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Activist courts, judges with a strong sense of justice derived from the spirit of times, have ... redeemed our
society from some long standing inequities grown intolerable. But there is a trade-off, and it is conspicuous today in the abandonment of judicial restraint toward the internal order and integrity of sub-political associations. Law
Schools which do not teach history of jurisprudence, which
do not study the law of nations, which ignore comparative
law, which slight the traditions of the Common Law and
treat with scorn any references to Higher Law, are poor
schools for training lawyers - on the bench and on the
floor - to deal with such delicate questions as the rights of
colleges, the rights of religious denominations.
With such a development, we are in danger of sliding into a genuinely pre-totalitarian understanding of governmental absolutism in all matters of law and order. We are
in danger of forgetting that in an open society there are
laws, orders, and disciplines which are holy and which do
not derive from government agencies at all.
Excerpt from " Religious liberty: The Present Challenge, a paper delivered
at the Conference on Religious liberties, November 19, 1983, by Dr.
Franklin H. Littell, Professor of Religion at Temple University .

(See page 5 for a report on the conference.)

"TO
EXPLORE THOROUGHLY
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Challenges for 1984 ...
Harry Emerson Fosdick once spoke of
the kind of faith that never moves beyond
reaction - penitence, promises, tears,
resolutions - to action. In this month's
journal most of the writEcrs are speaking
from deep concerns that require prayerful
thought and study, awakening, and then
action.
Mission President Bob Randolph sets an
agenda for both the journal and the
church. Calling for dialogue on the major
issues confronting the church, i.e., Christian unity, the mission of the church, and
the role of women, he wonders if we can
be compassionate
and dispassionate
enough to do it without further splintering.
The report on the Conference for
Religious Liberties raises frightening que _stions with which we must grapple with
clear eye and mind, for our own freedoms
are endangered and eroded when those of
others are diminished. Will we sit quietly
and let others fight the battles for us?
Diana . Caillouet articulates what many
experience but dare not voice: "Many lie
dead on the battlefields of church
grounds. Who will have the courage to
stop hating and follow Jesus?"
Don Gibbs, scientist, gives us insights
into the tensions between science and
Christianity and into a disciplineo;hat so
baffles many of us that we don't know
how to get a handle on even how to think
about it: genetic engineering. He helps us
to understand the purposes and values of
science and allays some of our fears. But
warns us not "to lose the experience of
mystery about procreation," not to try to
acquire knowledge in ways that are
destructive to our humanity, not to give
up the right to personal choices in exchange for a false security. We must live
in the tensions between science and
religion, but he calls us to do so creatively
as we respond to God of revelation.
As Phillip Johnson °so touchingly shows
us, it is only as we meet the risen, human
Christ in "table-fellowship"
with each
other and enter His compassion in the
places of suffering can we meet the
challenges that can so easily overwhelm
us. We move beyond
knowledge,
understanding, desire, and being touched
to action in His name, in the subtle power
of the Resurrection, and in fearless but
loving faith.
-the Editor
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MISSION JOURNAL

What Is Ahead For Mission?
An Open Letter to Our Readers
By ROBERTM. RANDOLPH
MISSION JOURNAL wa s founded in 1967 with its

avowed purpo se being
To exp lore thorou ghly th e scripture s and
th eir meanin g . . . to und erstand as fully as
possible the world in which th e chur c h lives
and has her mi ssion ... to provide a vehicle
for co mmunicating th e meaning of God' s
word to our co ntemporary world.
For tho se of us who have been involv ed with MI SSION it is not embarrass ing to remember that we
have not always been what we have tried to be. The
comm itm ent, however, has always been there . Ou r
efforts have ofte n struck responsive cho rds and I
believe we have made a d ifference for those seekin g
sustenance w it hin our fellowsh ip .
I have been president of the Board of MISSION for
six month s. Bobbie Lee Holley is we ll into her second year as editor. We believe t hat we begin the
new year in a pos it ion of strength. It is a time for
thinking ahead and from my perspective there are
several inescapab le co nce rns that wi ll co nfront us
over the next two years. These are issues that w ill ,
and ought to, dominate our thinking. They wil l present challenges to our c hur c hm anship. Can we carry
on a reasonable conversat ion about Chri stian unity,
the mission of the church, and the role of women in
our communion without spawning a new series of
sects pretending to be the "t rue church"? We have
not done so before over less important issues, and

t he evo lving lin es of co nfli ct within what some view
as the mainlin e Churc hes of Chr ist indicat e to me
that we have not outg rown o ur juv en ile preoccupa t ion w ith divi sion as a problem -so lvin g met hod .
That we have emerged as a fu ll-b lown denomin ation is of no surpri se to tho se famili ar with th e structures of power in our church es. To say this is not to
deny th e intent of many to be und enominational ,
but sim ply to ac knowl edge what cannot be ignor ed.
On one side, as exe mplifi ed by th e " new" Firm
Foundation and on another, in the "Crossroads
Movement," we see effo rts to c reate new standards
of ort hodoxy. The co nfessions are different, but the
style and menta lity are the same. Within the Churches of Christ there is a tangible unease about both
extremes, and I hope that MISSION can mini ster to
t hose who find the se extremes at var iance w ith what
they believe to be Christian purpose in the modern
world.
In the first instance , I hope t hat we w ill have a
renewed and v ital conversation about what Christian unity mean s. Many in our churches have
red iscovered the words and spirit of those w ho saw
the Restoration Movement as an atte mpt to be
"C hri stians On ly" without claiming to be the only
Chri stians. In a wor ld where the Ch ristian confess ion
of Jesus as Lord is becom ing increasingly a minor
theme, it is important that we recognize our bond
with others who also make that good co nfession.
Our views on baptism, the nature of the Lord' s Supper and wors hi p set us somew hat apart from othe r
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comm union s, but not so far as we might think. It is
idolatry of the most elementary sort to place our
theologians and thinkers o n pedestals to the excl usio n of others whose views we find less acceptab le.
We have import ant insights to offer the Chri stian
commu nity. These insights are our contr ibuti on to
the' dialogue of faith ; they are not the final wo rds,
they are not the on ly words . To make them into that
is to exalt ourse lves and to deny the role of the Ho ly
Spirit in the life of the c hurch.
Second ly, having recognized the commo n faith
w ith in a variety of Chr istian commun ities, many in
our chur c hes have found their sense of mission and
purpose lagging. If we are not the only Chri stians,
what do we have to say th at ot hers are not saying
better and with mo re force. Faced with suc h a profou nd question, many have retreated int o view ing
their c hurc h relationship as eith er a fee l-good club
w ith homili es on the natu re of friendship or scho larly societi es with semin ars on the nature of the
Eucharist in Central Europe during the ear ly Reformation. I want MISSION to help rek indl e the sense
of purpo se so often lacki ng in our mor e open chur c hes.
The Disciples House in London has captured the
int erest of many precisely because they can sense
and exper ienc e a renewed sense of mission in an
open community. The sharing of the Gospel with
those w ho have never heard or have forgotten its
message is a c lear focus of the Disciples House
ministry . Renewed study of the Word is also a priori ty . They have reached out and touched ot hers in a
way that points out possibilities to all of us. The
primary mission of the c hurc h remai ns the proclamation that Jesus is Lord. Sadly we have become less
co nce rned with th at proclamation and have turned
issues of polity and theology into the pr im e issues of
fait h. The wo rld needs to hear the word of the risen
Lord; there are other words that the church must
proclaim: ju stice, peace, freedom, hope ... but they
all are made possible by the proclamation HE IS
RISEN!

Finally, the futur e churc h w ill be one where men
and women share more in the forma l life of the
body. In truth women have alw ays played a sign ifi cant role in the life of the c hur ch. The bib lical record
is clear and o ur own history is replete with stor ies of
churc hes held together by faith fu l stro ng women
who we re willing to step back and allow men to exercise formal leadership, honor ing in so do in g the
mores of contemporary society and a time-hallowed
understanding of the ro le of men and women in the
church. But society is in the midst of a major convul sion in the realm of relationships between the sexes.
The chur ch will both reflect and shape this revolu tion; it mu st. Women who work sid e by side w ith
men in t he major corporations of our nation, making
decisions, and shap ing policy, as we ll as women
who stay home to make their fami lies their careers
for a time will find if understandably diff icult to step
backward on Sund ay. At the same time the wor ld is
c hanging, so is our understanding of the biblical view
of male and fema le. The message of Scripture does
not c hange, but the glasses through which we view
Scriptur es do change; and as we look anew at the
Word, we will learn, grow and change.
Urban ch urches w ill be t he first to fee l the effects
of the new possibi liti es open to women. This reality
will renew a potential for division in o ur fe llows hip
along socio/econom ic lin es, not unlike the tension
produced in ot her days by other issues. The role of
MISSION must be to help us work respons ibly
t hroug h w hat is surely go ing to be the major concern of the fina l decades of the century.
These topics - unit y, mi ssion and eq uality - must
occupy our attention in thoughtful, practical, and
car ing ways. I hope that MISSION will be a forum for
meaningful discussion offered in a spirit of conce rn
for t he lif e of the church . We ignore these issues at
our peril. We need your support, encouragement
and , written contr ibut ions if the conversat ion is to
be tru ly helpful.
_________________

,.,ISSION

WERE YOU INFLUENCED BY VOICES OF CONCERN?
Dr. David Elkins is gathering information for a review and assessment of the book
Voices of Concern. The review, to be published later in 1984 in Mission, will contain information regarding the influences of Voices on individual lives. If the book changed or
significantly affected your life, David would like to hear your story. Contact him at
27793 Rota, Mission Viejo, CA 92691. Phone: 714/859-6410 .
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Hubert Locke, conference director,
pauses for a breather.

Conferees at dinner on Saturday evening al the Ambassador Hotel, Los Angeles.

A National Conference on ReligiousLiberties
A REPORT FROM THE EDITOR

You are invited, as one of a select group of
scholars and national leaders in the field of
religious liberties, to participate in a National
Conference on Religious Liberties which will
be held in Los Angeles on November 18-20,
1983. One hundred individuals around the
nation who have devoted serious inquiry to
this critical issue in our society or who head
agencies and commissions related to religious liberties and/or the problems of church
and state are being invited to attend this
three-day consultative conference.

0

T

hat's what the invitation said
and I wondered
how my name came to be on the list. "All the
crazies will be there," I thought, "and it just might
be interesting." And they did say "all expenses
paid." I wrote immediately to accept. Arriving the
first evening just as dessert was being served - having been delayed three hours in Dallas while the
plane was being repaired - I was seated next to an
attorney for the Scientologists. "Aha, just as I
thought!" But I noticed that he had neither horns
nor claws, and soon we were engaged in very cor·
dial conversation, each finding out why the other
was there and what our pedigrees were ("Editor of

Mission Journal, you say - how nice!"), what we expected from the conference.
During the evening and the next morning my
suspicions were confirmed.
There they were:
"Moonies," Hare Krishnas, people from The Way
International, the Bishop-General of the Bible
Holiness Movement, an avowed atheist defending
religious liberty. Then there was our own lovable
Warren Lewis with the prophet's eyes and the
cherubic face (who has studied everywhere: Abilene
Christian University, Harvard University, the Pontifical Institute in Toronto, the University of Tubingen, and the Unification Church's seminary at Barrytown, New York). He has also preached and
taught everywhere; and he has been fired from the
"Moonie" seminary but still loves Mr. Moon and
believes in baptism. An "ecumaniac"
par excellence!
Purpose of Conference
But let's go back to the beginning: As Dr. Hubert
Locke went to the podium to give the welcoming
statement, I knew I was in good hands. Yes, he had
to have been the one who managed my invitation.
Having once been on the Board of Trustees of Mission, he knew we needed our sights raised and our
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world extended. He welcomed the one hundred
"distinguished attorneys, civil libertarians, scholars,
public officials, journalists, and representatives both
of traditional and non-traditional religious organizations from both Canada and the United States."
Good company, after all, and perhaps I fitted someplace.
He set the stage for two days as well-prepared
speeches, panels, forums, and informal conversation in the halls and around the tables at meal times:
The very diversity of this gathering is, I believe, a noteworthy matter and should ...
set the tone and character of our discussions ....
Some of you are undoubtedly
here out of a significant professional interest
in the issue of religious liberty, for others the
issue may be one of profound scholarly concern while to still others it may be a matter
of deep personal conviction. In some instances, there are those ... whose beliefs
and commitments are the subject of widespread harrassment; for you the issue of religious liberty is an intense matter of their
freedom for your religious groups to survive.
He warned that the purpose of the meeting was
not to elicit sympathy for anyone's personal beliefs
or the beliefs of any group and asked that discussions should be "marked by the utmost openness
and candor, constrained only by the canons of
civilized discourse."
Billed as an "action conference," the gathering of
these diverse groups was the inauguration of a new
organization - North American Religious Liberties
Association - and yet another acronym - NARLA.
Its tentative statement of purpose, released only at
the end of the conference, is
To promote and defend religious liberty
and to encourage, support and coordinate
the activities of other individuals and organizations in support of religious liberty and in
opposition to limitations upon the free exercise of religion; to oppose restraints upon
the free exercise of religion; to encourage
understanding that restrictions upon the free
exercise of religion by any one group or individual threatens the religious liberties of
all.
The Institute for the Study of Contemporary Social
Problems, whose director is Dr. Locke, also the
Dean of The Graduate School of Public Affairs at the
University of Washington, orchestrated the con-
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ference agenda planned by a steering committee
responsible for the development and incorporation
of the Association.
The program was designed to give broad perspectives on the ideal of religious liberties; to focus attention on the "serious deterioration"
in the "historic
understanding of and commitment to the ideal of
religious liberty;" to discuss ways and specific instances of governmental intervention in the affairs of
religious groups, both traditional and new; and to
discuss practical goals and projects for NARLA.
Themes and Concerns
Several themes recurred throughout the convention. Both Norman Dorsen, Professor in the New
York University School of Law and President of the
ACLU, and Franklin Littell, Professor of Religion at
Temple University and Founder of the National Institute on the Holocaust, placed the problems in
historical context. Dorsen pointed out that in the
past, religion has made peace with Caesar in both
Protestant and Catholic countries. Littell reminded
us that "In ancient civilizations, the function of
religion was to make sure that the gods came into
action when needed - in an impending war, in the
birth of an heir, in a change of dynasty." Moreover,
in Christendom, "the greatest Christian rulers, ...
have been the greatest persecutors." Indeed the
granting of religious freedom - with patterns of
voluntary membership, a pluralism of faith communities, and secular role for government - is a
very recent experiment, dating back only to the state
of Virginia in 1786 under the American Articles of
Confederation.
There is confusion and erosion today because
Common Law traditions have been thrown out, giving judges the arbitrary right to say what the law is thus sanctioning assaults upon unpopular sects and
cults and other sub-political groups who oppose
prevailing social values. Dr. Littell fully illustrated
this trend and warned against "an ominous pretotalitarian slide."
Dorsen suggested that the decline of the mainline
church religion has caused anger and insecurity.
This decline is the result of the disintegration of a
moral consensus, the takeover of social service functions by government, a steady expansion of what is
meant by religion, and the transformation of conflict
from doctrines and theology to power and politics.
All of these changes have led to intolerance and a
reverting to politizing which intrudes upon religious
liberties and gives an advantage to those who have
the most political clout. In short, government is in
the religion business again in an adversarial role, and
the churches themselves are partly to blame.
Great concern was expressed over FBI and CIA in-

filtration into religious groups. Evidence cited was Perhaps it was inevitable at this first meeting that
everyone seemed to be walking on egg shells. This
the seizing of church records and confessional
papers, selective prosecution, capricious and ine- civility, in order not to offend, somehow seemed to
quitable court decisions, government files on stem the flow of honest give-and-take. I was left with
leaders of even the mainline denominations, as well questions and even some confusion. Richard Pierard
as the small and "cultish"; allowing government to of Indiana State University asked, "What standards
define what religion is or is not, thus replacing trust does the government have to regulate funds to be
between members of churches and their leaders sure they are used for legitimate purposes? Is there
any requirement for accountability?" His questions
with trust in political leaders.
One participant reported that the FBI had 73,000 were side-stepped. "If funds are given freely, then
pages on his civil liberties activities over a period of what right does the government have to say how
thirty-one years. His office has been broken into four they are spent?" "If funds are given to an individual
in the church and he invests and makes more
times. One church in Mobile, Alabama, which
money, it is none of the government's business as
received a letter from the IRS asking for all their
financial records, could not send them, for they had long as it is acceptable to the congregation." Such
already been stolen by the IRS. After paying
answers do not satisfy me. While I understand the
$100,000 dollars in legal fees, they still could not get complex nature of the problems, I also know that
the information - their own records - they needed
presumed ecclesiastical integrity is not always
to defend themselves. Worth noting by all churches
justified.
is the fact that the new guidelines for the FBI permit
Although Dr. Locke had suggested at the outset
an investigaiton of any church for any reason that "we may wish ... to ask ... whether, as John
whatever. So real is the fear that one man turned
Locke once asked, there are limits or constraints
abruptly when I snapped a picture and, only partly
even on religious liberty which we have to recognize
in jest, asked, "Are you with the FBI?"
and by which we are obliged to abide," nobody
During the final wrap-up, Stan Biggs of Leth bridge,
seemed to want to talk about definitions or limitaAlberta, Canada, asked the crucial question. Are we
tions. For the complete libertarians it appeared that
to have unity or union? He suggested that one could
"religion" is whatever one says it is. Responsibility,
tie the tails of two cats together and throw them over
accountability, and stewardship were not words
a clothes line and have union but not much unity.
used often, although Dr. Littell did emphasize that
Unity can be achieved only if our primary concern is "church leaders need to remember the importance
freedom and not our own agendas. Attorney
of civility in public discourse" and that "public ofJeremiah Gutman pied for the group not to get lost , ficials need to remember the importance of respectin disagreements but to listen to each other. This rally- ful self-restraint in confronting the mysteries of
ing cry had been heard throughout the two days and faith." He charged that great danger lies in the
was iterated over and over with different words and failure of churches to maintain discipline and integridifferent accents.
ty within. Professor Dorsen also suggested that those
who seek protection must come with clean hands.
Let religion be free: unhampered by govLet me state clearly some major reservations:
ernment,
uncontrolled
by governmen(
I was made more deeply aware of the great intruquesting and forbearing - then religion can
sion of government into religious matters. I was
grow and be what it ought to be.
shocked at the overwhelming evidence of illegal and
covert activity, of biases against certain groups, of
We must stop the "pre-totalitarian
slide"
religious freedom gradually being siphoned away.
by being openly activist.
But few can deny evidence of criminal activities
It is ... hoped that we can essentially find
among church leaders or reports of dishonest
ways of renewing and formalizing our combusiness transactions. One should never forget Jim
mitment to this vital principle and its practice
Jones. I am not willing to champion fraud, killing, or
in our two societies.
hiding behind the First Amendment to cover
unlawful activity in the name of religion any more
Our aim is to defend religious liberties in
than I am wiling to champion the same activities in
both countries
(the United States and
the name of governmental prerogatives. Further, I
Canada).
could not help feeling that some of the participants,
We are dedicated to one great ideal.
in spite of all protests to the contrary, had vested interests in the venture.
Unanswered Questions and Reservations
As often happens at conferences, the informal exWhat can I say finally about this experience? changes were as important as the formal papers.

7

There was more openness in discussions in the halls
and around the tables as we sat at meals - at least
after we had checked each other out. Some of my
same reservations were voiced by others. Important,
I think, is my renewed understanding that those
whose beliefs and theology are vastly different from
mine have something to offer for all of us.
To visit with such persons as Professor James Penton from the University of Lethbridge. Gordon Melton, Methodist minister and co-author of The Cu/tic

Experience: Responding to the New Religious
Pluralism (Pilgrim Press); Dr. Joseph Bettis, also a
Methodist and one of the great strengths in the
organization of NARLA; Father Petro Bilaniuk, Professor of Theology and Religious Studies at the
University of Toronto, consumate scholar of the
heritage of both Eastern and Western Christianity;
and so many others of such stature was a heady experience.
But there were still those "crazies." I had listened
to Heber Jentzsch, President of the Church of Scientology, and Mose Durst, President of the Unification
Church, express their outrage at the suits that have
been brought against them, especially the most recent against Mr. Moon's private account of church
monies. They denied charges that he had done
anything unlawful or unchristian. They denied the
"myths" that their churches "brainwash" the weak
and vulnerable. They recounted cases in which

liberties had been denied and thousands of dollars
spent in litigation. But they didn't fit my preconceived "stereotype" of Scientologist or "Moonies".
They are articulate, knowledgeable, and committed.
That does not mean I could agree with all they said,
but I could listen, though it did occur to me that they
did protest too much.
Then one morning I ate breakfast across the table
from Serious Israel (was he really serious?); and I
realized that he was one of "that group" I had read
about recently - that communal bunch in Seattle
that call themselves the Church of Armageddon.
Everybody is named Israel and their leader is Love
Israel. In his mellifluous voice Serious spoke gently
but with deep conviction of his feelings. I felt that I
wanted a chance to talk with him further. Somehow
the "crazies" didn't seem so crazy anymore, and
the "sensible" didn't seem entirely sane all of the
time.
I'm still sorting it all out - and will be for a long
time to come. These issues of public and private
religion, tensions between the religious and the
secular, are major concerns of a nation experiencing
great economic, political, social, and religious
change. Readers of Mission, who attempt to relate
the church to the world, will not be untouched as
we grope for solutions.
I, who had come to scoff, remained to pray - but
with one eye open! ______
___ MISSION

NARLA'S Definition of Religious Liberty
The most dearly won of liberties is Religious Liberty. It is also a human right,
and on the world map, the right most rarely out of jeopardy. Religious
liberty
was a fundamental
human right before any government
acknowledged its inviolability, and it is a fundamental human right whether
a specific regime persecutes, tolerates or protects. The free exercise of
religion belongs to communities and individuals alike, embracing the right
to profess, the right to convert, and the right to practice or not. Persecution
is often counter-productive and always immoral. Toleration may be granted
by a wise government for pragmatic reasons, but Religious Liberty derives
from a source more ultimate than any transitory, temporal power.
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And full of silence.
~Hear it now?
Listen again.
To stillness in tune with a bird's whistle
Or water tickling an obstinate rock,
The chittering of squirrels.

SoUt"de.

?~u~

~:::r::~~:~:s::~nd
words:
The symphony of silence.

Ann Leatheiwood
Carolina.

THE SYMPHONY Of
SILENCE

Ann Leatherwood

is a freelance writer living in Spruce Pine, North
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The Humanity of the Risen Christ

Jesus' eating and drinking constitutes the most eloquent offer of human
fellowship to His disciples ....
They had presumed to despair that their
table-fellowship with Jesus had been no more than a bright but vanishing
moment. Now He makes clear that His table-fellowship was from the beginning the final and authoritative sign that God does not abandon us.
Editor's note: In the December 7982 and January
7983 issues there appeared two articles by Phillip
Johnson, entitled "Jesus: Superman or Son of Man."
Although only two articles were planned at the time,
this one fittingly forms a trilogy with the others.

By PHILLIPJOHNSON
In what words are we to describe the logic
of the Resurrection, whose nature is to burst
open the graves of our ideas, to surpass our
conceptions of time and space, to pass
through in sovereign manner the closed
doors of our minds. It is so spiritual that all
the laws of matter are suspended, and yet so
physical that the Son of Cod not only appears, not only speaks, but also lets himself
be touched and felt, and he eats and drinks
in community with his own. 1

T

he old man who had spent all his Sundays in
church put down his tea cup and said, "You
know, I wonder, did Jesus ever laugh?" It is an innocent enough question given the reserve of the Gospel writers about the personal traits of Jesus. But having learned the tedious habit of sifting for theology in
almost everything, I feel the weight of an unintended
indictment. I know he has learned his timidity
towards the humanity of Jesus from preachers and
teachers for whom Jesus' humanity is hardly more
than a useful fiction, helpful when it is time to warm
the hearts of the congregation with some vaguely
Phillip Johnson is a minister al Disciples House, London, England.
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conceived notion that "God knows how you feel."
I set alongside the old man's question a sentence
from a well publicized lecture of a religious pundit,
more erudite and sophisticated but equally timid.
"God became man: the metaphysical realm of
values was made objective in flesh .... The visible
and unseen worlds were briefly joined, and the
supervening force of the divine flowed down upon
the earth. 112 I take the liberty of emphasizing the
word briefly, because it is the disturbing word, the
timid word. That God became man briefly is of
course true if one is speaking about the thirty-three
years of Jesus' life in and around the regions of
Judea. But the doctrine of the Incarnation says far
more.
But I pause for a moment, daunted a little by the
realization that even this briefly makes many Christians nervous. When speaking of the earthly life of
Jesus, His moral goodness is often treated as the
work of an automaton, free of real temptation. His
miracles are assumed to have been equally
automatic, since a divine being can do whatever it
wants! The mind of Jesus is conceived as simply omniscient, as if He knew all the future before He met it
and all the answers before he even thought about
the questions. What emerges from this false
magnification of Jesus is the picture not of a man but
of a demigod.
The New Testament paints a different picture. It
clings to the experienced mystery: that Jesus was the
unique presence, the final outpouring of God in our
midst, but a fully human person suffering under the
inherent limitations of our common humanity. His
perfection, His miracles, His unique insight and uncanny knowledge: these are facts. But they are
ascribed in the New Testament not to the inherent
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powers of some superhuman demigod, but to a
human being empowered and illumined through
His faithful abandon towards God.
If anyone is unfamiliar with the boldness of the
scriptural assertion of Jesus' humanity, it is enough
to glimpse the agonizing surrender of this man at
Gethsemane. Or meditate honestly on His frightening cry, "My God, why have you forsaken me?"
The earthly pilgrimage of Jesus was, from birth to
death, a fully human pilgrimage. But is that truth,
dazzling as it is, the whole truth? Does the Incarnation mean a brief visitation of God upon the earth in
human form? Is the Resurrection then the Incarnation in reverse?
The truth of the Incarnation is far larger and
brighter. It claims that the coming of God in Jesus
Christ discloses an eternal revolution in the life of
humanity and in the life of God: that God has "taken
on" humanity forever, and so our humanity has
forever been lifted up into the life of God! This is, no
doubt, a startling claim. But it is not startlingly new.
For this teaching you may go to the long string of the
church's theologians reaching back to the Apostle
Paul and his meditations on Christ the Second
Adam, the head of a new creation.
But I find the most vivid and accessible reflection
on this mystery in the Gospel accounts of the appearances of the risen Christ, especially in Luke's
narrative. With dramatic force and theological purpose, Luke holds to the apostolic witness that the
risen Christ comes to His disciples as a fellow human
being. And the narrative leads us to the meaning of
this mystery for the life of faith.
The risen man ...
In Luke 24, after Christ's appearance to the two
travelers along the Emmaus road, we find the small
band of Jesus' disciples gathered in a room in
Jerusalem.

Jesus himself stood among them. But they
were startled and frightened, and supposed
that they saw a spirit. And he said to them,
"Why are you troubled, and why do questionings rise in your hearts? See my hands
and my feet, that it is I myself; handle me,
and see; for a spirit has not flesh and bones
as you see that I have." And while they still
disbelieved for joy, and wondered, he said to
them,
Have you anything here to eat?
They gave him a piece of broiled fish, and he
took it and ate before them. (vv. 36-43)
11

11

Every detail in this brief encounter is conveyed with
sharp purpose and is meant for our searching. For
the question which pulsates through this and all the

appearance narratives is not simply 11 Did Jesus rise
from the dead?" but also, "Who is the risen Christ
and how does He meet us?" Let us see how Luke's
narrative answers.
When Jesus suddenly appeared among the
disciples, "they were startled and frightened, and
supposed they saw a spirit" (v.37). Reports of the appearance of ghosts was not uncommon in the ancient world (nor are they so uncommon in the
modern world), and this is exactly what the disciples
first supposed they saw. Meeting a dead man's ghost
might indeed be a startling experience and may
even have some lasting and compelling force. But
apparition is not resurrection. And if it was simply
the ghost of the dead Jesus that the disciples encountered, they would not have gone round the
world proclaiming the all-embracing presence of a
risen Lord and heralding the coming of a new creation.
To their startled half-belief Jesus offered two signs
of His risen human identity: His body still marked by
His wounds and the simple act of eating a piece of
fish. What are we to make of these signs?
Table-fellowship with the risen Christ ...
"They gave him a piece of broiled fish, and he
took it and ate before them" (v. 43). The Gospels
more than once recall that the risen Christ ate with
His disciples (see also Lk. 24:30 and Jn. 21 :12), and
this is more than interesting historical detail. The act
has the character of a sign. More than a mere cold
demonstration of bodily presence, it is a concrete,
unmistakable offer of human fellowship.
Before His death Jesus had become notorious as
the one who ate and drank with sinners. One of the
typical portraits to emerge from the Gospels is the
scene of Jesus at table surrounded by His disciples
and also by many welcomed strangers. Almost His
last act before His death was the shared meal at
which He consecrated His own self-sacrifice.
We cannot grasp the power of this memory of
Jesus for the earliest disciples unless we remind
ourselves that for the Jews, indeed for all ancient
people, the shared meal was the most excellent sign
of human solidarity and mutuality. The meal conveyed the sacred bond between one person and
another. Interpreting the story of Abraham's meal
with the angels in Genesis 18, Rabbi Zusya commented that through Abraham the angels were
allowed to join in the distinctively human privilege
- sharing food before God. 3
Even in a society where we have lost the sensitivity
to such basic realities, the shared meal holds a unique evocative power. The banquet still marks our
high moments. The quiet intimate meal still speaks
the language of friendship. The family table even
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now holds some dim memory of the altar.
In His resurrection power Christ shares in this
universal human rite: the risen Lord comes eating
and drinking. As it had been in His earthly company,
so it is in His risen presence. His eating and drinking
constitutes the most eloquent offer of human
fellowship to His disciples. They had all forsaken
Him at his death. Now he comes again not in condemnation of their betrayal, but in forgiving friendship. They had presumed to despair that their tablefellowship with Jesus had been no more than a
bright but vanishing moment. Now he makes clear
that his table-fellowship was from the beginning the
final and authoritative sign that God does not abandon us. He has come to grace our human
fellowship, and so our human fellowship is now
forever graciously "haunted" by God.
Risen yet wounded ...
"See my hands and my feet, that it is I myself; handle me, and see. As a sign of His human identi_ty,
11

the risen Christ offers the marks of His wounds. ·
The Resurrection of Jesus is known by faith to be
the ultimate sign of God's victory over evil, suffering,
and death. Yet how often we overlook what a
strange victory this is. With what restraint, with what
quiet, with what intimate encounters does the Lord
of all communicate His presence. It is a triumph
sounded in a whisper! It is God's victory, but this victory unveils a mysterious divine weakness.
Here is the vivid, unexpected sign of the divine
weakness in victory: the risen Christ still bears the
marks of His cross.
It is true to say that the Resurrection is a victory
over the cross. In the cross, religious and political
power conspired to defeat the servant of God. But
God raised up His servant and so mocks for all time
worldly power and its cruel devices. But in another
and more mysterious sense, the Resurrection is not
simply a victory over the cross but also the victory of
and through the cross. In His Resurrection, Jesus has
not simply "left the cross behind." He still bears the
marks of its suffering. In His glorified life, Christ has
taken suffering with Him into the life of God. The
revelation is made final and clear. The cross is not
only an event in our human history; it is an eternal
moment in the eternal self-giving of God!
This is the truth which disperses, overflows, and
bewilders our human theories. It is the mystery the
New Testament searches after. It is the message of
Paul who speaks of "the full tale of Christ's afflictions
still to be endured" (Col. 1 :24 NEB). It is the vision of
the Apocalypse, which sees beside the eternal
throne of God "a lamb standing, as though it had
been slain" (Rev. 5:6). It is the imponderable fact
glimpsed by Pascal when he wrote, "Jesus will be in
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agony until the end of the world." 4
Protestant believers often wear round their necks
or place in their sanctuaries a cross, a cross unburdened of the body of Jesus. It is a sign of Christ's
suffering, but suffering finished, conquered, vindicated. It is a true sign of our faith: "death has no
more dominion!" But as I write, I look upon the image so cherished by Catholic believers, the crucifix.
Elevated in their churches, the body of Christ hangs
perpetually on the cross. This also is the truth, a living parable of Christ's words, "I, if I be lifted up, will
draw all people to me." It is the sign that the victory
won once for all at Calvary reveals a victory enacted
in the life of God from the foundations of the world.
When Jesustells us that He suffers always in every
place with the naked, the hungry, the poor, the
despised, do we take His words as pious overstatement? Do we perceive that all the crosses we
endure, all the crosses we devise and inflict upon
one another, are taken up and shaped into the great
cross of God? So complete, so unalterable is this
deed of God called Incarnation.
The identity of God ...
Who is God and how has He disposed Himself
toward us? He is the eternal creator who upholds the
universe by His infinite power. "In him we live and
move and have our being." And yet He is the One
who pours out His life and comes to be with us in
our human pilgrimage, so as to lift up our humanity
into the regions of His eternal life. He has made
Himself our companion, not merely for a span of our
history, but finally and forever, so that we may live
with Him finally and forever. The Resurrection is His
seal upon this promise. And even in Christ's Resurrection, the mysterious "logic" of the Incarnation
holds true: God's presence does not destroy or
deface our human nature but fills and perfects it.
In His Resurrection, the eternal Son of God comes
to us as a fully human presence. That we may not
mistake Him for some alien spirit removed from our
common life, He grants us the signs of His identity
His table-fellowship and His wounds. By these signs
we know where we shall find Him and how we shall
know Him.
We shall know Him at table, that is, at every place
of true koinonia. Wherever men and women love
and work and celebrate and suffer together,
wherever there is enacted from day to day the true
and simple co-humanity for which we are created, if
Christ is not there as acknowledged host, we may be
sure He is there as the anonymous guest.
And we will know him by His wounds. That is, we
shall find Him at any place of suffering and despair.
We shall know Him at the lonely posts of our own
pain and confusion and emptiness. And if we strike

out in search of another who is suffering or lost, we
will find Him there before us.
In all these places we shall know God in His
humanity with us. This is the mystery around which
the church gathers. We learn of God's suffering
humanity in the Supper we eat together. Here is
Christ's table-fellowship, and here are His wounds.
This meal is our most central sacred act, and also our
most simply human act. From this place of meeting
between God and the human, we emerge to follow
Christ in His human pilgrimage through death and
resurrection. And in that pilgrimage, we shall be

made newly human in Him.
1
Hans Urs von Balthasar, A Theological
Anthropology (New York: Sheed and Ward, 1967), p.
285.
2
E.R. Norman, 1978 Reith Lectures, p. 77.
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Cited by Martin Buber in The Way of Man
(Secaucus, New Jersey: The Citadel Press, 1966), p.
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The Wounds of War

Few are the churches where it is even remotely possible for love-starved
people to have a profound experience of human love. Fewer still are the
churches where agape love flows like a warm ointment over the wounds of
the people to bring healing.
By DIANA CAILLOUET
Dedicated to the valiant Christian soldiers of the
Thursday-Friday night group who have suffered the
wounds of war.

is a mockery of all that is holy - the way ChrisI ttians
fight and bicker among themselves. The list
of fighting words includes communion cups, orphans, Gainesville, women praying, Sunday School,
instrumental music, church treasuries, prayer partners, baptism, church buildings, Holy Spirit, elders,
and on and on it goes. Christians at each other's
throats over issue after issue after issue. It is enough
Diana Caillouet, of Bowling Green, Kentucky, has recently completed a
Master's Degree in Marriage and Family Counseling. She teaches ladies'
classes and conducts seminars on various topics, but her special interests
are in the areas of the role of women in the church and small-group
prayer and fellowship groups.

to destroy our witness to the world and devastate
our relationship with the Lord.
There is too much hatred among us. The church is
reeling from the powerful blows Christians inflict on
each other. Artilleries of hatred are fired without
concern for the cost of spiritual lives. Many lie dead
on the battlefields of church grounds. Who will have
the courage to stop hating and follow Jesus?
The challenge to "love one another" is voiced so
often in Christian circles that our ears no longer hear
and our minds no longer comprehend the familiar
plea. Few are the churches where it is even remotely
possible for love-starved people to have a profound
experience of human love. Fewer still are the churches where agape love flows like a warm ointment
over the wounds of the people to bring healing.
A Christian's relationship to the church is por-
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trayed in the Scriptures as a family relationship with
a heavenly Father and elder Brother and earthly
brothers and sisters. Humanly speaking, it would be
abnormal for family members to feel no love or
bond for each other. It is even more abnormal when
family members hate, hurt, or murder each other.
When we hear of such happenings, our hearts are
troubled. We can't understand why people would
turn on their own flesh and blood. It is no less troubling in the spiritual family.
Why do we turn on each other? I believe at the
root of our quarreling lies disbelief. We don't really
believe we are family. Ephesians 1:5 says of God, "he
predestined us to be adopted as his sons through
Jesus"; and Ephesians 2: 19 says, "Consequently,
you are no longer foreigners and aliens, but fellow
citizens with God's people and members of Cod's
household." We need to recapture and revitalize
that vision of the church. We have been made one
family by the persistent plan of God to break down
that wall of hostility that separates us from each
other.
The
blood
of Christ
cries
out,
"Reconciliation!"
We need to meet each other at
the foot of the cross, look into each other's eyes, and
accept the peace offered th rough His blood.
But it will take more than theological, intellectual,
or even emotional understanding of the problem to
make our church family a healthy and happy one. It
will take work. All of us will have to give up the
foolish price which keeps us from being real with
each other. My favorite definition of communication
is "exchanging vulnerabilities."
That is the task
before us. In order for us to truly love each other we
have to know each other, and that means more than
talking about the weather and last night's ball game.
It means talking about important aspects of our lives
like feelings, struggles, and goals. It means confessing our faults to each other as the Lord instructed.
Then and only then will we see a lessening of
criticism, gossip, and envy, and again feel the
refreshing flow of love, compassion, and mercy
towards each other.
In addition, we need to recognize and honor the

work of the Holy Spirit among us. We learn of the
Spirit's role in 1 Corinthians 12:4-7: "There are
different kinds of gifts, but the same Spirit. There are
different kinds of service, but the same Lord. There
are different kinds of working, but the same God
works all of them in all men. Now to each one the
manifestation is given for the common good."
Recognizing that God has given each family member
a position of dignity and function within the family
frees all of us to be ourselves. We don't have to
push and shove to climb up the heavenly corporate
ladder. Every person, by the grace of God, has a
contribution to make to the goal of glorifying God.
All, therefore, can rejoice in the talents and successes of others in the family, because they reflect
the joyous presence of the Spirit.
Lastly, if we want to be a happy church family, we
must stand firm in our fight against sin, because the
wages of sin is alienation from God and each other.
Remember the story of Cain and Abel. Cain offered
fruit as a sacrifice to the Lord (notice it does not say
the first fruit) and Abel offered some of the firstborn
of his flock. The Lord looked with favor on Abel's offering but with disfavor on Cain's because the attitude of Cain's heart was not pleasing. Since Cain
knew that he had sinned, he became angry. The
Lord spoke to him, "Cain, why are you angry? Why
is your face downcast? If you do right, will you not
be accepted? But if you do not do what is right, sin is
crouching at your door; it desires to have you, but
you must master it" (Gen. 4: 6-7). Having lost his
battle with sin, Cain plotted and carried out the
murder of his brother. Sin begets sin. If we have sinful, rebellious hearts, we can expect the blossoming
of hatred within us; and as surely as darkness hates
the light, Christians overtaken in sin will hate Christians who do what is right.
If Christians refuse to relinquish their pride, if they
resist the Holy Spirit's work in reconciling brother to
brother, and if they reenact Cain's sin of jealousytherefore-murder, then they will inevitably learn the
deeper leveis of truth contained in General Sherman's famous epigram, "War is hell." _______MISS/ON

A CORRECTION: In last month's journal the photographs accompanying the article "Power Encounters"
were not labeled so as to connect them to and enhance the text. Please look again at the article and
photographs with these descriptions in mind: (from the top left corner, clockwise) (1) This congregation
gathers under a tree to receive power from the Spirit and the Word. (2) The Kipsigis have a chance to grow
up without the traditional fears because their parents have become Disciples. (3) The outside appearance is
not the only difference between this Christian and Western believers. Spiritual warfare is real to her. (4)
Richard Chowning preaches in the Kipsigis. "Knowledge of the language allows me to listen so that I know
how to preach in a way that reaches their hearts."
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Designer Genes ..........
Are They a Good Fit?

To lose the experience of mystery about procreation or any other matter
would be tragic indeed. A world without mystery is a pagan world. Mystery
is not a synonym for ignorance; it is a way of appreciating our experience. It
is not the march of science that tramples mystery; rather the desecration of
the world lies in the resort to magic.
By DON E. GIBBS
evolutions are the order of our day. Intellectual
and technological revolutions seemingly compete for impact on our lives. One of these revolutions may be essentially unlike the others. That is
genetic engineering - the manipulation of the material of heredity. What about the possibility that
scientists will irrevocably alter the genetic endowment of mankind? As a scientific investigator in
molecular genetics and as one concerned with social
and spiritual dimensions of research, I will consider
here some of the underlying
relations
between science and biblical religion.

R

An Inherent Tension
As lrenaeus, a Christian leader of the second century, wrote, "The glory of God is man fully alive."
To be fully alive we must employ all of our Godgiven capacities. We must be able to live in the tension between two poles. One pole is that of faith,
shown in the Bible to be our capacity for relationship with God and with other persons. The other
pole is knowledge, which is made possible through
science. 1
Modern genetics has shown that what we become
is the result of an interplay between our genes and
our environment mediated by our personal decisions. Man is genetically designed to take risks, for
man is God's experiment in rational living. The lives
Don E. Gibbs is Associate Professor of Chemistry al Rockhurst College,
Kansas City, Missouri.

of all other creatures are dominated by instinct. Man
is not naturally at home in any particular place. He
makes his home by the creative use of his imagination.2 Knowledge and choice are his destiny.
Man does many unnatural things in the sense that
many of his actions are not programmed by instinct.
He must act instead through understanding. Some of
the arguments over genetic engineering about what
is natural for man miss the point that an essential
part of man's genetic endowment is the capacity for
imagination and discovery. Through the exercise of
these gifts man interacts with his environment in
many ways, including genetic ones; and both man
and his environment are changed in the process.

Threats and Promises
Understanding is the objective of research in
genetics, as it is in any other area. Genetic engineering involves the direct and deliberate manipulation
of molecules of deoxyribonucleic acid (DNA), the
basic substance of heredity. The basic technique is a
newly discovered way of making artificially recombinant DNA, i.e., new DNA formed by integrating
DNA from one organism with that from another
organism. Genetic recombination is as old as life.
Many microorganisms exchange and recombine
DNA. Tumor viruses integrate some of their DNA
with that of their host to form oncogenes that can
lead to cancer. It is possible that aging is directed by
recombination. Each one of us is the product of
recombinant DNA formed from the genes of our
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parents. How do these processes work? Genetic
engineering offers almost the only hope we have of
answering this question.
Misgivings about genetic engineering abound.
Both religious and irreligious persons, laymen, and
many researchers are concerned about potential
dangers. Some of these concerns arise from the
basic tension between biblical religion and science
and will be emphasized here. The fears are essentially two-fold. One is that we will learn too much. The
other is that we can never know enough.

Can We Know Too Much?
The fear of knowing too much confronts us in two
ways. One is that we may lose the comfort of not
knowing. Once we begin to understand how genetic
predisposition for certain talents or susceptibility to
particular diseases arises, we may be faced with some
choices or courses of action that we do not have at
present. What has been left to chance or to the will of
God (take your choice) about procreation may one
day enter the realm of human responsibility.
Perhaps we can aspire to know too much in
another sense - that is, to have what the Greeks
called hubris or inordinate pride. At the dawn of the
Renaissance it was widely believed that knowledge
not divinely disclosed to man could be had only by
making a pact with the only other source of
knowledge, the Devil. A man acquired some secret
only in exchange for his humanity. Matters pertaining to human generation were among those most
often classified as forbidden knowledge.
A conflict between genetics and Genesis has long
been perceived. In one of the most remarkable instances of prescience in literature, the Roman poet
Lucretius wrote the following in 11 De Rerum Natura 11
11
0n the Nature of Things 11 ):
(
All living things stand so fast that the diverse kinds all in their due order show that
the marks of their kind are on their body.
They must also, we may be sure, have a
body of unchanging substance ....
For time changes the nature of the whole
world, and one state after another must
needs overtake all things, nor does anything
abide like itself.3
In these two apparently opposed statements lies the
essence of genetics. Lucretius' 11 body of unchanging
11
substance is made of atoms, as he supposed, and
turns out to be DNA. This 11 body," as he imagined,
turns out to be not quite invariant, resulting in the
diversity and adaptability of living things. It was not
until our own century that these implications could
be realized. Why did it take so long? There are many
reasons. One is that Lucretius was, for all practical
purposes, an atheist. His poem was a tract on
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atheism.
Lucretius' atheism was just the kind of turning
from paganism that helped to foster modern science
and provide a corrective for the fantasy in some
theology. A pagan almost had to become an atheist
in order to see the world, for paganism with its trust
in magic did not take the stuff of this world seriously.
Christianity provided a better alternative, for it proclaimed a Creator who actually made things, gave
them an integrity of their own, and took matters
seriously.
To lose the experience of mystery about procreation or any other matter would be tragic indeed. A
world without mystery is a pagan world. Mystery is
not a synonym for ignorance; it is a way of appreciating our experience. It is not the march of
science that tramples mystery; rather the desecration of the world lies in the resort to magic. This can
be pagan man's attempts to coerce nature by incantations. It can be contemporary man's penchant for
short-cuts, satisfaction with simplistic explanations,
and belief that things are not important if they are
not personally useful. To pretend that there is
nothing more we need to know or we can know is
the real hubris. In the end, it is a denial of our
humanity.
If we are to believe some accounts in the popular
press, scientists think they know almost everything
that is worth knowing and have the techniques and
the will to remake all of nature. Nothing could be
further from the truth. Research is pursued, not
because we know so much, but because we know
so little. It is now possible to ask so many important,
answerable questions about nature, including our
own bodies, that there cannot be too many investigators. Our profound ignorance is the greatest
scientific discovery of this century. Not only is the
world more wonderful than we have imagined, it is
more wonderful than we can imagine.
Can We Know Enough?
Here we face the second basic fear, i.e., that we
can never know enough about what we are doing to
act wisely regarding human generation. Can we expect that those persons who will make most of the
decisions will do so responsibly? What about the
charge made by C.S. Lewis that applyng genetic
engineering to ourselves would be the 11 abolition of
man 11 ?4 What changes, if any, in the human genetic
make-up are desirable? Who is to decide? Could any
such decisions, in principle, be executed?
An optimal genetic system maintains a balance
between uniformity and diversity. Any totalitarian effort to propagate sub-races of identical humans,
such as those described in Aldous Huxley's Brave
New World, is not only morally repugnant but

genetically counter-productive. In the strategy of life
the production of variety is essential. Likewise, attempts to design humans with exceptional intelligence or other traits is equally ill-founded. Very
few human traits are controlled by single genes. The
important human qualities, such as intelligence or
the capacity for love or productive social interaction, result from the interaction of thousands upon
thousands of genes. There is not the slightest prospect for artificially changing these interactions in
any constructive way. Designing supermen in the
laboratory or materially improving the race with the
offspring of genius sperm banks and talented
mothers is neither good science nor good science
fiction. It is pure fiction.
There are two basically different kinds of genetic
alteration. One involves changes in the genes of
body (somatic) cells. The consequences of such
changes affect only the individual; they cannot be
passed to the next generation. Proposals for correcting genetic diseases are of this type. For example, a
diabetic might have an artificially prepared human
insulin gene spliced into his own genes; his body
would then produce insulin. Enthusiasm for a new
technology should not blind us to the possibility that
other, non-genetic means may be more useful. Initial experiments
with transplants of insulinproducing tissue into diabetic animals are promising. This technique involves no genetic alteration at
all.
Some therapeutic
applications
of molecular
genetics to humans may come in time, but the real
promise from this research is that of a basic
understanding of how living cells work. There is entirely too much pressure now for practical results. A
public that does not understand the importance of
understanding is partly responsible for the pressure
that tempts some scientists to make irresponsible
promises of impending breakthroughs.
The second type of genetic alteration involves
genes of the sex (germ) cells. Such changes could be
passed to all succeeding generations. Successful experiments involving the fertilized ova of animals
have been done. According to some reports, 5 which
are not widely believed in the scientific community,
human embryos have been used as well. Is this
where we must draw the line? A recent conference
of Christian and Jewish leaders said yes. There are
very good reasons to proceed with great care, but
some of the questions in the debate are misleading.
One such question is this: will we ever know enough
to say when the soul enters the workings of the
chemical machinery? This question is a fruitless one.
The development of biological complexity from
separate ovum and sperm into a complete individual
is a continuum. There is no gap for spiritual interven-

tion or positing a theological construct. Biblical
religion has always understood man as a soul, i.e.,
having the capacity for relationship with persons
and with the ultimate Person. Trying to force
religious language upon scientific description comes
from not realizing the inherent difference between
the two. It is an injustice to both.
Experiments to alter human germ cell genes would
be pointless at present. No responsible scientist
would try. We simply do not know enough to design
useful experiments nor do we know enough to interpret any results that we might get. By the time such
trials are possible an understanding of what constitutes important questions, answerable questions,
about human genetics is likely to have changed so
much that to refuse further research wou Id be the inhumane course to take.
We have largely outgrown certain fears, such as
those which caused mothers to hide their children
from the "evil gaze" of Leonardo da Vinci because it
was thought that no man could know as much as he
did without being in league with evil forces. We can
congratulate ourselves on our progress. It is a serious
mistake, however, to assume that all such fears are
without substance. We can acquire knowledge; or,
more correctly, we can try to acquire knowledge in
ways that are destructive of our humanity. The
potential for this danger comes not from scientists
only; it lies within us all.
Not Another Technological Fix
· The most crucial issue in human genetics research
is this: do we have our hearts in the right place?
Seeking yet another discovery as a technological fix
is another way of making the Faustian bargain, selling our souls for immediate gain. Ours is a
technological age, warns biologist Rene Dubos, not
because we have so many machines and techniques
but because we accept as fact that "our lives are the
manifestation of consequences rather than the expression of purpose." 6
When we are devoid of purpose, we are satisfied
with progress just for the sake of progress. We expect purely technological solutions to our problems.
We are not inclined to learn how to live so that
technological fixes are less needful. We become so
specialized that we lose sight of our real interests.
We become so obsessed by discovery that we forget
the importance
of preserving and integrating
knowledge. We think of ourselves and our circumstances as being so pliable that we cannot accept our limitations. A specific danger in emphasizing the potential of genetic engineering to cure congenital birth defects is that our society can become
psychotic about having defective children and
become unwilling to bear the burden of the han-
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dicapped.
A Crisis in Heaith Care
Dehumanization, as far as the effects of science
are involved, results from too little science rather
than from too much. The current crisis of declining
confidence in science came about because many
people expected the wrong fruit from the tree of
knowledge. They want the body of science without
its spirit. They want the results of science without being challenged by its thought. They want answers
that do not raise more questions and solutions that
do not require personal decision. People become
numbers or cogs in a machine when searching for
understanding is replaced by an itch for certainty, a
love of convenience, or an obsession with security.
The present crisis in health care in technological
societies, is, in part, a matter of misplaced emphasis.
That people are surrendering their humanity is the
dehumanization that is really critical. Many persons
make themselves into patients by expecting the
health care system to do what they could do for
themselves. They often expect the system to do for
them what it cannot, namely, to insulate them from
the results of their folly, shield them from distress,
and relieve them of the need to make difficult
choices. An obsession with health can become a
sickness. Proposals for genetic engineering, unless
carefully considered, can aggravate this trend.
With every newly discovered health hazard and
the proposed management of it, we can put
ourselves in yet another at-risk group that deserves
protection. What can happen when we surrender
personal responsibility for our health has been
described by Ivan Illich in his provocative analysis of
the inherent limitations to institutional health care.
In Medical Nemesis, Illich wrote,

Between delivery and termination [we
are] this bundle of biomedical care [which]
fits best into a city that is built like a mechanical womb. At each step of their lives people
are age-specifically disabled. The old are the
most obvious examples: they are victims of
treatments meted out for an incurable condition. 7
Genetic engineering

is neither a panacea nor a

bargain with the Devil. This technique can lessen
our health care crisis, in part, by providing some
powerful clinical diagnostic methods and possibly
some therapy, but mostly by providing knowledge
of how things work. A reasonable expectation is
health care that will be directed at causes rather than
symptoms. Such care will be cheaper, safer, and,
most importantly, more rational than what we now
have.
Conclusion
To be fully human we must use our capacity to
know about things. To be fully human we must use
our capacity to care about persons. We are under
no compulsion to do everything that technology
makes possible. We are compelled to do all that love
can do when we respond to the Lord who meets us
in biblical revelation. There is an inherent tension
between science and Christianity. This is a paradox
born of experience. Improving communication between the two areas, as desirable as that is, will not
eliminate the paradox. The essence of the dilemna
about genetic engineering as applied to man is but
the latest manifestation. Christians have lived
creatively in such tension before. We can now.

NOTES
For a cogent discussion of this tension see Emerson W. Shideler, Believing and Knowing (Ames, Iowa:
Iowa State University Press, 1966).
2 For many examples see J. Bronowski, The Ascent
of Man (Boston: Little, Brown, 1973).
3 Titi Lucreti Cari, De Rerum Natura, translated by
Cyril Bailey (Oxford: The Clarendon Press, 1947), pp.
54 and 209.
4 C.S. Lewis, The Abolition of Man (New York: Macmillan, 1947). For a constructive Christian critique of
Lewis's position see R. Hooykaas, Religion and the
Scottish
Rise of Modern
Science (Edinburgh:
Academic Press, 1972).
5 D.S. Halacy, Jr., Genetic Revolution: Shaping Life
for Tomorrow (New York: New American Library), p.
145. David Rorvik, in His Image (Philadelphia: J.B.
Lippincott Company, 1978).
6 Rene Dubas, Reason Awake:
Science for Man
(New York: Columbia University Press, 1970).
7 Ivan Illich, Medical
Nemesis (New York: Pantheon, 1982), p. 79. -------------..··---·-MISSION
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Do your friends a favor!
On the enclosed card, send us names and addresses
of
your friends who would enjoy Mission Journal. We wiU
send th.em a sample copy and an invitation to subscribe.
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READER SURVEY
Every good magazine is always looking for ways to
become better. We hope that you, the reader, will help
us adapt Mission to your needs by filling out this questionnaire. The questions are vital ones, and we need
your frank opinions. Filling it out should not take more
than 15 minutes of your time. In doing this, you will not
only help us but you will also secure a better magazine

for your own use. If more than one person in your family reads Mission, would you either reproduce a copy of
the Survey for each one or ask each individual to fill out
this copy, each using a different colored pen. Please
return the survey to the following address: Dr. Otis
Baskin, 16430 Haven Park, Houston, TX 77059.

A.

If you could make any changes in Mission that would improve the magazine, what change(s) would you make?

B.

Please give us your frank opinion of Mission as a whole. Check the space between 1-7 on each set of bi-polar adjectives below which represents your opinion. Please mark each scale, letting 4 represent a neutral or undecided
opinion.

1.

Controversial

2.

Satisfactory

3.

Hard to understand

4.

Liberal

5.

Positive

6.

Inspirational

7.

Interesting

8.

Intellectual

9.

Weak
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10.

Attractive

11.

Important

12.

Broad

13.

Complete

14.

Emotional

15.

Practical

C.

Please mark whether you agree or disagree with each of the following:
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Strongly
agree
16.
17.
18.

The writers in Mission are attuned to today's society.
The cover and artwork enhance my interest in Mission.
Most members of our congregation are aware of Mission.

22.

The articles
The articles
The articles
I often find

23.

I often find myself discussing Mission with others.

24.

Mission should be aimed primarily for members of
Chu re hes of Christ.

19.
20.
21.

in Mission need to be more biblical.
tend to be too long.
tend to be sianted toward one point of view.
articles in Mission that are offensive to me.

Uncontroversial
Unsatisfactory
Easy to understand
Conservative
Negative
Instructive
Dull
Simple
Strong
Unattractive
Unimportant
Narrow

~
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Slightly
agree

Incomplete
Factual
Scholarly

Slightly
disagree

Strongly
disagree
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D.

E.

How much interest do you have in the following features or potential features of Mission?
Always
Usually
Occasionally
read
read
read

25.

Column inside Front Cover

26.

Book Reviews

27.

Poetry

28.

Forum

29.

Movie Reviews

30.

Question/Answer

31.

Opinion/RSVP

32.

Religious News

33.

Bible Commentary

34.

Fiction

Age:
1.under18
_ 2. 19-25
_ 3. 26-39

_ 4. 40-55
_ 5. 56+
36. Sex:
_ 1. Male
2. Female

F.
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Column

In order to find out more about our readers, we ask that you give us the following

35.

Never
read

37. Your highest level of education:
_ 1. Less than high school
_ 2. High School
3. 2 year college
4. 4 year college
5. Graduate School
6. Trade/Technical School
38.
_ 1.
_ 2.
3.
_ 4.
_ 5.

How is Mission used?
For individual reading
For group discussion
In church classes
In church library
Passed to others who do not
subscribe

39.

1.
_ 2.
_ 3.
_ 4.

information

If you serve in one or more of
these roles, please check:
elder
preacher
deacon
teacher

40.

In the last 6 months, you have
found your interest in Mission:
1. declining
2. staying the same
3. increasing

41.

Of what church are you a member?

Would you like to write an article for Mission or recommend someone as a possible author?

42.

Name

43.

Address

44.

Topic

G.

Please attach a separate sheet if you have suggestions

45.

Special topics which you would like to see covered in Mission.

46.

Ways of attracting

47.

Mission's strongest points.

more readers to Mission.

about yourself.

regarding the following:
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A Reply to
''OF INTERESTAND PROFIT''
By HERBERT
A. MARLOWE,JR.

I

was intrigued by Daniel Keeran's
article entitled "Of Interest and
Profit" (November 1983). I appreciate
it as an attempt to critiq ue a major c ultural assumption. The article rep resents th e potent ial of Mission to challenge our contemporary culture. As
such, it is a credit to both Mission and
Mr. Keeran.
However, I did not find myself in
agreement with the conclus ions of the
art icle and believe that it fails to be the
co nstructiv e c ritiqu e the author intended. In part, it fails because it draws
unju stifi ed co nclu sion s based on inadequate definitions and conceptual
confusion. Secondly, it fails because it
uses as its critica l method an approac h
(restorationist utopi anism) which is in herently incapab le of offering a substantiv e societal cr itique. As a result,
th e article perpetuates fallacio us thinking and therefor e fails to offer a viable
alternative view of int erest and profit.
OVERSIMPLIFIED ISSUES
W ith regard to my disagreement
with the content co nclusions of the article , there are several areas to be
addressed. I found Mr. Keeran's article
oversimplifi ed a number of issues.
1. The definition of earned and just
price. Wh at is "ea rned" profit or
recompense? If we do not labor directly on a product but rather arrange
the possibi lity of production, have we
fai led to labo r? Is o ur co mpensation
unearned? I think not . Has not the person w ho provides the capital to make
the w idget cont ributed as much as the
person making the w idget? Is not intellectual labor (e.g., in picking the
right stock or arranging a mutua lly profitab le business deal) authenti c labor?
Earned recompense is an ambiguous
and comp lex concept. We must
acknow ledge that ju st pr ice is also a
vague and comp lex concept. What is
the just reward for someo ne who risks
life savings in compar ison to a person
who risks a week of tim e? A defin iti on
of just price as a comb ination of cost

material s plu s cost of labor ignores
such valid variables as return on investment, cap ital formation for expansion , and risk cove rage. To present a
pre-medieval economic mode l as a
moral exemplar seems rather inadequate to me.
2. The definition of money and interest. If we think of mon ey simply as a
commod ity that is bought and sold,
then inter est is the price we pay for the
use of that particular commodity. Unless we are willing to take the position
that all commod itie s are to be shared
without c harge, then it is illogi cal to
single out the charging of interest as
uneth ical. If cha rging interest is immor al, then so is the charging of rent
for hou sing for exampl e. If we think of
time and skill (labor) as a commod ity,
then wages are th e ,pric e we pay for
the use of that comnio dity . From my
perspective there is no fundamental
difference between paying interest to
someone for the use of mon ey and
paying a profession al for tim e and
skill s.
1
3. The definition of profit. Mr .
Keeran conte nds that "profit is by
defin ition unearned ." Having never
read the definition of profit, I turned to
my dictionary and found definitions
ranging from " pecuniary gain resulting
from the employment of capital " to
"to be of service." No mention of
" unearned." This is not to say Mr.
Keeran is incor rect, on ly that his usage
is rather personal. My personal defin it ion of profit is pecuniary gain obta ined th roug h risk of capita l investment as
opposed to wages w hic h are pecuniary gain obtained through sale of
labor . I fail to see why o ne form of
pecuniary gain is more moral o r more
earned than the ot her unless o ne is
wi llin g to state th at the on ly mor al
form of pecun iary gain is that der ived
solely from the sale of labor . If one
does accept the position that earni ngs
should o nly co me from sale of one's
labor, a host of ot her moral issues
arise. For example what is the morality
of paying $50 per hour to a psychotherapist whi le paying minimurr, wage
to a farm worker? If we try to justify this

discrepancy on the basis of difficulty of
labor, we have prob lems. Or if we try
to ju stify the diff erence on the basis of
valu e to society, we enco unter prob lem s. Furth ermor e, ju st as there are
forms of int erest which are unet hical,
so are certain forms of labor, theft being one example. Other forms of labor
are at least morally questionable, e .g.,
the growing of op ium, marijuana , or
tobacco . The thief, the marijuan a
grower, the prostitute all expend their
own physical and intellectual energy
for pecuniary gain. Yet "t hei r work" is
considered mora lly questionable by
society at large. The co ncept that
" labor" is inherent ly good whi le " pro fit " is inher ently evil seems highly illogica l to me.
4. The relationship between risk
and reward. I personally find no fault
with a lin kage of risk and rewa rd . Certainly the individual who mortgages a
home in order to obtain the cap ital to
start a business should have the opportunity for greater incom e than someo ne lik e myself who relies on the
security of a government paych eck.
From my perspective, risk-taking earns
for persons th e opportunity for greate r
reward . It also earns them the oppor tunity to let the products of their labor ,
their profits , and their capital support
them in leisure if they so choose,
whereas I must continue to support
myself by the sale of my labor .
5. Greed and the profit motive. I
have diffi culty w ith Mr . Keeran's
blanket statement that greed can not
be separated from the profit motive.
Again, my dictio nary defines greed as
an excessive desire, especially for
wealth. The key distinction is what we
each perceive as excessive. Is the person wi llin g to work lon g hours and live
frugally in order to bui ld a profitab le
busine ss guilty of an excessive desire
for wea lth ? Is the person who wo rks a
forty -ho ur week more moral because
his or her work hour s are mor e normal? For me the key to determining
whether one 's desire for wea lth is excessive or not is w hether you wou ld
bring harm to yourself or others in
order to achieve your wea lth or to ob-

21

FEBRUARY, 1984

tai n profit.
6. Whose labor to live by. Mr.
Keeran's proof-texting of his statement
"t he teaching of the New Testament is
that we must live by our own labor
rather than the labor of others" is implausible. In the first place, that is an
ext rapolation I would not make. More
importantly , the issue is much more
comp lex thari that. One reason is that
all of us live by the labor of others. In
the future we are even mor e likely to
do so, as robots and artificia lly intelligent beings are created. Another
rea$On is the issue of defining what is
"o ur labor," or where does your labor
begin and mine end? The man who
has invented a better mousetrap has
certa inly labored and deserves recom pense for his labor alth ough he may
never himself build that mousetrap .
The person who has labored to
generate savings and then invested
those savings (for interest!) in a
municipal or corporate bond has
potentially made possible jobs and
comm unity services. That person's
labor in generat in g that capita l
originally and then in selecti ng the
bond is certa inly worthy of recom pense. A more realistic view is that we
are an interdependent society in
wh ich we each live from the labor of
others. It is your labor w hich pays the
taxes which pay my salary. It is my
labor which purchases the insurance
policy you are selling. It is your money
in the local savings and loan which
enab les me to obtain the home loan I
desire. In sum, we all live from each
other's labor as well as our own.
7. Creativity and wealth. Mr. Keeran' s thesis seems to leave no room for
the emp hasis I place on creativity as a
cent ral theological co nstruct. If God is
Creato r and hum ans are made in the
image of God, then we humans are at
ou r most Godlike when we create. I
contend the c reation of wea lth via profit can be as legitimate, moral, and
wo rthy a creation as a novel or a work
of art. Each can be pornograph ic; each
can serve to make th is wor ld ric her.
The issue is how we app roac h that
creat ive process, not the process itself.
8. The servicemotive. I do not believe
there is any evidence that Mr. Keeran's
vaguely defined service motive will
lead to a better world for any of us. I
think the profit motive more responsive to the reality and needs of
mankind, more fun, and more likely to
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create a varied and richly comp lex
wor ld . While I am offended by the
garishness of the typical American
business strip and find many of the offered products superfluou s, I would
not trade that garishness or superflousness for the sterility or drabness of
societ ies which restrict the profit
motive . This is not to deny the fault s or
fai lur es of our welfare-capitalist
system. Rather it is to view this as a
pragmatic and workable op ini on in a
human world limited to imperfect
solution s.
9. Pragmatism and Christianity.
Another point of contention with Mr.
Keeran is his position that pragmatism
is incompatible with Christianity. If we
define pragmatism as a concern for
and in vestment in " that which
works, " then I find pragmatism a
highly Christian value. I fai l to see the
moral inferiority of any eco nomi c
system which feeds us, cloth es us, provides health care, and opportunities
for educat ion and personal growth.
Thi s system in effect " works ." The
cr iti cal question is wheth er or not
some other system will "work" better
for a larger proportion of people .
Some other econom ic system may
wel l provide for those human needs
better than a profit -based system. If so,
th en th e pragmat ic alternativ e is to use
that system. If we conce ive of Chr istianity as placing high value on im proving life on earth for all, then the
ethica l issue is how to best do that.
The most ethica l answer is therefore
the most pragmatic o ne, i.e., that
system whi c h will provid e best for
most persons.
We have the cho ice of two views
regarding wea lth and profit. O ne is
that wealth is limit ed and that your
profit is my loss. The ot her is that
wea lth is unlimited and that we can
structu re business transactions so that
we mutually profit. I believe Mr. Keeran's article encourages the former
viewpoint. It is my op ini on that the latter is mor e viab le, mor e realisti c, more
enjoy abl e, and ult imately a mor e
Chri stian perspective.
Just as we have the cho ice of two
views regardin g wealth, so we have
the cho ice of two approac hes to
critica lly analyzing our society . One is
to create an idealized system (past o r
future) and use it as the standard for
purposes of compar ison. The ot her,
the pragmatic approach, is to analyze

the benefits and fau lts of our curre nt
system and then posit attainable alternatives which would en hance the
quality of life for more persons. The
idealized future approac h enab les us
to envision societ ies and systems
which we might not have co nceptualized before (i.e., to speak the
gospel of hop e) and can lead to prac tica l approaches to achieve that future
vision . The idealized-past approach
(restorationist utopianism) offers no
hope since we cannot go back in tim e.
Instead we become crit ics of despair ,
failing to speak the gospel of hope to
the world . The pragmatic app roach,
successfully used, enab les us to actualize the gospel of hop e.
Certainly abuses and failur es of
economic systems need to be criticized and corrected. However , ju st as
none of us take literally Jesus' admonition to pluck out our offending eye, we
need not take lit erally Mr. Keeran's interpretation of Christian Scripture as
admonishing us to give away our
capital and live solely by our labor. I
beli eve the core of Jesus' message to
be that one shou ld own one' s possessions (including one's cap ital) rath er
than being owned by one's possessions and that one shou ld use possession s for the common good. Possessions, inc luding capital used for interest and profit , are not evi l in and of
themse lves. Rather it is one's attitudes
toward, and use of, these possessio ns.

A FAULTY CRITICALMETHOD
In add iti on to my disagreement with
the conc lusions of the article, I also
d isagree with its criti cal method , i.e.,
restorationi st utopianism . By th at I
mean the writer sets up an idealized
system and then argues that this
system is the ethical penultimate to
wh ich we shou ld return. There are a
number of difficulties
with t hi s
method:
1. One of the characteristics of
restorationist religions is to set up
moral standards which are impossible for humans to achieve. Mr.
Keeran's article remind s me of the sermons of my youth on the sinfuln ess of
lust. How any normal adolescent
co uld not lust is beyond my understanding of the human pysche. Those
sermon s o nly served to build gui lt and
thwart normal deve lopment. Just as
lust is natural, so is the desire to build
wea lth . The issue is not the desire but
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how it determines behavior. Rather
than encouraging those Christians who
are drawing int erest to feel gu ilty or to
feel as if they do not measure up to the
standards of Christ, I would encourage
them to think creative ly about how
they cou ld use their wealth in mutually
beneficial ways. For examp le, what
congregat ion of any size does not have
a young coup le who would like to
have a house of their own . In all
lik elihood that same congregat ion has
an o lder coup le who have substantial
funds in a bank at 8 to 10 percent interest for their retirement. The older
coup le cou ld loan the young coup le
the money to buy a home at 11 percent and have a secure and more profitable loan. The young co uple gets a
below market int erest rate and a home
which they would not have otherwise.
This is o ne simpli stic examp le of how
int erest and profit can be used for
mutual benefit.
2. Restorationist utopianism views
evolution
and change from the
hypothesized "golden age" as inherently wrong. I would concur with
Mr . Keeran that ther e has been an
evo luti on in the understanding of interest and profit. I disagree with his
overt co ntention that the underst anding of the New Testament and the

Church Fathers is morally superior and
"right" when compared to our current
practices. I further disagree with his
implicit assumption that a New Testament practice is inherently " right" and
a modern
practice
inh ere ntly
"wrong" . Current practices have
evo lved in order to make our world
work today . The question is whet her
some other system would make life
richer and more rewarding for more
people.
3. Restorationist utopianism perpetuates simplistic black and white
morality. For examp le, labor is good;
profit and int erest are bad. Such
simp li stic ethical systems are all too
often c haracter istic of restorationists
since they are attempt ing to define
perfect patterns which will endure for
all time, rather than deal with the
changing comp lexity and amb iguity of
life. Restorationism as an ethic al
system does not adequately address
the compl exities of o ur econom ic
system; does not discuss the benefits
that profit and int erest bring to our
lives; do es not provide viable alternatives for the evo lution of more just,
viable, and productiv e systems. Furthermore,
the so le relianc e on
biblical/early church sources for pro nouncements of right and wrong fails

io utilize our evo lvin g understandings
of humankind, eco nomi cs, and society. Unless we are prepared to grant absolute knowledge to a person or docu ment, then we must be prepared to
use all sources of knowledge cr iti ca lly .
FORMULATING NEW MODELS
Rather than trying to return to some
system of inter est and profit which
may well have never ex isted except in
isolated cases, the church needs to articulate
new models of wealth building which promote social and
eco lo gica l respo nsibility
and in dividual wealth enhancement. W e
need to develop strategies for assisting
the poor and impov erished to have op portunities for int erest and profitmaking. A first step that can be taken is
basic economic ed ucat ion so that persons can understand how money is
created and how our economic system
and financial
markets
operat e.
Another step is subsidizat ion or tem porary support of new econom ic unit s
which will enable more persons to
engage in owned productiv e act ivities.
A third step would be for churches to
utilize their enormous real estate equ ity for purposes of cap ital inv estment,
perhap s in some of the new "socia l in vestment" funds.
MISSION
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i for one wa~delighted to see the excellent presentation in the October Mission of Burton Thurston's article on ISRAEL! Well-written
and informative, it presented some of the most sound exposition on
the topic of Israel that I've seen in a long time! Thanks. Best of all it
was Christ-centered ... emphasizing that the Jews like any other race
can be saved any time they want to be - via an encounter with the
Messiah! I liked that - it redeems us from all the calendar calculators
and dispensationalist chart-drawers!
It was good to read Carl's article too. His CORNERSTONE adventure here in St. Louis is new ground for most of us and it's good to
have someone like him fearlessly charting out the new territory, blazing the trails the rest of us will follow in years to come!
Those kinds of articles make Mission readable and worth the price
of the subscription.
Michael Hall
St. Louis, Missouri
In the September FORUM Allen Holden, Jr. asks: "Could you tell
us how we could participate in this ministry which is Disciples
House?"
The Disciples House ministry is sponsored by the Church of Christ
at Denton, 1028 Welch, Denton, TX
76201. Many people
throughout the country contribute to this ministry through this
church. Those interested in receiving information about Disciples
House or in contributing to its outreach should contact the Denton
church.
The Staff
Disciples House
London, England
Lately, some serious doubts have crept into my mind as to whether
churches of Christ are living in the spirit of the first century Christianity. When I read Paul's letter to the church at Philippi in Chapter
4: 15-19 in which he acknowledges the support and giving supplied to
his missionary needs, I wonder if the brotherhood has forgotten
about this aspect in relation to struggling churches in these United
States. I wonder because this is the position our church is in. We are
a small church with great potential but with no minister and financially in need of help. Who, among the 12,000-15,000 congregations out
there , are Phillippian-type churches? I really wonder . We are in the
mold of "being Christians only, but not the only Christians" : a
minority in the church of Christ to be sure. Can our needs be met
through the brotherhood? I am really wondering and praying but
realize we may have to look elsewhere eventually .
Rudy George
Rt. 1, Box 181
Winters , CA 95694
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