








know? and How may I know I know? It provides
him with a basis for certainty and a way to
distinguish objective reality from illusion.

Beginnings
Schaeffer expands on the question of beginnings in
a separate volume which treats exegetically the
first eleven chapters of Genesis. The volume is
titled Genesis in Space and Time.

He believes that Genesis 1-11 are among the
most important chapters in the Bible. Without the
data in Genesis 1-11 we have no basis for answering
the toughest questions posed by modern man-—
questions of metaphysics, morals and epistemolo-
gy! These chapters show that the universe and
man had a personal beginning, that before creation
something was there: God was there. And in such
passages as Genesis 1:26 Schaeffer sees that
communication and love were present in God
before creation and are, therefore, intrinsic to what
has always been. These early chapters in Genesis
support modern man’s estimate of love and
communication, even though modern man knows
neither their origin nor their reason for value.

The early chapters of Genesis put man in his
cosmic setting and differentiate him from all other
things. They honestly describe both man’s wonder
and his flaw. Man’s uniqueness is that he is created
to relate to God. In this there is a spectacular
indication of the value of human personality,
human rationality, communication and love. Each
man created in God’s image may therefore know
who he is, his origin, his intrinsic value and the
value of every other person. These are some of the
questions for which modern man lacks sufficient
answers. The historic, space-time fall of man helps
us understand the present abnormality of things.
Man’s basic problem in the fall was not
metaphysical, but moral. Ironically, in man’s
wanting to be something he could not be as a
creature, he lost what he could be in his proper
place. From the beginning man had the basic, but
far-reacting decision: whether to remain as a
creature or, in rebellion, to try to be what the
finite creature cannot be. Schaeffer sees this quest
for autonomy—this coveting of something which is
not properly man’s—the sin which underlies all of
man’s difficulty. The sin of Adam and Eve is not
essentially different from the independence-
become-despair which afflicts the 20th century.

Another Schaeffer volume, Pollution and the
Death of Man, is an additional example of a
modern issue which involves the question of man’s
nature and origin. The ecological crisis has forced
itself on this generation’s attention. A growing
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number of people have set forth their analysis of
the crisis and possible solutions. Schaeffer surveys
several popular views of nature. Two specific
articles which occupy Schaeffer’s attention are
studies by Lynn White, Jr. and Richard L. Means.
White argues that the crisis in ecology is
Christianity’s fault because, he alleges, Christianity
has a bad view of nature: Christianity teaches that
man has dominion over nature and so man has
proceeded to treat nature destructively. White
suggests that we return to a view supposedly held
by Francis of Assisi, a view that all creatures are
equal. The second study by Means suggests an
outright solution in pantheism. Means asks ‘“Why
not say, ‘We are all of one essence’?” ”

In his article White relates the ecology crisis to
what people believe: men do what they think.
Human ecology is deeply conditioned by what man
believes about his nature and destiny. And with
this Schaeffer wholeheartedly agrees. It is precisely
on this ground that Schaeffer rejects pantheism as
insufficient: it eventually reduces man to no more
than the grass. Pantheism fails to impute
significance to particulars (individuals).

If pantheism is not the answer neither is
Byzantine, pre-Renaissance Christianity (it depreci-
ates nature because only the spiritual is important)
nor any form of Platonic Christianity (it is
interested only in ‘“‘heavenly things” and has no
place for man’s total relationships). Incidentally
Schaeffer sees ‘“much evangelical Christianity”
holding a Platonic Christianity in which there is a
tendency to see nothing in nature and to take little
or no interest in the proper pleasures of the body
or the proper uses of the intellect.

The real answer to the ecological crisis is biblical
Christianity. The biblical view of nature gives
nature a value in itself because God made it. Man is
separated from nature because he is made in the
image of God, but he is related to all other
creatures because man too is created. Each thing
made by God must be treated with integrity.

In one of his most revolutionary statements
Schaeffer projects the Church as the “Pilot Plant”
in the ecological crisis. He specifically has in mind
the consequences of man’s fall. The Church ought
to be in the “Pilot Plant” where the world can see
a substantial healing of all divisions and alienations
and abnormalities which sin and rebellion have
produced. Until Christians begin to exhibit this
healing and the rightful respounsibility of domin-
ion-without-destruction, their words about ecology
will be ignored. Schaeffer believes Christians have
costly choices ahead if we take seriously the
treating of each of God’s creatures with integrity.
This would not only revolutionize the treatment of
things and nature, but it would just as surely lead
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most Christians to a radical overhauling of their
relationships, including business and sex. Unfortu-
nately, many Christians have adopted a sub-Chris-
tian outlook which dehumanizes people into
consumer objects in these relationships.

How to behave

Schaeffer is not a pessimist. But he is realistic
enough to accept the picture of ““death” around
him! He can see it with his own eyes. He can
also hear with his own ears the reports from
within the culture itself. Schaeffer believes the
philosophers, the artists, the poets, the yippies
and hippies—even the common man—all agree
that something is radically wrong with our
culture.

The Schaeffer book which sounds this mes-
sage most clearly and eloquently is Death in the
City, an exegetical study of the biblical books
of Jeremiah, Lamentations and the first chapters
of Romans. In Romans Paul speaks to a
Greek-Roman context much like our part of the
20th century in intellectual intensity and deca-
dence. Schaeffer believes the history of
Jeremiah’s time parallels our own day. In
Jeremiah the prophet analyzes the ways in
which his culture was turning away from God.
Schaeffer finds symptoms everywhere in our
culture to indicate that we are in the same
boat: the prevalence of external religion, the
apostasy of the church, and the tendency to
search for meaning and security apart from
God. For these reasons Jeremiah’s announce-
ment of “death in the city” may be accurately
enlarged to include our own dying culture.

Paradoxically it is against this backdrop of
tragedy that Schaeffer makes his most affirma-
tive and constructive presentations in Death in
the City and several other books: The Church
at the End of the 20th Century, The Church
Before the Watching World, The Mark of a
Christian and True Spirituality. Here readers will
find Schaeffer most practical, for he gets down
to the nitty-gritty of how Christians and the church
should behave in a culture covered with the “dust of
death.”

In these books he writes with tears. He
agonizes as he witnesses a society starving in its
needs and yet turning to ‘‘satisfactions” which
are not really satisfactions. He “hurts” with
people. You can feel pathos in Schaeffer’s
words as he tells about such cases as the last
time he talked with James Pike, when Pike
lamented that his theological education at Union
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Theological Seminary had left him only “a
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handful of pebbles.” Or, there was the program
on which John Gardner and Francis Schaeffer
jointly appeared: Gardner gave his speech about.
a return to values and, at the end, he was first
greeted by absolute silence. Then out of the
silence came a question from a man in the
audience who wanted to know Gardner’s basis
for values. Schaeffer reports that Gardner had
to say “I don’t know”’! Then there was more
silence! To this incident Schaeffer appends his
comment: “I never felt so sorry for a man in
my whole life...”

In fact, Schaeffer laments the incongruous
situation of all modern non-Christians: they’re
all dressed up with no place to go—and no way
to get there! They are proceeding, as John
Gardner, with no legal or moral base.

But Schaeffer’s compassion is modeled after
Jeremiah, the weeping prophet. His tears are
more than non-productive paroxyms. This is a
time when tears must not blind us to the
absolute necessity of telling modern man that
his culture without God is a dead end. Man and
his culture are under God’s judgment. He must
be told this—yes, lovingly and with tears—but he
must be told!

How would you feel
watching someone dying? Would you be com-
passionate and loving? How would you feel
about the apathy or malpractice of those in a
position to help? How would you feel about
those who stepped forward with “‘cures” which
would, in fact, hasten death. And, how would
you feel about persons who attempted to
minimize or mutilate the cure which you
considered the person’s hope? Your answers
would surely include compassion and love for
the dying person. But the range of responses
would have to include shock and anger and
honest rebuke and disappointment—all, in some
way conditioned by compassion and love! All
of these are Schaeffer’s feelings.

Under the overarching umbrella of compassion
for the world in its plight Schaeffer nevertheless
feels there is a place for honesty in talking
about what’s wrong. He feels anger for those
who step forward with cures-that-are-not cures.
He has a special indignation for those who
mutilate the scriptures and thus hasten the
condition of death and deprive the victim of
potential recovery.

A portion of Schaeffer’s disappointment and
anger is rooted in his actual experiences with
theological liberalism. In The Church Before the
Watching World he traces theological liberalism’s
rise to power over the past 250 years and its
more immediate history in the United States

if you stood by
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since the 1930’s. Schaeffer believes that theolog-
ical liberalism has followed naturalism, which, as
a secular philosophy, adopted the uniformity of
natural cause i a closed system. Thus by
presupposition naturalism discounted the possi-
bility of intervention by anyone or anything
outside the closed system. It left no room for
God, no room for miracle. Sooner or later
naturalism leaves no room for the significance
of man.

Theological liberalism accepted a view of the
Bible that finally robbed the Bible of its
authority and clarity. Schaeffer says that liberal-
ism’s belief in truth as both-and rather than
either-or led Barth into the paradoxical position
of saying the Bible can be historically false and
yet religiously true. The Barthian idea that the
Bible is not the word of God but contains the
word of God leaves every person in the position
of deciding what part of the Bible is actually
the word of God. To Schaeffer this is but
another name for subjectivism. By casting away
the historicity of scripture liberalism has de-
stroyed or dimmed the distinctives between a
Christian and a non-Christian, between good and
evil, between what Christ did and what happens
to us personally.

Theological Iliberalism has followed in the
steps of secular existentialism by separating
reason (rationality) from faith. The end of such
a separation is nonsense and despair. Such a
principle effectively prevents any answers by
removing the possibility of rational content of
words. This is precisely the result in the
God-is-dead movement where “God” was pro-
nounced dead. And even more recently
Schaeffer observes that “Jesus” is used by a
number of movements as an emotional but
contentless banner. Cut off from the content of
the Bible, sooner or later “God” and “Jesus”
become mere semantic symbols without meaning
or authority beyond what each person can give
them. In the end this happens to every word,
including “love.”

But to keep blame distributed to its rightful
place, Schaeffer refuses to let the evangelical
Church off the hook concerning the rise of
liberalism. It bears a portion of the blame for
the devastation wrought by liberal theology.
Why? Schaeffer shows why in both The Church
Before the Watching World and The Church at
the End of the 20th Century. From a number
of Old and New Testament passages Schaeffer
believes that the norm for the relationship
between Christians and Christ is marriage.
“Adultery” is used for God’s people turning
away. And the case has always been—with Israel
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first, then throughout Church history—that doc-
trinal impurity always leads to or is accompan-
ied by a variety of practical impurities. In
recent times, the Church has either com-
promised or weakly stated the biblical teaching
on God, the significance of man, the work of

Christ, the moral and doctrinal absolutes of
scriptures. And what are the results? Hear
Schaeffer’s reply: “Every scar this present

generation has, every tear cried, every baby
willfully aborted, every drug trip ... cannot be
separated from the fact that the church has
turned away and become unfaithful.” In the
irony of cause and effect, Schaeffer links the
present generation’s physical promiscuity to the
spiritual defection in most churches during the
1930’s.

But he does not stop there. He has other
criticisms of ‘“‘the orthodox, evangelical, Bible-
believing church.” He does not mince any
words. Schaeffer thinks the evangelical Church is
retarded: it specializes in being behind the
times. It has lost its sense of surprise and joy.
It has majored in minors and minored in
majors. Its brand of inflexible, unbeautiful,
unreal, anti-intellectual ““Christianity” has repel-
led fantastic numbers of young people. It has
incorrectly elevated opinions and taboos to the
status of absolutes when, in fact, they have
nothing to do with scriptures. In spite of all the
Bible-quoting and proof-texting much of evan-
gelical Christianity is as dead as a door nail
because it has failed to be in practice what it
has so vociferously yelled and screamed the
church ought to be! Even worse, the church
has frequently been taken in by the surrounding
culture’s thought-world!

What, then, must the church do in this
context of a dying culture and theological
liberalism? Schaeffer summarizes the response

this way: if the church claims to be the people
of God then it must reveal to all men something
of the character of God. The Church must
simultaneously practice a principle of God’s love
and God’s holiness. In its words and deeds it
must practice both an orthodoxy of doctrine
and an orthodoxy of community.

In The Mark of the Christian Schaeffer sets
forth the words of John 13:34-35 as imperative.
Upon the authority of Jesus the world has a
right to decide whether we are Christians on the
basis of observable love for one another.
Combine this with John 17 where Jesus allows
the world to expect Christians to practice an
observable oneness. Schaeffer is convinced that
lack of open forgiveness, sharp tongues, and
divisive littleness among disciples cause the
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watching world to shrug and turn away because
it sees nothing distinctive. Schaeffer believes
Christians have an especially challenging oppor-
tunity in the way they handle differences. The
world can readily observe the “difference of
differences” among Christians: differences may
be honestly faced, even openly discussed, but in
the constant atmosphere of observable love.
Love, and the unity it attests to among all true
Christians, is the mark of the Christians before the
watching world.

But there’s more. The church must be known
simultaneously for its purity of doctrine and the
reality of its community. By ‘“‘community”’
Schaeffer points to the practical dynamic of the
early church’s fellowship in actually transcending
every conceivable human difference. He points
to an extensive list of things (long hair is
among them) which has frequently caused
Christians to refuse love and unity in the face
of other life-styles.

Here comes a whip-lash, though: Schaeffer
maintains that all of what he says the church
must be is humanly impossible. By itself the
church cannot maintain in a dying culture a
balance between observable love amd holiness
and a simultaneous insistence on orthodoxy in
doctrine and community! The Church must
look moment by moment to the work of Christ
and to the work of the Holy Spirit. This is the
central thrust of True Spirituality, a work which
I believe should be included as basic with
Schaeffer’s trilogy and Mrs. Schaeffer’'s L’Abri.

Form & freedom

The Church has its work cut out: living and loving
in the 20th century are not child’s play. Its
situation is complicated by its own refusal to listen
to God in His revelation, society’s loss of truth,
competing revolutionary forces which make the
world a giant pressure cooker, and advanced forms
of technological manipulation. In such a context
Schaeffer raises the question: what future is there
for the institutional church? His answer is The
Church at the End of the 20th Century. This
volume is Schaeffer’s ecclesiology in which he
affirms the place of the church but lays on the line
what the church must do to realize its revolution-
ary mission in the 20th century.

First, it must realize the difference between
what Schaeffer calls “being a cobelligerent and an
ally.” Although at times the church will appear to
be saying exactly the same thing as either the New
Left or the Establishment, we must remember that
the Church is different from both. Points of
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agreement are only a passing and not a permanent
alliance.

Second, unlike the world around it, the church
must take truth seriously. The church’s credibility
is in ratio to its honesty in stating right and wrong
and its willingness to practice the truth, even when
it is costly! When there is heresy, it must be
eliminated from the Christian community. In
Schaeffer’s view today’s youth have correctly
yelled “Tilt! ” when they witness the Church
practicing untruth while talking about truth!

Third, the Church must be real community.
There must be attention to the actual practice of
love and beauty in treating others upon the basis of
what Christ has said and done.

There is a fourth characteristic which the
Church must have in this 20th century of upheaval.
In many ways this fourth premise is the most
demanding. It is to recognize both the forms and
freedoms the New Testament gives to the church!
He identifies “forms” as the boundaries in the New
Testament which designate what the church’s
make-up should be: Schaeffer calls them “norms”
for the church. Among the norms are that local
congregations are to exist and are to be made up of
Christians; congregations should meet togetherin a
special way on the first day of the week; there are
to be elders who are responsible for local churches;
there should be deacons who are responsible for
the community of the church in the area of
material things; there are specific New Testament
qualifications for elders and deacons; the church
must take discipline seriously and maintain the
distinctions between itself and the world; the
Church must practice baptism and the Lord’s
Supper.

Schaeffer insists these norms are not arbitrary:
“They are God’s form for the institutional,
organized church and they are to be present in the
20th century as well as any century.”

But these forms are balanced by another
consideration: God bas left vast areas free! These
areas of freedom are the matters about which there
is no command in the New Testament. According
to Schaeffer matters of freedom should not be
bound as authoritative: it is his thesis that we
cannot bind men morally except with that which
the scripture clearly commands. Confusing matters
of freedom with God’s absolutes is the mistake of
elevating historical accidents, mores, opinions and
other non-essentials to the level of commands. It is
precisely this confusion that has caused so much
difficulty and heartache. The refusal by Christians
to balance form and freedom—to differentiate
absolutes from non-absolutes for the church—is a
mistake that will guarantee both the isolation and
the death of the church.
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The proper emphasis

Two of Schaeffer’s most recent books—The New
Super Spirituality and Back To Freedom and
Dignity—provide us with Schaeffer’s thinking
about the battlegrounds now and in the coming
years. In Back To Freedom and Dignity he sounds
an alarm about different forms of technological
manipulation and how ripe our culture is for
everything from genetic engineering to psycholo-
gical conditioning. The New Super Spirituality
provides an update and gives a current report on
changes in both culture at large and in the
Christian community.

In culture at large the cycle of the 1960’s has
ended: free speech, New Left political activism and
violence, and the whole counter-culture movement.
This cycle was essentially a student phenomenon, a
reaction to adults of the “old bourgeois” whose
main values were personal peace and affluence.
Now, says Schaeffer, there has developed a “new
bourgeois” composed of the students who rebelled
in the 1960’s who are now in their late 20’s or
early 30’s. The new bourgeois appears to be
different because they employ implements not
used as much by the old bourgeois: they take
drugs, are hedonistic, and are frequently promis-
cuous in sexual matters. But, according to
Schaeffer’s analysis, the new bourgeois have come
full circle! They have returned to the two values
they professed to hate: personal peace and
affluence.

Another development in general culture is that
transcendental mysticism in its many forms has
come to the fore. What unites all forms is a denial
of reason. Transcendental mysticism is an attempt,
like drugs, to find another kind of trip. But just as
drugs opened unexpected and horrendous side-ef-
fects, so transcendental mysticism has paved the
way for involvement in the occult, some of which
is demonic. However, the basic fault of mysticism
is its divorce from reason and thus its ultimate
result in meaninglessness.

Things have been changing in the Christian
community too. Schaeffer characterizes the change
in the Christian community as a shift in mentality
which he calls “the new Platonic spirituality.” It
has two major divisions: the new Pentecostalism
and, more generally, the new super-spirituality.

Schaeffer does not criticize older Pentecostalism
in its high view of scripture and an adequate place
for the Holy Spirit. But he is very critical of a new
Pentecostalism because of an improper emphasis
on external signs as the tests for fellowship and
acceptance (unlike older Pentecostalism’s stress of
doctrinal content as the test of fellowship). The
result is a loss of content to faith. In its place
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unstressed. Two

Pentecostalism has put experience based on
emotionalism. Schaeffer thinks both experience
and emotion have a rightful place in the Christian
life, but neither is a proper basis for faith.

“Old Evangelical Platonism’ had no understand-
ing or interest in the relationship of Christ’s
Lordship to cultural problems and the whole man.
Now there is a new form of Platonism in churches
which is equally a denial of fully biblical
Christianity. What are the identifying marks of this
new super-spirituality?  Schaeffer sees it as
predominantly a movement of improper emphases:
the new super-spirituality minimizes the intellect
and almost ignores discussion and questions of
meanings; and, it exaggerates the spectacular and
extraordinary.

In Schaeffer’s reply to the super-spirituality
movement he extends a caution about the correct
response to gmy movement born in improper
emphasis. Let us imagine, he says, that the
complete body of Christian teaching consists of
points 1-100. For some reason points 40-50 are
things are predictable, says
Schaeffer. First, the unstressing will lead to an
imbalance in the whole of the Christian teaching.
And, second, Satan will take points 40-50 out of
their total Christian framework and encourage
someone to overemphasize them. The overempha-
sis becomes wrong as mush as the failure to stress
the teaching at all. And thus, warns Schaeffer, the
correct response to wrong emphasis is neither to
avoid the doctrine nor to “go into the ditch on the
other side,” but to see it in the proper Christian
framework.

Hissing ourselves

Back To Freedom and Dignity is a book about the
latest forms of manipulations, possibilities that
make Adolf Hitler a piker by comparison. In this
work Schaeffer addresses the suggestions of four
living scientists: two are biologists, Jacques Monad
and Francis Crick; and two are psychologists,
Kenneth Clark and B. F. Skinner. Sadly, what
unites these scientists is a philosophy in which man
is no more than a mere machine.

Monad believes that all life results from pure
chance and that philosophically man’s life is
nowhere spelled out for him. This, of course, leaves
values up for grabs! To rectify such a “deficiency”
Monad leans toward the development of an elite to
set up arbitrary values. Crick, one of the scientists
who unravelled the DNA code, also believes in
chance but goes beyond Monad in awarding chance
a kind of personality. He generates this “‘personal-
ity” into a sort of basis for science and, in turn,
uses this “basis” for recommending that an elite
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(scientific) decide on certain issues for people at
large. The issues to be decided would include who
is to be born and who dies when!

In face of the mounting problem of interna-
tional aggression, Kenneth Clark suggested to the
American Psychological Association a “pill for
peace.” He advocated that pills or other treatments
be required for the world’s leaders in order to curb
their aggressive behavior.

The last of the scientific quartet is the famous
behavioral psychologist, B. F. Skinner, who
authored the book Beyond Freedowm and Dignity.
By behaviorism Skinner means that each person’s
behavior is 100 percent the result of environ-
mental conditioning. Everything man is, everything
man makes, everything he thinks is completely
determined by his environment. Skinner is openly
hostile to the idea that man really makes choices
and is different from other elements of the cosmic
machine. The idea of man as a thinker and
maker-of-choices must be abandoned: to such a
concept Skinner says ‘‘good riddance.” And,
further, he thinks that it is the task of behavioral
psychology to condition away this concept of man
as anything more than a product of environmental
conditioning.

If Skinner and the other three scientists are
correct in their view of man, then Schaeffer asks,
why does the biological continuity of the human
race have any value at all? Or, in the face of the
controls—whether Monad and Crick’s elitism, or
Clark’s pill for peace, or Skinner’s conditioning—
who will control the controllers? And by what
boundaries? Unlike Christians who have two
boundary-conditions—what men can do and what
men should do—from where will the second
boundary arise to restrain the implements of
advanced technology?

As you might expect Schaeffer sounds a warning
of what might be ahead. He does this by echoing
from within the scientific community the voices of
people who are terrified by the possibilities of
manipulation. But Schaeffer has some special
words for the church. First he bolsters Christians:
it is no time to be soft. Then he urges Christians
ahead in building again a realistic and humane
democracy, with dignity and freedom, upon the
base of biblical Christianity.

And, finally Schaeffer gives a special warning for
Christians using, of all people, B. F. Skinner as a
case In point! Skinner is from a ‘“Christian
background” which includes a father that took
young Skinner through the county jail to show him
the punishment ahead if he developed a criminal
mind. Then there was Skinner’s mother who
washed out her son’s mouth with soap. And there
was Grandmother Skinner who made her grandson
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peer into the glowing coals of the parlor stove to
gain a sense of what hell is like. That, warns
Schaeffer, is the kind of “‘Christianity” Skinner
was taught, and subsequently rejected. And,
further, if the church persists in that kind of
imbalanced and wunlovely “Christianity,” then
whole generations are liable to repeat Skinner’s
action. Their rejection will not discriminate
between faulty Christianity and true. They will
chuck everything, including Christ himself. And
Schaeffer encourages Christians to practice
balance: the church must stress the balance of the
exhibition of the love of God and the holiness of
God, and further, the church must have the
courage to make an absolute distinction between
cultural norms and biblical absolutes!

Schaeffer’s response to Skinner is to lament.
Schaeffer believes that man in Skinner’s system is
little more than Pavlov’s dog. Without choice and
creativity, as nothing more than conditioning, man
is without both freedom or dignity in Skinner’s
behaviorism. By Skinner’s own admission man is a
“machine,” a thing. '

How much man despises and protests being
treated like a machine. When it happens—when he
is actually treated like a thing—man curses and
shakes his fist at the oppressors. But are not the
victims the oppressors? Have they not adopted the
views and cultivated the conditions out of which
their manipulations have come?

A haunting story repeated by Schaeffer
summarizes this tragedy. The modern musician
John Cage was invited by Leonard Bernstein to
perform with the New York Philharmonic
Orchestra. The evening’s program centered on
some of Cage’s random music, music that coincides
with Cage’s philosophy that the entire universe is
functioning through blind chance. When the
program was over, as Cage started to take his bows,
he thought he heard steam escaping from pipes.
But he soon discovered the sound was the
musicians hissing Cage and his “‘music.”

The terrible irony of this incident is that an
interview with the musicians who hissed Cage
would likely show that philosophically the
musicians believe many of the same things Cage
believes. They despise the results, but conspire to
produce them by what they believe. And, in this,
the musicians were really hissing themselves!

And similarily in a larger context, almost all
people despise the alienation, the loneliness, the
abnormalities, the despair of the 20th century.
But, like the musicians, most men as victims are
also participants in a consensus that allows for and
produces the results they despise.

And, so, when they hiss, they are hissing
themselves!
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