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environment’” of our culture.

The church has recognized the changes and has
understood to some degree the role of the electronic
media in these changes. Discussions among
teachers, parents, and sometimes church leaders,
cancerning the influences of media on young peo-
ple are not uncommon. Such influences are occa-
sionally addressed from pulpits. But the church may
not have clearly understood the biases of the “infor-
mation environment” in which our children live nor
taken its impact seriously enough to subject it and its
tools, the media, to more concentrated scrutiny in
our various teaching situations. Postman has provid-
ed a great service in defining this activity of scrutiny
as the major business of conserving teaching. While
the community of faith in the message of the Gospel,
Postman clarifies for us the necessity of turning our
attention next to the “information environment,”’
for its biases exert pressure on the way we and our
children think. We shall begin to suggest how the
church might thus respond by considering two of
Postman’s categories in the “information environ-
ment.”’

The Image-Centered Medium

The first category Postman describes as . . . the
major educational enterprise now being undertaken
in the United States” is television. His two-chapter
discussion of this medium is complex, and
somewhat grandiose. It is helpful, however, that he
focuses attention more on the nature of television
and its impact than on the content of its programs
and commercials, which is the area to which the
church has most attended. We shall confine our
remarks to only one aspect of television’s nature and
suggest how the church can more directly respond
to the impact its biases have on our young people.

Television is image-centered, i.e., its material is
presented in a series of pictures in narrative form. It
is, thus, nonpropositional and instead of inviting
abstract critical analysis, as say a written essay might,
television engages the viewer primarily through
histher emotions. There is no dialogue with the
material. The viewer has no power to alter what is
rapidly appearing on the screen and is therefore
poorly motivated to criticize the material according
to categories of moral value and judgment. Postman
argues convincingly that given this nature of televi-
sion which discourages calling into question any of
its content, children are inclined to absorb the
material uncritically whether or not it conflicts with
what they know or believe about the real world. This
is an essential bias of television which he wishes
educators to attend.

Of course, an argument might here be raised that

whether the medium itself invites criticism is beside
the point. The nature of television does not deter-
mine how the viewer will respond to its content. If
one has the skills of critical thinking and some moral
convictions, one will quite paturally subject the
medium to whatever analysis and moral evaluation
is appropriate. That is precisely what we are here
suggesting. Il our children are left without these
critical skills of analysis and have no clearly defined
moral convictions, or if it has never occurred to
them to apply these skills and values to what they
watch on television, they are more likely to absorb
the material without regard to its implications for
their behavior and beliefs. The bias of television has
remained for them unrecognized and out of their
control; and we, their teachers, have failed in our
task of conserving teaching.

How can the church best respond? If one is to
design refined curriculum for studying a medium,
one must be accomplished in understanding what
the nature of that medium is and how its content
affects its viewers. No accomplished understanding
can be claimed here. However, there are some
points of focus that present themselves as worthy of
consideration when a refined curriculum s
developed by the church.

Teaching Contexts, Since children do much of
their television viewing at home, guidelines for fami-
ly television viewing might be helpful, not confined
only to what kind of programming is appropriate to
particular age-groups, but suggesting ways in which
parents can discuss the content of programs they
watch with their children. Modeling appropriate
critical skills is an exceptionally effective teaching
method.

The church classroom or young people’s group
can be an excellent context for teaching critical
television viewing, provided each session includes
waiching selected programming together and that
assignments are made which encourage use of the
developing skills at home. The goal is to teach
critical skills that are eventually applied by the
children to their own television viewing.

Suggestions for Discussion. Children should be led
to ask how the medium engages them, to discover
for themselves which characters in a program they
most identify with and why, and how that identifica-
tion affects their “feelings’” concerning the
character’s behavior. Discussion is also appropriate
cancerning how particular behavior or convictions
in a program conflict with those of the church and
what the consequences of each perspective are.

Young children are not generally ready to par-
ticipate in very abstract discussions but they are
not too young to learn to address critical questions
to the television they watch. The context of Saturday
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morning cartoons might be a fruitful starting point.
They can be led to ask how logical consequences of
behavior differ in reality from those in a cartoon in
which a character throws another off a cliff. Most of
them know the difference but teaching them to
discuss it clearly is a good beginning.

“Technology as Salvation””

A second category of the “information environ-
ment” is the “Technical Thesis.” We shall confine
our discussion to an off-spring of this thesis which
Postman calls “‘technology as salvation” (p. 98) as
seen in the content of television commercials. The
subject matter of television commercials is rarely
trivial. They typically address basic human needs.
The need to share the values of a group, for in-
stance, is often very effectively dealt with in beer
commercials, or consider how well the need for
status is manipulated by car commercials. The fear
of pain, of being sexually unattractive, of being
thought to function poorly in the eyes of one’s peers
are some of the apprehensions dealt with in com-
mercials. What is most significant, however, is that
almost always the solutions offered to these deep
psychotogical needs are products of technology. In a
twenty-second parable, one is told, usually with im-
peccable technique, that whatever one’s problems,
the solutions to them are immediate and cheap; and
it's brought to you by the power and might of
technology. This is what Christine Nystrom calls the
“metaphysics’” of television, the “"principle assump-
tions about what is at the core of human failings and
about how we may overcome them’” (p. 98). Of
course “technology as salvation” did not originate
with television commercials but it is very definitely a

bias of television advertising as well as programm-
ing. The church must draw the attention of our
children to this bias, teach them to recognize it
when they see it, and further, to see the essential
conflict this bias has with the values of the church.

Suggestions for Discussion. In refining curriculum
for these purposes, the church must come to terms
with some of the merchandising techniques on
which advertising depends. The children should
learn to observe, for instance, how the actors/ac-
tresses in commercials are dressed, how they act,
and what their age, financial status and profession
seems to be. Thus, they can perhaps begin to
discern at which groups of people the commercial is
aimed and what connections the commercial
attempts to make between these “types” of people
and the product being sold.

Further, children should be encouraged to notice
for themselves what is said about the product, what
is implied, and what is left unsaid. They need to
identify what problem is presented in the commer-
cial, that the problem often manipulates a deep
human need, and that the solution offered by the
product may or may not be a realistic one.

Summary. The believing community strives to
teach its children what it believes and how these
beliefs define what is real and valuable. It struggles
to address the human condition in ways that are
informed by scripture. But the church must also
teach its children to recognize the biases of the
secular society in which it finds itself and train them
to discern when those biases conflict with that
which they have come to believe. We must prepare
them to live lives of faith in an age of confusion and
change. Neil Postman’s book Teaching As A
Conserving Activity can help us in that task.._mission

(Community, continued from p. 29)

dle walls of partition (Eph. 2:14), to redeem his
groaning creation {(Rom. 8:22-23), 1o elicit the bow-
ing of every knee and the confession of every tongue
(Phil. 2:10-11), and, ultimately, to reconcile to
Himself all things, ““whether on earth or in heaven”’
(Col. 1:20), then how inadequately our thinking and
practice conform to that vision. Are we not
sometimes busily building new middle walls of parti-
tion and carefully preserving old ones? Do we not
sometimes seem to grant Satan clear title to God's
creation by acting as if what happens there (ecology,

economics, politics} is none of our or God's
business? Have we not appeared, even as a matter of
doctrine, to placidly consign almost all of God's
human creatures (including most of those who
believe in Christ) to perdition as if this were
necessary for our own salvation? Do we not often
think and act as if we were oblivious to the fact that
God longs earnestly for the entire work of his hands?

In the light of the Bible’s grand vision of the future,
we need to explore in more detail the question,
“How is the eschatological community related to
the world?” MISSION
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By MIKE SANDERS

he objective of Christian education is a personal
spiritual revitalization that results in a lifestyle
characterized by obedience to Jesus Christ. This ob-
jective is reached only as Jesus is held before the eye
of our spirits so that his image informs and controls
the development of our lives. The purpose of this
article is to construct a plan for a series of lessons
that will (1) be true to the nature of God and to the
teaching method his nature dictates and (2) offer a
concrete example of the interaction of theological
knowledge and life experience as the arena of moral
learning. This plan will combine a study of some
basic tenets of Christian belief with an analysis of
some selected television programs as the means of
clarifying fundamental values and of learning 1o live
in accordance with these values,

The use of current television programming within
the educational program of the Church requires
some justification. First, the use of television within
an educational plan does not mean that television is
being used as the medium of instruction. The plan
being constructed here proposes to use television
but retains the study of the Bible as the medium of
instruction. Second, the use of television programme-
ing within a plan of instruction does not mean that
the values communicated through the “tube’” are
accepted as the standard for right behavior. Televi-
sion provides an exercise in moral judgment; God is
the standard.

The use of television within an educational plan
does mean that it has some direct usefulness in the
pursuit of our objective. Television is a particularly
appropriate tool for instruction in life values and
moral behavior because it works by the presentation
of an image of hurman life. The composite picture
presented to the viewing public is a life image of
what our culture generally accepts as legally correct,
socially acceptable, and humanly desirable. There
are those who criticize this image for its inclusion of
offensive language and blatant sexual references or
because it is intellectually demeaning. Fven if these
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however, the basic

criticisms were acted
moral image coming over the screen would remain
unchanged. Consider a few currently or recently

upon,
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popular shows. If John Ritter in “Three’s Company
or “Three's A Crowd’ did not live in the same apart-
ment with attractive women, would the show be any
less suggestive or have any higher moral tone?
Would it then be clear to anvone that God's will
regarding sexual relationships was taken seriously? If
Mr. Tin the “A Team' were somewhat gentler in his
dealings with others, would anyone then be able to
conclude that he held strong convictions about what
God expects in human relationships? ““Hill Street
Blues' is widely acclaimed for its realism. Indeed, it
has a wide range of characters that display all man-
ner of behavior—some admirable and some not. But
do any of them ever give any indication that God has
any bearing upon their lives?

Absent in all these programs—and these are
typical of current programming-is any reference
whatsoever to the fact that persons have an obliga-
tion to their Creator, or even that there is a Creator.
The image presented, from its very core, Js
thoroughly secular. It reflects a culture that lives and
moves with little, if any, genuine reference to God.
More than immoral, it is a world without God. It is
the image of what | choose to call “Selfism, i.e., that
view of life that assumes the necessity of material
affluence for good life and defines good life as self-
realization (or, to put it in the language of television
commercials, “‘being all you can be’). By this view
of life, morality is relative to self. This does not mean
morality is nothing but the law of the jungle or “dog-
eat-dog.” 1t does mean that the freedom to do as
one chooses in a quest for what best suits one’s own
tastes and aspirations without reference to an
absolute standard of truth and without any demand
for and an absolute loyalty to what is outside oneself
is regarded as supreme good. Thus, what Mr. Ritter
or Mr. T do is regarded as good simply because it is
what they have chasen to do. What conformity
there may be with God's will, or with any other stan-
dard for that matter, is accidental rather than
deliberate.
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Images are not passive. The character of our
behavior is formed by the image we accept as the
standard of right and fulfilling life. Human life im-
itates the images it accepts. The apostle Paul (2 Cor.
3:18) describes our human nature as a mirror, taking
on the image reflected in us. George Comstock, in
his extensive study of television, concurs with Paul:
“. .. television has become an unavoidable and
unremitting factor in shaping [emphasis mine] what
we are and what we will become. .. . it is intricately
entwined in the braid of life, so much so that it is
easy to mistake it for an entirely passive servant”
(Television in America, Sage Publications, Beverly
Hills, 1980, p. 123). Indeed, biblical education is an
education in the image of Jesus Christ—a presenta-
tion of his image as the pattern and power of true
moral life.

The incorporation of television viewing into the
study of the Bible sets up a real-life confrontation of
moral images. This is useful in the pursuit of our
educational goal, because it requires faith to exer-
cise itself in the making of moral judgments, thus
leading to the growth and clarification of our
understanding of Jesus Christ as the image of true
moral life. This confrontation of moral values
necessitates that we first choose to accept God as
the standard and power of moral life before we can
behave as He desires. When we do, we are chal-
enged to clarify and to discern truth in distinction from
error in actual life experience. More importantly, as
God is chosen as ultimate value and as we choose to
live by his truth, the image of Jesus Christ is establish-
ed before the mirror of our being, molding our
moral thinking into his likeness so that “we have the
mind of Christ’” (1 Cor. 2:16). This is the point of
moral maturity where morality becomes natural
rather than forced—a matter of inner being rather
than legal expectation.

The plan then is to construct five basic lesson
plans that will create an encounter of the biblical im-
age of Jesus with the cultural image of the “realized
self'” as presented by current television programm-
ing. The five basic plans will cover the following
areas: God as the standard of value; a survey of alter-
native value structures; the contrast of the kingdom
of God and the kingdom of this world; morality as
the choice of what is best; and life with a sense of
mission. Each lesson will aim to engage the students
in an investigative look at the values and the per-
sonal choices that underlie their behavior. Some
study of the biblical text will take place in class.
Television viewing and activities evaluating televi-
sion viewing will be assigned as out-of-class work.
The images of life will be gleaned from each and
compared in order to clarify what we are receiving
from each, to see the differences between them, and

to make a decision as to which is preferred. The
plans are presented here in outline form. Each will
include a statement of lesson objective, a biblical
context, lesson activities, and assignments. Teachers
will have to be selective about the material depend-
ing upon the number of sessions available 1o cover a
lesson and the age range of their students. (Each
basic plan can be the basis for more than one lesson
period. The five might be used for a trimester’s work
or more.)

LESSON 1

LESSON OBJECTIVE:
To outline the attributes of God that are the
criteria of value and the definition of good for
Christians.
BIBLICAL CONTEXT:
1. Mark 10:17-27: God is the standard of good.
2. Luke 15:11-24: Jesus” story of the father and
son recorded here is a view of the relationship of
God to the people He has created and loves,
3. Present is a view of the fundamental attributes
of God with supplementary references.
a. God is the Creator of life and the possessor
of the wisdom and power sufficient to guide
human life to its own fulfillment: Genesis
1:1-2:25.
h. God is holy—truly “other’”” than his creation:
1 Kings 22, Mark 10:17-22, Revelation 4.
c. God is personal: Genesis 18:16-33, John
14:1-13.
d. God is righteous judge: Genesis 3, Isaiah
11:1-9, Romans 1-3.
e. God is the reconciler of mankind with
Himself:  Romans 3:21-26, 2 Corinthians
5:16-20.
f. Good life is life in fellowship with Cod and,
thus, consistent with his nature: John 6:22-40,
Matthew 5:48, T Peter 1:13-25.

LEARNING ACTIVITIES:
Lesson 1 establishes a theological context for the
entire series, 1t has two emphases:
1. The biblical basis for life values. This is a basic
outline but should not be shallow. The proper
understanding of the ideas termed “holy,” “per-
sonal,”’ “sin,’’ “reconciliation,”’ and
“fellowship’ is vitally important. The point is to
define these ideas, not to deal with all their atten-
dant issues. If the lesson is extended over several
sessions, students should he assigned one or
more of the texts cited to prepare for in-class
discussion of these ideas.
2. The posing of questions about television and its

influence in our lives. What is it and what does it
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do? What issues about television programming
are current! Which programs are getting attention
and why? (George Comstock, Television in
America, Sage Publications, Beverly Hills, 1980;
and Malcolm Muggeridge, Christ and the Media,
Eerdmans, 1977, are both helpful here. Check
current issues of “TV Guide' as well).

IN PREPARATION FOR LESSON 2.

1. Take a poll of what and how much television is
viewed by close associates, specifically noting
“never miss’”’ or “favorite” programs and those
programs that are mentioned most.

2. From your own viewing of the programs your
poll revealed as most popular, construct brief
descriptions of the following: an average day for
an average American family; an exciting event;
the concept of marriage and family held by the
average American; and the lifestyle that makes
one happy.

LESSON 2

LESSON OBJECTIVE:

To compile an image of what American culture
deems the “‘good life’”” as revealed by what is
popular on television, to analyze this image for
the life values implicit in it, and to compare this
image with the life image of Jesus.

BIBLICAL CONTEXT:

1. Luke 16:1-9, Matthew 6:19-20, and Luke
12:16-21: In these passages Jesus indicates that
material resources can be used to good purpose
but that they cannot provide what truly satisfies
human life. Material resources are tools to be
used in the pursuit of spiritual goals. Consequent-
ly, they can be possessed but not “laid up.”

2. Matthew 5:43-48, John 3:16, 1 Corinthians
13:47: Jesus draws a firm distinction between the
life that is self-serving and the divine good which
serves others.

LESSON ACTIVITIES:

24

Television does present an image of life where all
problems are solved and all needs satisfied (the
“good life”). The image is one of material af-
fluence, personal popularity, status, and
romance. Such an image suggests that these
things are what life is all about and that these
things are available to everybody. Money and
popularity and love do play big roles in human
life.

1. The issue here is not the presence of these
things but how we evaluate them. Do we see
good in life being dependent upon acquiring and
possessing the right combination of money, staius
and romance? Or, do we regard a right relation-
ship with God as primary, all else serving this end?

2. These value judgments should be interwoven
in a sharing of the assessments students have
made of the programs they found to be most
watched and of ones with which they are per-
sonally familiar.

3. Learning to be a critic is an essential part of this
lesson. Discussions can be structured with this in
mind.

4. Settle, for example, on three generally familiar
shows that deal with people living together and
assess what is revealed about the popular concep-
tion of marriage and why this conception is either
sound or unsound.

5. Discuss too whether people can watch such
programs and not be influenced by the values im-
plicit in them.

IN PREPARATION FOR LESSON 3.

1. Make your own survey of commercials on
television. On what basis do they appear to peo-
ple? How is human life described by the commer-
cial messages aimed at us?

2. What is your favorite program on television?
What is there about this program that keeps you
watching it? Do you think it is true to life? Why?

LESSON 3

LESSON OBJECTIVE:

To distinguish between what holds real potential
for the fulfillment of life from what is illusory or
fantastic.

BIBLICAL CONTEXT:

1. 2 Corinthians 4: in this passage, Paul contends
that the fundamental value decisions we make
about life form our approach to everything else
we do and think, The idea that the attainment of
personal prestige through the acquiring of
material possessions and social status can fulfill is
a fantasy. The actual fulfillment of life is indepen-
dent of things possessed and depends solely upon
one’s relationship with God.

2. John 4:1-16 and 18:33-38: In each of these
passages we find an incident in the life of Jesus
where a confrontation of fundamental value deci-
sions takes place.

3. In the first, Jesus meets a dejected, despairing
woman whose hope for a better life is tied to find-
ing the right combination of wealth and romance.
Only as Jesus forces her to see such a hope as a
fantasy is she enabled to find real joy in a new
relationship with God. In the second, Jesus argues
the merits of power with Pontius Pilate. Practical
power contrary to what Pilate imagines is not the
force 10 keep oneself in a position of luxury and
prestige, but the ability to provide meaning for
life's existence and joy in its living.
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LESSON ACTIVITIES:

Felevision is “true-to-life’” but only in the sense
that it accurately reflects a world that fantasizes
about life’s most basic issue. The message of the
Bible is that the things that genuinely satisfy our
being are love and a sense of purpose and peace
about who we are. These can be ours in obe-
dience to God, totally independent of one’s
financial or social position. Discuss specific ex-
amples of commercials on television and how
they tend to draw an equation between personal
fulfillment and the luxury of prestige associated
with possessing a certain thing.

1. Discuss the method of appeal. Pose the ques-
tion of whether commercials appeal to us on the
hasis of a product’s ability to supply an actual
physical need (e.g. transportation or cleanliness)
or on its perceived ability to make us acceptable
to others and even envied by others. This should
be an indication that real satisfaction is beyond
the reach of possessions.

2. Discuss the meaning of the often used phrase
“true-to-life.”” What makes "“Cheers’” or “"Miami
Vice” more “‘true-to-life” than ““The Muppet
Show'’ (or are they?)?

3. This would be an excellent time to pose the
question of whether the medium of television is
innately distortive of reality. Malcolm Mug-
geridge, the famous British journalist, discusses
this question in his book Christ and the Media
and answers that television by its very nature
distorts truth.

4. Finally, this lesson should pose the question:
What is the reality that I want for my life?

IN PREPARATION FOR LESSON 4.

1. Note how many programs conclude without
solving all the problems they bring up. For ex-
ample, does the FBl ever not get its man?

2. Note the race, occupation, and habits of the
characters on several programs. What things are
missing? For example, what races do not show up
at all or show up only in a stereotyped way? Whai
jobs do not show up? Has anyone ever seen a
minister or priest in a program about the contem-
porary scene who functioned as a minister or
priest rather than as a straightman for a joke?

3. Make a survey of references to sex (whether
visible or audible). What percentage of the time
are these references within a context of marriage?

LESSON 4

LESSON OBJECTIVE:

To establish a concept of moral life as life in quest
of what is best for all.

BIBLICAL CONTEXT:

1. Luke 10:25-37: Jesus, in his story of the “"good
Samaritan,”’ indicates that moral living is not a
matter of establishing moral rules or positions on
issues. Establishing the limits of acceptable
behavior is a mere prelude to moral living. Jesus'’
question of neighborliness argues that morality
sets no limit on how far good should be pursued.
This is the challenge of morality.

2. John 8:1-11: In this passage, Jesus is confronted
with a situation full of moral pitfalls.  He
demonstrates that true morality is the quest for
the most good that can be done in any given
situation. Correcting is more important than judg-
ing.

3. Mark 10:1-10: In this passage, Jesus deals with
marriage as a moral issue. As such, marriage is to
be founded on the commitment to seek the com-
mon good rather than one’s personal desires.

4. Ephesians 4:17-24: Paul, here, explains that
moral depravity begins with the kind of thinking
that emphasizes one’s own comfort.

LESSON ACTIVITIES:

Moral living is a matter of confronting life as a
boundless series of problems containing a
boundless series of opportunities to do good. This
is moral in contrast to the mere avoidance of evil.
1. Discuss specific situations depicted on televi-
sion that are met with simplistic solutions. Con-
trast these situations with situations drawn from
the lives of students in the class. Emphasis should
be given to the fact that Christian people should
accept the ordinariness of life with its sometimes
unresolved dilemmas and even its failures as the
arena of moral living. Life is complex and our
moral behavior is a matter of how we choose to
deal with this complexity, not a matter of for-
mulating ideal resolutions.

2. Discuss the manner in which television deals
with human sexuality. Discussion should begin
with the use of people as sexual objects to draw
attention and should move toward the Christian
view of the sacredness of persons as persons, not
things to be used. The mutual commitment of
peaple to one another in the bond of marriage
should be emphasized as the basis of the proper
use of sexuality.

IN PREPARATION FOR LESSON 5:

1. Using specific television characters as
examples, describe the following kinds of per-
sons: fathers, mothers, hushands, wives, children,
teenagers, bosses, employees, government
officials, the elderly.

2. Describe the television character you identify
with most closely and explain why you think the
way you do.
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LESSON 5

LESSON OBJECTIVE:
To form a conceptual image of one’s self that is
defined in terms of service rendered rather than
recognition received.

BIBLICAL CONTEXT:
1. Mark 11:1-11, John 13:1-16: In these passages
Jesus dramatically defined HMimself as a servant
who is fulfilled as He serves the needs of others.
He fulfills the purpose of his life by giving of
Himself to satisfy the needs of others rather than
by getting others to serve Him. This is the model
He purposefully constructs as our image of fulfill-
ed life.
2. Matthew 16:24-28: This is the passage fre-
quently cited as the expression of the paradox of
the Gospel. The Gospel cannot be understood
apart from its total reordering of human values.
Satisfied life is a matter of being a giver rather than
a winner.

LESSON ACTIVITIES:
Jesus is the role model of fulfilled life. Christianity
is an ethic of imitation. lead the class in
evaluating the way selected television characters
fulfill their life functions.
1. What is the character of a television father’s
fathering? What does his fathering say about his
own self-image and his own personal aspirations?
Is his fathering in the image of Jesus or not? Why?
2. Discuss how the images of the people we like
or identify with affect ourselves. We may not be
an FBI agent or a frontier marshal or a man who
turns green, but our liking and disliking of such
characters reflects the values undergirding our
own basic values.

QUESTIONS TO EVALUATE THIS SERIES

These questions are appropriate for class discus-
sion if the number of sessions permits.

1. How can you change your personal viewing

habits so as to make better use of television?

2.1f you could change television programming,
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what changes would you make? Are there ways
vou can influence television programming?

3. Are there issues raised by television that need
to be addressed that have not been addressed in
this series?

4. Can the Church make use of the television for-
mat in its own teaching program? Give specific
suggestions.

hese lesson plans, when originally written, were
purposefully made general so that they could be
adapted to all age-levels of students. In my home
congregation these lessons were used in classes from
first grade through adult. Moreover, all age levels
studied these lessons simultaneously over ten con-
secutive Wednesday evenings. Those selected to
teach in these classes had a series of prior planning
meetings. We first discussed the objectives and prin-
ciples of Christian education. Then we worked
through each lesson, planning how the lesson
activities could be adapted to various age groups.

Emphasis in lesson presentation was put on open
discussion. Students were prompted to talk about
the programs they watched, what they found
appealing about the programs, and what life-values
were implicitly presented. Younger students were
eager to talk about the shows they watched, but
needed assistance in discerning reality from fantasy
and in recognizing the moral values presented.
Adults, on the other hand, were slow to discuss their
viewing habits and displayed a reluctance to
recognize just how much television most of us
watch. Most indicated a good ability to analyze the
moral values implicit in the shows they watched
when specifically asked to do so. However, most
indicated a reluctance to be analytical. Passivity in
the presence of moral images is as destructive as the
inability to recognize false moral images for what
they are. A continuing dialogue between parents
and children about the moral quality of programs
watched would help children learn to be analytical
about what they see and would compel adults also
to be analytical.

MISSION
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SOS

Hello out there—do you hear me?

Can you spot the fool through the briny mist?

! entered this ship many storms ago.

Booked passage before the winds began to stir.

Placed a hope or two inside a bottle—

and stuffing my threadbare pockets with counterfeit dreams,
picked a spot on a moldering map

and vowed to reach that port by winter.

I passed a hundred sails in the night—

staring through them

as they plunged off the ends of the earth.

Never noticing the wounded on the deck,

or the dying draped before the mast-—

occupied as | was in star gazing,

caught up as | was in chasing the aurora borealts

The Master whispered gently

along the roll of a thousand billows;

cautioned mightily through screaming night-spawned gales.
Showered me with tears as dense as sea spray.

Even begged to walk to me across the waves.

But I in my impervious single-mindedness

laughed at His boundless compassion—

spurned as a trifle His consummate love.

Thus the summer fades like the sunset
and the autumn like the moon.

And my heart grows thick and ashen
_.@sfantasies overtaken by regret
settle coldly to the quarter-deck.

“From where too late, O-Lazarus,

I search like a blind man

~for the Son wh() warms the dlstanf shore

I saw many a castaway

but wouldn’t run the reef.

Detected signals of distress

but was deafened by the roaring of ihe seas..
I was bound for Shangri-La

and nothing save a splintered bow
could'sink my vaunted pride

or drown my heady quest for glory.

- The fool 9eeks‘in vain for paradise'lsle\s‘,‘
~and gathers streamers of the deep

to drape on crumbling clay.

But the seaman who points his compass
towards the one true Star;

and charts his course on Him,

need never fear the ebbing tide—

nor fall short-of safe harbor. -

Williani T. Stewart,-a prolific writer, teaches United States History and
American Government at Bella Vista High School, Fair Qaks, California.
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The devil claims the world, but that is a false claim. Christ is the world’s
Creator and Redeemer. That redemption is the message and the task of the
Church as the body of Christ in the power of the Spirit.

By LYNN E. MITCHELL, JR.

he Church is a community created not merely by
sociological forces and religious aspirations. It is
rather a community created by the eschaton, or,
more precisely, by eschatological events which have
already occurred and are occurring. Now if the
eschaton means the End and eschatological events
are events associated with the End, then such an
assertion seems to be absurd on the face of it

And so it would be, were it not for the Christian
assertion that the last days have begun already—the
new age is dawning and the old age is passing away.
“The Kingdom of God is at hand” (Mark 1:15) was
the Gospel Jesus proclaimed. As an effect of his
ministry, He saw Satan ““fall like lightning from
heaven’ (Luke 10:18). At the end of his life, his
death was transfigured into the redemptive/healing
work of God for all time; and this was confirmed by
his Resurrection from death-—the eschatological
event par excellence.

It was joyfully announced by these disciples that
the eschatological events for which many Jews had
so yearned for so many generations had actually
begun to occur in their time and for their sakes.
Elijah had appeared preparing the way of the Lord;
the power of Satan was broken; a personal Suffering
Servant had gone like a sheep to the slaughter taking
upon himself the sins of many. This Suffering Servant
had been raised from the dead and God had made
him both Lord and Messiah; the Spirit of God had
been poured out on all flesh,

Somehow the eschaton had broken through into

Lynn E. Mitchell, Jr. has recently become Religious Scholar-in-Residence
at the Bruce Religious Center at the University of Heuston,
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the present in a way unexpected and unimagined. i
know that he will rise again in the resurrection at the
last day,” Martha believed. *‘I am the Resurrection,”
john's Jesus announced.

It is a new situation—and a totally unexpected
one, The Resurrection has begun, but we have not
yet been raised; the New Age has dawned, but the
old age lingers on; we are tasting the goodness of the
powers of the age to come, but we are still dealing
daily with the powers of the present day.

This new situation had to he taken in, reflected
upon, and put in perspective by that early communi-
ty of witnesses and fellow helievers. We must do the
same if we are to understand the place and the
nature of the community created by these events
which seemed to have occurred “‘before their
time."’

In between these events which occurred in “the
fullness of time” and the final day {telos-the End)
when the kingdom is delivered to the Father, the
Church stands as an eschatological community. This
means that the Church is not the end in itseli. It is
created by the End in that it exists only by reason of
and in the power of the eschatological events it pro-
claims as Gospel, 1e., the Cross and Resurrection
and the promise of the Spirit. It is a sign, a pointer,
and a precursor of the End in that it points in its own
life to the unity and the fulfilment which the End
(telos) will bring.

For Paul, the Church is the redeemed creation—as
over against unredeemed creation. But this is not a
static situation. It is not “we'" {the Church) agains
“them’” (the world). The Church is not against the
world; itis for the world. That aspect of the eschaton
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which has already bheen realized within  the
eschatological community has created “treasures in
earthen vessels” (2 Cor. 4:7) to be shared through a
“ministry of reconciliation” (2 Cor. 4:11if). In the
Epistles of Ephesians and Colossians, the relation of
the eschatology already realized to that not yet but
ultimately to be fulfilled is described in grand terms.
In Colossians, in particular, Christ is “the first born
over all creation” (1:16), the creator of all things “in
heaven and on earth, visible or invisible, whether
thrones or powers or rulers or authorities” (1:16).
He is “the head of the body, the Church’” (1:18).
Through Him God intends to reconcile all things to
Himself (1:20). This great mystery He has disclosed
to the saints (1:26). "To them God has chosen 1o
make known among the Gentiles the glorious riches
of this mystery, which is Christ in you, the glorious
hope” (1:27).

It is this glorious hope which issues in a declara-
tion of mission. In Fphesians the Church is pictured
as an enclave of redeemed creation within the world
of unredeemed creation. But this is not a fixed
enclave; it is merely a beachhead, through which
the “unsearchable riches of Christ’” are preached to
the Gentiles (3:8). Not only is there preaching to be
done “to make all men see what is the plan of the
mystery’” (3:9), but the Church itself is the instru-
ment through whom “the manifold wisdom of God"’
is to be made known “to the principalities and
powers in the heavenly places’” (3:10). Whatever we
might make of the language, there is obviously a
mission to be A((omphsho J by the Church even in
the face of what God has already accomplished in
Christ.

he Church’s gospel proclamation is itself an
eschatological sign (@ sign pointing to the End).
This “sign’’ is not peripheral; rather it gives the
present time its meaning. “Sign”’ in this sense means
a proleptic indication (an anticipation) of what God
has in store for us in the eschaton. tn this sense, of
course, the Christ-event (partic uidrly the moamng, of
’[h@ (xoss in the light of the Resurrection) is the
“sign’’ par excellence in which the cschdton prolep-
tically (anticipation of the future) takes hold of the
present. %y @xtmwi(‘)r'x the outpouring of the Spirit is
also such a “sign.”” As the community created by the
Spirit on the basis of the Resurrection, the Church,
insofar as it participates in Christ (i.e., in the
Resurrection and in the Spirit), is itself a “sign.”’ In
Pauline language the Church is “the firstfruits”
(Rom.8:23), but only the first. The community, then,
is not to consider itself to be an end in itself, but ser-
ves as the visible sign of the New Creation, pointing
to that for which not on Iy the Church but the whole
of creation groans, The Church is that redeemed en-

clave, the beachhead, which looks forward to the
reclaiming of the whole of the territory seemingly
lost to the enemy.

The picture that emerges out of this vision is the
picture of a community which might be called
“sectarian’’ in one sense of that word. It is a com-
munity which draws a circle around itself and
distinguishes itself clearly from the “world.”” But this
is a sectarianism not merely ’ (\gamst” the world, but
also )reominemly “for”” the world. The devil claims
the world, but that is a false claim. Christ is the
world’s Creator and Redeemer. He intends to have it
back. That redemption is the message and the task of
the Church as the body of Christ in the power of the
Spirit. That beachhead, which is the Church, will
one day encompass the whole of creation. That day
is coming when “every knee shall bow" (Phil. 2:10).
Then the Church will no longer be a sect thhm the
world, but will, with Christ, reign over the world
(Rev, 22:5),

or us in Churches of Christ, this eschatological
vision of the church is not commonplace; and its
reemphasis would have significant implications for
our thinking.

First, if the Church is preeminently an
eschatological community, it is not primarily a
“restorationist”  community. The former points
primarily to the future, and it points to the past only
as the future of God has broken into the past. The
fatter emphasis is always in danger of trying to
reestablish the past, as if it were the goal of human
history and of salvation history and as if our task

were merely to be just like we were at some pristine
time in the past. Some of the more revolutionary
(and biblical) Christian movements in history were
“restorationist,” but what they restored was the
eschatological power and vision of an old message,
not just old ways of doing things. The church should
be looking back to the first century only because
that is when the future decisively broke into our
history. As a community, the Church should be
moving into that future with the eschatological
message of what has been and shall be done for us
and through us. The Church is not and has never yet
been what God intends for it to be—not now nor in
the first century. Christ wants to present the Church
to Himself without spot or wrinkle (Eph. 5:27). This
is possible only by the power of his cleansing grace,
not our ability to restore. It is an eschatological
hope.

Second, if the Church is an eschatological com-
munity a wd not an end within itself, then our task is
not done merely by “being’” the Church, even the
“right” Church. If Christ died to break down all mid-
fcontinued on p. 21)
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AN OPEN FORUM ON THE FUTURE

By JOHN W. WADE

Clarion: clear, sharp, and shrill: as a
clarion call; 1o announce forcefully or
loudly.

C!arion: A modern hotel located on
the St. Louis riv('rfr()nl almost within
the /mdow of the Arch.

Either definition would have been
correct on March 12-14, 1985, as
about 400 interested persons, mostly
men and mostly of the Christian
Church/Church of Christ persuasion
met at the invitation of an ad hoc com-
mittee that came into existence more
than a year ago. The ad hoc commit-
tee, composed of about fifty
brotherhood leaders—ministers,
educators, journalists—had met twice
previously to isolate and openly
address what they believed were pro-
blems troubling the churches. While
there was no general agreement about
what these problems were, the feeling
of ennui and discouragement that
seems to have moved across the
brotherhood demanded that
something be done. Since every move-
ment and organization in the
brotherhood had its origins in an ad
hoc meeting, another ad hoc meeting
seemed both historically and practi-
cally an appropriate way to go.

With Fear and Trembling

Some approached the meeting
apprehensively, fearing the possibility
of serious confrontations. Many across
the country had received a mailing
fram the Robert F. Ogan Memorial
Fund just a few days prior to the
meeting. In the packet was the rather

john W. Wade teaches in the Christian Educa-
tion Department of Atlanta Christian College,
East Point, Georgia.
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lengthy correspondence on the ques-
tion of inerrancy conducted between
Dr. M. N. Beck of Prince Edward
Island, Canada, and Dr. Fred Thomp-
son, at the time president of
Emmanuel School of Religion, and
other persons associated with him.

Other items in the packet were
critical of Standard Publishing Com-
pany’s book, Christian Doctrine, and
the North American Christian Conven
tion for its invoivement in promoting
the ad hoc committee. This packet
soon became known as the
“Cametback Papers’” because the man
most responsible for the distribution of
the packet, Dr. Joe Carton Smith,
ministers to the Camelback Christian
Church, Scottsdale, Arizona.

A Truly Open Forum
The format of the forum was design-

ed to allow as much freedom of discus-
sion as possible. Five topics under the

general heading “Our Future” were
covered during the meeting: . . . Is
Rooted in Our Great Heritage; . . . Re-

quires an Honest Self-appraisal;
Mandates Internal Unity; . . . Needs to
Face Contemporary Issues; . . . As the
Only Christians? . Compels Us to
Mission.

Two persons, often persons with dif-
fering  backgrounds, presented brief
papers on each of these topics, Then
the meetings broke up into about
twenty discussion groups to deal with
the topic in small groups. Discussions
were then summarized for the larger
group; and if time remained, others
from the floor could add to the com-
ments. The discussion groups were
chosen at random, helping insure that
neither cliques nor old cronies Would
be able to dominate any group. The
spokesmen for the discussion a,mups
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were also chosen \vilhout any direc-
tion from the leaders of the ad hoc
committee. Such procedures insured
that any hidden agendas were likely to
be rather thoroughly diluted.

Dealing with the Issues

Such openness made the course of
the discussions rather unpredictable.
For instance, many who came were
deeply concerned about inerrancy.
While it does not involve any great
number of people, some see it as the
most serious long-term problem facing
the Christian Churches/Churches of
Christ. Yet this issue was scarcely men-
tioned in the public gatherings.

The suggestion by Dr. Henry Wehb
of Milligan College that the North
American Christian Convention serve
as a vehicle to form a commitiee to
oversee long-term planning for the
brotherhood drew considerable fire.
Several of the responses clearly in-
dicated that while most may agree that
the brotherhood suffers from a Jack of
systematic planning, the leaders are
not ready to have it done for them
from the top down.

The feeling has bheen rather per-
vasive for the past decade that the
Christian Churches/Churches of Christ
have not been growing in member-
ship. Dr. Mediord Jones of Pacific
Christian College read a paper show-
ing that the churches are growing at a
two percent annual rate. While 'his
does not match the growth rate being
experienced by tho Mmmons,
Pentecostals, and Independent iiap-
tists, it does exceed the rates of the
mainline denominations. In his usual
optimistic manner, Dr. jones insisted
that the bio herhood was doing well
and could do even better,

The perennial question of the stance
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of the Restoration Movement vis-a-vis
the “‘pious unimmersed’” was treated
in a scholarly paper by Dr. Robert Fife
who has served for a number of yoals
with the Westwood Christian Founda-
tion of Los Angeles, California. Dale
McCann, First Christian Church, Long-
mont, Colorado, presented some prac-
tical suggestions about how to handle
the problem. Both explicitly rejected
open membership as a possible solu-
tion. But some in the group were no
more willing to accept their rather
generous attitudes toward the unim-
mersed than were the readers of
Alexander Campbell’s Lunenberg let-
ter a century and a half ago. Some pro-
blems eventually just go away; others
change with changing times; but
others never go away and never
change. Apparently the problem of the
movement’s attitude toward the unim-
mersed is one of these.

Perhaps the most impassioned plea
during the whole meeting was
presented by one of the discussion
group secretaries. Mimself an ethnic,
the speaker pleaded for a greater in-
volvement by the movement with
various ethnic groups now so obvious
in all of our major population centers.
No one took exception to his stric-
tures; but it the history of the
brotherhood can serve as a prophet,
probably few will do anything about
taking the plea to ethnic groups.

()nc of the surprises was that so little
was said about improving relations
with those members of the Restoration
Movement who do not use the
musical instrument in worship. Some
members  of the D()ﬂinS['l'U mental
Churches of Christ attended the open
forum and joined in the discussion
groups, whcm heir observations were
welcomed. Perhaps the knowledge
that another group had scheduled
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meetings specifically to address this
issue led to this omission.
From Here, Whither?

in the closing session, John Mills,
minister of First Church of Christ,
Painesville, Ohio, who has served as
chairman of the ad hoc committee ask-
ed the question, Where do we go from
here? The overwhelming sentiment
was that the effort by the ad hoc com-
mittee should not end with the open
forum. But the questions of where,
when, and how to continue the effort
hecame a bit more sticky.

Even though Chairman Mills insisted
that the ad hoc meeting had no provi-
sions for formal motions, a motion to
bring the efforts of the committee
under the aegis of the North American
Christian Convention was passed. Bul
in the confusion that followed, it
became evident that many were not
quite sure what they had voted for;
and so the motion was left hanging in
mid-air. The only thing that seemed
clear was that the cha n( es were quite
good that there will be future
meetings, some time, some place.

Some Final Observations

Since no formal votes were taken
and tabulated and no resolutions were
passed, one had to draw conclusions
ahout the meeting from informal com-
ments and brief interviews. One thing
was certain: the openness of the forum
was appreciated by everyone who
attended.  Further, there were no
shouting matches, no flush-faced con-
frontations. Dr. Joe Carson Smith, who
probably came 1o the meeting with
more reservations than anyone,
acknowledged that the openness of
the forum along with the presence of
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obviously conservative voices holds
hope that the brotherhood can still be
kept true 1o its course. Dr. E. Richard
Crabtree, minister of the Academy
Christian Church, Colorado Springs,
Colorado, and one of the original
members of the ad hoc committee,
was optimistic bo h about the atten-
dance and the attitudes of those who
attended.

Dr. Ralph Small, vice president of
Standard Publishing Company, shared
these sentiments. Editors of two of the
more  widely read jourmis ()l’ the
brotherhood-—-Sam Stone of the Chris-
tian Standard an(i Sherwood Evans of
Restoration  Herald—were both pre-
sent for the forum. Both had given
editorial support for the forum, and
both felt optimistic about the results.

One observation that was surprising
to some emerged from the discussion
groups. While the labels “conser-
vative” and  “liberal” are scarcely
appropriate within the limited Chris-
tian  Churches/Churches of  Christ
theological consensus, some  noted
that the younger men seemed to be
more conservative than the older men.
If this was an accurate obsérvation,
then it reflects a trend that has been
statistically verified among Protestant
clergy generally across the country.

Now back to clarion:

“Shrill " —definitely  not.
was warm, open, friendly.

“To announce forcefully or loudly””
washout. No official pro-
nouncements were even feebly or soft-
ly made.

“Clear” —maybe, if one means that
Christian Church people like o talk to
one another, even people with whom
they disagree.

A modern hotel” -
and right in the shadow of
Arch,

Instead it

-right on targel
the big
MISS/()N

: mnemomﬂai, ratxonai, and carefuiiy:i A
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Because our storage facilities are running over and because
we just need to get rid of our backlog of old issues, we are
making the following offer, valid until October 1, 1985.

Issues from July 1967-May 1982—all you want for
$10.00 plus postage (some are not available)

Bound volumes 5, 6, TA, 7B, 8, 11, 12
$6.00 each plus postage.

For an extra dollar we will send a copy
of the Good News Bible.

TAKE ADVANTAGE OF THIS OFFER NOW TO FILL
IN MISSION COPIES OR VOLUMES.

SPECIAL OFFE

THE HUMAN CHURCH IN THE PRESENCE OF
CHRIST, BY VICTOR L. HUNTER AND PHILLIP
JOHNSON.

Prepublication Price After October 1, 1985
$12.40 $15.50

Victor Hunter, a former editor of Mission, and Phillip Johnson, a
frequent contributor of articles, are currently engaged in urban
ministry in London, England.

Not a church renewal manual nor a “how-to”" for preachers, their
hook explores the life of the Christian in the context of the local con-
gregation.

Don Haymes, a member of the Mission Board of Trustees, has
arranged this prepublication special for readers and friends of
Mission.

Send orders (no later than Oct. 1) to:
Don Haymes, Editor-in-Chief
Mercer University Press
Macon, GA 31207

Qj é“rw’“ E@E
1508 Ephesus Church Road ¢ Chapel Hill, North Carolina 27514




