unambiguous honor. Th ose who have been
say ing, " We a re d rifting, brethr en," will find
G austad 's articl e to be fuel for the fire-or
at leas t a goo d hone ior sharpening the axe.
Fo r exa mple, Ga ustad notes th at MISSION
has failed to discu ss pitch pipes, rob ed
choirs or lower case "b's" ( as in Broth er
or broth er) . Perhaps nothing could be so
damning in some circl es than for MISSION
to be called a " lea rned" journ al.
But what G austad has said about MISSION is in line with what we would hop e is
charact eristic and will be ch ara cteristic of
MISSION: nonp arochial articl es, thoughtful
and critic al boo k reviews, a bro ad range of
the larger issues trea ted with a sharpen ed
wit and undimini shed zea l, calm and dir ect
editorial responses, the willingnes s to look
at our ow n foibl es and failing s with a
smile- and , all the while, taking seriou sly
the wo rk of God and the gospel of Christ.
-RBW

. .. Gre at God and F ather! has it come to this , th at tho se who have so long clamored for
the un shackling and untramm eling of th e mind from the iron fett ers of party spirit , are
in this day of bo asted enlightenm ent engag ed in the wick ed work of restraining , by indir ect proc esse s, the exercise of religious liberty on the part of the masses ! Br ethren , it
is an outright insult to your good sense ; a long strid e in the direction of a most dreadful ecclesiasticism, to thu s call in que stion , by insinu ation , your right to me asur e by reason and revelation , the length , br eadth , depth and height of all that can be said pro and
con upon thi s, as well as all que stion s that pert ain to life and Godline ss. The Firm Foundation ha s, from the out set, thrown its column s open to any man who will freely and
fairl y discuss thi s qu estion. It is only truth we want . .. . Th e br ethr en are capabl e of sorting truth from error , the insulting insinuation s of the clergy to the contrar y notwith standing.
-A.
McG ary, Firm Foundati on (Nov ember, 1884 )
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MISSION

MODERN

RESPONSES

TO CHRIST

"I Will Follow You, But
DWAIN

"

EVANS

ME .. . Two words that are insistent ; two words that demand;
two words that require a decision. They are simple words, innocent
words. In any other context , they would seem quite harmless. If anyone
else had spoken them , they could easily be ignored . But these words
cannot be ignored. They carry a power that shakes the very foundation
of our lives.
They carry this power because they were spoken by Jesus Christ.
How audacious of him! What right does he have to say this to me?
Does he really realize what he is asking?
FOLLOW

...

BUT

the tired businessman

"As for me, I would be willing to follow you Jesus," said the tired
businessman, "but I don't want to give up my sexual relationship with
this girl at the office. You have no idea how lonely I have been . My
wife really doesn't care whether I live or die . And this girl at the office
has shown me affection . I need it to go on. And it isn't just a matter
of lust. We genuinely care for each other. No one is getting hurt. I
know what you have said about this , but there are exceptions to every
moral ethic, aren't there? My case is an exception. I would be willing
to follow you except in this area of my life."
Just before Jesus replied to the tired businessman , someone told
him about the Galileans that had been executed by Pilate. Jesus then
spoke to the tired businessman , "Are you thinking that these Galileans
were worse sinners than any other man of Galilee because this happened
to them? I assure you that it is not so. You will all die just as miserable
a death unless your hearts are changed! You remember those eighteen
people who were killed at Siloam when the tower collapsed upon them?
Are you imagining that they were worse offenders than any of the other
people who lived in Jeru salem? I assure you, they were not. You will
all die as tragically unless your whole outlook is changed!" (Luke
13: 2-5 Phillips) .
DWAIN EVANS is a mini ster of th e Church of Christ in West Islip , Long
Island , New York.
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...

BUT

the college student

'·I really want to follow you Jesus , but I have lost my faith ," said the
college student. "I am sick and disillusioned with this whole business
of religion. You don 't really expect me to believe that you are the Son
of God? Why , I don 't know a single reputable professor in my university who would say publicly that he believes you are the Son of God.
1 can believe that you were a good man. Is that enough ?"
Jesus did not reply dir ectly to the college student. Some of those
who followed him were standing near him , and he asked them this
question , "Who do people say the Son of Man is?" "Well, some say
John the Baptist ," they told him. "Some say Elijah , others Jeremiah or
one of the prophets ." "But what about you? " he said to them . "Who
do you say that I am? "
Simon Peter an swered, " You? You are Christ , the Son of the living
God! "
"Simon, son of Jon ah, you are a fortunate man indeed!" said Jesus ,
"for it was not your own nature , but my heavenly Father who has
revealed this truth to you! " (Matthew 16:13-17 Phillips) .

. . . the black militant

BUT

A black militant spoke up then and said , "Follow you? We have been
told you are a whit e Jesu s. The white man speaks of a heaven way up
there in the sky th at you can 't enjoy until you die, but we're tired of
that ga rbag e. We' re taking a little piece of that heaven right now , and
the white men can do what they want about it. We' re doing what we
want. Th e brother 's got to take everything he gets . Whitey ain't about
to get up off anything unless you make him ."
Then Jesus turned not to the black militant directly , but to blacks
and whites . "He took a child , stood him by his side , and said to them,
"Th e person who in my nam e welcomes this child , welcomes me; and
whoever welcomes me, also welcom es the one who sent me . For he who
is leas t among you all is the greatest" (Luke 9:47-48 TEV) .
"You have heard that it was said, 'An eye for an eye, and a tooth
for a tooth .' But now I tell you: do not take reveng e on someone who
does you wrong . If anyone slaps you on the right cheek , let him slap
your left cheek too . . . you have heard that it was said , 'Love your
friends , hate your enemies.' But now I tell you: love your enemies and
pray for those who mistreat you so that you will become the sons of
your Father in heaven" (Matthew 5:38-39 , 43-45 TEV).

. . . the young minister

BUT
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" Well, I would be willing to follow him , but I don 't want to lose the
opportunity to move to a big church ," said the young minister. "And
I am not really asking very much of a concession . All that I am asking
is that he allow me to speak the party shibboleth." After all, everyone
knows that it is important who you know and that cert ain men in the
MISSION

right places can do a lot for you. M aybe it was n't necessary to play
church politics in the day Jesus lived on the ea rth , but a man has to
be care ful today where he puts all of his chips. So I'm going to wait,
Jesus. If the big churc hes, and the lea ding religious jo urn als and our
stron gest co lleges decide to go your way, then I will follow you. But a
fellow can't afford to get ca ught out by him self. I am sur e you und erstand. "
And Jesus said to him , " If anyo ne is ashamed of me and my words
in this un faithful and sinful genera tion, the Son of Man will be ashamed
of him when he comes in the Fa ther's glory with the holy angels
a-round Him " ( Mar k 8 :38 Phillip s) .

. . . th e faithfi,,l chi,,rch memb er
A faithful church memb er had listened to the conversation s of the
others who ta lked with Jesus, and he said to J esus, " I have followed
you. I have never committ ed adult ery like thi s bu siness man. I have
never doubt ed you like thi s college stud ent. My hea rt has never been
filled with hate like this blac k militant , and I have neve r played the
game of politics like this fea rful mini ste r; and I can't imagine you having anythin g to do with people like thi s. If these are the kind of peopl e
you called to be yo ur disciples, then I want no pa rt of your discipleship .
I have attended all the services of your chur ch. I have given to you ten
percent of my income . I have neve r chea ted on my wife . Ho w ca n you
expect me to follow you if yo u receive people like these?"
Th en Jesus spoke to the faithful chur ch member, and he said, "T wo
men went up to the templ e to pray , one was a Ph arisee, the oth er was
a tax collector. Th e Ph arisee stood and praye d with him self, like thi s,
'O God, I do thank thee that I am not like the rest of mankind , greedy,
dishon est, impur e o r even like that tax collector ove r there . I fast twice
every week ; I give away a tenth part of all my income.' But the tax
collector stood in a distant corner, scarcely darin g to loo k up to heaven,
and , with a gestur e of despair said, 'God , have mercy on a sinner like
me.' I assure you th at he was the man who went hom e ju stified in God 's
sight rath er than the oth er one . Fo r everyone who sets him self up as
somebody will becom e a nobody , and the man who makes him self nobody will beco me som ebody" ( Luk e 18: 10-14 Phillip s) .

BUI

Th ese a re some Tw entieth Ce ntur y responses to Jesus. Peter, Paul
and Mary give a graphic respon se in their song, "Hymn ":
Sund ay morning , very bright
l read your boo k by co lo red light
Th at ca me in th rough the pretty window pictur e.
1 visited some houses where they said th at you were living,
And they ta lked a lot about you and they spoke about your giving.
Th ey passed a basket with som e envelopes;
1 ju st had tim e to write a not e,
All it sa id was, " I believe in you.·•
AUGUST
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Passing conversations where they mentioned your existence
And the fact that you had been replaced by your assistants .
The discu ssion was theology
And when they smiled and turned to me,
All that I could say was, " I believe in you ."
I visited your house again on Christmas or Thanksgiving
And a balded man said you were dead , but the house would
go on living.
He recited poetry and when he saw me stand to leave
he shook his head and said I'd never find you.
My mother used to dress me up and while my dad was
sleeping ,
We would walk down to your house without speaking .
When Jesu s says, ·'Follow me" we must remove every "but. " There
is no excuse or rationalization that will do .

FOLLOW
Ml
My brothers , Christ speaks to you today . He calls you to follow him
just as he called Peter , Andrew, James and John . Where did we ever
get the idea that this call will be less expensive for us than it was for
them? It is a frightening , yet wonderful thing to respond to this call.
Do not doubt for a moment that Jesus is as powerful in 1969 as he
was in the lives of the first century disciples . I am concerned that we
have not been a feeling people. How do you get this feeling? When you
know you have been healed. I don 't care whether this healing is spiritual , psychological or physical.
You say that your life has been broken and marred by sin? This is
the kind of life that he uses best. This was clearly demonstrated by the
wom an in Simon the Pharisee 's house. Our world has seen enough of
nominal Christianity . This kind of Christianity is a disgrace to the
name of Jesus .
BUT HE IS CALLING YOU TODAY ... YOU ARE TO WITNESS AND SERVE. Where do you begin? ... LOVE MEN AS HE
LOVED THEM!!! Our country is full of hate . Proclaim his message
of love ... Teach what he says in the Scriptures . .. Speak out against
the structures of injustice . . . Work for fair housing . . . Give fair
treatment to all men regardless of race or nationality . .. BUT AS
YOU SERVE DO NOT FAIL TO SPEAK THAT WORD OF WITNESS ... Tell others what Jesus has done for you . . . Teach his word
to young and old . .. Use the creativity and imagination he has given
you . This task of service and witness calls for the best that is in us .
Jesus Christ is here in our world in 1969. Tragically , most do not
really know him . The only real meaning is to be found in him. Will
you follow him?
m
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SAVED

NOW

OR AFTER

DE;A TH?

Is Assurance Really Possible?
WALTER

Can a Christian be sure of his own salvation at any given moment?
Or is salvation in this life only tentative?
Is salvation a here-and-now concept or an
ultimate concept? Or both?
Can one be absolutely sure he is presently saved? Can one's absolute assurance
be clearly supported by scriptural teaching
~nd example?
How can one's assurance be absolute in
the light of teachings that warn Christians
to live upright lives, lest they become backsliders and fall into condemnation?

...

collectively

secure

My experience over the past nineteen years
tells me that the Church of Christ, as a
religious body , is pretty sure of itself. We
have been aggressive in promoting our
claims of correctness, not only in professing
to echo Jesus ' terms of salvation, but also
what we understand to be his unchangeable
patterns for a congregation's organization,
worship and relations to society. We have ,
in short , presented ourselves to the world
as the restored version of the New Testament church. Collectively, few religious
groups have been so confident of themselves. possibly excepting the Roman Catholics. Seventh-Day Adventists. Mormons.

E. BURCH

Jehovah's Witnesses and some minor sects.
We have not only been quite interested in
our corporate rightness, but we have been
eager to debate the biblical correctness of
our views on virtually every religious topic.
We have been accused-not
without some
foundation-of
being too cocksure , too
dogmatic, even arrogant in making our
claim s publicly. Thus , in the aggregate, we
think of the Church of Christ ( our particular fellowship) as heaven-bound-having found in ourselves the· same marks of
identity that also characterized the church
in the first century. It would seem that no
religious group on the North American
continent believes more deeply in assurance,
for we say we have done those things that
the Spirit says to do. The Spirit thus bears
witness with our spirit (Romans 8: I 6). We
come to our assurance through our rationality. namely , our self-knowledge.

. . . individually

insecure

Paradoxically ,
individual
members
of
Churches of Christ are hesitant to affirm
their salvation at any given moment. They
find it awkward if not downright embarrassing if asked to express openly their
assurance of personal salvation. Frankly ,
we are not sure the issue has been settled

WALTER E. BURCH heads his own consulting firm in Elmont , Long Island , New York, specia lizing in race relation s consultati on for business and industry.
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because, after all, we may drift into apo stasy, a la lesson s from church histo ry, and
fall from grac e.

The core of the paradox is that our
brotherhood will pontificate salvation for
our schem e of understand ings- "a way
that is right and cannot be wrong"while the hearts and spirits of indi vidual
Christians are riddled with do ubts about
their own salvation.
Co nsequ ently, one of th e mo st common
ch arac teristic s of memb ers of the C hurch of
Chri st is th eir nagg ing unc ert ainty about
one's individu al spiritu al condition . Chri stians living in thi s traditi on have bee n conditi oned to believe th at tru e salvation is a
futur e concept , th at th eir ow n salvation is
yet to be received ( in th e life to co me) and
th at wh eth er they eve n receive it will depend
on how close th ey co me to perfect obedienc e. Salvation is not thought of as a
conditi on in thi s life as much as a promisso ry note to be redee med , hopefully, after
thi s life. Is such an und erstandin g a so und
one?

...

salvation

is a now concept

Th e Bible spea ks of th e imm ediacy of salvation ( 2 Co rinthi ans 6 :2 ). C hri stians are
justified befor e God by th eir faith in Jesus
Chri st . Period . No ifs, and s o r but s. Admitt edly, thi s is a tou gh and hard doctrin e
for zea lou s member s of th e Church of
Chr ist to accept full y. Yet. the word of God
procl aims it :
" Th erefor e, sinc e we are ju stified by
fa ith , we have pea ce with God through
our Lo rd Jesus Chri st" (Rom ans 5: 1).
Chri stians a re offered " pea ce with God "
throu gh our tru st in Chri st' s atonin g dea th .
Thi s is th e basis for .:ssu ra nce- pea ce now,
in thi s life. as well as th e promi se of etern al
life. Thi s is why C hri stians are describ ed as
being free from cond emn ation in thi s life
( R omans 8: 1 ) . Not free in th e futur e or
after dea th but now.
Tn our serm ons on ju stification by faith.

10 ( 42 }

we may fail to see th e esse nti al core of
truth in passages like Ro mans 5: I , John
3 : 16 and similar ones beca use of our haste
to qu alify them. For in a lmos t th e same
brea th th at we q uote Rom ans 5: 1, we ru sh
o n to ad d : "But it does not say we are
ju stified by faith only." Th en we auickl y
flip over to th e we ll-thumb ed Jam es 2 to
supp ort our attempt to qu alify wh at P aul
has plainly stated to th e Chri stians at Rom e.
Rom ans 5 : I clea rly tea ch es th at we are
justified by faith , and I want to und erscore
th at the unt arni shed jewe l of truth emb edded in thi s passa ge does not need our disclaimers o r qu alifiers. In his epistle to th e
Romans, Paul is revea ling two bas ic truth s
abo ut th e doc trin e of ju stifica tion :
I . Th e bas is for our being able to
stand as righteo us befo re God , even
though we may comm it sins , is
rooted in th e mora l excellence of
the life of Jesus C hri st and in his
sin-o fferin g on the cross to atone for
our sins- the past, prese nt and futur e sins of all mankind .
2. Our faith in the sufficiency of God 's
action o n our behalf at th e cro ss,
ex presse d by our commitm ent in
baptism, is the one and only way
in which we may appropri ate thi s
free gift of sa lvation into our ow n
lives .
God co unt s our belief in his action for
us-if
our fa ith is rea l, solid , alive and
tru stin g-as
a type of right eo usness th at
will sa tisfy his ju stice; hence, our believ ing
in the efficacy of God 's free gift , without
any rese rva tio n. becomes to God th e so le
bas is of our ju stification. ( See R omans
3:30 -26; 4 : 1-5, 18-25 ).
Thi s qu ality of faith is th e moti va ting
power of repentance, bapti sm, wor ship and
the whole C hri stian life . Ind eed , we may
helieve with Paul th at we have bee n ju stified ; but do we believe with John th at we
are saved , now, in this life ( 1 John 2: 1214)?
P aul clea rly warned th e church at Corinth
aga inst overconfid enc e in th ems elves ( I
MISSION

Christians

are offered "peace with God" through our trust
in Christ's atoning
This is the basis for assurance-peace

Corinthians 9: 2 7; IO: I 2) but reflected
both calmness and certainty in his assessment of his personal salvation (2 Timothy
1 : 12).
Jesus spoke of a more abundant life
(.John 10:10). Was he speaking only of
the reward of eternal life in the world to
come , or was he referring to the quality of
life that a Christian could live in this present world? If he meant the possibility of an
abundant life for Christians on earth, then
his statement supports the doctrine of assurance or the security of the believer.

...

the case of Martha

I want to introduce you to Martha . Martha
is a native of West Texas. She was reared
in a Christian home. All of her young life
she had attended Bible classes and all of
the services of her home congregation . She
was baptized at the age of 12. After high
school she entered a Christian college; and
for four years Martha was associated with
other young Christians, mostly from middle-class families. She was taught and inspired daily by Christian teachers. She was
taught the Word of God in the classroom
for two years and then took additional
Bible courses . Except for the few times
when she was ill, Martha was always present for the daily chapel devotionals. Not
only this , but she voluntarily attended special religious activities such as mission study
class and girls' training class. In every way,
we might say Martha was the product of
the best spiritual influences afforded by the
Church of Christ.
In 1964, a special honor came to Martha.
At the age of 21 she was chosen to become
a hostess at the evangelistic exhibit sponsored by Churches of Christ at the New
York World's Fair , a teaching program
supported generously by individuals and
more than 1,700 congregations throughout
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now ...

the world . Martha had never been to New
York and was quite excited. Since her contact with minority groups had been nonexistent, she experienced considerable culture shock for the first few days. The people
were quite different from the people of her
home congregation and even different from
the students at her Christian college . They
looked different, they spoke with different
accents , they asked different kinds of questions , they expressed different concerns.
One morning at the exhibit Martha visited with a member of the Catholic faith
and with an agnostic; and in the afternoon
she became involved in a discussion with
a Buddhist and a Presbyterian from Minnesota. She came to realize her provincialism. She did not have the broad religious
or social cultural background to meet fully
the challenges before her, or to answer the
questions she had never been asked in her
previous experiences. So Martha prayed for
strength, guidance and wisdom as she had
never prayer before.
One summer day a very outgoing and
pleasant lady-about
40 years of age-entered the exhibit area and expressed her
interest and joy in the work of sharing
Christ with the world. She exclaimed how
wonderful it was to be saved, to be a Christian, to be a child of a loving and understanding Father in Heaven. Martha agreed
with the lady but did not show the same
emotion of the visitor. Martha was conservative and restrained in her conversation-so much so that the kind lady could
not understand her. She never told Martha
her religious affiliation , but Martha supposed she was a member of a Pentecostal
group or some such holiness sect that relied
heavily on their feelings . And Martha knew
from her Bible classes that feelings were
not a safe guide in religion. The lady visitor
finally asked her : "Dear Martha, you do
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know Jesus has save d you, don 't you?"
Marth a, somewhat surpri sed by the question, replied : "I am a memb er of the Lord 's
church . Yes, 1 have obeyed the gospel. l
have been baptized for the remission of
sins."
Th e lady asked again : " I know, Marth a,
but I am asking you : Ar e you saved right
now?"
Marth a, by thi s time emotiona lly upset
and almost in tea rs, said : " I think so- I
hope so. I try to be faith ful to Chri st."
Th e lady w~s more disturb ed th an ever.
Here was a fine, att ractive, apparently
spiritu ally-mind ed girl who doubt ed deep ly
and do ubt ed personally whether she was
at that moment save d. How could the poo r
girl tea ch and witness for Chri st with conviction when her own doubt s and fears
were so obvious?
Aft er thi s very distu rbing experience,
Ma rth a went into a private counseling room
and wept. With profu se tea rs, she praye d
that she would have the assura nce th at
Chri st had completely save d her. Whil e
fully recognizing th at the woman's joy was
not proo f of her salvation, Marth a still
yea rned for somethin g she inwardly fea red
that she could never have- security, confi dence and absolute faith in her own salvation.
I have changed only the name of the
young Chri stian girl in this account of a
tru e-life incident. Marth a, who had the very
best influences our fellowship ca n prov ide,
was miserable when she faced the question
of her personal salvation. Why?
Ma rth a port rays a very serious wea kness
of our traditi on. Very few are ready to
affirm the joy of their salvation as was the
World 's Fa ir visitor. Someo ne may protest : "But that lady visitor was in doctrin al
erro r !" Who said so? I do not know if she

was or was not. Le t us gra nt that she was,
but should not the children of light be ab le
to express the joy and assura nce of their
sa lvat ion?

...

th e cau se of our d oubt s

What has ca used such a widespr ea d lack of
assura nce among members of the Church
of Christ concernin g their own salvation ?
Basica lly, the prob lem is one of deficient
teac hing. Basic, biblica l und erstandin gs of
gra ce, inca rn ation, convers ion, atonement ,
assura nce, the work of the indwelling Spirit
and the pro mises of God have often been
sac rificed to our pro of-text methods of Bib le
stud y and gospel pr eac hing .
We have ove rstressed and overpro ved th e
doctr ine of apostasy. So long have we
affirmed in debate ( and correctly so) th e
possibility that a child of God can so sin
as to be etern ally lost- to the neglect of
other teachin gs-th at most members of our
fellowship ( I fear an alarmin g and almo st
unb elieva ble perce ntage of us) have been
robbed of the powe r and joy of doctrine
that we are secure in Chri st ! For the past
seventeen yea rs, I share the blame with my
preac hing and teachin g br ethr en for this disto rted emphasis. Th ere are many oth er contributin g factors th at lea d us to minimiz e
the doctrin e of assura nce. H ow dare we
eva ngelize the world , much less our neighbors, if we are not ready to affirm that we
are saved- now- at this very moment!
We have sometimes found our selves in
the odd position of having led some
prose lyte from what he believed to be a
state of assura nce to our "yo u-can't-b e-ce rtain" state of spiritual doubt , fea r and un rest. Thi s would appea r to them to be conversio n in reverse gear.
Until we trul y exper ience the joy of our

Until we truly exp eri enc e th e joy of onr salvation/ ee l it in onr s01tls-a11d

expr ess it dail y in li v in g,

we w ill not d es ir e to shar e it w ith oth ers.
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salvation-feel
it in our souls-and express
it daily in living, we will not desire to share
it with others. Otherwise , even our best personal work efforts are exercises in correcting someone's religious doctrines or position . Too of ten we have converted people
intellectually to correct biblical positions
more than we have conve rted them to the
Christ, the friend of sinners. Man y of us
can quote endless scriptures and show filmstrips to prove to others what we believe,
but too many of us do not really know
whom we believe. Until we each per sonally
know him , the power of his resurrection
and the fellowship of his suffering, the
character of our evangelistic outreach will
remain grossly inadequate . Assurance can
never be ours if our faith is rooted exclusively in either the institutional church or in
certain biblic al propositions. We come to
assurance only through a personal faith in
the person of Jesus Christ.
One congregation that I am familiar with
in Texa s polled several hundred members
of its adult Bible classe s on this question .
Only fifteen per cent were ready at that
moment to affirm their salvation in Christonly fifteen per cent claiming the grace of
God sufficient to take them to heaven if
they should die that very second! Why
didn 't the others?
Some may feel , in the light of such scripture s as "Let him that thinketh he standeth
tak e heed lest he fall," that such a confident
exp ression of our salvation presumes upon
our goodness, God's favor and God 's grace.
To the contrary, such an affirmation is
actually stating that we are , by our efforts,
by our willpower , by our human determination , tot ally incapable of meriting or
earning salvation. R ather , by faith we are
relying upon the death of Christ to satisfy
the justice of God- "that by the grace of
God he might taste death for every one"
(Hebrews 2 :9) .
Tn reality , many of us lack inner confidence in our own release from sin. Many
Christians believe that they have so many
sins hanging over them , even unforgiven
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sins , that they are simply afraid th at their
good activitie s are not sufficient-in qu antity or quality-to cancel out their misdeeds .
Have you ever thought privately :
l . I am not zealous enough
2. I don't teach enough
3. I don 't attend every single service I
could attend-and
even miss classes willfully
4. I frequently have impure thoughts
5. I am too selfish
6. I am full of pride
7. I am hypocritical
8. I don't visit and encourage the brethren enough
9. I don 't minister to the poor
I 0 . I do not permit myself to be identified, as did Jesu s, with the oppressed , the
suffering, the poor
11. I don 't pray enough
12. I don 't give enough of my money to
support the cause of Christ
13. I am hopelessly entangled in a materialistic culture
And on and on. Our list could be
lengthened. This list con stitutes our spiritual
liabilities ; and , frankly , we don't find in our
lives enough spiritual assets to offset the liabilitie s. Red emption via the balance sheet!

. . . the centrality

of grace

Our Lord makes it known that neither these
expressions of faithfulness ( vital though
they may be) nor our future acts of obedience represent the basis of our salvation.
To believe this is to believe a lie. To believe
this is to plac e the confidence of our salvation in ourselves, in our own capacity to
keep law and in our ability to accomplish
good works. While obedience is stressed in
the scriptures. obedience of human beings
to God' s will-however
perfect-is not the
biblic al basis of salvation. "For by grace
have ye been saved through faith . . . "
( Eph esians 2: 8-9).
There is no conflict between the doctrine
of the possibility of apostasy and the doctrine of the security of the believer. In I
John l : 7 we read : "If we walk in the light ,
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as he is in the light , the blood of Jesus, his
Son, cleanseth us from all sin." The word
"cleanseth"
is in the present
tense ,
meaning that there is a perpetual, daily
cleansing received by Chri stians-even
though we are unaware of it. This cleaning
is based simply upon our acceptance of the
lordship of Christ and our sincere effort,
however imperfect , to walk in the light of
Christ's will.
The biblical doctrine of grace and faith
calls upon us to place our confidence and
trust supremely in Jesus Christ! Does this
trust and assurance mean we are to use
this as a license? "Shall we continue in sin,
that grace may abound? God forbid"
( Romans 6: 1-2).

We engage in good works, participate
faithfully in the life of the church and extend the good news of our salvation to
others, not in order to attain our salvation, but because this gift has been received, and this gift is sealed by the earnest
of the Holy Spirit. The Christian life is a
life in which the indwelling Holy Spirit
produces the fruit of love, joy, peace, longsuffering, gentleness, goodness, faith, meekness, temperance. The good news of the
gospel is not in our promises for the future
but in our deliverance now!
The true Christian life is lived in response to the gift of salvation. It is a life
of joy, gratitude and loving service lived
in response to the one who has saved us. m

NOW AVAILABLE
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The Demands of Love
WESLEY

C. REAGAN

The rich young ruler (Luke 18: 18-30)
was looking for internal security through
external conformity. He was willing to pay
an impressive price for security, the
price of a highly disciplined life. He had a
lifetime record of exemplary moral behavior.
He had been careful to fulfill family obligations. From all external appearances, life
was a piece of cake for him. He was religious, respectable , comfortable and successful.
Yet the young man felt he had missed
something. Perhaps it was some command
overlooked or some form of self-denial not
practiced. "The externals are all in order ,
but there is a vacuum within ," he seemed
to be saying. Jesus' answer, in effect said,
"You have to turn the control center of
your life over to me. You are trying to receive by giving the product what can only
be received by giving the person."
The exasperating teaching of Jesus made
the young man uncomfortable . It really did
not fit into his frame of reference. "Spell
it out. Tell me precisely what the specifications are for your way of life," he begged .
Jesus persisted , "My way of life cannot
be described in those terms. It is not that
tidy . It is not that mechanical. It is not that
superficial. It requires more than controlled
behavior. It involves renouncing all other

controls over your life and following me
with no reservations. It involves unrestricted
openness to the demands of love, obedience
and discipleship. My way of life is to be
lived out in concrete situations, not just discussed in the abstract. You must go and
sell and follow."
What a shattering revel~tion this was to
a man who thought he could live an adequate life by conforming to a set of strict
regulations on morality. How different it is
to begin each day with a commitment to do
whatever love and discipleship require in
the concrete situations encountered that day,
instead of beginning each day with a rule
book and a pat answer. Following Christ
becomes as alive and as immediate as this
instant , as demanding as now. There can be
no delay , no wavering, no evasion.
This is the difference between the religion
of the Good Samaritan and that of the
priest and Levite. The one responds in love
to life as he meets it; the others respond
mechanically to a predetermined guideline.
Jesus ' demand is a sledge hammer blow
to our carefully guarded lives. He insists
that we must determine each day and in
each situation, "What is the Christian response for me-now-here-in
this situation?" That is what I must do. That is my
imperative.

WESLEY C. REAGAN is a mini ster of th e Burk e Road Church of Christ in Pa sadena, Texas .
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This is such a radical concept of discipleship that it frightens us. Like the young
ruler we plead for the refuge of external
conformity. We tend to respond , "But I'd
rather my duties were outlined so that I
can schedule them and budget my time . I
don 't like always being interrupted and having plans changed and being on an uncertain schedule."

...

interrupted

It is interesting to note how often Jesus was
interrupted by human needs. "Come see
about my daughter, " the insistent demand
came. Before Jesus could get there a woman
who had long been ill with an issue of blood
was reaching to touch the edge of his cloak
in the hope of being healed. The interruption was interrupted . A great message was
interrupted by the opening of a roof to let
in a sick man. Sleep was interrupted during
a storm at sea. Prayer was interrupted in
Gethsemane. Our Lord was constantly willing to respond in love to the call of the
immediate situation.
Nor did Jesus mind interrupting others.
To Peter and John he said , "Come follow
me. " He interrupted their work . To Paul he
said , "Preach what you have persecuted. "
He interrupted Paul 's religion and his ambitions. To Matthew, "Leave your place of
toll and come follow me. "
Jesus has not stopped interrupting people. He is still calling men to disruptive
decisions and commitments . Some find him

saying , "Change jobs because your source
of income is not compatible with Christian
love." Some hear, "Leave your home, family, language and culture and take Christ
to a strange section of the world ." Some
get the message , "Renounce the control
your business has over you and be a free
man in Christ."

. . . the best answer
1t would be one thousand times easier to
have a list of rules that required external
conformity. Many of us, like the rich young
man , could say, "All this have I done from
my youth up ." Unfortunately though , many
of us who conform rather carefully to externals are still much controlled by the desires of the flesh instead of by the demands
of the discipleship. We may not drink, lie,
or commit adultery; but we spend much
of our time and money providing food to
eat, houses to live in, clothes to wear and
entertainment to enjoy. It is easy to build
a cocoon of self-indulgent comforts and
accept only a comfortable Christ who can
be programmed into a self-centered life. It
is easy to substitute piety for service and
ritual for involvement . Such substitutions,
however , are evasions of Christ 's call,
"Come follow me."
The best answer to the man who is seeking internal security through external conformity is still, "Go sell all that you have
and give it to the poor and follow Jesus."

m

. . . it is easier by far to act on abstract principle than from concrete responsibility. The
rising generation will always instinctively discern which of the two we are acting upon .
For it is their future which is at stake.
-Dietrich

16 [48]

Bonhoeffer, Letters and Papers from Prison
MISSION

TRUTH

AND

RESPONSIBILITY

The Fear of Being the Church
ANDREW

J. HAIRSTON

Time may demonstrate that one of our
greatest fears as mortals is the fear that we
will one day have to stop basking in the
sunshine of the impressions which we think
others have of us-which
are often distorted and inaccurate-and
to admit who
we really are. Human influences and
crystallized innovations have greatly penalized every organization in which man has
participated , including the church. Very
often they have pulled the church off its
true course of "magnetic north ."
Modern biblical studies have as a prime
objective the peeling away of the traditions,
customs , language barriers and other foreign
factors that appear to be inseparably connected with the "word" and trying to get
down to the actual "word" itself in an effort
to determine what message God really intended to communicate to man. This scientific approach to biblical studies calls for
absolute objectivity as a necessary prereguisite because the "cutting away" demanded by the investigation just may show
that even those who are participating in the
search are not among the redeemed. In
order to be the very best student of biblical
studies , there can be no determination to
prcve any existing position . This is so because •he true aim is to determine what the
ANDREW
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true pos1t1on is. Positions already ex1stmg
are not factors in this determination.
Though the benefits of this approach
have been limited , as have been every other
effort to determine truth objectively, it always encourages "truth seekers" to know
that there are some who manifest a real
determination to arrive at the true message
of God-regardless
of how difficult language, customs , traditions and other factors
may make the task. Here is an example of
an effort to arrive at objective truth.
As biblical studies has as one of its goals
the object of determining the actual message
originally intended, the Church of Christ
has long proclaimed its determination to rediscover God's truth as to the church and
to be that church in every generation. This
is just as bold , self-denying and objective a
venture as that of modern biblical studies.
This aim suggests that our foremost objective must be the determination and the
execution of truth on every level and issue.

...

hesitancy

Traditions , opinions, language and customs
just as easily get in the way of being the
true church as they have at times hindered
the clear communication of the word to the
hearers. In these phenomena , the attempt

is a mini ster of th e Simpson Str eet Church of Christ in Atlanta , Georgia.
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to be the tru e church will be most viciously
cha llenged . In the face of these phenomena,
Chri st's promise, " the gates of hell shall not
preva il against it (the chur ch ) ," is often
made to ap pea r as nothin g more th an an
empt y promi se.
It appea rs th at the und etermin ed distance
between man, eternity and God , coupl ed
with the immediacy of custom s, tradition s,
language, systems, pressures and denomin ationalized conce pts of the church , have
caused man to be more fea rful of these
factors than God . Furth ermor e, it appea rs
th at the strength of custom s, hum an tradition s and other established ways cause us
to manifest our fea r to be the tru e New
T estament Church .

H owever, I do not suggest th at the reason for this hesitancy in the face of thi s
aweso me task is the result of intended ,
open, known , hostile oppo sition to God .
Rath er, it a ppears to be a fea r of the unknown , a lack of confid ence in God , a
partia l commitm ent to God 's will for the
church , a misund erstanding of the church
and a determin ation to build a system which
we have designed in our mind s as his
chu rch (which we cont end to be the duplicate of the church in the Bibl e without
regularly qu estioning whether we have
turn ed every corn er at the corr ect angle) .
It may be that we have not rea lized that to
possess this attitud e is to cont end th at we
have already arriv ed at a compl ete und erstanding of all truth- as to the church and
God 's will for man for all tim es . Inher ent
in thi s appro ach is also the idea th at being
the tru e church has to do only with our
willingness and ability to sea rch for error
at loca tion s oth er th an where we live. And ,
to pur sue this cour se is to render the church
less effective in the areas of liberty , selfinterroga tion , decisiveness and contempora ry activity. It furth er question s whether
any group which so conduct s its life is truly
the chu rch, since an unequivoc al admi ssion
of the truth and an unlimit ed sea rch for th e
same has to do with "being the church ."
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...

se lf-int e rrogation

Our brotherhood has always quoted with
prid e, "spea k where the Bibl e spea ks and
be silent where the Bibl e is silent" and
"biblica l in matters of faith and doctrine
and liberty in matters of opinion ." Now
th at we are ca lled upon to ob serve these
worth y tenets, it often appea rs th at we spea k
where the Bible is silent and remain silent
where the Bibl e spea ks. Opini ons originating at the right source often are mor e binding th an biblic al doctrin e. No w, we are
called upon to demonstrate that we really
believe, as we have said for yea rs, that one
of the outstandin g marks of the New Testament Chur ch is th at it is always open to
investigation . Do we find a rea l danger and
thr ea t of annihil ation inherent in our previously-announced commitm ent to truth at
any cost?
Our day may be best describ ed as one in
which man openly question s any and everythin g. Th ere is no prima faci e accept ance
of the existence of God . Many find no
grea ter reas on to accept God 's existence
th an they do oth er matters which they
doubt. Th e chur ch is often viewed as a
parasite on society th at ought to be extermin ated . Hypocri sy and lack of commitment have seriou sly damaged its pro spect.
I am convinc ed th at if the church is to survive the present dea dly attack which is
determin ed to leave her lying in ruin s, she
mu st rise to the occasion through self-interrog ation.
But before we proceed , we mu st admit
our fea rs which manifest them selves in our
labeling anyon e who question s the est ablished ord er as having become un stable in
the faith , having sided with denominations ,
having gone liberal , bein g un sound in the
faith , being ath eistic, being a doubter or a
mod erni st. Such attacks on tho se who raise
qu estion s, whether they be members or not ,
cause the church to becom e so legally
stereotyped th at in many instances, it is
impo ssible for it to function as the true
church .
MISSION

Wher e opinions are more strenuously enforced than scripture or where tradi tions
cause the church to neglect a scriptural command or principl e, the aim of being the true
church is seriously affected. To deny truth
its free course is to deny the tru e church
its existence.
In order to be the tru e church, we must
keep ourselves und er constant surveillance.
Paul says we should exa mine ourselves to
det ermin e whether we are in the faith
( 2 Corinthians
13: 5) . The fact th at
the majority of the seven churches of Asia
were rejected beca use they had fallen from
the tru e standard should discourag e our
being presumptuou s about being and r~maining the tru e church. We mu st constantly inspect ourselves to determin e
whether there has been a gradual but certain shift at the very foundation. But man
manifest s his fear at this leve l by labeling
with unacceptabl e designation s and title s
anyon e who shows any rea l interest in inspecting the existing relation ship between
the present structur e and the true foundation . Many memb ers have been spiritually
ostracized beca use they asked qu estion s that
others preferred not to ask. The true
church can and does allow thorough investigation by anyone , including its own
member s. Th e truth of its integrity is found
in its etern al grounding, thu s withstanding
the gates of hell. But we manifest a fea r to
be the church when we attack and then
destroy those who raise questions and admit
obvious inconsistencies , rather th an answer
those que stions and adjust the irregularities
which challeng e our right to be identified
as "The Church."

...

responsibility

1t appea rs that we may show our greatest
fear to be the church in our hesitancy or
tot al neglect of the responsibility of being
decisive and contemporaneous. The extent

to which we tolerat e and allow sin to go
unch allenged in our ranks for fear of "destroying the church " is demon strativ e of
our fear to be the tru e church. The lack of
church discipline shows our fear of being
decisive. It may be found th at our decisive
action toward sin may be mor e evident
where it affects those not related to the
existing church th an tho se who are practicing sin within the ranks of the church .
In other words, our attac ks appear to be
more vociferous and vicious on external denomin ation alism and sin th an on internal
denomin ationalism, immorality and general
sm.
Our failure to deal with vital contemporary issues which unqu estio nably challenge
our membership and which refuse to- be
dealt with in term s of yesterday's "canned
answers" shows our fear to be the true
church in the face of challenging contemporaneou s conditions. Th e church described in the Bibl e is as decisive and as
contemporaneous as was its Lord. It is not
tantalized by the fading glitter found in
being non-controver sial on current issues.
Jesus was decisive, even in the face of
death . The church is deci sive, even in the
face of possible extinction ( Act s 5 and 15;
Galatians 2: 11) .
To be cont emporary is not to aim at
being mod ern ; it is to be the instrument of
God in the day of its existence. Thu s, to be
the church, we must refuse to be merely a
relic of history . If the New Testament
Church exists today , it will be decisive regarding the world of sin as Peter was on
Pentecos t ( Act s 2: 1-4 7) , committed to
routing sin from within the church as Paul
was committ ed at Corinth ( I Corinthians
5: 1-13) and as Pet er at Galati a (Galatians
2: 11-21) and, like Je sus Christ, the church
will be unbound by traditions (Matthew
15:9; Mark 7 :7, 2:27-28; Luke 6:1-10).

The pric e of hating other human beings is loving oneself less.
-Eldridge
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LET'S

GET

TOGETHER

Meditations on an Outdated Division
JAMES

ROBERT

In 1906, the Chur ches of C hrist were listed
as a distinct religious body for the first
time in the denomin ational yea rbook. By
the sprin g of 19 15, the pages of the Gospe l
A dvocate were filled with the beginnin gs of
a cont roversy which was destined to produce the first split in a fellowship ded ica ted
to unit y as one of its primary goals.
R obert H. Boll, the young Germ an immigra nt who possessed a brilli ant mind and
unu sual talent with the pen, was fro nt page
editor of the Advoc ate in 19 14. On December 10, he began an innocen t-ap pear ing
series of art icles ca lled "Short T alks on
Revelation : L oo king into the Book."
T hese ar ticles at first provoke d no special
comm ent. In stead, an article by H . L. Olmstea d in the Word and Work on the relationship between the chu rch and the kingdom of God was cr iticized by F. B . Srygley,
who replied to Olm stead th rough the A dvo cate.

...

disp ensational

approach

Olm stead, in substance, was using the Da rby
dispensational approac h to his interpr etation of the chur ch and the kingdo m . Co n-

ROSS

sidera ble emph asis is given to the Old
T estament promises of a glorio us messianic
kingdom in which Israe l will pa rticipate
after its repe ntance and full restora tion to
God 's favor. Th e chur ch is not identica l
with thi s kingdo m. R ather, the chur ch age
is a special dispensation in which God calls
all people, includin g gentiles, to repent and
to be joined to the body of Chri st before
the ca taclysmic jud gments which will usher
in the uni versal reign of the Chri st. Th e
chu rch is a prepara tory interlud e, an "inter im" dispensation, between th e first advent of Chri st and his return to establish
his kingdom over the whole world . Members of the chur ch are subj ect to the rule
of Chri st, and in that sense, they belong to
his kingdom ( Co loss ians 1 : 13 ) . But the
kingdom will have a futur e fulfillment of a
more univ ersal natur e only after Chri st' s
seco nd comin g. Thu s, thi s view is called
" premillennial," th at is, Chri st will com e
befo re the millenni al reign described in
Revelation 20 .
Th ere are, l think , serious difficulties in
the dispensational view of thin gs. Fo r
exa mple, it over loo ks the close relationship

JAMES ROBERT ROSS is an Assistant Prof e5sor of Ph ilosophy at Alabama A&M College, Hun tsville,
Alaba ma.
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between Israel and the church , a fact described under the metaphor of the Christian being grafted onto the stock of Israel
( Romans I I). In addition , it overlooks the
eschatologicat or end-time character of the
church. By this l refer to the fulfillment in
the church of certain eschatological promises such as the institution of the New
Covenant (Jeremiah 31 : 31-34) and the
outpouring of the Holy Spirit on the new
community (Joel 2:28 -29 ). It must be
realized , however, that one can hold to a
premillennial view of the return of Christ
without being dispensational. The dispensational view is no older than a century or so.
The premillennial view can be traced back
to the second century without any question.
However , our immediate purpose is not
to debate these points of doctrine but to
consider as calmly and compassionately as
possible some of the circumstances surrounding the historical origins of the millennial controversy among the Churches of
Christ.

...

the debate

As we said , Olmstead, who was writing in
the Word and Work, not Boll, who was
writing in the Advocate, was first criticized
for his prophetic-better , "eschatological"
-views.
Boll entered the picture as an
ostensible peacemaker between Olmstead
and Srygley. On March 25 , 1915, the Advocate carried an article by Boll under the
heading " Differences Reducible to Harmony. " He opened by writing that " it does
not follow, if two men differ in their teaching, that they both have not been taught by
the same Spirit. " By this , Boll meant that
the Spirit of God uses the different outlooks
and ways of approaching doctrine by different , sincere Christians as a means of
giving the church the benefit of many
dimensions of the unfathomable truth of
the gospel. He did not say that Srygley and
Olmstead were in exact doctrinal agreement ,
but he obviously felt that both men , each
in his own way , could be used by the Spirit
of God to nurture the church. At the very
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least their differences were not serious
enough to require a disruption of the peace
and unity of the church .
Boll's efforts toward peace, needless to
say , were not successful. Instead , he was
personally drawn into the debate by E . G .
Smith , who accused him of dealing with
" unrevealed
things " ( Gospel Advo cate,
May 6, 19 I 5 ) . At this date , perhaps only
God knows all the facts. Certainly , he alone
knew the hearts and the inner motives of
the men who engaged in this running debate , which in the thirties and forties developed into a brotherhood fight.
Smith did make an odd criticism of Boll
in the Advocate of May 13, 1915. Boll, he
said , "robs Christ of the crowning proof of
his divine Sonship-viz. , the resurrection."
I say that this is odd because no one today
remembers Boll as weak on a fundamental
doctrine such as the resurrection. Smith 's
grounds for his accusation were Boll 's denial
that the resurrection body of Christ had
blood and animal life. Thus Boll took a
more nonliteralistic and spiritual view of
the resurrection than did Smith. But ironically the devious turn of history has left
Boll with the reputation of a narrow literalist ostracized by his more allegorically
minded brethren--and
that in a brotherhood not noted for a free and easy use of
the Bible .
By June 3, I 915 , Boll seemed to realize
th at the debate was unprofitable to all. He
then asked brethren who held different convictions to do so peaceably . He felt that it
was particularly
unbecoming
"for one
brother to assume toward the other the
solemn air and office of a guardian of the
faith. " It would be "quite sufficient," he
said, "simply to discuss the differences ."
But , of course , history proved that men
would not be willing "simply to discuss the
differences ." Boll was shortly dismissed as
an editor of the Advocate. Battle lines were
drawn . Accusations and incriminations flew
back and forth . Suspicion and personal
jealousy doubtle ssly fanned the flames of
controversy . Finally, the era of the great
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Wallace debates crystallized the issuealthough, as far as public records are concerned, the Churches of Christ are one body
of autonomous congregations-practically
alt the leaders know that the group is split,
not only about the millennium but also
about cooperative work, cups, classes and
a number of other tragically minor issues.

those who want peace

. . .

Perhaps our elders will understand if some
of the younger leaders have difficulty making sense out of a division which they have
inherited but which they seldom discuss or
with which they concern themselves . We
can predict that before long the churches
wilt be divided , but no one will remember
why.
For those who want peace in spite of the
wars of our fathers and especially for those
who have tried to stammer through an explanation of the difference between two
churches of Christ perhaps three blocks
apart which do not recognize one another,
I recommend two things. First, we all need
the courage of our convictions. Some people
think that unity is built only by disregarding the truth . The exact opposite is more
nearly correct. Only by a deep concern for
the truth is genuine unity ever realized . The
truth is that the lord ship of Christ and the

oneness of his body have precedence over
any numb er of petty differences which
Christians always have. Alexander Campbell und erstood this , and he was willing to
incur the wrath of his sectarian minded
brothers in order to be faithful to it. Inherited allergies to certain slogans, fear of
the brotherhood leaders and any number
of equally spineless and unchristian fears
continue to keep us from the courage of
our convictions. Once we begin to live what
we believe, the walls will come tumbling
down.
In the second place, we need to go out of
our way to cross over some of the party
lines erected years ago. Lots of good Christians privately deplore the party split. Far
too few make it a point to quench it. The
"a millennial " church needs to use some
"pre millennial " evangelists and vice versa.
College lectureships are an excellent place ,
not to air old grievances, but to bring all
sorts of brethren together to work on the
major issues of our time: secularization and
the church , the Christian perspective on
racial relations, missions in a fast changing
world, poverty , hunger and other aspects of
human suffering. After we have solved some
of these problem s, we can discuss some of
our traditional differences. For the present ,
let us get on togethe r with the work of God .

m

Oracles of a Nonprophet
How shall I come before the Lord ,
And bow before the most high God ?
Shall I approach him with fiery sermons-with heated debates?
Will the Lord be pleased with a thousand tracts ,
With ten-thousand air-conditioned buildings?
Shall I give a 'twenty' to pay for my misdeedsThe fruit of my body for the sin of my soul?
Man , He has shown you what is good!
What does the Lord require of you,
But to be just , to love mercy ,
And to walk humbly with your God?
-Pseudo-Micah
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Evolution in Perspective
I. Physicochemical

and Biological Evolution

A. M.GOTTO

One hundred and ten years after the publication of Charles Darwin's The Origin of
Species, the subject of evolution remains
a controversial one in religious circles. 1 , 2
The purpose of this article is to consider the
subject from a somewhat different point of
view and broader perspective than did the
earlier articles appearing in this journal.
One of the simplest ways of thinking of
evolution is as a process characterized by
descent with modification .
Much of the confusion about evolution
arises from a definition of terms. For
example, Figure 2 from the article of Dr.
Bennett' shows an increasing order of complexity from atoms to cells to individuals
to social systems which is referred to as an
evolutionary scheme. However, the evolutionary mechanism described in the article,
viz. genetic mutation and natural selection,
would apply at most to those stages between
cells and species. This is the classical or
Darwinian type of evolution and will be
referred to below as biological evolution.
For purposes of clarification , the evolutionary scheme may be divided into three
categories: 1) physicochemical , 2) biological and 3) psychosocial. It should be
emphasized that the Darwinian mechanism

applies only to the second of these categories-biological evolution . The extrapolation of the Darwinian mechanism to other
disciplines is not justified and has led to
much confusion in thinking . Categories one
and three are thus referred to as evolution ary processes only through an extension of
the earlier definition with respect to biological evolution.

physicochemical

evolution

. .

Physicochemical evolution is the theory
that chemical life evolved from inorganic
precursors and would include progression
from atoms to the simplest living substances,
i.e. to self-replicating organisms. This theory
should be viewed on an entirely different
basis from biological evolution, since there
is so little available evidence. Fred Hoyle
of Cambridge University has proposed a
theory of continuous creation, but recent
measurements by others of the distribution
of elements within the universe do not seem
to support it. The present status of physicochemical evolution is succinctly indicated in
the following statement by H. Graffron .
There is a nice theory , but no shred of
evidence, no single fact whatever, which
forces us to believe it. What exists is only

A. M. GOTTO is a Staff Associate of th e Molecular Di sease Branch of th e Nationa l Hea rt Institute ,
National Institut es of Health , in Beth esda, Maryland .
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the scientist's wish not to admit a discontinuity in natur e and not to assume a
creative act forever beyo nd comprehension. "
Jt may also be point ed out that, while
science has now no mea ns of proving such
a theo ry, a rational one is not beyo nd construction from pr esent knowl edge of chemistry .

biological

ev olution

. .

ln conceiving the theor y of evolution ,
Charles Darwin was greatly influenced by
observations he made during the voyage of
the Beagle, especially thos e on the Galapagos Island s off the coast of South America. H e not ed that the anim al population differed slightly on each island and that eac h
organism seemerl admirably adapt ed to its
own environm ent. H e observed twenty-on e
species of land bird s and two species of
marine bird s that were not found on the
mainland or anywh ere else. Yet the species
of island bird s were quit e similar to tho se
of the mainl and . How was he to account
for the remarkable ada ptation of eac h
organism to its own eco logical nich e and for
these striking similar ities between closely
related, but definitely distinct (non-interbreeding ), species? The theory of special
creation would postulate a separa te creation
for eac h spec ies so that it was perfec tly
adapted to its enviro nment. Pr esum ably,
each group of island s would requir e its own
special creation. This theory could not explain, however, the extinction of species
with the change in natural environm ent over
a period of tim e and the emergence of new
species. Darwin conclud ed that all of these
obse rvations-i ncludin g the adap tat ion of
the orga nism to its environm ent , the similar ities between close ly related spec ies, the
eco logical distribution of spec ies, the extinction of spec ies and appeara nce of new
ones-co uld be expla ined by a common
descent of organisms with mod ification.
If close ly related spec ies are desce nded
with mod ification from common ancestors,
by what mechanism is this acco mplished?
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Darwin was aware of the fact th at many
spec ies of organisms tend to produc e far
more offspring than survive and that, in fact,
the total popul ation of the species remained
constant. Furthermore, Darw in observed a
natu ra l tendency for individu al organisms
and spec ies to vary in their characteristics.
Darw in postul ated the ph enom enon of natural selection to account for such findings .
The essence of natural selection is th at the
environm ent will select or pr eserve those
variations of an organism which incr ease
its pot enti al for surviv al. Th e organism possessing a variation which increa ses its survival value thu s enjoy s a net reproductive
adva ntag e over other organisms that do not
po ssess the variation. Gen eticists use the
term fitness to describe the reproductive advantage. Thi s simply mea ns that the org anism possessing a useful var iation will have
mor e desce nd ants th an one without the
variation.
Although Darwin observed th at organisms tend to vary, he did not underst and
the mechani sm of spont aneous variation.
This ph enomenon was eventu ally found to
depe nd upon spont aneous altera tion s in the
instructions of here dity that- are passed on
from pare nt to offspring. In ord er to understand the natur e of thi s altera tion , we must
bri efiy consider the normal mechanism of
inherit ance .
ln 1900 , Gr egor Mendel's description of
the laws of here dity, after a history of obscurity, came to the attention of the scientific world. Th e substances which carried
the instruction s of heredity were called
elements and are now called genes . An
organism inherit ed one set of genes from
one parent and anoth er set from the other
parent. For exa mpl e, an offspring receiv ed
a gene affecting color of eyes from each
parent. Both genes might specify the same
eye color (homozygous individu al) or they
might specify different colors (heterozygous
individuals ). Jn the latter case, Mend el observed that the tr'a its did not blend and only
one of the two colors appea red. The separation of traits into one of two distinct or
MISSION

discontinuous groups was called segregative
inheritance and was the basis of the concept of dominant and recessive genes. Segregation of genetic traits prevented blending
and tended to maintain the permanence of
the species. Thus, the simple Jaws of
Mendelian inheritance did not account for
the type of inheritable variation required
for Darwinian evolution. It has turned out,
however, that segregative inheritance is the
exception and not the rule. Most inherited
traits , such as intelligence and longevity,
are discontinuous variables, i.e. are not
segregated into clearly different groups. Instead there are many graded differences of
these properties within a population. Such
properties are called polygenic and act as
if regulated by a number of genes.
One source of the variation required for
Darwinian evolution is provided by spontaneous alterations in the information carried by a gene. Such changes are called
genetic mutations, and the altered organism
is referred to as a mutant. Mutant genes
may recombine to produce further variation. If the mutation leads to a significant
disruption to the normal development or
functioning of the biochemical reactions of
the body, then the mutant gene will always
be easily detected . Its inheritance will be
observed to folJow simple Mendelian laws.
Nature's segregation of such traits may be
looked upon as a way of bringing them to
the open so that harmful ones may be
weeded out. Again, it should be emphasized
that segregative inheritance is the exception
and not the rule. A second source of genetic
variation is the process of crossing-over in
which there is an exchange of genes between
two chromosomes, the anatomic structure
on which the genes are located . In a previous article , Dr. Bennett has already described processes in which several genes are
transferred or translocated to a different
chromosome or are deleted altogether. 1
When multiple genes are translocated or
deleted, however, the result is likely to produce a distinctly abnormal cell and as indicated above, the variant traits are brought
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into the open by segregated inheritance.
Only the rare mutation or variation that
increases the fitness of the organism will be
preserved by natural selection.

...

how far can one go?

Now that we have described the phenomenological process of biological evolution ,
how far can one go in directly demonstrating it or observing it as we have defined it,
i.e. descent with modification? In the test
tube , one can observe the occurrence of mutations in micro-organisms which increases
their fitness by enabling them to utilize a
particular chemical found in their environment. This is the simplest and most direct
demonstration of biological evolution. At a
somewhat higher level, E. B. Ford and his
colleagues at the University of Oxford have
shown that the coloration of certain moths
in the English countryside has changed from
light to dark since the onset of the Industrial Revolution. With the spread of soot
across the countryside, the darker coloration conferred protection from predators.
At these levels then, descent with modification can be looked upon as an established
fact. The extrapolation from such observations to the transmutation of higher species
represents theory rather than established
fact. Such transmutations are inferred but
in general have not been directly observed.
There is extensive, converging evidence
from various scientific disciplines, however,
including paleontological evidence beyond
the scope of this presentation, that points
to the high probability of biological evolution elsewhere in nature where it cannot be
directly observed . The present theory of
biological evolution certainly should not be
looked upon as representing the ultimate
truth.
As P. B. Medawar has stated:
Twenty years ago it all seemed easy:
with mutation as a source of diversity,
with selection to pick and choose, and
with a mainly homozygous make-up to
be aimed at, all we were left to wonder
about was why on earth evolution should
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be so slow. But we know now that nalural
populations are obstinately diverse in
their genetic mak e-up , and that the devices which make them so are bound to
make them rather resistant to evolutionary change. . . . Embarrassing questions
tend to remain unasked or, if askeq, to
be answered rudely :'
The classical or orthodox theory attempted
to account for biological evolution on the
basis of chance variations within genes and
natural selection. Since the frequency of
mutation does not bear any known relationship to the struggle for adaptation of a
species within its environment , Arthur
Koestler has described the orthodox view
of evolution "as a game of blind man 's
bluff."" The eminent British biologist , C. H .
Waddington , sets evolution in the following
perspect ive :

To suppose that the evolution of the
wonderfully adapted biological mechanisms has depended only on a selection
out of a haphazard set of variations, each
produced by blind chance , is like suggesting th at if we went on throwing bricks
into heaps, we should eventually be able
to choose ourselves the most desirable
house .6
A number of the shortcomings of the orthodox theory have been admirably discussed
by Koestler " and Waddington .' Several of
their ideas have been incorporated into the
subsequent article in which specific inadequacies in the Darwinian theory will be
discussed .
m
The second and concluding part of Dr .
Gotto's article will appear in the September
issue of MISSION .

' J. C. Benn ett , A Biochemical View point of Adaptiv e Evo luti on, MISSION, 2 ( 1969 ), 206.
" B. F. And erso n, Cr ea tion vs. Evo luti on: The Rea l Issu es, Miss ION, 2 ( 1969 ), 242 .
" H. Gaffron in Evolution Aft er Darwin , ed ited by S. T ax ( Chicago: Un iversity of Chi cago Press,
1960 ), vol. 1, p. 45.
·• P. B. Medawar , Th e Futu re of Man (New York : New American Librar y, 1959 ), p . 60 .
.; A. Koestler, Th e Gh ost in th e Machin e (New York: Th e MacMillan Comp any, 1967 ), chs. 10 and
11.
,; C. H. W addington , Th e Listn er ( Nov emb er 13, 1952 ) .
' C . H. Waddin gton, Th e Nature of Lif e ( London : Allen and Unwin , 1961 ).

And I realize that when a message is delivered to us in words, truthful though the messenger may be, two sorts of disagreement may arise . We may disagree either as to th e
truth of the messag e itself or as to the messenger 's meaning . It is one thing to inquire
which is the true history of creation, another to ask what Moses , who was so good a servant to the family of your faithful , meant those who read or heard his words to understand
by them .
Augustine of Hippo , Confessions XII
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humor

A Funny Thing Happened on the Way to
Heaven by Gary Freeman (New York:
Harper and Row, 1969), 126 pp. ,
$3 .95, cloth.
There is hardly a better test of the maturity
of any institution than the question of its
willingness to examine itself . Humor is a
very proper medium to cause us to look at
ourselves . Satirical humor , if used skillfully ,
points to our foibles and contradictions as
people. It indicates how true we may be to
our clich es. Gary Freeman has already
shown in his book , Are You Going to
Church More But Enjoying It Less, his
ability to use humor skillfully . Now in A
Funny Thing Happened on the Way to
Heaven , Freeman uses satire to describe
what church life is all about. It is not with
a derisive laugh that he looks at church
life; it is the laughter of one who is concerned about the institution.
A Funny Thing Happened on the Way
to Heaven is the story of Cletus Kinchelow ,
gospel evangelist.
The reader
follows
Kinchelow from his first Sunday school and
hears the utterances of Kinchelow 's toddler
Sunday school class: "goo, goo, goo, battize , goo , goo." He follows Kinchelow to
Sinai Christian College, where Kinchelow
is always in trouble with the Dean of
Women. Then he sees Kinchelow as an
ambitious preacher on his way up in the
system.
There is certainly an air of familiarity
to all that Kinchelow says. We suspect that
we have been acquainted with such people
as S. T. Allbright, the great defender of
the truth and prelate of The True Church;
Sinai Christian College with its heresy
AUGUST

1969

trials and Mrs. Chillingworth and her lectures on sex as an inherent evil. Even the
political
infighting
within
Kinchelow's
brotherhood has the ring of familiarity.
I noticed two places in particular where
Freem an has drawn from a reservoir of
old stories that has been circulated in
Churches of Christ. One is the rejoinder
of someone to the expression, "Her price
is far above rubies ," in the "worthy woman"
passage. The response : "How much does
Ruby charge?" The other is a story (which
may or may not be apocryphal) about the
preacher boys at Sinai Christian College
who played the practical joke on the habitual sermon borrower by drawing up a
completely nonsensical sermon outline .
As in any book of this nature , the satire
is of varying quality throughout the book .
There are several places where the satire
is particularly sharp. The picture of the Sunday school class of toddlers where the only
content was the words like "bat-tize" and
"immerzhun ," and where the infant is
taught that baptism is immersion to defeat
her father in a theological argument, points
to a weakness which most of us have seen:
the attempt to drill into the children the
partisan arguments even if we teach nothing else , an attempt which distorts the
Christian message.
A second sharp thrust of the satire comes
when Kinchelow 's church decides to give up
its song books because of the heresy in
them , only to give them to the "darky"
church across town. The racism implicit
here is more common and more familiar
than we wish .
The sharpest thrust of the satire comes
against a political infighting that is covered
up with much pious talk. Surely , wherever
people come together in any community ,
there are politics. But Freeman sees a
politic that is, consciously or unconsciously ,
obscured by talk of "defending the truth ."
Within this political framework, one sees
the inordinate power of the editor of the
religious paper in Kinchelow 's church , as
his word had the power to banish Kinche[59)
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low to the outer regions of his church, or
to give him the influential position in the
big downtown church .
Gary Freeman has distinguished himself
as "the Art Buchwald of the Church of
Christ." Prophecy comes in diverse forms.
Freeman 's trenchant humor is prophetic,
and we would do well to heed what he has
to say.
-James
W . Thompson
Mr. Thompson is a graduate student at Union
Theological Seminary in New York City.

From Brazil to LSD and beyond
The Religious Situation: 1969 edited by
Donald R. Cutler (Boston: Beacon
Press, 1969), 1091 pp., $15, cloth .
Fifteen dollars for 1091 pages is not bad,
considering the inflated price of books today. But considering its subject matter , its
timeliness and the quality of its presentation , The Religious Situation: 1969 is well
worth the price. This volume, the second
in a series, contains forty-five essays by distinguished experts within the broad spectrum of religious matters, and many of the
essays will be of special interest to readers
of MISSION.
The first thirteen essays cover the "World
Religious Situation ," including six on Central and South America . Waldo Cesar, a
Brazilian sociologist of religion, discusse s
'The Condition of Protest antism in L atin
America ," noting, among other things, the
failures of foreign mission aries to face up
to the social reality of Latin American
countries. On the other hand , Cesar notes
the remark able success of Pentecostalism in
Latin American countries-a
success which
he connects with its "nationality , that is, by
its total lack of dependence on foreign
financing " (p. 157). He adds, "This native
character is expressed in the popular
chants, in the use of indigenous musical in-
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struments and in the brotherly and community relations that exist among the members of the churches " (p. 159). In terms
of mission methods and church renewal ,
Cesar's essay is appropriate not only for
those inter ested in Latin America , but also
for tho se interested in Europe , Africa, Massachusetts or Kentucky.
The next fourteen essays are grouped
under the heading , "T he Experience and
Expression of Religion ." Joseph Fletcher
and Paul Ramsay discuss ethical questions
arising from the current experiments in
organ transplants. Robert McAfee Brown
notes the rise of "Secular Ecumenism," and
defends the thesis that secular involvement
is " the very heart of what the gospel is all
about " ( p. 418). Several articles focus on
war and peace, law and order. Of particular
interest is Alan Watts' discussion of LSD
and other psychedelics . As one who has
experimented
with such drugs , Watts
characterizes his experience in terms of a
"co ncentration in the present," an "awareness of polarity ," an "awa reness of relativity,'' and an "awa reness of eternal
energy"-all
of which suggest closer affinities to Zen and other E.astern religions
(which Watts knows well) than to Judaism
and Christianity. Also timely is Myran B .
Bloy, Jr. 's analysis of the alienated youth.
Bloy sees the Hippies and SDS'e rs as engaged in a religious quest-although
not
in traditional forms-and
he advises campus chaplains to recognize this quest and
to come to terms with it.
Thirteen essays deal with "Defining the
Religious Dimension ," including four essays
on authority and five on symbols. Of particular interest is the article by William
Kuhns and Robert Stanley entitled, "Coexpression and Religious Language." They
offer some interesting suggestions for worship, religious education, etc. (Their suggestion for the use of projected slides integrated in the worship may remind MISSION
readers of the old-time blackboard sermons,
etc.) The last essays in this grouping are
eschatological, with dimensions that are
MISSION

both horizontal (Jurgen Moltmann's "The
Future as Threat and as Opportunity") and
vertical (Arthur Gibson's "Theology for
Cosmonauts").
The final five essays are entitled "Social
Indicators of the Religious Situation." And
one of these essays may well justify the
price of the whole volume for many MrsSION readers: Edwin S. Gaustad 's article ,
"Churches of Christ in America" (see editorial in this issue) . From Gaustad 's point
of view, there is much reason for hope in
what he once calls "this brotherhood-sectdenomination-church-movement-wing"
(p .
1029). The "old "-that is, the cliches, the
concentration on the minutiae and the exclusivism-is
still present but fading . As
Gaustad notes , "none of them goes unchallenged and none seems in the best of
health" (pp. 1022f .). He then goes on to
say, "For the most fascinating and exciting
facet of life in the Churches of Christ today
is not what has happened to the old, but
what is happening that is new" (p. 1023).
The "new " developments , according to
Gaustad, are 1 ) the powerful leaven of
education , 2) the higher level of publishing, 3) the quality of issues now receiving
full debate , and 4) the willingness of
Churches of Christ to look at their own
foibles and failings-and
smile. Reactions
to Gaustad's article will vary according to
individual prejudices. Some readers will be
horrified and / or fearful , if for no other reason th an that Gaustad sees change as
characteristic of Churches of Christ . Others
will have their hopes confirmed that positive renew al is at work . Others will probably say in a cynical mood , "Gaustad 's
really missed the boat ; he's not talking
about us." In any case, the reader should
get a few chuckles from the article , and the
map showing the distribution of Church es
of Christ in America ( pp . 1030f .) is an
added bonus.
All in all, The Religious Situation : 1969
is more than worth its price .
-RBW
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God Is
I have seen the hand of God;
it is beautiful :
I have heard the voice of God;
it is clear:
I have felt the eye of God ;
it is penetrating:
I petitioned unto the Lord ;
He understood.
I pondered the mind of God
And found it incomprehensible.
I have known the love of God
And found it both pleasurable
and satisfying .
How can I deny or be denied
The experience of God?
-Steve Sanderson

Books Received
TH E SEASONS OF LI FE by Paul T ourni er
( Richm ond , Virginia : John Knox Press,
1963 ) 63 pp ., $2.00 , h ardbound .
GENESIS by Derek Kidn er ( Chi cago : Int erVarsity Press) 224 pp ., $3.95, hardbound .
THE MESSAGE OF GALATIA NS by John R. W.
Stott Chi cago: Int er-Var sity Press, 1968 ) 191
pp ., Sl.95 , pap er.
JUDGES RUTH by Arthur E . Cund all ( Chi cago :
Int er-Varsity Press, 1968 ) 318 pp ., $3.95 , hardbound.
FAMILIAR FAILURES by Clovis G. Ch app ell
( Grand Rapids : Baker Book Hou se, 1968 ) 164
pp. , $1.95, paper.
A Reader's Guid e to RELIGIOUS LITERATURE
by Bea trice Batson ( Chi cago : Moody Pr ess,
1968 ) 188 pp., $2.25, pap er.
AN INTRODUCTIO N TO THE OLD TEST AMENT PROPH ETS b y Hobart E . Fr eeman
( Chi cago: Moody Press, 1968 ) 384 pp ., $6.95 ,
hardbound .
NE W T ESTAM EN T COMM EN TARY- GALATIA NS by Wm. Hendriks en ( Grand Rapid s:
Baker Book House) 260 pp. , $6.95, hard bound.
CHRIST : THE THEME OF THE BIBLE by
Norm an L. Geisler ( Chicago: Moody Press,
1968 ) 128 pp. , $2.95, hardbound .

[61} 29

m1ss1on
FORUM

Dear Ed itor s:
W e would like to expr ess th e fact th at we h ave
bee n disturb ed conce rning th e rece nt articl e by
Don Haymes on "Th e Christ of th e Gospe ls"
[J anu ary and May, 1969). W e ar e not up set by
what was said or how it was said, but by what it
has said to us. \ Ve rea d th e articl e toge th er and
were convi cted of th e glaring differ ence betwee n
what we claim to be and wh at we really are. Th e
point is not th at we agree d with every jot and
tittl e. Th e point is th at a person is tryin g to help
us see th e rad ical ism of th e di.5cipleship to which
Jesus Christ ca lls us. If we are ser ious in tr ying
to "r estor e" New T estament Christianity, th en
thi s sure ly mu st be th e pla ce to beg in ...
Ralph an d Suzi e McC lu ggage
Abil ene, T exas

interaction

Dear Editors:
Let me add my complim ent s to th e discus sions
of "Th e Christ of th e Gosp els" by D on Haymes,
Frank Pack and Cec il May , Jr. , in th e issues of
MISSION in Dece mb er, April and May. In my
opinion, th ere was a grea t dea l of truth present ed
in eac h of th eir arg um ents , and I was stimul ated
to consider eac h of their id eas. I am glad th at I
am a broth er in Christ with eac h of th ese men
and glad th at int era ction can exist in th e body of
Chri st so th at we m ay all continu e growi ng. My
thank s to MISSION for providin g a plac e for thi s
int erac tion .
James R. l\ic hols
Columbi a, Missouri

MISSION Forum is devot ed to comm ents from
tho se who se insights on various matt ers differ.
Lett ers submitted for publication must bear
th e full nam e and address of th e writer. Lett ers und er 300 words will b e given pr eference.
All lett ers are subj ec t to condensation. Addr ess
your lett ers to MISSION, P. 0. Box 326 , Oxford ,
Ohio 45056.
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and present

Dear Edit ors:
Warr en Lewis touch ed on several nerves in his
perceptiv e review of Moltm ann 's Th eology of
H ope [Jun e, 1969).
On e point of particular int eres t
histor y and th eology. Moltmann ,
said , "rejects all lon gings for some
vious 'Gold en Age of Perfection'
existed, and all att empt s to restor e
tion in favor of spending hi s entire
futur e, which alon e is ours."

Upsetting

Stimulating

Past, future

to stud en ts is
th e reviewer
supp osed pr ewhich never
in th at di recenergy on th e

Moltm ann here show s th e tension betw een th e
quest for an id eal past and for an id eal futur e.
Th ese two motif s provide familiar but unfortunat e
attitudes towa rd th e th eology of hi stor y.
Th e mill enar ian would pull int erest away from
the pr esent by dra wing a detail ed map of th e
futur e, to which th e chur ch of tod ay is a mere
prologue . Th e primitivi st wou ld in sist th at a similar m ap of th e id ea l past can b e recovered , a
map th at mu st control our trav els today. Each of
th ese extremes fails to admit th e uniqu eness of
eac h pr esent situation. When p resse d to deal with
th e uniqu e situ ation s in our day, situ ations not
adequate ly cove red in th eir past or futur e maps ,
th e mill enn arian and th e primitivist logically must
admit th at such situation s simpl y do not exist.
Th ere is a more bibli ca l outlook th an eith er
of th ese . In bibli cal faith , both th e p ast and th e
futur e impin ge up on th e pr esent, makin g it a tim e
of jud gment and decision for a man now. \Vhen
th e ea rly discipl es were tempt ed to spec ulate on
th e restorati on of th e era of D avid or Elijah or
Jeremiah , th ey are qui ckly remind ed that such
speculati on cannot remov e th eir pr esent urg ent
dec ision ( Matth ew 16: 13-16; Acts 1 :6-14). When
th e ea rly church tri ed to abandon th e present
and separa te th emselves to awa it a mor e gloriou s
futur e hope, th ey were admonish ed ( 2 Th essalonians 3: 6-13 ) to go back to work.
Ultim ately, th ere is no tension ( th ough Moltmann seem s to believe th ere is) betw ee n th e
ide al pa st and th e ideal futur e-wh en th ey are
allowed to inform th e pr esent without diminishing its imp ortance .
On e figure well-kn own to MISSION readers wa s
hailed as lea der of a restoration mov ement, th ough
for yea rs he edit ed a journ al he called Millennial
Harbin ge r. Alexander Campbell thu s succeed ed ,
where later ge nerations have fa iled , in int erpr etin g
th e m ea nin g of th e past and th e futur e for th e
nee ds of his own day.
Harold Straughn
Abilene , Texas
MISSION

TRU ST EES OF MI SSIO N
WALTER E. BuRCI-I
, El mont , L.I. , N .Y.
RAY F. CHESTER, Austin, Tex.
HAL L. CURRY, D allas, Tex.
D WAIN E VANS, W est Islip , L.I ., N .Y.
EVERETT FERGUSON
, Ab ilene, Tex .
ANDREW J. H AIRSTON, Atl ant a, Ga .
Hu BERT G. LOCKE, Detroit, Mich .
JACK L. MACKEY, Amarillo, Tex.
ABRAHAM J . MALHEHBE, H anover, N . H .
DoN H. Mc GAUGHEY, Torran ce, Calif .

Bless you
Dear Edito rs:
"God 's Memorial Days" b y Thom as H. Olbri cht
[ May, 1969 }- BEAU TI FUL!
Mrs. Sarah Nelson
Columbu s, Ohi o

For the scholars
Dea r Edit ors :
Always I'v e b een th ankful for th e men among us
wh o will spend years of stud y and many times
depriv e th emselves of many material thin gs in
ord er to b e tru e scholars-trul y int ellectu al.
But please, be ca reful and rememb er Paul :
"Wh en I came to you , br ethr en , I did not come
procl aimin g to you th e testim ony of God in lofty
wo rd s or wisdom. F or I decided to know nothin g
among you except Jesus Chri st and him crucified.
And I was with you in wea kn ess and in mu ch
fear and tr emblin g; and my speech an d my message were not in pl ausible word s of wisdom, b ut
in demonstrati ons of th e Sp irit and power th at
your faith might not rest in the wisdom of men
but in th e power of God. Yet among th e matur e
we do imp art wisdom, alth ough it is not a
wisd om of thi s age or of th e rul es of thi s age, who
are doomed to pass away ."
Mrs. E rnest E. Hyne
Win ston-Salem, North Carolin a

Excellent

taste

Dear Editor s:
I alwa ys rejoice to see th e \\'Ork of my good
friend R. E . Smith in print. Dr . Smith is a great
and persevering talent . I was especially delight ed
to see "Minu tia" in your Jun e issue, since it was
first p ubli shed in th e Jun e, 1966 issue of An Uncertain So1111
d . . , a Chur ch of Chri st und ergro und journa l with which I have b een happ il)'
AUGUS T

1969

THOMAS H . OLBRICHT, Abil ene, Tex.
RoY F. OSBORNE, Oakland , Calif .
F RANK PACK, Cul ver Cit y, Calif.
J. W. ROBERTS, Abil ene, Tex.
DoNALD R. SIME, Los An geles, Calif .
CARL SPAIN, Abil ene, T ex.
CARL H. STEM, \ Vashin gton, D . C., Sec .-Tr eas.
DAvm STEWART, Austin, Tex., V ice-Pres.
M. I. SUMMERLIN, Port Arthur , Tex., Pres.
Ro Y BowEN \VARD, Oxford , Ohi o

associated . We are gra tified th at you h ave confirmed our excellent taste .
Don H aymes
Brooklyn, New York

E DIT ORI A L NOTE: Our apologies to An Uncertain Sou nd . .. f or not ackn owledging the fa ct
that R . E . Smit h 's 7ioem , "Minu tia," had first ap7icarecl in that iouma l. A s a matt er of fa ct, u;e
did not kn ow that it had app eared first in the
Sound , h11t we readily ackn owledge your good
taste in 7mblish.i11
g "Minu tia."
- RB, v

Just kidding-but

then again

Dear Ed itors :
Broth er N. Clement 'vVeth ers · of Knu ckledown ,
\Vest Virg inia, info rm s us he has just compl eted
a book entitl ed , Ch urch Finances. It includ es
chapt ers on th e follow ing top ics : How to convince a chur ch to build ; gett ing th e best pri ce
when sellin g the old b uil d ing to anoth er chu rch ;
seem ing dona tions of suppli es and equipm ent ;
tapp ing governm ent agencies; increasing mini sterial salaries; using chur ch tax-exempti on for e ffective land speculation ( to finance mission p rogra ms, etc.) ; coun seling contribut ors on gettin g
th e b est tax ad vant age for their gifts to th e Lord 's
work; ti ps on parkin g-lot surfacing costs; pros and
cons of lettin g bid s for ca rpetin g and air- conditionin g; your own offset pr ess versus contr acted
printin g; and gettin g th e b est int erest on dep osits
of th e Lo rd 's money. Th ere are also 52 serm ons
on giving and a concludin g chap ter of epi gra ms
and prov erhs ( suit abl e for bull etin s and serm ons)
on th e twin sins of greed and materialism . Broth er
\ Veth ers will share thi s wealth of useful inform ation with you for only $2.95 per copy or thr ee
for $8.0 0. He also has a couple of openin gs for
meetin gs lat e in th e summ er.
John Whit e
Bright wa ters, Ne" · York
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Includ ed in this issue will be an interv iew with G . R . Beas ley-Murray , scholar ,
pre acher and former president of the Baptist Union of Gr eat Brit ain. Dr.
Beasley-Murr ay is interviewed by Dr. Everett Ferguson on such subj ects as
bapti sm, the Lord 's Supp er, ecumenical endeavors, etc .

--------------------

CLII' AND MAIL--------------------

P. 0 . Box 2822
Abil ene, Texas 79604
2 subs 7.00

Gift 3 .50

4.00 per year

2 years 7.00

3.00 Stud ent

Fo reign ( except Can ada and Mexico) 5.00

Fo reign Gift 4.50

Please introdu ce a friend to

MISSION!

Please send a card Announcing My Gift (s) D
Please check one or mor e:
Chang e of Addr ess D

•

D Renewal

Na me

Addr ess

Address
State

D New

Plea~e bill me D

Nam e

City

Gift

Zip

City

Stat e

.. Zip

