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GREAT DISCOVERIES
AT THE MANGER IN BETHLEHEM
BILLY

J. HENRY

IF

WE BELIEVE in the profound and miraculous birth of Jesus Christ , no apology is
needed for reflecting on the great discoveries
to be made at the manger in Bethlehem.
However, lest there be misunderstanding ,
let me be perfectly candid about my intentions. First of all, to speak of the birth of
Christ at this time of the year in no way
endorses the view held by many that he was
born around December 25th , some nineteen centuries ago. Furthermore , it does not
in any way suggest that "Christmas Day "
or "Christmas Sunday " ought to be exalted
above any other day or Sunday in worship.
And yet I do believe that we should take
advantage of the great opportunity presented to us at this season of the year to
speak out concerning the significance of
Christ's birth. If at this time of year the
attention of a greater majority of people
is being turned toward the "Princ e of
Peace ," then I believe we do a dis-service to
him , as well as to insult the intelligence of
a great many people , by not speaking a
true word concerning this greatest "happening" of a part of heaven coming to
earth in the form of a lowly child , born in
a crude manger in an obscure village called
Bethlehem.
Indeed , there are great discoveries to be
made at the scene of Christ's birth , just as
is intimated by the following reading from
the Gospel according to Luke:

BILLY J . HE
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Th ere we re some sheph erd s in that part of th e
countr y who were spendin g th e ni ght in th e
field s, takin g care of th eir flocks. An ang el of
th e Lord app ea red to th em, and th e glory of
th e Lord shon e over th em. Th ey we re terribl y
afraid , but th e angel said to them: "Don 't be
afraid! For I am h ere with good news for you,
whi ch will brin g great joy to all the people.
Thi s very night in David 's town your Savior
was born-Chri st th e Lordi Thi s is wh at will
prov e it to you: you will find a b aby wrapp ed
in cloth s and lying in a manger." Sudd enly a
great army of he aven' s angels app ea red with
th e angel, singing prai ses to God: "Glor y to
God in th e hi ghest heaven! And peace on earth
to men with wh om he is pleased !" Wh en th e
an gels went away from th em b ack into hea ven,
th e sheph erd s said to one anoth er, "Let us go
to Bethl ehem and see thi s thin g th at has happened, that th e Lord ha s told us." So th ey
hurri ed off and found Mary and Joseph , and
saw th e bab y lying in th e man ger. Wh en th e
sh eph erd s saw him th ey told what th e ang el
had said about thi s child. All who hea rd it were
fi1le d with wond er at wh at th e shepherd s told
th em. Mary rememb ered a1l th ese thing s, and
thou ght deeply about th em. Th e sheph erd s
went b ack, singing prai ses to God for all the y
had heard and seen; it h ad b een just as th e
angel h ad told th em ( Luk e 2 :8-20 TEV) .

. . . God becoming

man

The first discovery we make at the manger
in Bethlehem is God becoming man. 1 While
we acknowledge the humble birth of a
child-a
miraculous birth by way of the
Holy Spirit; yet we must not overlook the
fact that this birth was a literal invasion of

RY is a minist er of th e Church of Chri st in Hage rstown , Maryland.
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God coming to earth. Christ's birth singled
out and pointed to the incarnation or infleshment of God in Christ. John recorded
the event as follows:
In th e b eginning was th e Word, and th e Word
was with God, and th e Word was God. The
same was in th e beginning with God . . . and
the Word becam e flesh, and dwelt among us
( and we beheld his glory, glory as of th e only
begotten from th e Fath er), full of grace and
truth " (John 1:1, 2, 14 ASV).

We of the Christian Community acknowledge the great and profound influence which
this supreme personality has upon our lives.
Because of his influential power over our
lives we must surely conclude that no mere
myth could have produced such lasting consequences and the remembrance of such
an event for over 1900 years!
We are remindful too that this baby born
in Bethlehem grew up to epitomize the perfection of God in being an obedient son in
all that was asked of him to do by his
heavenly Father , even of being obedient
unto death on the cross. Therefore , this is
our main emphasis in Christianity , not
necessarily to give honor to a baby , but to
give praise and adoration and thanksgiving
to the savior of the world!
While we also acknowledge the greatness
and simplicity of his teachings and the
necessity of living our lives according to his
will, we admit, however, to our failures of
accomplishing his purpose in our lives so
many times. However , if we are to survive ,
not only as human beings here in this very
insecure world but also in the hereafter
with God , our lives must be brought under
submission to Christ's will.

. . . the essence

. . . For I know him whom I have believed ,
and I am persuaded that he is able to guard
that which I have committ ed unto him against
that day ( 2 Timothy 1: 12 ASV) .

of Christianity

Another great discovery we make at the
scene of Christ's birth is the essence of
Christianity. And what is the essence of
Christianity? For our purpose in this article
we simply state that the essence of Christianity is our personal love and devotion to

4 [164]

the sublime and supreme personalityJesus Christ. 2 This surely was the thought
of the shepherds and wise men who came
to worship the child so long ago.
There are, of course , some critics of the
Christian faith who believe this is a great
handicap-this
centering of our whole
philosophy of life and religious faith in a
personage who died nearly two thousand
years ago. :i However , they fail to realize
that this individual not only lived in the
past , but ever liveth today in the present!
Also they fail to understand that Christ 's
life was for the purpose of bringing "the
self movement of God" 4 into the lives of
men in order to make their lives righteous ,
and to invite them into the Kingdom. Christ
is the one solitary personality of history
who didn't become a "prisoner of his
date." 5 It is impossible to outgrow him as
we do other persons of past history. Everyday , walking with him is a thrilling experience for the dedicated child of God.
How we need to herald to a confused and
frightened world today that Christ is no abstraction or unrealistic being born over
1900 years ago! And if you think that this
is just some false notion we have , then you
need to · come up to him and invite him
into your life and just see for yourself how
very powerful and overwhelming his influence can be. Also I counsel you to look to
• Testament and read the accounts
the New
of profoundly changed lives! For instance ,
the Apostle Paul said after his conversion
experience:

He didn't say, "I think I know ," or "Perhaps he is in me ," but he said unequivocally ,
" I know him whom I have believed . . . "
Jesus is no abstraction, but he is as we have
already suggested, the incarnate God come
to earth in order to infuse , empower, and
change the lives ~f all mankind.
MISSION

...

the meaning and purpose

of life

Finally, I wish to mention of the great discovery of the meaning and purpose of life
found at the manger in Bethlehem in that
far distant yesterday. While we have already
considered this thought to some degree, yet
I would like for us to expand upon it some
more in order to try and understand what
its great and significant meaning is to our
lives. Really , Christ is the only individual
who has given life any real meaning and
purpose. This is quite understandable when
we remember that he was present with the
Father in the beginning of all things, and
this included the creation of man 's life here
in this world of ours. He, therefore, understands and knows the innermost longings
and desires of our hearts. He alone can
help us through the greatly troubled places
of life and give unto us a more wholesome
and optimistic outlook on life. In so doing,
only Christ has been able to take the dread
out of the grave and the sting out of death ,
or as the Apostle Paul has expressed it:
0 death , where is th y victory? 0 death , where
is thy stin g? Th e stin g of death is sin; and
th e power of sin is th e law: but thank s b e to
God , who giveth us th e victo ry through our
Lord Jesus Chri st ( 1 Corinthi ans 15:55-57
ASV) .

Only Christ has given mankind the reason
for living life unselfishly. So often the experience of man has been to come to Christ
in all of his pride , only to subject himself
to Christ's humility and loving-kindn ess,
and to come away a changed person full of
Christlikeness. Also it has been man 's experience of coming to Christ in weakness

and degradation , only to leave strong , royal
and pure.
Such gentleness and kindness as that of
the Master in receiving vile humanity can
be experienced by you not only at this season of the year , but at all times .as well!
Such exceeding joy and uplifting to greater
heights never before thought possible of
attainment by you, can be yours in that
seemingly magical moment of your full selfsurrender to Christ in humble obedience to
his will. This is something you and I can
bring to him-ours elves! No , not coming to
him with clenched fists, but uplifted arms
and open hands to receive the possession of
a royal and priestly garment-the garment
of righteousness!
All of this great experience is in answer
to the question asked many years ago,
"What can I give him as poor as I am?" 6
We have discovered that the only adequate
answer to that inquiry is that I will give
him my heart-my life!
No doubt , many other great discoveries
are to be made at the impressive site of
Christ's birth , but let us allow these for
the moment to impress upon our minds the
necessity of our acceptance of what God
offers us through Christ-forgiveness of sins
and eternal life. While we cannot deserve
God or Jesus Christ , we can receive God
through our acceptance of Christ , because
he was "the Word (that) became flesh, and
dwelt among us." Also it was Jesus who
gave his life up for us in order that we
might live! This was "love so amazing , so
divine, (that it) demands my soul, my life,
my all." 7
m

For two well-writt en and int erestin g articl es on th e In carnation , see Don H. McGau gh ey's articl e,
"Th e Meanin g of th e In carnation ," MISSION ( Dece mb er, 1968), pp. 164-167 ; and David Graf' s articl e,
"Th e Scand al of th e Inc arnation ," MISSION ( Decemb er, 1969) , pp . 164-167.
2 David A. MacLenn an ha s remark ed th at "th e essence of Chri stianit y is personal devotion
to the
supr eme personality." David A. MacL enn an, 1965 Reve ll's Minister's An nu al ( W estwood , New Jersey: Fl emin g H . Revell Comp any, 1965), p. 282.
3 Ib id.
4 Don H. McGau ghey, "Th e Meanin g of th e In carn ation," MISSION ( Decemb er, 1968) , p . 165.
5 Da vid A. MacLenn an, "Di scoveries at th e Manger ," 1965 Reve ll's Minister's Annual ( W estwood , New
Jersey : Fl emin g H. Revell Compan y, 1965), p. 282 .
6 Excerpt s from a p oem by Chri stin a Rossetti , MISSIO
N ( Dece mb er, 1968), p. 186.
7 Isaac W att s, a lin e from his hymn, "When I Survey th e W ondrou s Cross. "
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The Priests of Ahura Madza
Came out of the East of old
To search for the promised Savior
By the Prophets of Yahweh foretold ,
The Christ-whom the people of Yahweh
Had driven out in the cold .
And they came to the Priests of Yahweh
Who argued with rancor and din
Of "Who was Melchizedek's father?"
And "Is dressing like Romans a sin?"
And the Priests and Sages of Yahweh
Who looked for the Coming One;
Who had read the Law and the Prophets ,
And knew how the Promises run ,
Would not go down to Bethlehem
To see what the Lord had done!
But the Priests of Ahura Madza ,
Who knew not the Holy Law ,
Went forth in the winter weather
And the wind that was piercing and raw,
And searched till they found the Savior
Where he lay on his bed of straw.
Then the Priests of Ahura Madza ,
Who had "seen a star " in the sky,
Knelt down at the foot of his cradle
And worshipped the Lord Most High ,
Whom the Priests and people of Yahweh
Would hang on a cross to die.
And the Priests of Ahura Madza ,
Who "know not the law" today
Go forth in the name of this Savior
In the thick of life's bitter fray,
To bind up the lives that are broken
And the souls that are gone astray.
They plead for the cold and the hungry ,
They plead for the rights of all men ; ·
They take what they know of the Gospel
To a world that is dying in sin;While the Priests and people of Yahweh
Debate in perpetual strife:
"How tight should a boy wear his levis?"
And "Where did Cain get his wife?"
-Don Reece
6 [166]
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THE CHRISTIAN'S RESPONSE
TO AN IMMORAL WORLD
JOHN ALLEN CHALK

No

ONE DOUBTS the dangerous level of
obscenity that grips many contemporary
art forms. But the real problem-in
the
midst of confused definitions of obscenity ,
angry but ill-informed church member protests, and the youth culture's identification
with much that an older generation calls
lewd-is how does the Christian respond
to an immoral world?

Christian

morals

.

First , you and I need to realize that Christian morals are for Christians. Some of us
confuse our concern as citizens for this
country's moral condition ( which is right
and good) with the demanding life-style
required of every citizen of God's kingdom.
Can you imagine , for example, the chaos
that would result from an attempt to enforce the Beatitudes of Matthew 5: 1-12 on
American citizens? The question is not the
beauty of the lives produced by such standards but the resistance that men who walk
"a ccording to the course of this world " and
in obedience to the "prince of the powers

of the air " would offer to such a way of
life.
Contrary to this forced approach the
apostle Paul says that the Christian , because
of his faith in and continuing relationship
with Christ , lives a sanctified life. This sanctification determines what the Christian
does in body and mind every moment of
the day. The Christian's every thought ,
word and deed demonstrate God 's "good
and acceptable and perfect will" (Romans
12:1, 2).
When the apostle Paul urges lives of
sanctification-moral
and ethical purity for Christians , he addresses them "in the
Lord Jesus" as men and women who have
decided to do the "will of God" ( 1 Thessalonians 4: 1-8).

following

Christ

Second, Christian morality
perative in each Christian's
she answers Christ's call
This partially explains the
ture of Christ's call:

becomes an imlife when he or
to discipleship.
demanding na-

JOH
ALLE
CHALK is a mini ster of th e Highl and Church of Chir st in Abilene, Texas. He is the
author of Thr ee American Revo lut ions ( Carlton Press, 1970), th e revolutions going on in the areas of
crim e, rac e and sex.
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If any man would come after me , let him
deny himself , and take up his cross , and
follow me . For whosoever would save his
life shall lose it; and whosoever shall lose
his life for my sake and the gospel's shall
save it . . . For whosoever shall be
ashamed of me and of my words in this
adulterous and sinful generation , the Son
of Man also shall be ashamed of him ,
when he cometh in the glory of his Father
with the holy angels (Mark 8:34-35 , 38) .
The decision to.follow Jesus , in other words ,
is the call to a life totally ruled by Jesus '
will. It is a way of life determined by the
moral demands of one 's new Lord , Jesus
Christ.
The New Testament teaching on baptism
emphasizes the same truth: that Christian
morality grows out of one's obedience to
Christ's call of discipleship . In Romans
6: 3-7, Paul describes our union with
Christ 's death , burial and resurrection in
baptism. He then turns to the consequences
of this union with Christ:
Let not sin therefore reign in your mortal
body , that ye should obey the lusts thereof; neither present your members unto
sin as instruments of unrighteousness; but
present yourselves unto God, as alive
from the dead , and your members as instruments of righteousness unto God
(Romans 6: 12-13).
Then detailing again the results of one's
baptism into Christ , Paul writes:
I speak after the manner of men because
of the infirmity of the flesh: for as ye
presented your members as servants unto
uncleanness and to iniquity , even so now
present your members as servants to
righteousness unto sanctification (Romans 6: 19).
And in a concluding summary statement
about the moral-ethical implications of this
decision to become a Christian , the apostle
writes :
But now being made free from sin, and
become servants to God , ye have your
fruit unto sanctification , and the end
8 [168]

eternal life" (Romans 6: 22) .
No one verse in the New Testament spells
out this second basic truth like Romans
6: 22. Paul states four important truths:
( 1 ) You do not have to sin anymore
because Jesus ' blood and death have redeemed you.
(2) You now listen to and obey God's
will for your entire life.
( 3) Everything in your life, therefore ,
finds its expression in moral purity and
ethical uprightness.
( 4) And this means you have every hope
of life forever with God.
In 1 Corinthians 6: 12-20 we are taught
that the Christian 's physical body is a member of Christ's spiritual body and , therefore , cannot be given to immoral relationships of any kind without dishonoring
Christ. This again shows that Christian
morality comes necessarily out of the kind
of decision we make about Jesus Christ as
Savior and Lord. Christian morals are for
Christians. And Christian morals are the
inevitable result of one's decision to follow
Christ. To say "Yes" to Christ is to say
"Yes " to a morally pure life.

. . . direction

of the Holy Spirit

Third , the moral question that the Christian asks is, in reality, a spiritual question.
In some periods of church history immorality was practiced in the name of spirituality ,
but this is a perversion of biblical truth.
The Chri stian is moral by the power and
direction of the Holy Spirit.
The apostle Paul says we are to remember two things when asking whether a specific act or situation is moral or immoral.
First , "remember ," he says,
that your entire being belongs to God. He
purchased you with the blood of Jesus
Christ , His own Son . . . and ye are not
your own; for ye were bought with a
price: glorify God therefore in your body
( 1 Corinthians 6: 19-20).
You cannot make your own decisions . Only
God's word can authorize the Christian 's
MISSION

actions in any and every given situation.
Second, Paul says, "Remember that your
physical body is now the home of the Holy
Spirit which is in you, which ye have from
God" ( 1 Corinthians 6: 19). Wherever the
Spirit lives there sanctification occurs ( 1
Thessalonians 4: 1-8; 2 Thessalonians 2: 13) .
Only "holiness" can characterize your life
in Christ, the apostle explains.
This means that the decisive moral question for the Christian is, "Am I walking/
being led by the (God's) Spirit or the (my)
flesh?" The difference is clearly spelled out
in scripture as well as in universal human
experience.
To walk by the flesh, listening to the desires of the flesh, leads to immorality and
spiritual death.
Now the works of the flesh are manifest,
which are these: fornication, uncleanness, lasciviousness, idolatry, sorcery,
enmities, strife, jealousies, wrath , factions, divisions, parties, envyings, drunkenness, revellings, and such like; of
which I forewarn you, that they who
practice such things shall not inherit the
kingdom of God (Galatians 5: 19-21).
The same writer also tells us that
The mind of the flesh is death; ... because the mind of the flesh is enmity
against God; for it is not subject to the
law of God, neither indeed can it be; and
they that are in the flesh cannot please
God (Romans 8:6, 7, 8).
On the other hand, to be led by the spirit
of God who lives in every redeemed life
and body ( 1 Corinthians 6: 19-20) is to
experience moral purity and spiritual life:
" ...
the mind of the Spirit is love, joy,
peace, longsuffering, kindness , goodness ,
faithfulness, meekness, self-control" (Galatians 5: 22-23).
We have offered three observations:
( 1) Christian morals are for Christians.
(2) Christian morals arise out of one's
decision to follow Christ.
( 3) The question of what is moral and
immoral is always a spiritual question: "Am
DECEMBER,
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I rightly related to God through Christ so
that his Spirit is in control?"

...

in an immoral

world

Out of these observations come the following suggestions: First, the Christian is empowered by God to live a morally pure life
in our immoral world. He is so helped by
God for the specific purpose of "holding
forth the word of life." The "Christian
presence" is the Christian's response "in
the midst of a crooked and perverse generation" (Philippians 2:12-16).
Second , the Christian by Christ's redemptive death has been freed from the slavery
of immbrality to live and serve those who
have not yet accepted God 's pardon.
For freedom did Christ set us free: stand
fast, therefore, and be not entangled
again in a yoke of bondage . . . for ye
brethren, were called for freedom, only
use not your freedom for an occasion to
the flesh, but through love be servants
one to another. For the whole law is fulfilled in one word, even in this: Thou
shalt love thy neighbor as thyself. But
if ye bite and devour one another, take
heed that ye be not consumed one of
another (Galatians 5: 1, 13-15).
Third , in God's kingdom no persistent immorality is countenanced; this is a misuse
of the Christian's freedom about which we
just read. This is why Paul warns:
But fornication , and all uncleanness , or
covetousness, let it not be named among
you, as becometh saints; not filthiness,
nor foolish talking , or jesting , which are
not befitting; but rather giving of thanks .
For this ye know of a surety , that no
fornicator, nor unclean person , nor covetous man , who is an idolator , hath any
inheritance in the kingdom of Christ and
God (Ephesians 5: 3-5).
Fourth, the Christian's primary concern is
for himself, his brothers and sisters in
Christ. He is specifically charged not to
judge an unsaved , immoral world.
I wrote unto you in my epistle to have

[169] 9

no company with fornicators; not at all
meaning with the fornicators of this
world, or with the covetous and extortioners, or with idolators; for then must
ye needs go out of the world: but as it
is, I wrote unto you not to keep company , if any man that is named a brother
be a fornicator, or covetous , or an idolator , or a reviler , or a drunkard , or an
extortioner; with such a one no, not to
eat. For what have I to do with judging
them that are without? Do not ye judge
them that are within? But them that are
without God judgeth. Put away the
wicked man from among yourselves ( 1
Corinthians 5: 9-13).
Fifth, the Christian's response to an evil,
immoral world is a positive, Spirit-filled life
of faith in Jesus Christ. In Paul's words, "Be
not overcome of evil, but overcome evil
with good" (Romans 12: 21).

Sixth , the crying need in our day is
exactly what Corinth needed in Paul's day:
drastic , immediate , personal attention to the
spiritual and moral quality of our Christian lives. This is the pertinent question for
us today.
And I, brethren , could not speak unto
you as unto spiritual , but as unto carnal,
as unto babes in Christ. I fed you with
milk, not with meat; for ye were not yet
able to bear it: nay , not even now are ye
able; for ye are yet carnal: for whereas
there is among you jealousy and strife ,
are ye not carnal, and do ye not walk
after the manner of men? ( 1 Corinthians
3:1-3).
I repledge my allegiance to Jesus as Lord
with a genuine commitment to that which
is unquestionably true, honorable , just ,
pure, lovely, and of good report (Philippians 4:8), so help me God!
ID
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NOTES ON REVOLUTION
DON

HAYMES
So long as we read about revolutions in books, they all look very nice-like those landscapes which, as artistic engravings on white vellum, look so pure and friendly: dung
heaps engraved on copper do not smell, and the eye can easily wade through an engraved morass.
-Heinrich Heine
Is it any wonder that the youth have lost all respect for their elders, for law and order,
when for as long as they can remember all they've witnessed is a monumental bickering
over the egro' s place in American society and the right of people around the world
to be left alone by outside powers? They have witnessed the law, both domestic and
international, being spat upon by those who do not like its terms. Is it any wonder,
then, that they feel justified, by sitting-in and freedom riding, in breaking laws made by
lawless men? Old funny-styled, zipper-mo .uthed political night riders know nothing but
to haul out an investigating committee to look into the disturbance to find the cause of
the unrest among the youth. Look into the mirror! The cause is you, Mr. and Mrs.
Yesterday, you with your forked tongues.
-Eldridge Cleaver
Behold, I make all things new.

-Revelation 21 :5

Let us be completely candid, or let us not
proceed at all. If we are to discuss "revolution" intelligently and with clarity, we must
agree on our terms, and we must agree on
how to use them. Many churchmen are
talking about "revolution" when they mean
"reformation." The difference is not merely
academic.
To illustrate: If the American colonists
had forced George III to allow them representation in the British Parliament and to
change his taxing procedures, that would
have been reformation. Instead, they com-

pletely repudiated British rule and set up
an entirely new system. That was revolution.
Further, if Martin Luther had joined the
peasants in 1524, overthrown the reigning
powers, and constructed a new religious,
political and social system, that would have
been revolution. But, drastic as it seemed
at the time, Luther merely abolished a few
customs and changed a few procedures. The
basic structure (and the basic situation)
remained the same. That was reformation.
(And, as Soren Kierkegaard was to remark
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more than 300 years later: "Luther; your
responsibility is great indeed , for the closer
I look the more clearly do I see that you
overthrew the Pope-and
set the public on
the throne." The throne remained.)
Our first task in a discussion of " revolution" is to clarify our rationale and objectives. We might phrase it in terms like
these: "What is the revolution? What do we
want to happen?" Better , perhaps , would
be: "What's happening , and where is it going to lead us?"

a revolutionary

gospel ...

The Christian salvation-process is itself a
revolution. The New Testament speaks of
"new men ," not changed men. Paul admonishes the Roman Christians to "be
transformed ," not reformed. Again the
terminology is significant. Creation of
something new is implied, as opposed to
modification of the old order of things. A
"new birth" is not an overhaul or an adjustment-or
a change of denominational
affiliation. And as many Christians will
readily-if not happily-recognize,
it is this
distinction that spells out the failure of the
church of today . We have not proclaimed
a revolutionary Gospel , for we have not
believed it. And now we must bear witness
to the fruit of our unbelief , as old men-old
men in the churches , old men in the government-who
have tried desperately to
dam the stream of change , will now be
swept away in the flood they have created
by their own intransigence.

the wisdom of old men ...
I have chosen the phrase "old men " with
care. I do not use it to be provocative. Nor
can I claim , at the "bord erline " age of 30 ,
to be a Spokesman for the Young. But the
press , religious and secular, has focused its
attention for some time on the problem of
the young; and that , as it happens , is not
where the problem is.
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Representative of much of the current
comment on youth in the organs of the
Churches of Christ is a recent letter from
minister and sometime novelist William Kay
Moser , published in the Christian Chronicle.
I quote here from the conclusion of that
letter , not because it is particularly profound , but because it is typical:
Time-honored concepts , like ancient landmarks , need to be moved after serious
prayer and deliberation of the "older "
men , and young men need to also think
prayerfully about such things before they
indict so many who are so much wiser
than they.
But it is precis ely this alleged wisdom of
the "older" men which has cre ated a useless war half a world away in which young
men must kill and die. It is the wisdom of
old men which has created and stockpiled
ever more awesome nucle ar weapons , whose
destruction the young will inherit. It is the
wisdom of old men which has perpetu ated
the ugly "wall of partition " between men
of different races. It is the wisdom of old
men which has tried to keep "the nigra " in
"his place. " It is the wisdom of old men
which has polluted our air in the quest of
progress · and our waters in the quest of
profits. The wisdom of old men honors a
United States Senator who rece ives $150 ,000 a year in Governm ent allotments for
not planting cotton while he lobbies against
the minuscule public assistance to starving
children in his home state.
In the church the wisdom of old men is
pervasive. Because of this wisdom a movement which began with a plea for Christian unity has divided itself over such earthshaking matters as the playing of musical
instruments , the number of communion
cups , methods of contributing to orphans
or evangelical broadca sts, and no less than
69 other "issues" including-God
help us
-the
"Hat Question" and "Men Playing
Basketball in Shorts. " The wisdom of old
men sanctions a legion of profession al
hatchetmen who wreak havoc among the
MISSION

flock and preen their egos in the name of
"Sound Doctrine." It is the wisdom of old
men which "skins the sects" and vilifies
men of other beliefs and cultures. It is the
wisdom of old men which views the assembly of the in-group to be harangued on the
sins of the out-group as "service to God, "
while labeling the efforts of a few men to
serve the poor and oppressed in the name
of Jesus as the "social gospel."
No wonder, then , that Dutch professor
Henry Nouwen can write in Commonweal:
We are facing a generation which has
parents but no fathers , a generation in
which everyone who claims authoritybecause he is older , more mature , endowed with more maturity , intelligence
or power-is suspect from the very beginning.
This is not an isolated situation , and for
the old men, the men who claim authority ,
it is very difficult to accept. Authority is no
longer inherited or acceded by attrition;
those who claim authority must earn it. How
disheartening indeed for Presidents and
Popes , politicians and preachers , teachers
and editors, whose once unquestioned authority has given us our dismal world.
T . S. Eliot touched the nerve of our predicament nearly thirty years ago in the
Four Quartets:
...
Had they deceived us
Or deceived themselves, the quiet-voiced
elders,
Bequeathing us merely a receipt for deceit?
The serenity only a deliberate hebetude ,
The wisdom only the knowledge of dead
secrets
Useless in the darkness into which they
peered
Or from which they turned their eyes. There
is, it seems to us,
At best , only a limited value
In the knowledge derived from experience.
The knowledge imposes a pattern, and falsifies,
For the pattern is new in every moment
DECEMBER,
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And every moment is a new and shocking
Valuation of all we have been.
... Do not let me hear
Of the wisdom of old men, but rather of
their folly,
Their fear of fear and frenzy, their fear of
possession ,
Of belonging to another, or to others, or to
God.
The only wisdom we can hope to acquire
ls the wisdom of humility: humility is endless.

not renewal ...
Again, let us be completely candid. We will
find no value in equivoc ation. Revolution is
a dangerous game-if
it can be called a
game-and
its adherents must play for
keeps or not at all. Revolution is not a
pastime for diletantes or a summer vacation for dissatisfied students , who , having
"given a summer ( or a year, or whatever)
to Jesus ," can then return to the world of
mortgages and insurance policies and church
every Sunday and canasta every Friday.
Finally , whatever else it may be, revolution
is not "renewal."
It is unfortunate that many-some
of
them doubtlessly well-meaning--churchmen
have seized upon "revolution" and twisted
it hopelessly out of context in an effort to
(a) "communicate with (that is, change the
church membership of) alienated youth"
and (b) "renew" the church. Some of the
more notable offenders in this respect are
bright , young "campus ministers ," but the
most prominent are the liberal, semioutspoken , jet-set professional orators who
fly thousands of miles a year to conferences ,
symposia, seminars, lectureships , and "gospel meetings" to sell "bold ideas," keep the
young in the fold by preaching "renewal,"
and reassure the old men that things won't
really go that far.
To misuse the term "revolution" in this
way is to practice cruel deception if not
outright fraud. "Revolution" presupposes
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the primacy of persons over institutions ,
while "renewal "-in its contemporary sense
-presupposes not only the primacy of the
institution but its preservation and protection as well. To use "revolution " as a sales
pitch which brings the "prospect " into the
ranks of a profoundly non-revolutionary
institution is to render a tragic disservice .
A couple of years ago I visited with the
minister of an "inner-city " church in one
of America 's largest cities. He had become
well-known because of a "successful " (i. e.
innocuous) summer program for neighborhood children which was staffed by southern white college students and resented by
the middle-class black members of the
congregation. In the course of our conversation , I asked this gentleman about housing in the area. "Oh, housing is one of our
most serious problems ," he replied , and
mentioned several groups dealing with various aspects of the situation , which was and
is among the most disastrous in the country .
"Are you involved with any of these
groups?" I asked.
"Oh , no, I couldn 't do anything like
that!" he exclaimed. "I'm a Minister of the
Church of Christ. " And so he was.
His city (in fact , the community around
the church building) had erupted in bloody
rioting only three months before; in a matter of weeks it would explode again with
warfare in the streets. I have often wondered how this man-intelligent,
black , industrious--could
put his title above his
people , how he could ride in his shiny ,
huge, air-conditioned car to his home in
the shiny, huge , air-conditioned suburbs ,
how he could not detect the odor of fraud
that surround him . He was busy , of course ;
there were a million little administrative
details connected with his endless Vacation
Bible School-cum-Day Camp . And Jesus,
as we all know , "loves the little children "
but not their suffering, no-good , shiftless
parents. But when the little children have
forgotten the Golden Bible Verses and the
baptismal water is dry , the drug-dealer and
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the numbers runner are still on the street
corners , anoth er and greater generation of
rats still overruns the same ramshackle
buildings owned by the same slumlords ,
the schools are still separate and drastically
unequal , and there are no jobs , no, not one .

. .. does Jesus care?
Does Jesus care about all that? The Gospels
indicate that in his life on earth Jesus concerned himself about the real problems of
real people. Instrumental music played during worship services is not a real problem
to anyone , except the professional schismatics who fill church pulpits , and their
victims . No one ever died of a dose of instrumental music , unless it was during a
sermon , from boredom. But , more significantly for the cloistered , crowing liberals
in our midst , Jesus did not call a conference
or establish a committee to study and analyze and dissect and issue reports about the
problems. Had he done that , there would
have been no cross. Jesus acted. If moneychangers and pigeon peddlers were stealing
his people blind , he didn't preach any sermons about it; he threw them out , bodily,
with a whip. Thank God he was not a
Minister of the Church of Christ. He was,
instead , a militant , a revolutionary.
But of course there are dangers: as Paul
Tillich once noted , "The revolutionary can
become used to himself as a revolutionary ,
so that he loses his freedom and becomes
a conformist to revolution. " Revolution is a
continuing process; it cannot be static. When
the revolution becomes the status quo ,
steadfast and immovable , then all is lost.
Remember that Martin Luther , who fought
for his life on the principle of the "right of
private judgment" in 1522 , was burning
heretics by 1540.
Yet Tillich also had this to say:
. . . We do not know these things with
certainty , and we can act only at the risk
of being wrong. But act we must. Most
people try to avoid the risk by being conMISSION

formed to the state of things into which
they have been thrown by destiny. But
those who have transformed our world
risked wrong decisions. And the greater
men they were , the more conscious were
they of the risk. They did not cease to
doubt in spite of the depth and passion
of their faith. For when they refused to
be conformed to their families and traditions, they were not instead conformed
to themselves, but were renewed in their

own being and could thus renew other
beings . And precisely for this reason they
never became self-assured-they
took
upon themselves the risk of not being
conformed and the anxiety and doubt
and glory of this risk.
It is not easy to be a revolutionary-the
hours are long, the pay is low and the climate is always uncongenial. Yet the Gospels
call us to that life, and few there be that
find it.
m
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ON THE TRYING OF HERETICS
AND THE BURNING OF WITCHES
PART ONE

DON

REECE

The seasons scarce had gone their round ,
Since curious thousands thronged to see
Her mother at the gallow-tree;
And mocked the prison-palsied limbs
That faltered on the fatal stairs,
And wan lip trembling with its prayer!
That mother, poor and sick and lame,
Who daily by the old arm-chair,
Folded her withered hands in prayer;Who turned , in Salem's dreary jail,
Her worn old Bible o'er and o'er,
When her dim eyes could read no more! 1

It was May the 20th , 1808, in Philadelphia ,
Pennsylvania. And here in the City of
Brotherly Love a group of brethren had
gathered-for
a week of fellowship and
worship , and to transact their churches'
business. The rolls were called , the minutes
were read , motions were made and argued,
votes were taken , and the results duly entered in the records. But it was no ordinary
business which claimed the attention of the
delegates now. For on this, the third day of
DO

the session, a prominent brother was being
tried for heresy.
The heretic was a man of refinement and
culture , well known for his earnestness and
piety-and a talented and veteran preacher
of almost twenty years. He had served his
church on, not one , but two continents; had
given tirelessly of his time and energy to
every good work, and was held in highest
esteem by all of his friends and neighbors.
But he had developed some "liberal" ideas

REECE is a stud ent of th e Restoration Movem ent who lives in Radford, Virginia.
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-and
among tha.se with whom he stood
connected this was regarded as an almost
unpardonable sin!
This communion had , in 1733 , broken
away from the Established Kirk in a dispute
over church-state relations. Some fourteen
years later it had , itself, become divided
over another obscure point of polity. And
in 1795 each of these two factions had
again subdivided over a still more obscure
question . Thus there were at this time no
less than four groups , in addition to the
parent body , each claiming to be the original church , and each , for the most part ,
refusing to fellowship , or to recognize , any
of the others. As a result of his own study
and reflection on these issues, the heretic
had come to the conclusion that these small
differences were not sufficiently important
to justify breaking of fellowship , and putting his conclusions into practice , had , on
at least one occasion , entered into fellowship and communion with some of these
digressive brethren. This fraternizing had ,
in time , been reported; and at the next
assembly , he had been formally charged
with departures from the church 's accepted
practices , and with questioning some of its
teachings. These two charges had soon
been blown up into seven-that
he was
"soft " on other religious bodies ; that he
did not believe that one had to be right on
all points of doctrine in order to be fellowshipped or admitted to communion; that he
had advocated the introduction of various
innovations into the work and worship of
the church ; that he had been careless about
being subject to those who had the rule
over him; that he had taught sinless perfection; that he was unsound on the atone-

ment; and , which was even worse , that he
had challenged the church 's position on at
least one point of the faith itself.2
The trial was now in its third day and
the heretic asked for , and was given, permission to speak for himself. He arose and
addressed an eloquent plea for tolerance
and understanding to those who would soon
be his judges. "Honored Brethren ," he said,
Before you come to a final issue in th e pr esent
bu siness, let me intr eat you to p ause a mom ent
and seriou sly con sider th e following thin gs : To
refu se any one hi s just pri vilege is it not to
oppr ess and injur e? In p roportion to th e magnitud e and import ance of th e pri vilege withh eld ,
is not th e inju stice done in withhold ing it to be
estim ated? If so, h ow grea t th e inj ustice, how
hi ghl y aggrava ted th e injur y will app ear, to
thru st out fr om communi on a Chri stian broth er,
a fello w-mini ster, for saying and doin g non e
oth er thin gs th an tho se which our Divin e Lo rd
have taught and enjoined to be spoken and
don e by hi s mini stering servant s, and to b e received and observed b y all hi s people !3

After stating that he did not consider himself to be infallible , be then went on to say
that it was precisely because he had "no
confidence " either in his "own infallibility
or in that of others ," that he absolutely
refused "as inadmissible and schismatic , the
introduction of human opinions and human
inventions into the faith and worship of the
Church ." He assured them that he was only
asking for himself the right to be governed
by the Bible , and by it alone. He then continued:
And all thi s without any int ention on my part
to jud ge or despi se my Chri stian br ethr en who
may not see with my eyes in thos e thin gs
which , to me, app ea r indi spensabl y necessary
to prom ote and secur e th e unit y, peace and
purit y of th e Church. 4

He then asked:
Fo r wh at error or imm oralit y ought I to be

John Greenleaf Whitti er, "Th e Wit ch 's Daught er," Wh ittier's Com plete Poetical Wo rks (Bo ston :
Hou ghton , Mifflin and Comp any, 1894) , pp. 64, 65.
2Lester G. McAllister, Thoma s Campb ell, Man of the Book ( St. Loui s : Th e Beth any Pr ess, 1954 ),
pp. 23, 30, 31, 35, 38, 40-42, 44-46 , 52-55, and 72-84.
3Rob ert Richard son , Mem oirs of Al exand er Camp bell, V ol. 1 (Nas hvill e: Gosp el Advocate Compan y,
1956) , p . 226.
4 lbid ., p. 227 .
1
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rejected, except it be th at I refuse to acknowledge as oblig atory upon myself, or to impos e
upon oth ers, anything as of Divin e obligation
for which I cannot produ ce a "T hu s saith th e
Lord? '' This, I am sure, I can do, whil e I keep
by his own word; but not quite so sur e when I
substitute my own meaning or opinion, or that
of oth ers, in stead thereof. 5

Then , after expressing his desire to work in
peace and harmony with them, and after
noting that their standard informed him of
their views, by which they were willing to
be tried; that they were well-acquainted
with the Divine standard, by which he was
willing to be tried , he concluded:
You can labor und er no diffi cult y about my
teac hing and pra cticing what ever is expr essly
taught and enjoin ed in th e Divin e standard , as
generally defined in my "Declara tion ," an d although I have not th e sam e clea rne ss about
eve rythin g cont ained in your stand ard , yet
where I cannot see, believing you to b e sincere
and conscientiou s serva nt s of th e same great
and gracious Master who freely par don s hi s
willing an d obedient servant s th eir ten thou sand
talent s of short comin gs, I am , th erefore, throu gh
hi s grace, ready to forb ear with you ; at th e
same tim e, hopin g th at you possess th e same
grac ious spirit , and th erefore will not reject
me for th e lack of tho se fifty form s which
might probably brin -g me up to your measur e,
and to which, if necessa ry, I also, through
grace, may yet att ain, for I h ave not set myself
down as perfect. 6

But it was not to be. For while his brethren
were fairly lenient , imposing only a sentence
of being rebuked and admonished with
prayer , the damage had , nonetheless , been
done. He had been so discredited by these
proceedings that he now found it impossible
to continue to work among them with any
hope of success. In less than four months
he was gradually but surely pressured into

withdrawing from their communion .7
The heretic was Thomas Campbell, the
author of the Declaration and Address, and
the father of the Restoration Movement.

the intolerant

spirit

. . .

This incident has been recited in detail because it reveals a particular spirit-the intolerant spirit of the heresy hunter. This
spirit , which has too often been found in
the church, was present in its worse form
during the long dark night of the Middle
Ages when dissenters were declared heretics
by official fiat, and were sometimes even put
to death; 8 during the Reformation period ,
when Catholics slaughtered Protestants and
Protestants slaughtered Catholics until one
historian said that "the air which God made
for the respiration of the living was now
become the common grave or habitation of
the dead; " 9 during the sixteenth and seventeenth centuries in Germany , where , during
a two hundred years period , it has been
variously estimated that between 10,000 and
100,000 innocent persons were burned as
witches ,1 0 in Salem during the period referred to in the quotation at the beginning
of this essay. It was seen, in a more moderate form , at the Marlburg Colloquy, when
Luther seized a piece of chalk and wrote
on the table , Hoc est corpus meum , "This
is my body ," 11 and· said of Zwingli, who
could not accept it as literal , that he was
of another spirit.12 It was seen in the conduct of the Synod of Kentucky toward
Barton W. Stone and the men associated
with him. 1 3 And it would be seen again, at

lbid.
Ibid. , p. 228.
iMcAllister, op. cit., pp. 87-95.
8 Ann e Fremantle, "Age of Faith (N ew York: Tim e In c., 1965) , p. 32.
9 Gerald Brandt , Th e History of the Reformation, vol. 1, p. 160.
1 0 Edith Simon , Th e Reformation (
ew York: Time, In c., 1966 ), pp. 163-165.
11 William Stevenson, Th e Story of the Reformation ( Richmond: John Knox Press, 1959), p. 46.
12 Hans J . Hild erbr and , Th e Reformation , A Narrat ive History
Related by Cont empora ry Obs ervers
and Participants ( ew York: H arper and Row, 1964 ), pp . 155-165.
1 3 William Garrett West, Barton Wa rren Ston e, Early American
Advocate of Christian Unity ( Nashville: Th e Di sciples of Christ Historical Society, 1954) , pp. 53-61.
5
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a later date, in that of the old American
Baptist toward Thomas and Alexander
Campbell , John Smith , Jacob Creath and
all of the rest of those who were sympathetic toward their attempted reformation. H
It was against this background of heresy
hunting and "witch burning " that the
Declaration and Address was written. And
when we once recognize this, such statements as the following begin to take on
added meaning:
W e are also persuad ed that as no man can be
fudg ed for hi s broth er, so no man can judge
for his brother; every man must be allowed to
judge for him self, as every man must bear his
own judgm ent-mu st give account of himself to
God. We are also of opinion that as th e Divin e
word is eq ually binding upon us all, so all lie
und er an eq ual obligation to be bound by it,
and it alon e, and not by any human interpretation of it ; and that, ther efor e, no man has a
right to judg e hi s broth er, except in so far as
he manifestl y violates th e expr es~ lett er of th e
law.1 5
. . . that . . . nothing ought to be inculcat ed
upon Christians as articles of faith; nor required of th em as term s of communion, but
what is expres sly taught and enjoined upon
them in th e word of God .
. . . That although infer enc es and deduction s
from Scriptur e pr emises, when fairl y inf erred,
may be truly called th e doctrine of God' s holy
word, yet are the y not formally binding upon
the consciences of Christians farth er than th ey
perceiv e the connection, and evidently see that
they are so; for th eir faith mu st not stand in
the wisdom of men, but in th e pow er and
veracity of God. 16
. .. To determine expr essly, in th e name of the
Lord, wh en th e Lord ha s not expressly det ermined , appears to us a very great evil.
. . . A second evil is, not only judging our
broth er to be absolutely wrong, because he
differs from our opinions, but more especially,

our jud ging him to be a tran sgressor of th e
law in so doin g, and, of cour se, tr ea ting him as
such by censuring or otherwise exposing him
to con tempt , or, at leas t, pr efe rrin g our selves
befo re him in our own jud gmen t, say ing, as it
were, Stand by, I am holi er than thou.
. . . A third and still mor e dr eadful evil is,
when we not only, in thi s kind of way, judg e
and set at nau ght our brother, but, mor eover,
pro cee d as a Church , actin g and judging in th e
name of Chri st, not only to determine that our
broth er is wrong beca use he differs from our
determination , but also, in conn ection with this ,
pro cee d so far as to determin e the merits of the
cause by rejectin g him , or cas ting him out of
th e Church , as unworth y of a place in h er
communion, and thu s, as far as in our pow er,
cutting him off from th e kingdom of heaven.1 7

a mantle

of charity

. . .

One would logically expect that a movement coming into being under circumstances
such as those described would be largely
free of such practices. And this was true
to a remarkable degree during the first fifty
years of its history-or as long as the original pioneers lived and guided it. Off in the
hinterlands there were a few incidents that
breathed the old "papal bull" spirit, of
which the most notorious , possibly, was the
expulsion of Allen B. Magruder from the
church in Charlottesville, Virginia , for entertaining the then disfellowshipped Dr.
Thomas in his home. 1 This is not to say
that there was always complete agreement
on all points of faith and practice. On the
contrary , there was wide disagreement on
some points. A case in point is the merger
of the Stone and Campbell forces. Here

Richard son, op. cit., pp. 222-230; James Defore st Mur ch , Christ·ians Only ( Cincinn ati: Th e Standard
Publi shing Company, 1962) , p. 39; Earl Irvin W est, Search for the An cient Ord er, vol. 1 ( Nashville:
Gospel Advocat e Comp any, 1964), pp. 23-29; and John Williams, Lif e of Elder John Smith ( Nashville: Gospel Advocat e Company, 1956), pp. 268 ff.
1 '-' Thoma s Campbell,
Th e Declaration and Addr ess ( St. Loui s: Th e Beth any Press, 1960), p. 23.
16 Ibid., pp. 45, 46.
11 Ibid ., pp. 72, 73.
18 H. Jackson Dar st, Ant e-Belliim Virginia Disciples ( Richmond:
Virginia Christian Missionary Society,
1959), p. 133.
H
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there were differences over some aspects
of baptism , differences over the nature of
Christ and that of the Trinity , differences
over the atonement , and differences over
the name. 19 But each of the two groups
threw a mantle of charity over what it conceived to be the errors of the other, and
their united efforts swept forward with a
speed that was little short of amazing.
It was in the case of Aylett Raines , however, that their principles were really put to
the acid test. This young man , who was
described by Dr. Richardson as "a young
preacher of much more than ordinary abilities," had been converted from the Restorationists (Universalists) and was now
preaching the ancient gospel , but was generally understood to still hold most of
his "Restorationist opinions." These "Restorationist opinions " were not the principles of the Restoration Movement , but
rather the belief that after a certain
amount of punishment God would find
some way to save all of the wicked-in
a
word, universal salvation. This was, indeed ,
the case of a "way out young liberal theologian"-so "way out ," in fact , that many
of the rank and file members believed that
he could not possibly be held in fellowship.
But the men who had pioneered the movement rose grandly to the occasion. On the
day before the question was to be decided
Thomas Campbell preached on the fourteenth chapter of Romans , dwelling particularly upon the first verse: "Receive him
who is weak in the faith , without regard
to differences of opinions ," (Living Oracles) and on the morrow , when it was
formally put before the assembly , he immediately rose to his feet saying that such
a question was only calculated to create

strife among the brethren. He then continued:
Broth er Raines ha s been with me during th e
last several month s, and we hav e fre ely unbosomed our selves to eac h other. He is philosophi cally a Restorationi st and I am a Calvini st,
but notwith standin g thi s difference of opinion
b etw een us, I would put my right hand into
th e fire anci have it burnt off b efore I would
hold up my hand s again st him. And from all
I know of Broth er Rain es, if I wer e Paul , I
would have him , in pr efer enc to any young
man of my acquaint ance, to be my Timoth y.20

Alexander Campbell and Walter Scott concurred , and the question was then put
before the assembly where it carried by a
huge majority. Thus there was room in the
church at this time even for one who believed in universal salvation! And all of the
evidence available indicates that there would
have been room in it for the Christadelphian
speculations of Dr. Thomas had he not
pressed these things to the dividing of
churches and the creating of a faction. 21

fox hunting

( and such like)

. . .

Then came the death of the original pioneers , the rise of new leaders , and the
bitter fight over organs and missionary
soc1et1es. And somewhere during the
troubled period a new spirit began to creep
into · the movement-the
same old "witch
hunting" spirit which we saw at the beginning of this article. Soon we begin to hear
of brethren being tried for fox hunting, 22 of
members being castigated for wearing "costly apparel and gold," and for jesting and
reading novels ,23 and of teachers being fired
from Christian colleges for voicing "unorthodox" sentiments. 24 Too many of these
later generation disciples, especially in that

19 William Garrett We st, op. cit., pp. 153-175.
20 Richardson, op. cit., vol. 2, pp. 220-224, 244-246.
21 Dar st, op. cit., pp. 118-138.
22Jam es R. Wilburn , Th e Hazard of th e Die, Tolb ert Fanning and th e Restoration Mov ement (Austin:
Sweet Publishing Company , 1969), p. 53.
23 Steph en D. Eck stein , Jr. , History of th e Church es of Christ in Texas, 1824-1950 ( Austin: Firm
Foundation Publi shin g Company , 1963), p. 70.
24 Colby D. H all, Texas Disciples (Fort Worth:
Texas Chri stian Univ ersity Press, 1953) , p. 154-156 .
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part of the movement which later became
the Churches of Christ , were unwilling to
bear with what they conceived to be the
errors of their less enlightened brethren as
had the original pioneers. And so the fellowship was broken , again , and again , and
again-over cups, over classes , over women
teachers, over Christian colleges and located preachers , over the millennium , and
in more recent years , over church support
of orphans' homes and Herald of Truth.
Thus some years back we hear of an incident in east Tennessee in which the members of a local congregation who did not
hold the right views on the millennium ( the
right views in this case being the premillinnial) were ordered out of their own building; while a few miles to the southwest , a
group of elders , deacons and leaders attempted to read an entire congregation out
of the fellowship because it did not hold
the right views on this question ( the right
views in this case being the amillennial) .25
At about the same time another group tried
to do the same thing , and a West Coast
group actually did succeed in reading a
prominent brother and the church for which
he preached out of the fellowship because
of their involvement in a unity effort of
which they disapproved.
In more recent times a Nashville congregation was threatened with being marked ,
and , if not actually disfellowshipped , at
least ostracized , by a sister congregation if
it did not confine its fellowship to the right
people ;26 the members of a Virginia con-

gregation were warned by the elders that
if they went to visit, or had anything to do
with, a nearby non-cooperative congregation they "would be brought before the
church and dealt with. "
Meanwhile a visiting evangelist complains
about the young men of a particular congregation wearing their Levis too tight; a
college boy who has grown a beard in response to the challenge of a friend finds
himself rejected and ostracized by his fellow church members ;27 a prominent brother
who has given unsparingly of both his
money and his time to the cause of Christ 28
is given what appears to be a thinly veiled
invitation to get out of the church because
of his appearance on certain TV shows and
his plans to star in a certain movie , of
which his critics disapprove. 29 A Mexican
preacher who joined a ma.rch to protest
the almost sub-human conditions to which
many of his members were being subjected
suddenly finds his support withdrawn. 30 A
group of brethren who draw up and sign
a statement in an effort to rid the church
of "Jim Crow" are accused of making a
creed , and castigated in print as legalists. 3 1
A magazine which is striving to bring to
the church some social consciousness is repeatedly denounced at a major college lectureship , is written up as "the mouthpiece
for a far-out liberal movement in the
church ," and its writers , many of them professors in our finest Christian colleges , are
described as "a liberal group of theologians
who look with a pleasant smile and a con-

J. Edward

Nowlin , Th e N ew Apostacy , pp. 16, 17.
Fellowship Amon g Churches of Christ, pp. 3-5, 13, 14, 28, 29.
27 Stud ent at Uni versity of Texas, "Wh y I Grew a Beard ," Chicago Christian ( Ma rch 8, 1970) , 3.
2 s J. H arold Thoma s, "Thank God for Pat Boone," North Atlant ·ic Christian, 4/ 1 ( Decemb er, 1961) ,
38.
29
oble Patt erson, "Th e Issue is Bigge r th an Pat ," Th e Christian-Journal, and F oy Smith , "It 's Tim e to
Quit Pettin g Pat," Th e Christian Tim es, reprint ed in Christian Chronicle, 27/ 2 (J anu ary 12, 1970 ),
2, 6, 7. For other side see : Pat Boone, "A Statement of Personal F aith ," Firm Foundat ion, 86/ 48
( December 2, 1969 ), 754, and Pat Boone, "An Op en Lett er from Pat to Foy," Christian Chronicle,
27 / 7 ( Febru ary 16, 1970 ), 2. See also, letter s to th e editor , Christian Chronicle, F ebru ary 2, 9, 16,
23 and Mar ch 2, 1970.
3 o Ray F. Ch ester, "Th e Cost of Di scipleship ," M1ssmN, 1/ 2 (Au gust, 1967) , 37.
3 1 H . H . (Bu ster) Dobb s, "Legalism and Lib eralism, An chor, 1/ 1 ( Wint er, 1969) , 8.
25
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descending smirk and say: 'Who -cares
WHAT the Bible says.' " 3 ~ At the same
lectureship an outstanding young scholar
who tries to comment on a question under
discussion is "cut to ribbons" by two or
three prominent brethren , while the fact
that he has a Ph.D. in the field in reference
to which he was speaking is blithely ignored.
A prominent brother writes a series of
books, in which he tries to cast doubt on
the soundness of one group of eminent
brethren
by guilt-by-association
tactics
(they're considered sound now , but they
won't be for long if they don 't disassociate
themselves from certain brotherhood publications) , criticizes another such outstanding group for attending the World Congress
on Evangelism, 33 and accuses our Christian
colleges of having "Trojan Horses " of
"liberalism" in their Bible departments! 34
He has a "solution" for this last "problem ,"
too-put
the Bible departments of such
schools on a non-accredited basis !35
An outstanding Lipscomb professor is
characterized a "fa lse teacher " for stating
in a sermon on unity that if we really want
it we should be willing to give up some of
our own traditions and opinions , as distinguished from matters of principle. 36 The

rising young mm1ster of the Highland
Church is viciously written up as a new
breed of cowboy-and
is pictured as riding
off across the range, shooting the good guys
and helping the bad ones , and cutting the
fences and letting the sheep stray. 3 7 Doubts
are raised (by implication) as to the soundness of the Highland elders, and the wisdom of entrusting the Herald of Truth to
their sponsorship called in question. 3 8 Such
venerable schools as Lipscomb, Abilene
and Pepperdine are accused of "harboring"
heretics on their faculties ( Abliene is declared to be "honeycombed" with them) ,39
and all three are declared to be "basically
...
headed " for "apostacy." 10 The Twentieth Century Christian is attacked, 41 the
editor of the Firm Foundation is written
up ,42 the Advocate is said to be suspect in
some quarters ,4 3 and the churches are called
on to "stop" their members from reading
Action , MISSION,and the Chronicle. 44
Brethren who sit down with other
brethren and try to resolve their differences ,
and to get the Restoration Movement back
together again, are accused of dialoguing
"with the devil and his disciples ," and the
suggestion is made that they be "soberly
repudiated." 45 And a brother from Mich-

Glenn L. Wallace, "A Voice of Conc ern ," MISSION
, 1/ 11 (May, 1968) , 359, 360. See also reply: Don
Reece, "That Old 'Liberalism' Amon g Us," Christian Chronicl e, 26/42 (October 27, 1969), 2, 7; and
response: Glenn Wallace, "A Rebuttal: Warning of Stormy Days?" Chri stian Chronicle, 26/ 46 ( November 24, 1969), 2.
3 3 Ira Y. Rice, Jr. , Axe on the Root , Vol. 2 (Nashvill e : William Printing Comp any, 1967), pp. 11, 12,
132-138, 144.
34 Ira Y. Rice, Jr. , Ax e on the Root, Vol. 1 (Nashville:
William Printing Company, 1966) , pp. 5-14.
35 Rice, op. cit., Vol. 2, pp. 181, 182.
3 61ra Y. Rice, Jr., Cont ending For The Faith, 1/ 7 ( Augu st, 1970),
1-8.
37
oble Patterson, "A New Breed of Cowboy s!" Christian Journal ( August 1970), 2.
3 Rice, Cont ending, 1/ 6 (Jul y, 1970), 7, 8.
3 9 Rice, Contending,
1/ 1 (January, 1970), 8.
-10 Rice, Cont ending, 1/4 (April-May, 1970), 8.
41 Rice, Cont ending,
1/ 6 (July, 1970), 8.
42 Ib id ., p. 5.
43 Letter to writer, Januar y, 1970.
-11 Rice, Cont ending, 1/3 (March, 1970) , 8.
·15 Andrew M. Connally , "Fra tern izing in th e Forum ," Gospel Advocat e, 111/ 35 (August 28, 1970) ,
556 , 557. See also replies: Don Reece, "The Burnin g of Witch es," Restoration Review, 11/ 9 ( ovember, 1969) , 173-175; and Royce Money, "Cease and Desist," Christian Chronicl e, 26/ 41 ( October 20, 1969), 2.
32
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igan, whom I personally know to be a very
fine and dedicated Christian , writes me in
a recent letter: "I have been fired , withdrawn from, castigated , scoffed at, derided,
maligned, slandered , and just about everything else for my stand on every man's
right to read his Bible and answer to God
for his personal understanding."

Jree

inquiry and private judgment

.

Some of these things, such as the tight Levis
and the beard, are so picayunish that they
are more amusing than anything else. But
others, such as threatening to discipline
members who visit dissident congregations ,
the suggestion that those in the Unity Forum
be repudiated , the suggestion that churches
tell their members what publications they
can read, calling everything of which we
disapprove "liberalism," and the Michigan
incident are truly alarming. These things
strike at the very heart of one of the most
fundamental principles upon which the
Restoration Movement was launched-the
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right of free inquiry and private judgment.
And , what is even more disturbing , such
incidents seem to be occurring today with
increasing frequency. From such considerations it would appear that we have among
us some who are determined to mold a
general brotherhood concensus on all matters of doctrine , down to the most minutely
detailed points , and then to either drive
from the brotherhood , or discredit as "liberals ," all who cannot agree with them.
The subtleties of this type of thinking
need to be understood by every member of
the church. Creeds are no good no matter
who draws them up-and
the fact that a
creed is unwritten does not make it any
less a creed , only more insidious and dangerous. Such attitudes must not be allowed
to go unchallenged. If they are , the time
may well come when the Churches of Christ
will be , for all practical purposes as creedbound and intolerant as were the Old Light
Anti-burgher Seceders and the old American Baptist of a century and a half ago.
(to be continued)
IU

m1ss1on
.

The January issue will be focused on the subject of
psychology and religion. Among the contributors will
be Neil C. Warren , John Vanderpool and Foy Ritchey.
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REVIEWS
While we wait . . .
An ecology primer
Wilderness and Paradise in Christian Thought by
George Huntston Williams ( New York: Harper,
1962) 245 pp.
We are still awaiting somebody to state in effective
Christian terms the case for ecology and concern
for the environment. As long as we are waiting,
this may be the time to look at probably the most
profound treatment of the subject yet available.
George Huntston Williams wrote part of this
book in 1958 and part in 1954, way back when
ecology was known as conservation and student
protest was called juvenile delinquency, as they
are termed in this book. But don't stumble over
these points. The book is fresh as a mountain
stream ( if any are left).
Dr. Williams is one of the nation's most respected scholars, occupying the oldest professional chair
in America at Harvard. At first glance the epitome
of the ivory-tower intellectual, he in his many
dimensions is clearer when we note, for example,
that he was perhaps the only figure in the world
to be both a Vatican II observer and a marcher
at Selma. His areas of scholarly competence so far
include birth control and abortion, Greek and
Byzantine history, the 16th Century Anabaptists,
and the church's attitude toward world religions.
Some historians specialize in a certain period,
trying to learn all they can about it. Williams
specializes in certain themes, tracing th em through
all periods of history. This is the method he uses
in writing Wilderness and Paradise in Christian
Thought.
I got my copy of the book for 25 cents at a
remainder sale in Boston in 1965. Those were
the days when urbanization, not conservation, was
the subject of religious best-sellers. We had Harvey
Cox telling us the secular city was the Kingdom
of God; Gibson Winter declaring that the metropolis was the New Creation and comparing
suburban growth to the Babylonian Captivity;
Paul Van Buren revealing the secular meaning
of th e Gosp el. God was, we gathered, on the side
of cities, freeways, and secularity; against suburbs,
golf courses, village greens, and, presumably, pur e
water and clean air.
So when the cry of anguish went up over pollution later in the decade, what spiritua l fervor there
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was sprang not from biblical but from oriental
religion. Too man y theologians were caught
humbly taking credit, in the name of the biblical
and Christian tradition of the West, for the effects
of science, technology, and industrialization. When
someone like Williams got caught talking about
the delicate balance between the spiritual and the
physical, between the natural and the supernatural,
in effect between ecology and theology, he was
banish ed to the remainder sales.
Harper & Row needs to re-issue this book, perhaps in its paperback Torchbook Library. Public
and college libraries may not even have it. They
should get it, for many more than Earth Da y
promoters and Ecology Club organizers would
b enefit from it.
Williams' thesis can be reduced to this: our
religious experience is dependent on nature. Many
of our most precious symbols for expressing religious truth are from nature: the Garden of Eden,
th e Wilderness Wanderings, baptismal water,
bread and wine. Throughout history the church
ha s understood itself in terms of wilderness and
paradise. Even the university has been seen primarily as a seedbed ( seminarium) of knowledge
and a paradise for the truth-seeker. These them es
are traced through history with surehandedness,
readability, and profuse documentation.
Then in a six-page sermon ( pp. 132-7) at midpoint in the book, Williams stops to give the
survey meaning for tod ay .
"Our s is the age of the bulldozer as much as
it is the age of the atomic bomb," Williams observes (writing back in th e Eisenhower era). We
hav e behind us a "long history of the redemptive
meaning of the wilderness." We must learn in our
age the value of "the forest, the jungle, the plain,
the unencumbered shore, the desert, the mountain
fastn es , eac h with its myriad denizens fashioned
by the hand of the Creator in their natural haunts."
"Surely more than he now knows," Williams says,
in words later to be echoed end lessly by ecologists,
a preservation of nature is "becoming necessary
for th e completeness of man himself."
Williams then warns of the moral aspects of
pollution by pointing to "mankind's awesome
capacity for enforcing lordship over nature."
Humility, he suggests, is the key. We must begin
to "divest ourselves of all lordliness," especia lly
when it lead s to "rnthless urbanization, exploitation of natural resources heedless of generations to
MISSION

come, or careless experimentation in the realm of
life, disease, and death." If we do not see the
spiritual dimensions of the pollution around us,
he warns, "we shall presently find that we can no
longer address even one another as brother and
sister, and that a utilitarian view of nature will
have blasted our human nature."
Professor Williams has admirably depicted the
history of the West in a way that should deflate
the popular myth about Oriental harmony with
nature versus Occidental exploitation. He has
brought to light the resources for a biblical understanding of man in his environment. Christians
concerned about pollution will be strengthened
by this book in their understanding of the importance of the problem. Secular crusaders will be
surprised and benefited to know of the profound
current of concern exhibited throughout the history
of Christianity.
Polluters, exploiters and other litterbugs will be
dismayed. So will some Christians who don't want
to be distracted by worldliness-even if it be God's
world!
-Harold Straughn

Wait no longer
Pollution and the Death of Man: The Christian
View of Ecology by Francis A. Schaeffer
(Wheaton: Tyndale House Publishers,
125 pp., $1.95, paper.

1970)

The human skull lying atop unfertile soil is, in
itself, foreboding. Perhaps that is why the publishers chose that specific photograph for the cover
of Francis A. Schaeffer's latest address to mankind.
Truly the most universal problem of our time,
ecologists and laymen alike have flooded publishers
with volumes of the whys and hows of ecology
and preservation and conservation. Lest previous
relevant literature has fallen on deaf ears, let us
take heed that Schaeffer's book is not cast aside.
From the opening page, where we learn that
pollution has infiltrated the middle of the Atlantic
Ocean, the author leads the reader step by step
through examples of prominent ideologies-pantheism ( virtualy that whatever is, is right) spiritual
autonomy and equality ( as proposed by Saint
Francis), and platonic Christianity ( apathetic lip
service )-their raisons d'etre, and their purported
solutions. Discarding these ideologies, as he-or
anyone-should, Schaeffer leads us to the Bible and
the order of the universe for the "biblical view of
nature."
The doctrines of pantheism as a solution to
ecological problems ( as expressed by Richard L.
DECEMBER,
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Means in his article "Why Worry About Nature?")
are rejected carefully, point by point, almost paragraph by paragraph, because the basic belief of
pantheism ( i.e., that God is everything and everything is God; therefore whatever is, is right) repudiates the Christian knowledge that "everything"
is but the essence of God, and through Christ,
through Christianity, man can develop his self, his
soul, his environment, to glorify God and, -in the
ultimate end, to be received by Christ.
Lynn White, Jr ., · a prominent historian, wrote
"The Historical Roots of Our Ecologic Crisis"
( included in the Appendix with Means' article)
which is the base for a relatively brief discussion
of both the St. Francis concept and the "platonic
Christianity" view as solutions / means-to-the-end
of this very real crisis. Brief, because we know
man has a definite, more superior role to play than
any other being ( to negate St. Francis' thoughts)
and because we can concur with White that there
has, indeed, been too wide a practice of nature
as the servant of man throughout Christian history.
On to the Bible and in-depth Christianity. The
last three chapters of the book deal with why man
is here and h_is relationship to the other entities in
the world ("Creation"), how man can deter and
in effect halt pollution ( "Substantial Healing") ,
and what actual Christianity should do, must do,
if we are to live under God ( "The Pilot Plant").
Quite simply, Schaeffer says that God created
man, animals, plants. Through God's gift of knowledge to man, man developed the machine. List
them:
Man
Animal
Plant
Machine
Schaeffer's thesis is that all are created by God,
all are useful, yet man with his powers of intellect,
emotion, and reason can utilize the "lower" three.
But to do so properly requires that we retain this
thought foremost in our minds: " ... deal with the
integrity of each thing that we touch"; for "What
God has made, I, who am also a creature, must
not despise."
The "how" chapter further illustrates Schaeffer's
thesis. As Genesis reveals in 1 :28 that man has
dominion over nature, so Schaeffer points out he
has dominion over "the 'lower' orders of creation,
but he is not sovereign over them." Thus, do not
deface for the sake of defacing. Do not use trees,
minerals, animals, without replacing and replenishing . Think before taking. Ask "What will be left?"
"Man has dominion; he has a right by choice ...
But he is also by choice to exercise it rightly. He
is to honor what God has made, up to the very
highest level . . . without sacrificing man."
Finally, eloquently, Schaeffer states, "'If we
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treat nature as having no intrinsic value, our own
value is diminished." Thus, Schaeffer directs us to
put ourselves in the proper perspective of God's
creation. Stop and look at each "thing" for what
it is-in its entirety. A tree, for example, is material
for a home, wood for a fire, a shelter from the sun,
the source of sap for syrup and pulp for paper, a
home for birds, squirrels, bees, a bearer of fruit, a
preserver of soil. And man was made to ravage
this thing of beauty, of far-reaching good? Only
God can make a tree.
In his ninety-three pages ( the other thirty-two
contain the Appendix) Schaeffer minces no words
as he lays before the reader what must be done:
according to God, the Bible, and, believe it or not,
common sense.
Since ecology is truly universal, any writing on
the subject must also be universal if mankind is
to be informed and guided to pollution's end. The
view of ecology as presented here is universal. To
prove it, let's group into three categories: believers,
non-believers, disbelievers. Believers, go to your
Bible as Schaeffer suggests. Non-believers, take
Schaeffer's book and go on a nature hike. Disbelievers, take Schaeffer's book, go on a nature
hike, and use the only guide you have-common
sense. Schaeffer cannot help but come out the
winner. Cancel that. Nature cannot help but come
out the winner. So will man. So will God.
Schaeffer's style is one of sweeping authority. He
is obviously a no-nonsense type of individual who
practices what he preaches ( or should I say
teaches), and leaves nothing to chance. He states
categorically, in reference to the many differing
viewpoints on the whys, hows, whens, and therefores of ecology, that " . . . the thoughts presented ...
are representative of those which are
and will be sounded by many voices, with a multitude of variations . . . in the next few years."
How refreshing to read an author who can introduce divergent diagnoses and then eliminate them
intelligently and scientifically, yet on well-founded
arguments of Christian belief. I use the term
refreshing because we are all tired of "opinions
come facts."
I was thinking, after reading Pollution and the
Death of Man, would there be enough animals left
if God were to call upon a modem day Noah?
Must we again be totally destroyed to begin anew
what was once a beautiful and glorious monument
to our Lord? Remember On the Beach-the banner
left blowing in the wind? It said, "There is still
time, Brother," and there is. But not much. Read
Schaeffer, and act. Wait no longer.
-Elizabeth
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in a forgottenattic trunk in Australiacomes
light on the preachingandreformingactivitiesof Alexander
Campbell.Read
aboutCampbell
's life, his teaching
, preaching
andpersonalnotes. 134 pages
.
Illustrated.
$3.95
COMMUNICATING
CHRISTIN THEINNERCITY
Wayne
Willis
Writtento help20th centuryChristians meettheirteachingresponsibilities
to poor, uneducated
, or disadvantaged
individuals,of all races.Principles
,
practicalsuggestions
and 10 lessonplanswereborneout of experience
in
NewYork ghettosbut apply in anycommunity
. Readthis bookand reach
- ' out to "unwanted
" and "desperate
" peopleneeding
JesusChrist.128pages
.
Illustrated
.
$3.95
THEMANOFACTION
BillYoungs
The amazingstory of Jimmie Lovell, a No. 1 dynam
ite salesman
, world
traveler, lecturerandpublisherwho turnedhis energ
iestotally to the Lord.
As editor of the monthlynewspaper
, ACTION
, he encourages
the work of
missionaries
andthebuildingupof thechurch. 136 pages.Illustrated
. $3.95
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Balaa,n's

Friend

All Is Fair In Pro Football, Thai Boxing,
and Other Related Sports
"Well, TV fans, there's the gun ending the game,
and an exciting one it was, too. Final score: the
Ortho Tigers 89, the Dissident Pussycats 0. Once
again the Tigers have shown us that extraordinary
balance: superior coaching, powedul offense, and
punishing defense. It's an unbelievable story, sports
fans. Never before in the history of the game has
one team gone undefeated for 150 years. In fact,
the Tigers have only been scored on three times
during that period. And, now, down to the locker
room with Jim McCay, who is standing by with
Tiger quarterback, Rock Holloman."
"Thanks, Chris. This is Jim McCay here. Hello
out there, sports fans. Standing next to me is the
famous All-Pro Tiger quarterback, Rock Holloman.
Rock, you look great. Not a mark on you, you
didn't even work up a sweat, and your uniform
looks as clean as it did before the game. Congratulations!"
"Gee whiz, Jim, thanks a lot."
"You were sensational out thoce, Rock. Twentytwo out of twenty-three in the passing department,
no interceptions, and you ran for six touchdowns
yourself. Fantastic, Rock!"
"Well, Jim, it was a team victory all the way.
I couldn't have done it without that offensive line
of ours."
"Great, Rock. Rock, when did you know you
had the game in the bag?"
"Gee, Jim, I don't know. I think I first knew
for sure when they scheduled it."
"Rock, I hate to ask you this, but the fans will
want to know. Do you call the plays yourself, or
does Coach Jung send them in from the sidelines?"
"Gee whiz, Jim, I guess you could say it's a
little of both. At first Coach Jung used to call all
the plays, but lately I've started calling many of
them myself. Coach Jung is a great coach, but
he's a bit conservative. For example, he doesn't
like for me to throw from my own end zone on
fourth down, but I kind of like it. I enjoy dazzling
the crowd, Jim. Sort of give 'em their money's
worth, you might say. You know, like it really
blows my mind. It's fourth and fifteen to go on
our one-foot line, I fade to pass, and . . ."
"Great, Rock. What about the game plan?"
"Well, Jim, Coach Jung and I get together
every Monday and consult with assistant coaches
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Lem Rule and A. D. Julius. I guess you could
say our main strategy is to just keep socking it
to the other guy until we no longer hear him
breathing. With the kind of studs we got on our
team, that usually doesn't take long."
"Rock, you're in the twilight of your career as a
quarterback. Do you have ambitions to coach?
Maybe take Coach Jung's place someday? Or become general manager?"
"Gee whiz, Jim, I don't think so. I think I might
like to be president some day."
"Of the club, Rock?"
"No, Jim. Of the country . However, I don't
think even that will satisfy me for long."
"What would, Rock?"
"Well, Jim, I don't want to be God, if that's
what you mean. I think what I would like is to
be over God. You know, kind of give Him orders
and all. That really blows my mind. I don't intend
to be arrogant with Him or anything. Just firm.
After all, Jim, He's been Number One, so to speak,
for a long time. Maybe it's time for a younger
man."
"Great, Rock. Great talking to you. I like to see
a young man with ambition . And now, fans, we
go to Howie Cowsill in the Pussycat locker room.
Are you there, Howie?"
"Right, Jim. Hello there, fans. I'm standing here
with Pussycat quarterback, Dewayne Sheldon. You
fans will recognize Dewayne as the fellow lying
here on the stretcher, about to be taken to the
hospital. Dewayne, I know you have two broken
legs, a broken arm, and a concussion, but you
owe the fans an explanation . What happened out
there?"
"We lost, they won."
"You can say that again . Around the league,
Dewayne, they say you can't throw the long one
anymore, and, as everybody knows, you never
could throw the short one. What do you say to
that?"
"What do I say to that? To that I say that you
have about as much grace as a deranged gorilla,
Cowsill. It's too bad you weren't there when they
were burning Joan of Arc. You could have grilled
her without a fire."
"When did you know the game was lost, Dewayne?"
"My first inkling came when Tiger coaches Jung ,
Rule, and Julius told us they were going to be
the game officials. The next clue was when Jung
told us just before the game that our one really
good play was being oµtlawed."
MISSION

"And what was that play, Dewayne?"
"The Statue of Liberty."
"Dewayne, you and your teammates must feel
humiliated at getting beat like this before this
vast TV audience."
"Not at all, Great White Inquisitor."
"Why not, if I may ask."
"The most misleading index to success in the
world is a 'scoreboard'."
"TV fans, you've just heard the rationale of the
congenital loser. Dewayne, would you say that
this Tiger team is the greatest team of all time?"
"Who knows?"
"They've gone undefeated for 150 years."
"Sure, but they never play anyone unless the
game is on their own field."
"What's so bad about that?"
'"'Well, for one thing, their field slants thirty
degrees, and the Tigers always take the upper end.
The Tigers take about as many chances as the
Chase Manhattan Bank."

"One last question, Dewayne. Would you and
your teammates like a rematch with the Tigers?"
"On two conditions."
"What are they?"
"One, if they used officials who didn't penalize
us thirty-five yards every play for illegal formation,
no matter how we line up, and, two, if they
prohibited the Tigers from using brass knuckles
and billy clubs. But even without these conditions,
we're ready to play again. When the whistle
blows, we'll be there. A man doesn't have to win.
A man has to play. And play well."
"Thanks, Dewayne. Well, fans, so much for
losers. And now back to you in the booth, Chris."
"Thanks, Howie, for another in-depth interview.
Well, sports fans, that about wraps it up. The
Ortho Tigers have just defeated their minor league
farm team for the 306th straight time. We'd like
to thank our spotters and the production crew
here at
BD. This has been a Roane Aldrich
production."
IU

FORUM
Sour grapes
"Sour Grapes" would be a fitting title for the
October, 1970, issue of MISSION.How this achieves
any of the three statements of editorial policy
printed in each issue I fail to see.
From the reference to "barrenness of campus
ministries" on p. 107, which no one aware of
current campus ministries can believe, to the admission that Dudley Lynch calls it a mistake to
"remain tied to a local church" ( p. 116) in reference to CE, this issue really does tell more about
the writers ( and MISSION) than might have been
realized ...
Austin H. Emery, Jr.
Hico, Texas

Walter Burch referred to "the real or imagined

Forum is devoted to comments from
those whose insights on various matters diHer.
Letters submitted for publication must bear
the full name and address of the writer. Letters under 300 words will be given preference.
All letters are subject to condensation. Address
your letters to The Editor, MISSION,5430 Ariel
Street, Houston, Texas 77035.
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barrenness of campus ministries." Whether this
barrenness is real or imaginary remains to be seen,
but it is a fact that traditional campus ministries
have been indicted by a variety of people. For
example, Harvey Cox castigated the traditional
campus ministry approach, while praising the Intervarsity Christian Fellowship and the YMCA/
YWCA approaches (The Secular City, ch. 10).
MISSIONplans to publish more on this subject.REW

A good analysis
I want to thank Walter Burch [October, 1970] for
giving such a good analysis of some of the tensions affecting our young leaders in the church,
and I am glad M1ssION is giving this to a wide
audience for pondering. These things are very
close to me as I have sought to develop my own
integrity and ministry to many whom I see afflicted
with past distortions of our tradition. I am convinced that much of our past was hammered out
of rough moral terrain by devout and sincere men
of Goel. However, today there are so many changes
going on in the world to which we are all exposed
that it is hard to assimiliate some and resist others.
I sometimes don't know where we are headed but
I know for sure some thing~ from which we must
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I
depart-our parochiali ~m and phariseeism. I know
that there are many who are working on thes e new
direction s with hone sty and in the fear of th e
Lord. Again, I prais e your efforts in benalf of
freedom of conscience for the spiritually-troubled
college ( and high school) young people.
Vernon Boyd
Chicago, Illinois

The right direction
I am deeply moved by the article, "Christ and / or
the Church " by Thomas Langford [Sept ember,
1970) . . . What is so impressive is his two-fold
emphasis on looking at Christ and being loyal to
him, rather than to a fallible, institutionalized
concept of the church; and, secondly, to avoid the
serious pitfall of becoming cynical by a proper
posture of gratitude for th e good influences of the
brotherhood while recognizing its need to continue
to grow into mature men and wom en in Chri st.
As long as this Christoc entric, in lieu of Ecclesiocentric , thru st prevail s, we are indeed "moving in
th e right direction."
Mike Anglin
Arlington , Virginia

Balaam's Friend's Friend

Regrettable
It is regrettable that Dr. George S. Benson did
not allow publication of his articl e in repl y to
Dudl ey Lynch. Mr. Lynch's article was impr essively document ed, and we ne ed an equ ally welldocumented reply. I continu e to be impr essed
by your policy requiring an adequat e biblio graph y
or oth er docum entation of th e point s made in
th e article s publish ed . In my opinion your journal
is th e best in the brotherhood .
Doman K. Keele, M.D.
Dallas, Texas

Dangerous

Alignment

My ba sic pr emise h as b een that several of our
colleg es are dang erou sly align ed with th e rightwing element in American politic s. Dr. F . W .
Mattox of Lubbock Chri stian College gives u s
additional evidence to support that view [Sept ember, 1970).
He claim s that action s by hi s college that mi ght
be interpreted as "politic al' are actu ally fora ys
in defen se of basic principles. I would cont end
that his principles are not ba sic enough ; th ey do
not reach to Christian bedrock.
Point one in LCC' s policy stat ement pl aces an
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unt enabl e strain on th e thri stian 's relationship
with th e state. Th e state is render ed suprem e.
Yet th e Christian , whil e giving th e stat e loyalt y
and obedience so long as it is tru e to its Godinv ested responsibiliti es of maint ainin g justice and
order for it s citizens , mu st rememb er that the
state is "an institution of thi s pr esent evil world ,
and that as such it is at tim es an agent of forc es
arra yed against th e Lord of hi story." Th e Christian will see some evil in all human institution s,
including the Unit ed Stat es government , or any
oth er nation , and will be extremely wa ry of thos e
who eq uate th e American way of life or th e
Unit ed Stat es constitution or fr ee ent erpri se/
privat e prop erty system with Chri stianity.
Dr. Matto x says that LCC does not openly endor se political candid ates or platform s; thus , LCC
is not political. F ew political scienti sts will buy
that. LCC comes und er th e definition of, for one
thing , a "pr essur e group ." Th ese are entiti es whi ch
seek to influence polic y and decision s. Political
scienc e is now almo st totall y involv ed in their
stud y, not with "civics," as Dr. Mattox seems to
define politics.
Dudl ey Lynch
Phoenix, Arizona

In view of th e recent att ention which the column
"Balaam's Fri end " ha s drawn , I think it tim ely
that I express my appr eciation to th e author.
Having attended th e "tm est" of all th e school s
of th e "Tru e Chur ch ," I find myself remini scin g
ab out tho se short yea rs wh enever I rea d Mr.
Fr eeman's column. Tho se ind eed were th e days;
free of effete profe ssors and th eir Ivy-leag ue degrees, full of relevant di scu ssions on clerical collars and instrum ental mu sic, and void of subv ersive opinion s by bl acks and lon gh airs. Howev er,
one should not impl y th at we we re not progre ssive. I often wa s stirr ed by coura geous remarks
by thos e in th e college hi erarchy, such as th e
admi ssion of th e possibilit y of a h eaven for
coloreds and th e mom entou s discovery that Dr.
King was a card- carrying Communi st. Also, th e
phra se, "Thi s is a Tm e Chur ch campu s; Lov e it
or Leave it " was popul ar th ere lon g before th e
sentim ent was adopt ed by middl e America.
In view of Mr. Fr eeman 's profound insight, I
can only conclud e th at he also att end ed a colleg e
of th e "Tru e Church. " Although I eventuall y forsook th e cloistered hall s and sought an education
in stead , I shall never cease to reg ret my lack of
a solid found ation in clerical collar s.
Janice Bark er Moore
Fort Smith, Arkansas
MISSION

TRUSTEES
WALTER E. BURCH, Elmont , L.I., N.Y.
RAY F. CHESTER,Austin , Tex.
HAL L. CuRRY, Dallas, Tex.
DWAIN EvANS, W est Islip, L.I ., N.Y.
EVERETTFERGUSON
, Abilen e, Tex.
ANDREWJ. HAIRSTON,Atlant a, Ga.
BOBBIE LEE HOLLEY, Hou ston , Tex.
HUBERTG. LocKE, Detroit , Mich .
JACK L. MACKEY,Amarillo, Tex.
ABRAHAM J. MALHERBE, Beth any, Conn .
DoN H. McGAUGHEY, Torran ce, Calif.

The major problems
. . . It seems to me th at M1ss10N and aII th e rest
of us mu st make a decision as to wheth er we
can afford to keep on spendin g our energies on
. . . small stru ggles within th e Chur ch of Chri st.
. . . in-hou se disturb ances are ind eed min or compar ed with th e probl em, for exampl e, of br eakin g
down waIIs whi ch pr event many of th e elitist,
whit e middl e-class memb ers of th e chur ch from
sharing th eir spiritu al and material "blessings"
with th e prol etariat. On e could argue with reasonably good basis, of cour se, th at tho se of us
who are fond of countin g such "bl essings" may
b e h aIIucinatin g : Jesus' comm ent s about th e
Ph arisees and associated racist exploit ers sugges t
th at spiritu al blessings will not acc rue to eliti sts;
not less vexing is th e qu estion wh eth er th e m aterial blessings to which we constantl y refer ar e
actu ally "bl essings" at all, but rath er th e natural
result s of desperat e plun ges to make mon ey with
mu ch rega rd for th e kind s of method s empl oyed.
Th e th ought comes to mind th at as Jesus wept
desparin gly over Jerusalem , he now ma y be concerned th at th e Chur ch of Chri st- thi s Young
Pretend er to th e Thron e of Grace -h as mostly
refu sed as an organization to listen to th e screams
whi ch rise up from th e ghetto s of American
citi es, from th e univ ersity campu ses, fr om th e
huddl ed masses both in thi s countr y and abro ad
who have b e n depriv ed of a livelih ood , trodd en
und er foot , clubb ed , gassed and shot down b y
American milit ary-indu strial establi shm ent to
whi ch many memb ers and instituti ons of th e
Chur ch of Chri st so un swervin gly adh ere.
And yet th e pendulum is swinging in thi s
countr y. Th ere are signs th at even some element s
in th e curr ent admini stration h ave b egun to see
th at radical ch anges in th e views and action s of
Middl e America mu st be for ced in ord er to get
th e Unit ed States b ack on th e road towa rd civilization. So th e qu estion remains b efore u s: Will
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we who are memb ers of th e Chur ch of Chri st
be a part of th e spea rhead of thi s inevitabl e
revoluti on which will be filled with opp ortuniti es
for th e Chri stian? Or will we persist in being
preocc upi ed with th e chur ch's int ernal affairs,
lettin g th e rest of th e world rush p ast us to a
bett er, however distant futur e?
Guy R. Vand erpool
Crofton , Maryland

It is not clear on historical ground s that th e Pharisees should be lum ped togeth er w ith th e "racist
exp loiters" of history . As Lou is Fink elstein has
shown in his classic study , Th e Phari sees, th e
Pharisees originally represented th e plebeian class
of th eir societ y; th ey we re the defe nd ers of the
common m an, over against th e elitist Saddu cees.RBW

Not a rebel
. . . Th e b ack pa ge in th e Jun e issue pr esent s
Chri st as a Rebel. Thi s is a most q uestionabl e
concept. Th e Lord came to fulfill th e law, not to
destroy; he came not to do his w ill but hi s
F ath er's, with a compl ete honor and respect for
authorit y and th e recognition of th e supr emacy
of God 's ord er. He lea rned obedience throu gh
suffering. And thi s, may yet be th e experience
of our cont empo ra ry rebels, wh o have not learned
love but only mak e use of th e term. Lov e is mor e
th an a word , it is an experience. To be fuII of
strife and arrogance-to be unl oving beca use
oth ers have not love-i s no soluti on . Th e qu estion
is are we really God 's childr en or th e Great Pretend ers wh en we expr ess hat e in an att empt to
teach love.
C. Andr ew Rand all
Vivian I. Rand all
Pleasantvill e, New York
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The Authority of Love
PAUL
DESCRIBES in Ephesians 5:21-6:4
the mutual submitting which is
at the heart of Christian social relations. The principle there described may
be called "the authority of love."

What has made Christ Lord and head of the church? He "loved and gave
himself" (v. 25). What draws men to Christ? The story of redeeming love.
No one ever loved so much. No one has ever claimed the depth of loyalty
which Christ commands. Obedience to Christ is the response of love.
Paul states the same principle about husband and wife that he does about
Christ and the church. Why does a wife yield her desires to her husband's
and submit to his decisions? She knows he loves her and is doing what is
best. In the ideal Christian home the wife's submission is not of a kind to be
degrading to her personality , nor is the husband 's authority an arbitrary
authority. The husband's authority is based on his love.
Parents , too, have the authority which comes from love. When the child
knows that he is loved , that his parents care for him, and that they are trying
to do the best for him, it is easier to submit , to obey , to honor.
That which qualifies elders and other ministers of Christ is love. Any
authority they have does not come from office but from service rendered. He
who serves most is most worthy of being followed and imitated. A people
who have known loving service from their leaders are willing to follow them
in new situations and to respond to new demands.
The greatest loyalty follows the path blazed by the greatest love.
Everett Ferguson

