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REVIEW

Those also can attain to everlasting salvation who

through no fault of their own do not know the gospel of
Christ or His Church, yet sincerely seek God and, moved by
grace, strive by their deeds to do His will as it is known to
them through the dictates of conscience. Nor does divine
Providence deny the help necessary for salvation to those
who, without blame on their part, have not yet arrived at an
explicit knowledge of God, but who strive to live a good life,
thanks to His grace.

—Hans Kting
In This Issue:

Can the Heathen Be Saved?

Yolume 29, No. 2 Leroy Garrett, Editor February, 1987
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your grey matter. $6.50 postpaid.

The best Bible dictionary is The New
Westminster Dictionary of the Bible, which
has about everything, “A Goldmine of
Information.”” The Christian Herald
calls it. Over 60 maps, 450 illustrations, rich
in arachaeology, readable information; it is
more of a library than merely one book.
$19.95 postpaid.

And the best work on Paul may well be
F. F. Bruce’s Paul: Apostle of the Heart Set
Free, which is both historical and
theological, which means he both traces
Paul’s missionary journeys and tells you
what he believed about baptism, the Lord’s
Supper, sin, etc. A great study of over 500
pages. $21.50 postpaid.

Our newer readers might like to see what
we have said in years past, so we will send
18 back issues, selected at random, for only
$3.00 postpaid, which is a super bargain.

We continue our special price of only
$35.00 for all five bound volumes of this
journal, which includes all the numbers
from 1977-1984. These are matching
volumes, hardbound, beautiful binding.
Regular price is $42.50.

People’s New Testament Notes by B. W.
Johnson is an oldtime favorite, which we
can supply at $15.00 for the two-volume set,
or $7.50 per volume, postpaid.

The Gospel Restored by Walter Scott is
back in print. $14.95 postpaid.

With this issue we begin our 35th year of publication, 28 of those years
under the name of Restoration Review. With this issue we begin a new series
on ‘‘The Sense of Scripture,”” which will continue for two years.

The past two years of this journal, which treated the theme ‘‘Adventures
of the Early Church,’’ should be in book form by late spring. It will match our
other bound volumes, five of which are still in print and are available for $35

for all five volumes.

While The Stone-Campbell Movement is temporarily out of print, we will
send you a bonus copy as soon as it is again in print when you send us eight
subs to this journal, new or renewals, including your own, at $3.00 per name
($24.00), but you must request the book with your order.

You may subscribe to this journal at the club rate of $3.00 per name with
four or more names (minimum $12.00). Otherwise the sub rate is $5.00 per

annum or two years for $8.00.

RESTORATION REVIEW, 1201 Windsor Dr., Denton, TX 7620}
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“Those also can attain to everlasting salvation who
through no fault of their own do not know the gospel of
i Christ or His Church, yet sincerely seek God and, moved by
grace, strive by their deeds to do His will as it is known to
them through the dictates of conscience. Nor does divine
Providence deny the help necessary for salvation to those
who, without blame on their part, have not yet arrived at an
explicit knowledge of God, but who strive to live a good life,
thanks to His grace.
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The Sense of Scripture: Studies in Interpretation . . .

IS THE BIBLE TO BE TAKEN LITERALLY?
(Or Common Sense Hermeneutics)

It is an odd question, come to think about it. [ am not sure that such
a question is asked about any other book. Whether it be a novel, a work
of history, a biography, or a typical textbook, no one ever asks if it is to
be taken literally. You would think it strange if someone asked you as you
opened a letter from a friend, Will you take it literally?

A suitable answer would seem to be, regardless of the nature of the
book or document, I will take it for what it says. It may not always be easy
to determine what is meant by what is said, but that remains the intent of the
reader, to ascertain the meaning. To speak of taking a document literally
may even evoke suspicion. It could lead one to respond with something
like, ‘““Oh, you think my friend may be on some poetic binge and has
sprinkled her letter with symbols.”” If there is any likelihood of that one
might add, “If so, I'll probably be able to figure out what she’s getting
at.”’ If she should say in her letter, ‘“That old fox of a professor that I told
you about is still on my back,”” he would know what she meant. He
certainly would not conclude that her professor had four legs and a furry
tail and now and again rode astride her as she made her way across the
campus. He would give no thought to whether he was interpreting literally
or figuratively, unless someone raised the question. He would simply be
interpreting, period.

This is to say when we read anything we read it like we read anything
else, allowing of course for such differences as prose and poetry,-and if we
gave our method a name we might call it common sense. Whatever I read I
read it with common sense sounds like a rule that would bear us through
all our literary pursuits. Except the Bible. When it comes to the Bible we
treat it as a book apart, as if it is to be interpreted differently from other
books. To be sure, we have a different attitude toward the Bible, for we
believe it is the only book that is holy Scripture, but a different attitude
does not call for a different way of interpreting.

One basic rule of hermeneutics that Alexander Campbell gave to the
church on the American frontier was within this context: the same laws of

Address all mail to: 1201 Windsor Drive, Denton, TX 76201 —
RESTORATION REVIEW is published monthly, except July and August, at 1201
Windsor Drive, Denton, Texas. Second class postage paid at Denton, Texas. SUB-
SCRIPTION RATES: $5.00 a year, or two years for $8.00; in clubs of four or more
(mailed by us to separate addresses) $3.00 per name per year. (USPS 044450).

POSTMASTER: Send Address changes to RESTORATION REVIEW, 1201 Windsor
Dr., Denton, Texas 76201 .

IS THE BIBLE TO BE TAKEN LITERALLY? 23

interpretation which are applied to the language of other books are to be
applied to the language of the Bible. (Christian System, p. 4) Campbell
believed that this one rule would liberate the Bible from the hands of the
clergy, who presumed themselves to be the only true interpreters, and once
again place it in the hands of the people. Along with hermeneutical
principles Campbell presented to the public a fresh translation of the New
Testament called The Living Oracles.

An amusing anecdote reveals how Campbell considered this. Noting a
theologian’s use of Jn. 11:28 where Martha calls o her sister and says,
“The Teacher has come and is calling for you,”” in which he found such
weighty Calvinistic notions as the incarnation and the effectual call.
Campbell called to him a child playing outside his study door and read the
passage to her in context, asking her what it said. The child replied that it
is saying that one sister (Martha) is telling the other sister (Mary) that Jesus
had arrived and wanted to see her, simply that.

Campbell saw the theologian as muddying the water with ‘‘mystical”’
interpretation and sheer nonsense, while the child in her simplicity applied
common sense and thus read aright.

An honest approach to Scripture and the application of sound
practical judgment will do more to make sense of the Bible than all the
complex rules one may list. Rules have their place and we will be listing
some of them, but let us insist at the outset that a responsible handling of
Scripture begins with plain horse sense. It is not going too far to say that
one should interpret the Bible the same way he does his daily newspaper.
Such as a headline that appeared in our local paper, “TCU Too Much for
SMU.” By lifting it from its context in a superficial way that might be
made to mean that TCU is a far better university than SMU and SMU has
given up hope of catching up. But when one takes note that the headline
appeared on the sports page and that the context tells of how TCU has
defeated SMU in eight straight basketball games there is no question as to
its meaning,

That is how we are to make sense of the Bible. A passage is to be
seen in terms of where it is found in the Bible, its historical situation, who
is speaking and to whom and why, the type of literature, and other such
considerations. But all this spells common sense. All this comes by an honest
application of the mind to the passage. When Sir Isaac Newton was asked
how he had learned so much about science, his answer was both simple
and profound, By applying my mind to it. That is what a common sense,
no nonsense study of the Bible is all about.

I do not intend to make it simpler than it is. Much of the Bible is
difficult to understand, but I am persuaded that 90% of the Bible can be
understood well enough by a reasonable application of the ordinary rules of
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interpretation. To concede that literature is difficult is not to say that it is
incomprehensible. Through diligence we can understand what is difficult.

Clearly, there are passages in the Bible the meaning of which we may
never know for sure. Take Paul’s qualification for an elder that he be
“married only once’’ or “‘the husband of one wife,”” depending on how it
is translated. The probable meaning is not that he has to be married as
many suppose, but that he is not to be a digamist, one who marries after
the death of his wife, a matter that was deemed important in Paul’s time.
But we cannot be sure what it means, and so we must leave such questions
open and not be dogmatic.

And some passages may forever be obscure, such as ““All scripture is
given by inspiration of God’’ in 2 Tim. 3:16. As a factual statement it is
clear enough, that Scripture is inspired of God, but who knows what
“God-breathed”’ (the Greek for inspiration) really means? There is no basis
in the passage for any theory of inspiration, only the fact of it.

And some things in the Bible are so profound that we may spend a
lifetime in study and never do more than scratch the surface, such as
understanding the nature of Jesus Christ and of the kingdom of God.

While it is true that we use the Bible to interpret the Bible, there is
more to it than that. Literacy in the Bible is necessary to a proper
understanding of it, and this comes through years of study and it includes
more than the Bible itself. In time one must gain some knowledge of
geography, archaeology, textual criticism, and especially of history, as well
as some appreciation of biblical languages. A good commentary can go far
in providing such information.

And if we really do use our common sense we will know that a
passage of Scripture can have only one meaning. We all often hear, ‘It
may mean that but it also means the other.”” In a responsible approach to
the Bible we must insist that the author infended but one meaning, whether
he uses plain or symbolic language. Common sense dictates that no writer
intended that his words convey two totally unrelated meanings. Yet we
must be open to the likelihood that God intends a deeper meaning than
was in the mind of the writer, but not a different meaning. So this
question must be ever before us: what was in the mind of the writer, and
what deeper meaning was in the mind of God?

If we are conscious of this question we are less likely to succumb to a
damaging error — modernizing the Bible by lifting it out of its ancient,
historical context, and along with it modernizing Jesus by separating him
from his Jewish roots. We must remember that the inspired writers wrote
in a language and culture far different from our own. They were not
writing to us but to the people of their time, and it was their responsibility
to be understood by them and not by us. While what they wrote centuries
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ago has meaning for us, it was not their intention to communicate to us,
and so we have a great distance of time, culture, and history between us.
Sa, another common sense rule is: there is no substitute for educated effort
in making sense of the Bible.

This appeal for a common sense hermeneutics may be better
appreciated when one realizes that the Common Sense school of
philosophy, which had its home in 18th century Scotland, greatly in-
fluenced our own history in the thinking of Thomas and Alexander
Campbell. The Campbells were influenced by the likes of Dugald Stewart
and Thomas Reid to challenge the mystical, theoretical approach to
Scripture, which was common on the American frontier, with a common
sense approach. This meant in essence that one’s senses can be trusted to
interpret the world as it really is. Common Sense thinkers insisted that all
knowledge is reduced to what the mind perceives through its senses.

And no specialized training or knowledge is necessary to perceive the
reality of objects. The Common Sense school questioned ‘‘mystical”
knowledge, and they would not accept any ‘“‘theory” about truth or reality
if their consequences were condemned by an appeal to common sense. For
instance, Platonists have argued for centuries that reality is in ‘‘ideas”
rather than objects, which only reflect the ideas. It is the idea of
“sweetness” that is real, not sweet things like honey. Common Sense
philosophers called this nonsense, insisting that there is no such thing as
“‘sweetness’’ except in sweet things. A Platonist would even find the “‘idea”
of football as a reality distinct from the actual game played on the field,
which is but a shadow of what is real. And so with all ideas. Common
Sense thinkers brand this as absurd, for there can be no game of football
apart from flesh and blood football players.

When the difference between these ways of thinking is applied to the
Bible the result is amazing. It caused the Campbells to question
*“theoretical” and ‘‘experimental’’ religion, and even theology itself, for the
systems of theology assumed more than the facts of Scripture allowed.
Such as the doctrine of the Trinity, which our pioneers rejected. Trinitarian
doctrines usually add up to more than what the Bible actually says about
God, Christ, and the Holy Spirit.

Influenced by John Locke, a British philosopher who laid some of the
groundwork for the Scottish school of Common Sense, Alexander
Campbell contended that the Bible is a record of facts, historical facts, and
are to be understood by the ordinary application of the mind. Common
sense! A fact is no theory, supposition, or opinion, but, as Locke put it,
SO'_nething said or done. In the Bible God and his chosen envoys are always
doing things and saying things. Things said, things done. All
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understandable, perhaps difficult sometimes, but nonetheless
understandable, most of the time at least.

All this is really a literal interpretation of the Bible, if that is the word
to use, just as any other book or document of facts would be interpreted
literally. A natural interpretation might be a better word. This allows for
the occasional mystical, symbolic, or figurative language that occurs in all
literature. When Jesus says, ‘““He who drinks the water that I give will
never thirst,”” we have a clearly-stated fact (something said), and while it
contains mystical or symbolic language the meaning is clear enough. And
we do not have to belabor the fact that there is symbolic language. Still we
have in this statement from our Lord what is often true of the Bible: it is
both simple and profound; it is understandable and yet beyond our under-
standing. We can spend a lifetime delving into the mystery of drinking the
water that Jesus gives and pondering what it means never to be thirsty.
—the Editor

IF WE BELIEVE THESE FIVE THINGS . . .

‘“. .. those things which are most surely believed among us.”’ — Lk. 1:1

To describe the way our world is thinking today one may need to
revive that old philsophical term nihilism. Whether it is terrorism or drug
abuse on one hand or teenage suicides or record-breaking abortions on the
other, nihilism says it all. Philosophers use that term to identify those who
see no meaning or purpose in life and who insist that there is no basis for
truth, Nihilism generally rejects all standards of ethics and religion. As the
term itself suggests, the nihilist sees nothing in life of any lasting value.

In dealing with our nihilistic world it may be too much to begin with
the claims of Christ. We might better begin with the proposition that there
is such a thing as truth. We have one crucial advantage in our efforts to
witness to an unbelieving world, which is that there is in everyone’s inner-
self an instinct to believe in ultimate reality. Man has to resist his own
inner struggle to ‘‘grope after God’’ who is ‘“‘not far from anyone of us,”
as Paul puts it. And Jn. 1:9 assures us ‘‘That was the true Light which
gives light to every man who comes into the world.” Our advantage is that
that light which God has given to everyone is endeavoring to break through
the clouds of despair and desperation.

Herein are listed a starting-point in dealing with those who have lost
hope and find life meaningless. If we can believe these five things they will
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turn our lives around, and they may be as relevant to those so-called
‘“‘believers” in the church who often live as if they too were nihilists. These
five ideas may be thought of as axioms in that the very stating of them
tends to establish them as truth. As axioms they are self-authenticating and
need not be proved. They are to be contemplated rather than argued. The
mind that is bent on disbelief is disclined to give them serious
consideration. As darkness cannot apprehend light so the nihilistic mind
cannot resist these axioms and still be an honest, searching mind. Even
believers will find their values challenged as they weigh the significance of
these five truths,

1. There is a divine Intelligence behind our universe.

The person who concedes that there is a mind behind such a
mechanism as a watch is compelled by logic to grant that there is a Mind
behind the mind that made the watch. If it is granted that there is
intelligence in the world, must it not also be granted that there is some
Intelligence behind the intelligence? Can intelligence come from nothing?
We all recognize that we live in an ordered universe. How then can we say
this order has no meaning behind it, no Mind, no purpose, nothing? In the
light of both nature and reason it is much easier to believe that there is
something behind our mysterious universe than nothing. How can anyone
with a sound mind believe that something can come out of nothing?

2. This divine Intelligence is benevolent rather than malevolent.

Despite such evils as pestilences, famines, floods, and earthquakes, the
overwhelming evidence is that the divine Intelligence is good. The pagans
who heard Paul on Mars Hill in Athens could not dispute that
““Somebody’’ or ‘‘Something’’ gave them *life, breath, and all things.”
Nor could those who heard Jesus deny that ‘““He makes the sun rise on the
evil and on the good, and sends rain on the just and the unjust.”” The
divine Intelligence is for us and not against us. We can order our lives in
an ordered universe, and so we can plant and reap, work and eat, love and
be loved. The rankest nihilist lives in a universe he can trust. He believes
that gravity will not fail him and that he will have air to breathe. We all
have more blessings than we count. Is there no One to thank for all our
bounties? Is it not evident that a tyrant does not rule in the affairs of men?
Amidst all the goodness in the world are we to say there is no Good (God)
behind it?

3. This divine Intelligence has a purpose for the universe and for all

his creation, including mankind.

Even when the purpose or purposes are not clearly defined, it is
evident that the Good (God) is up to something. We are not on a runaway
train headed nowhere. Whether in the lowliest insect or the mightiest star it
is evident that some purpose is at work and some end in view. Moreover
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the purpose appears to be moral. Problems can be solved, things can be
made better. When we cooperate with God we can both improve ourselves
and the world in which we live. Just as we have a purpose in the lives of
our children, it is evident that God has a purpose for us. We seem to have
an innate sense that it is right for us to improve ourselves and our world.
We all have rather strong views of what is right and wrong, just and
unjust. No one tries to defend child abuse, for example.

4. This divine Intelligence reveals itself in various ways.

Not only does God have a purpose and a will but he reveals himself in
this regard. It is very difficult to believe that the Creator would create man
and then leave him to flounder in darkness and confusion, ignorant of any
purpose in life. Only a demon would do such as that. If God would reveal
himself, which is ever so evident, it is reasonable that he would do so
through writing by way of human instrumentality, as well as through
nature. That he would reveal himself ultimately through a Person is the
glorious dimension of his desire for self-disclosure.

5. This purposive, benevolent, self-disclosing Intelligence will ultimately

be victorious in all his intentions for man and the universe.

It is inconceivable that God can be defeated. His purposes will all be
realized. If the Scriptures see him as seated on a heavenly throne and
declaring, ‘‘Behold, I make all things new,”’ then we can believe there will
be new heavens and a new earth wherein righteousness will dwell. God will
make good on all his promises. The evil forces in the universe may appear
to be the winners, and man, when he refuses to cooperate with God’s will,
may seem to frustrate God’s purposes. But such defeat of God, if it can be
called that, is only temporary. He sees to it that Shakespeare’s cry of woe
about human life will not obtain: “‘Life is a tale told by an idiot, full of
sound and fury, and signifying nothing,”” which is a poetic definition of
nihilism. Since God is life cannot be meaningless and nihilism cannot be
true. As for the ultimate victory of God’s purposes for the universe and for
us ali the poet James Russell Lowell said it well in his The Present Crisis:

Truth forever on the scaffold, Wrong forever on the throne
Yet that scaffold sways the future, and, behind the dim unknown,
Standeth God within the shadow, keeping watch above his own

If these five things can be ‘‘most surely believed,’’ then life will not be
‘“like a tale that is told” (Ps. 90:9) or like a tale told by a fool, but
something beautiful and meaningful. And if we really believe these things we
will keep our priorities straight, and we will overcome man’s most
devastating fallacy, the notion that life is a matter of getting and having,
and that the chief values are fame, pleasure and position.
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In bearing testimony to these five truths we have still one more great
advantage: down deep inside every person wants to believe these evident
truths. Without them life makes no sense, and we are lost at sea with
neither rudder nor compass.

Our nihilistic world is blinded to the beautiful testimony of the
simplest things of life. When Alfred Lord Tennyson wrote these glorious
lines about a humble flower, he bore witness to the five truths set forth
above.

Flower in the crannied wall,

I pluck you out of the crannies,

I hold you here, root and all, in my hand,
Little flower — but i/ I could understand
What you are, root and all, and all in all,
I should know what God and man is.

—the Editor

Is Faith Belief in Doctrines?

CAN THE HEATHEN BE SAVED?

How about those who lived and died from Adam to Christ? How
about all those through the ages who were not Hebrews? What did they
have to do to gain eternal life? Were they without hope because they were
not Abraham’s seed? — Benton, Arkansas

These questions, which surely disturb the mind of every Christian at one
time or another (Were the poor American Indians, who had no opportunity
to know Christ, all lost?), are best answered by raising still another question,
Is faith a matter of believing particular doctrines? The particulars may run all
the way from whether an instrument may accompany the singing in Christian
worship and whether the Scriptures are inerrantly inspired to the virgin birth
of Christ and the resurrection of the body. Does faith consist in belief of
such doctrines, or does faith sometimes include an acceptance of such
doctrines? Do such doctrines grow out of faith or are they by definition the
meaning of faith?

I submit the view that faith is not as much a matter of mind (an
intellectual acceptance of doctrinal propositions) as it is a matter of heart.
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Rom. 10:10 indicates this: ‘““With the heart one believes unto righteousness.”’
This cannot be a faith with meritorious efficacy — such as believing the right
things or even in the right Person — for righteousness is given only by God’s
grace. Neither faith nor works can merit salvation. So declares the apostle in
Rom. 3:28: “We conclude that one is justified by faith apart from the deeds
of the law.” Here ‘“‘the deeds of the law”’ are all those works that the law
enjoins, to be performed perfectly as the law requires. Just as one cannot be
justified by a perfect response to law, so one cannot be justified by believing
the right doctrines. Faith is something besides all this.

The faith that justifies in Rom. 3:28 cannot be a belief in right
doctrines, for such faith would be no different from law. Only God’s
graciousness can make us right with him, not perfect lawkeeping or perfect
doctrine. When we see faith as ‘‘a sincere disposition to believe what God
hath made known,”” to quote MacKnight, we can better understand Paul’s
message in Romans. The apostle does plainly say in Rom. 2:13 that ‘‘the
doers of the law will be justified,”” which appears to contradict his insistence
that “‘by the deeds of the law no flesh will be justified in His sight’’ (Rom.
3:20). We can only conclude that ‘‘the law’’ that justifies in Rom. 2:13 is
different from the law of works in Rom. 3:20.

The problem is resolved by understanding that the law that justifies in
Rom. 2:13 is “‘the law of faith’’ in Rom. 3:27. That verse shows that being
right with God cannot be a matter of our boasting — that we are neither
good enough or right enough to merit salvation. It is neither by deeds of any
law or by a right understanding (faith) of any set of doctrines that justifies
us. It is by faith or *‘the law of faith.”” Faith in this context means a sincere
seeking after God, a humble, obedient spirit in the face of God’s will as one
understands that will. We also have the apostle referring to ‘‘the spirit of
faith” (2 Cor. 4:13).

I suggest that we have an answer to the above questions when we
understand the meaning of ‘‘the spirit of faith.”” In that verse Paul quotes
from Psalms 116 where David amidst all his affliction could still say, *I
believed therefore I spoke.’”’ The essence of faith in that psalm is *“I will call
upon God as long as I live” (verse 2), which is a good definition of ‘“‘the
spirit of faith.”” The spirit of faith may be in one who does not have a
covenant relationship with God as the Jews had anhd as Christians now have,
The American Indian, ignorant of God in terms of the revelation we have,
might nonetheless call upon God, according to the light he has, as long as he
lives. And that psalm promises that when one calls upon God in the spirit of
faith God inclines His ear unto him.

Since God is no respecter of persons and since ‘‘in every nation whoever
fears Him and works righteousness is accepted by Him’’ (Acts 10:34-35), we
may conclude that there are those among the heathen who have this spirit of
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faith. We may conclude that fearing God and working righteousness in this
passage is the same as ‘‘the doers of the law’” in Rom. 2:13. Or it may be
called ‘‘the law of faith’’ that saves.

But the object of that faith may be different, depending on
circumstances. By the circumstances of birth the Jewish people were given a
special revelation, ‘““the law,”” and by circumstance of birth most of us in the
Western world know about Christ. The object of faith for the American
Indian or an Indonesian villager may be what he sees in the testimony of
nature or in the witness of his own heart. He has never heard of Christ and
he is not a recipient of ‘‘the law.” But even if the object, by circumstance, is
different there can be the same ‘‘spirit of faith.”” The Scriptures teach that
God accepts the person from any nation or any tongue that calls upon Him
in sincere faith, who fears him and does what is right (‘‘the law’’ such as he
has in nature) according to the light he has.

Does not the apostle say this in Rom. 2:14: ‘‘For when Gentiles, who do
not have the law, by nature do the things contained in the law, these,
although not having the law, are a law to themselves, who show the work of
the law written in their hearts.”” What do we know, we who are blessed with
an abundance of revelation in the form of the Holy Scriptures, about the
law that is written on human hearts? In that passage the apostle goes on
to say that “‘their conscience also bearing witness, and between themselves
their thoughts accusing or else excusing them.” The law within, the
conscience, may accuse or excuse, depending on whether or not one has ‘‘the
spirit of faith’’ that seeks after the God that he may know little about.

Is this not evident in the story of Abram of the Chaldees, whose faith
was imputed unto him for righteousness? He knew little about the God that
he believed in. He certainly had neither law nor Scripture. He was in a world
of heathenism, but he believed in the One who called him, and ‘it was
reckoned unto him for righteousness.”” Then there is Rahab, who was not
only a heathen but a prostitute as well, but still Heb. 11:31 assures us that
“By faith the harlot Rahab did not perish with those who did not believe,
when she had received the spies with peace.”

In Acts 14:16 Paul acknowledges that in bygone generations God
allowed the nations to walk in their own ways (‘‘times of ignorance’’ he calls
it in Acts 17:30), and yet he says even of those times: ‘‘Nevertheless He did
not leave Himself without witness, in that He did good, gave us rain from
heaven and fruitful seasons, filling our hearts with food and gladness.”

If God has never left himself without witness, whether to a Taiwanese
peasant or an Alaskan Eskimo, we only need to ask if there are not some
who respond to that witness. Paul gives us the answer in Acts 17:26-27:


















