






SIIPTEMBER, ]9BI

Christians in the second century were concerned
about a religious philosophy called Gnosticism. The
term covers a variety of teachers and viewpoints, but
in general stands for a religion which taught the
evilness of matter, a redemption through a savior
who brought knowledge (gnosis), and a mythological
interpretation of scripture.

Irenaeus surpassed earlier opponents of
Gnosticism in his knowledge of their teachings. He
made the effort to know whereof he spoke. After
giving an exposition of some Gnostic views and a
refutation on general grounds, he proceeded to
arguments based on a detailed exegesis of scripture.
Irenaeus throughout emphasized basic Christian
doctrines-the one God, creation, Christ as divine
and human, redemption, resurrection. He argued
from the historical nature of Christianity,

Despite the strengths of lrenaeus' approach, there
are weaknesses. Irenaeus was not without
speculations of his own, though generally of a more
sober kind than his opponents. Some will find in his
thinking too much of an emphasis on the
institutional church.

Irenaeus stood at the transition from the "early
catholic church" of the second century of which he
was the heir to the "old catholic church" of the late
second/early third century of which he became the

spokesman. In many respects he pointed back to the
apostolic age: in his stress on the early Christian
preaching, respect for apostolic authority and
historical tradition, and effort to be biblical. In other
respects he unconsciously pointed forward to the
developing catholic Christianity: tradition as

interpreting scripture, the apostolic succession of
bishops, the appeal to the example of the church at
Rome, a place for Mary in the scheme of redemption,

It is difficult now to assess the extent to which
Against Heresies "shaped the church." lf not
decisive itself, it represents the church's arguments
against and victory over the heresies of the second
century and the standpoint from which future
developments would come. Although unsparing of
those who rejected fundamentals of the apostolic
faith, Irenaeus worked for peace among those of
different opinions within the church.

For Further Study:
The only English translation of the complete

Against Heresies is found in the Ante-Nicene
FaÍhers, Vol. I (Grand Rapids: Wm. B. Eerdmans,
1950 reprint).

The fullest study in English of Irenaeus is John
Lawson, The Biblical Theology of Soinf lrenaeus
(London; Epworth Press, 1948).

G.H.P. Showalter Library Donated To Institute ['or Christian Studies

C.H,P. Showalter's personal library has been donated to the Institute for Christian Studies in Austin by his
daughter, Mrs. R.O. Kenley, Jr. Included in this donation are books from the library of R.O. Kenley, Sr., of
Houston, Texas.

Showalter was a dominant figure in the Church of Christ for over 50 years as educator, author, editor, and
lecturer. He was a diligent student of scripture and Christian history and was editor of the þ'irtn Foundation ttntil
his death in 1954 at the age of 84.

As an elder at the University Avenue Church ol'Christ in Austin, Showalter was instrumental in the founding
of the Institute for Christian Stuclies in 1917. Adjacent to the University of T'exas campr"rs, the Institute for
Christian Studies is part of the Iliblical Studies Center at the University Avenue Church of Christ, which also
includes a campus rninistry program. Ihe Institute plovicles the Church of Christ Bible Clhair at the University
and also offers upper division courses. A second degree program is offered to U.T. students in conjunction with
Abilene Christian University, and the ICS offers a full-time, two-yeâr program in traiuing for ministry.

"We are especially pleased wittr this addition to our library," said Dr. Willian Shive, head of Administration to
the Institute. "G.H.P. Showalter's stature, his support of'this institution, and the quality of the volumes are
important. But most important is thc testimony ol this gift to the quality o.f' our cclucational and outrcach
ministries. "

The C.H.P. Showalter library contains 223 volumes, including rare editions of Christian publications from the
micl-and late nineteenth century. lt was deliveled to the lnstitute on May 7 by two ol Showalter's grand-
daughters, Mrs. Martha Jcan Ownby and Mrs. Margaret F. Goodnight.
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Dear Forum:

Within the last two years, you printed an article which presented a brief history of the
Church of Christ that was very enlightening to me. I cannot locate that issue of M¡ssl¿rr

Journøl but would very much like to get a reprint of it. Pleasê advise me if this is
possible.

I appreciate Mission Journal so much. Thank you for an open and loving
examination of doctrine.

Marilyn L. Colson
Clanton, Alabama

The article in question was "lntroducing Ourselves to Others" in the January,
1980 issue of the Journal. We have had many requests for that particular
article, and therefore reprinted that issue. Several copies of that issue still
remain and may be purchased at $l per copy.

-the Editor

Dear Forum:

I hesitate to add anything to the topic of Christians and TV, given my own quite long
article in the May, l98l issue of Mission Journal, but I feel compelled to comment
briefly on Professor Gary Burke's review of Virginia Stem Owens' book, The Total
Image, which he compares somewhat unfavorably with Ben Armstrong's The Electric
Church (luly , 1981).

One who has not read Owens' book may get the impression from Burke's review that
her presentation is detrimentally "glib" and the substance of her remarks unfortunately
"thin" and without the "authority" that someone "with special credentials" might
have provided. Owens' book, in fact, strikes me as quite profound in its inquiry into
mediated TV reality and the effect it has on one's conciousness and faith. It is true that
Owens does not marshall quantitative facts-she has done no empirical research as

such-and that she fails almost entirely to address the question of whether TV is

"creative" or "imaginative" in its presentation of the gospel. But this is, after all, the
whole point of her attack on what Burke calls "mediated religion." Where Armstrong
assumes TV is an acceptable medium and then proceeds to map its uses, Owens raises

the question of its legitimacy from the start. A more profound difference between the
two books, however, seems to me to be Armstrong's seeming willingness to accept
technology uncritically-simplistically, one might say-and Owens' tenacious
skepticism about it and (in Burke's words) "all parachurch organizations." Owens'
defense of the congregation as the proper setting for fellowship and nourishmenl,
furthermore, will confirm for many the restoration ideal. lt remains to be seen whether
Burke's candidate for "baptism" and "faithful service" is "from heaven or men."

Bruce Edwards, Jr.
Assistant Professor of English

Bowling Green State University
Bowling Green, Ohio
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