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ABSTRACT 

The book of Joel is classified as one of the twelve Minor Prophets. However, it is 

different from the books that surround it. In this study, we will explore how studying Joel 

by thinking of it as a reception and reimagining of what the prophets like Amos and 

Hosea spoke about helps us to understand the prophet’s words for a new generation and 

context. Joel uses echoes and prophetic stock images that the author’s audience knows to 

convey his message. The author draws from prophetic material from the preexilic and 

exilic world and creates something for this new generation of postexilic people in order to 

help them know what it means to be the people of God in this new world they now are in. 

This project identifies specific driving images in Joel and puts the author’s use of these 

images in conversation with the way that the images are used in the rest of the Book of 

the Twelve. The purpose is to show that the book of Joel acts as more than just a 

prophetic book, but also as didactic and pseudo-apocalyptic literature, creating something 

different than the books around Joel in the canon and tying the Book of the Twelve 

together.  
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INTRODUCTION 

The book of Joel is classified as one of the twelve Minor Prophets. However, it is 

different from the books that surround it. In this study, we will explore how studying Joel 

by thinking of it as a reception and reimagining of what the prophets like Amos and 

Hosea spoke about helps us to understand the prophet’s words for a new generation and 

context. I intend to show that the author of Joel uses previous prophetic material to 

construct a new and original prophetic book for a new generation of Israelites. The book 

is an early postexilic piece of literature, drawing from previous prophetic books such as 

Amos, Hosea, Micah, and others to craft something new.  

This thesis project will demonstrate that (1) Joel is a piece of literature written to 

a community that needs to learn what it means to be the people of God in the postexilic 

world; (2) prophetic stock images used throughout the Book of the Twelve create 

connections with Joel; (3) within Joel, various echoes create connections between the 

book and the rest of the Book of the Twelve; and (4) the purpose of Joel in the reception 

and reimagining of the Book of the Twelve is to create a piece of prophetic literature for 

this postexilic generation.  

Chapter 1 of this thesis will orient the reader to the terms and ideas that will be 

used throughout the paper. The terms introduced in Chapter 1 build the background for 

the case of how Joel pulls together the Book of the Twelve through the use of images 

while adding a new spin on them. Additionally, Chapter 1 will tackle the issue of the 

audience of Joel. Finally, I will argue for the two types of literature that Joel can be 
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assigned to, didactic literature and pseudo-apocalyptic literature. Laying out the audience 

of the book and orienting the reader to the two types of literature will help to build the 

argument in Chapter 4 of the purpose of Joel.  

 The next two chapters will contribute to the bulk of the thesis. They will show 

that Joel uses “prophetic stock images” to construct a vision of the world that will serve 

its readers. Chapter 2 focuses on the prophetic stock images of locust plague, famine and 

harvest, YHWH as a lion, and the gathering of the nations. These images recur in much 

of the book of Joel and therefore it is important to understand their use. I will address 

each image and its use in the Book of the Twelve (and any cultural background for each 

image), and then compare Joel’s usage to that of the other Minor Prophets. Chapter 3 will 

concentrate on how the image of the Day of YHWH is used throughout the Book of the 

Twelve and in Joel, where it is the driving image in the book. I will show how Joel 

constructs a paradoxical understanding of the Day of YHWH as both tragic and hopeful 

for the people of God.  

Chapter 4 focuses on Joel’s intertextual relationships with other prophetic texts. I 

will also consider how Joel uses these echoes differently than the source material on 

which he draws for the purposes of teaching and revealing YHWH’s plan for the people. 

In this section, I will read Joel through both a didactic lens and a pseudo-apocalyptic lens 

This chapter will argue that the book of Joel is meant to be read through both a didactic 

lens, teaching the audience to remember what was taught before, and a pseudo-

apocalyptic lens, pointing toward a future where YHWH once again rules from Zion.  

 In summary, the four chapters of this thesis will show how Joel takes images and 

phrases from the other Minor Prophets and reuses them to craft oracles for a new 
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generation. The reuse of material from the other Minor Prophets shows how the images 

adapted over time to reflect the changes for the Israelite people. The author of Joel 

created oracles to be read in the context of the other Minor Prophets as a way of 

augmenting and updating their messages and drawing the Minor Prophets together. In 

doing so, the book puts the past in conversation with its readers’ future. 
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CHAPTER I 

BASIC ORIENTATION 

The purpose of this chapter is to define the terminology that I will use in my 

discussion of Joel and the Book of the Twelve and to indicate ways in which Joel’s 

intertextual connections with the rest of the Twelve create meaning. To begin, the Book 

of the Twelve is “a collection of twelve individual prophetic books that were placed 

together to form at least two versions of the Twelve.”1 These slightly different versions 

include twelve individual works that can function independently as well as within a 

collection edited together through the use of different redactional techniques.  

There is an elaborate discussion among scholars about prior editions of the Minor 

Prophets. Within this discussion, we get the evidence for a prior edition of the Minor 

Prophets called the Book of the Four. This edition includes Hosea, Amos, Micah, and 

Zephaniah. Jakob Wöhrle suggests that the Book of the Four is augmenting the 

Deuteronomic History since each prophet “presents a history of prophecy relying on the 

history described in the books of Kings but with its own interpretation.”2 He goes on to 

discuss how the superscriptions (especially regarding certain dates) suggest that these 

prophets, while they may have been edited during the exile, are intended to be read “as a 

 
1. Marvin Sweeney, The Twelve Prophets, Berit Olam 1 (Collegeville: Liturgical Press, 2000), 

xxxix.  
 
2. Jakob Wöhrle, “‘No Future for the Proud Exultant Ones’ The Exilic Book of the Four Prophets 

(Hos., Am., Mic., Zeph.) as a Concept Opposed to the Deuteronomistic History,” Vetus Testamentum 58 
(2008): 608.  
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commentary on the pre-exilic history of Israel and Judah.”3Additionally, Nicholas R. 

Werse notes further that while the passages that use Deuteronomistic themes “do not 

always form a single coherent redactional layer . . . investigation of the Book of the Four 

intertextual parallels . . . yields coherent redactional layers.”4 One of his main arguments 

is that the use of Deuteronomistic themes should not serve as the only decisive factor for 

proof of redaction and editing. However, for this thesis, it is important to note that the 

author of Joel is working within a tradition of redactional history of prophetic works, as 

evidence by the existence of prior editions of the Minor Prophets.  

For this thesis, I will not go into all the redactional layers of the Book of the 

Twelve. I will not work through the redactional history of Joel or how its layers might 

relate to layers in other books. I will not decide whether an echo of Amos in Joel comes 

from the final “book” or from an earlier stage of Amos’s development. This approach is 

justified, I believe, by the recognition that Joel appeared late in the redaction history of 

the Twelve. Therefore, instead, I will focus on how Joel has been written to be read 

within some form of the Book of the Twelve, since as far as we know, Joel had no prior 

existence outside this collection. I will be working with the idea that the postexilic 

communities were continually using, reworking, and thinking of the preexilic prophets to 

guide them in their search to follow YHWH.  

 

 
3. Wöhrle, “No Future for the Proud Exultant Ones,” 612. For this thesis, the term “preexilic” can 

be defined as the period of Israelite history prior to the destruction of the first Temple in Jerusalem by King 
Nebuchadnezzar in 586 BCE. The term “postexilic” will be defined as the period of time following the 
edict of King Cyrus of Persia in 538 BCE and the rebuilding of the temple in Jerusalem. Consequentially, 
the term “exilic” will be used to describe the decades between 586 BCE and 538 BCE. 

 
4. Nicholas R. Werse, Reconsidering the Book of the Four: The Shaping of Hosea, Amos, Micah, 

and Zephaniah as an Early Prophetic Collection (Berlin; Boston: Walter de Gruyter, 2019), 303. 
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To What Books Did Joel Have Access? 

Joel uses many of the books ascribed to preexilic prophets in his oracles. This 

thesis focuses primarily on the sources from the Book of the Twelve, but Joel echoes 

other parts of the Hebrew Bible as well. It is also important to note that while Joel uses 

some of the same language and images, these are not necessarily echoing other prophetic 

books. That is, we must weigh carefully the possibilities of a given text in Joel alluding to 

or echoing a given text elsewhere. One tactic for prophecy in the Hebrew Bible was to 

draw on the common history of the people being addressed. Additionally, we will see that 

there is a formula for introducing prophetic oracles.  

Dating the Prophets in the Book of the Twelve 

Identifying quotations, echoes, and allusions requires prior decisions on the 

relative dating of the texts in question, as I will address below.5 Because the book of Joel 

does not offer any decisive evidence for a date, scholars have historically debated the 

issue.6 Three arguments for a date come to the forefront of these debates. Early scholars, 

such as Karl A. Credner and Carl F. Keil, argue for a preexilic dating of the book. These 

authors suggest that the book can be placed in the eighth century BCE (or earlier) 

because of the placement of the book in the Hebrew canon of the Minor Prophets.7 This 

argument is a conservative position that assumes that the order of the prophets in the 

Book of the Twelve is vitally important to the dating of the individual prophetic books.8 

 
5. See the section titled “Echoes” in this thesis for the discussion of the method of identifying 

intertextual references.  
 
6. James N. Pohlig, An Exegetical Summary of Joel (Dallas, TX: SIL International, 2003), 1. 
 
7. Karl A. Credner, Der Prophet Joel übersetzt und erklärt (Halle [Saale]: Verlag der 

Buchhandlung des Waisenhauses, 1831); Carl F. Keil, The Twelve Minor Prophets, vol. 1 (Edinburgh: T 
and T Clark, 1868). 
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Another piece of evidence for an earlier dating (more substantial than simply the place in 

the canon) is the enemies listed in the judgment of the nations in Joel 3. The nations 

mentioned include Tyre, Sidon, and all the regions of Philistia, but not Assyria, Babylon, 

and Persia. 9 This more localized focus suggests to these commentators a date prior to the 

rise of the eastern superpowers.  

A second position on the dating of Joel is that of scholars such as Johann Vatke, 

David Hubbard, James Pohlig, and James Crenshaw, who argue for a postexilic dating. 

The first scholar to offer this position was Vatke, in 1835.10 Vatke argued in part for a 

later dating because Joel 4:7 suggests that the Greeks threatened the region.11 Following 

Vatke’s example, Hubbard, Crenshaw, and Pohlig continue this argument. Hubbard 

argues for a two-stage composition of the book, finding evidence for a later stage of the 

book after 500 BCE based on the astronomical calculations in Joel 2:10. 12 Additionally, 

Joel’s use of other prophetic works and the mention of the Jerusalem wall and the 

Ionians, suggest a postexilic date.13 And finally, Pohlig provides the evidence that there is 

 
8. Richard Coggins, Joel and Amos, New Century Bible Commentary (Sheffield: Sheffield 

Academic, 2000), 14.  
 
9. David A. Hubbard, Joel and Amos: An Introduction & Commentary (Downers Grove, IL: 

InterVarsity, 1989), 23–24.  
 
10. Johann Vatke Die biblische Theologie wissenschaftlich dargestellt, Vol. 1: Dei Religion des 

Alten Testaments nach den kanonischen Buchern entwickelt (Berlin: n.p., 1835), 462. See also Pohlig, An 
Exegetical Summary of Joel, 1–4; Hans Walter Wolff, Joel and Amos, Hermeneia (Philadelphia: Fortress, 
1977), 4–6; Raymond Dillard, “Joel” in The Minor Prophets: An Exegetical and Expository Commentary 1, 
ed. T. E. McComskey (Grand Rapids: Baker, 1992), 240–43; and Leslie Allen, The Books of Joel, Obadiah, 
Jonah, and Micah (Grand Rapids: Eerdmans, 1976), 19–25.  

 
11. Vatke, Die biblische Theologie, 463.  
 
12. Hubbard, Joel and Amos, 24–25. Hubbard also discusses the evidence for a date after 366 BCE 

but argues for a date of around 500 BCE as the probable date.  
 
13. James L. Crenshaw, Joel, Anchor Bible (New York, NY: Doubleday, 1995), 23. Crenshaw 

states that “internal evidence . . . favors a late-dating of the book, perhaps fifth century.” 
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no reference to the monarchy, nor to Assyria or Babylon, which suggests a fifth century 

BCE or later dating for the book of Joel. Pohlig also argues that Joel’s description of 

temple worship and lack of condemnation of idolatry excludes the exilic period when the 

temple was destroyed.14 However, Elie Assis argues that "the reference to the cult in the 

book of Joel is not decisive in establishing its historical period.”15  

There is some debate, moreover, about the extent of the impact of the deportations 

on the daily lives of the common people of Judah. While the elite were taken captive to 

Babylon, many Israelites, perhaps most, remained in the land. However, just because 

there were people who remained in the land does not mean that religious aspects of life 

would have continued normally after the deportation of the monarchy and the installation 

of a Babylonian governor. Certainly, the communities would have continued with their 

daily lives, but because of the close connection of the monarchy and the religious cult, I 

cannot agree that the cult continued as normal without the center of the temple and 

monarchy. J. Bright argues that “Israel’s true centre of gravity had temporarily shifted 

from the homeland” and that “though there were doubtless godly people in Judah who, 

like their brothers far away, mourned over Zion and longed for its restoration, they were 

too leaderless and helpless to do more than dream.”16 Bright seems to be drawing on the 

idea from some biblical writers, such as those of Ezra and Nehemiah, that there were 

 
14. Pohlig, An Exegetical Summary of Joel, 1–4. Pohlig offers more evidence for a later date than I 

could discuss here. 
 
15. Elie Assis, The Book of Joel: A Prophet between Calamity and Hope (New York: Bloomsbury, 

2013), 9–10.  I am aware of the Empty Land Debate, which discusses just how many deportations there 
were and the impact of those deportations on the people who remained in the land. I will not go into detail 
here on this as it is tangential to the date of Joel. What I will discuss is the impact of the deportations on 
cult life in response to Assis.   

 
16. J. A. Bright, A History of Israel (Louisville: Westminster John Knox, 2000), 345.  
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some who had remained. However, in the same writings of Ezra and Nehemiah, the 

people who remained are shown to be suspect in some way or another; they did not have 

the religious leadership that they had before the exile and so (according to these biblical 

writers) they strayed from YHWH. Because of this argument and the evidence for a 

postexilic date, I agree that Joel is a postexilic prophet, dated sometime during the late 

fifth to fourth century BCE.  

Intertextuality 

The term intertextuality is difficult to define because “no firm or certain answer to 

what forms a true example of intertextuality exists.”17 There is no true example of 

intertextuality because those who study this idea recognize that “any text can be placed 

into conversation with any other text, thereby forming an intertextual relationship.”18 

Therefore, the simplest definition of an intertextual relationship involves two pieces of 

literature that are connected in some way to each other. Instead of trying to find the form 

of intertextuality, it may be better to simply recognize that texts that are considered 

intertextual are in conversation with one another. James Nogalski gives an example of 

this with the Book of the Twelve. Nogalski’s definition of “intertextuality” sharpens the 

simple definition above. He proposes that intertextuality is “the interrelationship between 

two or more texts which evidence suggests (1) was deliberately established by ancient 

authors/editors or (2) was presupposed by those authors/editors.” 19 He argues that the 

 
17. J. Todd Hibbard, Intertextuality in Isaiah 24–27: The Reuse and Evocation of Earlier Texts 

and Traditions (Tübingen, Germany: Mohr Siebeck, 2006), 4. 
 
18. Hibbard, Intertextuality in Isaiah 24–27, 4. 
 
19. James D. Nogalski, “Intertextuality and the Twelve,” in Forming Prophetic Literature: Essays 

on Isaiah and the Twelve in Honor of John D.W. Watts, ed. James W. Watts and Paul R. House (Sheffield: 
Sheffield Academic, 1996), 102.  

 



 

 10 

authors and editors of the Book of the Twelve connected the prophetic books with 

catchwords and phrases.20 This intertextual relationship can also be created through the 

use of “prophetic stock images” and echoes, as I will argue. These forms of more 

intentional intertextuality reveal how the ancient authors and editors were reflecting on 

and conversing with older texts.  

“Prophetic Stock Images” 

The idea of “prophetic stock images” imagines that the prophets drew from a set 

of “prophetic stock phrases”21 when crafting their oracles. These phrases take the 

traditional images associated with the people of Israel’s past and spin them in a 

metaphorical way to express meaning to the listeners. The Book of the Twelve employs a 

set of these phrases because “the prophetic books share common literary motifs and 

common audience that would have appreciated those motifs.”22 While many of the books 

in the Hebrew Bible use these images, I will place a special emphasis on the themes and 

motifs that are common in in the Book of the Twelve. It is these images that unify the 

Book of the Twelve. I will refer to these images as “prophetic stock images” since they 

carry prophetic imagery, following the pattern of “threats brought about by covenant 

disobedience, calls for change, promises associated with change, larger threats for 

rejecting the opportunity to change, and promises of eventual renewal.”23  

 
20. Nogalski, “Intertextuality and the Twelve,” 102.   
 
21. Paul R. House, “Endings as New Beginnings: Returning to the Lord, the Day of the Lord, and 

Renewal in the Book of the Twelve,” Thematic Threads in the Book of the Twelve, eds. Paul L. Redditt and 
Aaron Schart (Berlin: Walter de Gruyter, 2003), 321. 

 
22. House, “Endings as New Beginnings,” 316.  
 
23. House, “Endings as New Beginnings,” 318.  
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Since these images are found throughout the Book of the Twelve, they help to 

unify the collection. However, each prophet nuances the meaning of the phrase for their 

theological arguments for their individual social locations. These images, while used for 

different purposes, still have set meanings. The “prophetic stock images” that we will be 

examining in relation to Joel for this project include: the image of locust plague, famine 

and harvest, the deliverance on Zion (which can also be thought of as the image of 

YHWH’s rule), the gathering of the nations, and finally, the day of YHWH.  

Echoes 

As stated above, echoes are another way that intertextual relationships are created. 

However, echoes cannot simply be a similarity between two pieces of literature. Echoes 

have to be tested in order to determine if they are in fact true echoes.  

There are a couple of different camps on how to test for echoes. One of the major 

scholars in this field is Richard Hays, who proposes seven tests to determine echoes. 

These tests include availability of the source to the author, the volume of the text in the 

work, how often the author uses that passage, how well the echo fits within the theology 

of the argument, the historical plausibility of the author using that text, the history of 

interpretation for that text, and whether the reading of the text makes sense within the 

context.24 Another scholar in this field is J. Todd Hibbard. Hibbard’s method tests fewer 

criteria than Hays’s but still focuses on the key issues. He gives four main issues to 

consider when identifying echoes: shared vocabulary, thematic coherence, meaningful 

textual relationship, and chronological possibility.25  

 
24. Richard Hays, Echoes of Scripture in the Letters of Paul (New Haven: Yale University Press, 

1989), 29–32.  
 
25. Hibbard, Intertextuality in Isaiah 24–27, 5.  
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While Hays’s categories include things such as the volume of the text in the work, 

how often the author uses the text, and the history of interpretation, Hibbard’s method 

would include these two within the meaningful textual relationship category. Similarly, 

the categories of availability to the author and the historical plausibility would both fall 

into Hibbard’s category of chronological possibility. Likewise, Hays’s categories of how 

well the text fits theologically and whether the reading makes sense would both fall into 

Hibbard’s category of thematic coherence. The only category that Hibbard includes that 

does not correspond to one of Hays’s categories is the category of shared vocabulary. 

Because of the similarities in the two methods, I will be using Hibbard’s shorter method 

since it covers the most important issues for identifying echoes.   

The Audience of Joel 

We must consider three different audiences: the audience behind the text, the 

audience of the text, and the audience in front of the text. The audience behind the text 

refers to the culture, traditions, and social experiences of the people at the time the text 

was written. The audience of the text is who the characters in the text are and what they 

are saying and hearing. The audience in front of the text is the modern readers, who come 

to the text with different life experiences and social locations than those behind the text. 

That being said, we will forego discussing the audience in front of the text because I do 

not presume to know the experiences and social locations of all people who have read, do 

read, or will read the words from Joel. Instead, we will focus on the audience behind the 

text and the audience of the text.  
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The Audience Behind the Text 

For the book of Joel, this would be the people of the late fifth and fourth century 

BCE, those who have seen and experienced the aftermath of the exile for themselves. The 

author of Joel is writing in a time when many of the captives had returned and rebuilt 

Jerusalem’s walls and the temple. They were dealing with what they believed to be 

impurities in their culture (i.e., the people not keeping themselves separate from those of 

the neighboring lands, among other issues). For example, in Ezra 9, the leaders of the 

people come before Ezra and say:  

 יזרפה יתחה ינענכל םהיתבעותכ תוצראה ימעמ םיולהו םינהכהו לארשי םעה ולדבנ־אל
 ערז וברעתהו םהינבלו םהל םהיתנבמ ואשנ־יכ ׃ירמאהו ירצמה יבאמה ינמעה יסוביה
׃הנושאר הזה לעמב התיה םינגסהו םירשה דיו תוצראה ימעב שדקה   

 
The people of Israel, the priests, and the Levites have not kept themselves divided 
from the people of the lands, from their abominations; the Canaanites, the Hittites, 
the Perizzites, the Jebusites, the Ammonites, the Moabites, the Egyptians, and the 
Amorites. For they have taken some of their daughters for themselves and their 
sons, so that the holy descendants are mixed with the people of the land. Even 
more, the princes and rulers have been the first in this treacherous act. (Ezra 9:1b–
2). 26 

 
The author of Joel sees these impurities as a sign that the people of God have not changed 

their ways from what they were before the exile. This is true of other postexilic texts such 

as Malachi and Isa 57–59.27 It is evident that the late prophets did not think that the 

indictments of the past were over. The same issues that had plagued the community of 

preexilic Israel continued to be an issue after the return. The authors want to remind the 

people what happened in the past (both what God had done for the people, as well as how 

God had punished them for their iniquities). In Neh 9, the Levites recount the history of 

 
26. Unless otherwise noted, all translations of the biblical text are my own translations.  
 
27. This is a different view than that of Second Isaiah, which illustrates a return and hope for the 

people who are in exile.  
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the people of Israel and the sins of their ancestors before YHWH. They end their cry to 

YHWH by saying 

םידבע םויה ונחנא הנה  
הבוט־תאו הירפ־תא לכאל וניתבאל התתנ־רשא ץראהו   

׃הילע םידבע ונחנא הנה  
  וניתואטחב ונילע התתנ־רשא םיכלמל הברמ התאובתו
   ׃ונחנא הלודג הרצבו םנוצרכ ונתמהבבו םילשמ וניתיוג לעו

 
Here today we are slaves,  

in the land that you gave to our fathers to eat its fruit and its bounty;  
here we are slaves in it. 

Its produce increases for the kings whom you have set over us because of our sins. 
They have reign over our bodies and do what they please with our cattle. 
We are in great distress. (Neh 9:35–36) 

 
The Levites are calling on God in the assembly gathered together, listening to the 

narrating of the sins of the people of Israel. They recount what has happened and declare 

that the people are in distress, recognizing that it is their own fault. In a sense, this is a 

call for the people gathered to repent of what their ancestors had done, to not repeat the 

same things. Similarly, the book of Joel calls its audience to gather and repent. In Joel, 

the author uses the current social experiences to reframe the prophetic traditions for this 

new postexilic generation, calling to mind the past while focusing on the future.  

The Audience of the Text 

The audience of the text is a little more difficult to ascertain. There are at least 

two or three audiences identified in the text of Joel itself. These include the keepers of 

memory, the people of Judah, and the nations. Each audience plays an important role in 

the oracles. The people of Judah are simply those who have lived in Judah, who have 

suffered at the hands of the nations, who have been living life the best that they can 

during the plagues and the wars. The nations are those who have oppressed the people of 

Judah. YHWH declares the nations will be repaid for what they have done to the people.  
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 The main (and implied) audience of the text includes the keepers of memory. In 

the community, the keepers of memory are tasked with recording and remembering the 

events of their time. They listen and write down what they hear and see so that they can 

impart the knowledge of these events to those who would come after them. They are told 

to “listen because what I am going to say has never happened before.” The construction 

of Joel 1:2–3 sounds similar to the construction of the opening lines of Ps 78. Psalm 78 

says,  

׃יפ־ירמאל םכנזא וטה יתרות ימע הניזאה  
׃םדק־ינמ תודיח העיבא יפ לשמב החתפא  
׃ונל־ורפס וניתובאו םעדנו ונעמש רשא  

  
Listen my people, to my law; tilt your ears toward the words from my mouth. 

I will open my mouth with a parable; I will speak ancient riddles 
that we have heard and known for our ancestors have told us. (Ps 78:1b–3) 

 
Joel, on the other hand states,  

 
 

:םכיתבא ימיב םאו םכימיב תאז התיהה ץראה יבשוי לכ וניזאהו םינקזה תאז־ועמש  
:רחא רודל םהינבו םהינבל םכינבו ורפס םכינבבל הילע  
 

Hear this, O elders, and give ear, all inhabitants of the land.  
Has this happened in your days? Or in the days of your ancestors?  

Recount it to your children and your children their children  
and their children to the generation after. (Joel 1:2–3) 

 
Both the Joel passage and the passage from Ps 78 call the listener to hear the words of the 

person speaking. While the two authors of the passages choose different words to implore 

their listeners to listen, both authors ask that the listeners “give ear” to what they are 

about to say. Additionally, both authors reference the ancestors as a way of drawing on 

the tradition of the people and connecting the present with the past. The Psalter continues 

to admonish the listeners to continue the tradition that had been handed down to them. 

Similarly, Joel asks the keepers of the community memory to think back on the times of 
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old, the times that their predecessors had told them about and notice that this plague that 

is coming upon them is unlike any they had seen before. The similarity of the two 

passages suggests that there is a common didactic background behind them. It shows that 

there is a specific way that teachers in ancient Israel spoke.  

Additional places within the text call upon the memory keepers to take notice. 

When Joel describes YHWH’s compassion and mercy in 2:13, he says  

אוח םוחרו  ןונח  ־ יכ םכיהלא  הוהי  ־ לא ובושו   
׃ הערה ־ לע םחנו  דסח  ־ ברו םיפא  ךרא   

 
return to YHWH your God for he is gracious and merciful.  
slow to anger and abounding in mercy and he relents from doing harm (Joel 
2:13b). 

 
Joel calls the people to recall the tradition of YHWH’s self-declaration from Exod 34:6–

7. In Exod 34:6–7, when YHWH passes before Moses, Moses hears the words 

 
׃תמאו דסח־ברו םיפּא ךרא ןונחו םוחר לא הוהי  
הקני אל הקנו האטחו עשפו ןוע אשנ םיפלאל דסח רצנ   

 
a God, merciful and gracious, slow to anger and being great in goodness and 
truth, guarding mercy for thousands and forgiving iniquity, transgression, and sin, 
but by no means leaving it unpunished (Exod 34:6b–7a).  

 
This memory is a part of the foundational memory of the community. It reminds them of 

how YHWH has delivered them before and will do so again. It also reminds them of the 

compassion that the God they serve has for those who follow him. This is a God who is 

gracious and compassionate and who, while still punishing transgression, will not 

abandon the people. 

Finally, in 4:20, Joel tells the keepers that they will not be the end of the memory. 

He says that רודו רודל םלשוריו בשת םלועל הדוהיו  “Judah will abide forever and Jerusalem 

from generation to generation” (Joel 4:20). This allows the memory keepers to know that 
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YHWH will deliver them, and the memory of the community will be passed on. It will 

not end with this catastrophe. Joel’s primary focus on the keepers of memory in the text 

is his way of shaping the audience, calling upon them to perform well in their act of 

listening, appealing to their highest self-estimation. 

The Functions of the Book of Joel 

Now that we have identified the audience behind the text, we can discuss the 

functions that the book of Joel has for this community of believers. The first and foremost 

function of the book of Joel is that of a prophetic text. This text rightly finds its place 

among the Book of the Twelve (the Minor Prophets) as a collection of oracles.  

It may very well be a collection of oracles handed down through oral tradition. 

However, it is more likely that the writer of Joel received the traditions of the former 

prophets and used their words and ideas to create something for his own generation. That 

is not to say that there was no oral tradition behind the text or that there was no prophet 

“Joel” who spoke of a locust plague. However, the author (not necessarily Joel himself) 

takes these oracles and puts them in conversation with the prophetic tradition. The two 

functions that Joel has aside from the function of prophetic literature are didactic 

literature and pseudo-apocalyptic literature.  

Didactic Literature 

The main role of the book of Joel is to teach the community. Another way of 

saying this is that the book has a didactic function for the community. Didactic literature 

is “a kind of composition that instructs an audience even as it praises the divine.”28  This 

type of literature has a history in the wisdom literature of the Hebrew Bible and other 

 
28. Matthew Gordley, “The Johannine Prologue and Jewish Didactic Hymn Traditions,” JBL 

128.4 (2009): 782. 
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Second Temple writings.29 These different types of poetry are often connected to the 

temple, as the temple was a place of instruction (as can be seen in Joel’s connection to the 

temple cult and the instruction on the role the priests should play in repentance). People 

from all around Israel would come to the temple to sacrifice and to worship, but also to 

hear the word of YHWH. When didactic literature is connected to the temple, “[its] main 

topic is the ‘instruction’ [ הרות ] of the Lord, and [it proclaims] the happiness [ ירשא ] of 

the just.”30 

In addition to the types of didactic literature already mentioned, prophecy also 

falls within this category. Prophecy, like other types of didactic literature, “[teaches] not 

merely through direct instruction but also through imagery and metaphor, creating a 

vision of ultimate reality.”31 The prophets use these images and metaphors to relay 

visions from God. These images also tell the people the reasons behind their oncoming 

punishment in hopes that they will learn and repent. Because of the connection that 

prophecy has to didactic literature, “some prophets were themselves sages or at least 

influenced by wisdom”32 and wrote wisdom and teachings within their prophecies.  

 

 

 
29. For a deeper discussion on wisdom literature in the ancient Near East see John G. Gammie and 

Leo G. Perdue, eds., The Sage in Israel and the Ancient Near East (Winona Lake, IN: Eisenbrauns, 1990).  
 
30. André Lemaire, “The Sage in School and Temple,” in The Sage in Israel and the Ancient Near 

East, eds. John G. Gammie and Leo G. Perdue (Winona Lake, IN: Eisenbrauns, 1990), 179.  
 
31. Gordley, “The Johannine Prologue and Jewish Didactic Hymn Traditions,” 782. 
 
32. Raymond C. Van Leeuwen, “The Sage in the Prophetic Literature,” The Sage in Israel and the 

Ancient Near East, eds. John G. Gammie and Leo G. Perdue (Winona Lake, IN: Eisenbrauns, 1990), 297. 
See also Mark Sneed, ed., Was There a Wisdom Tradition: New Prospects in Israelite Wisdom Tradition 
(Atlanta: SBL Press, 2015).   
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Turning Away from God in Joel 

As part of a manifestation of this didactic function, one of the main lessons the 

author is trying to teach the listener is to not turn away from YHWH in order to worship 

and serve another deity. The book of Joel does not name for the audience the explicit 

issue that causes the community to turn away from God. Instead, it uses various images 

for idolatry, including being drunkards, worshipping only outwardly (without changing 

the heart), evil thoughts, desires, and temptations. Gösta Ahlström states that based on the 

typical usage of the Hebrew phrase ידע ובש  (“turn to me”), “the oracle of Joel 2:12 

stresses the fact that the people must return to no other god than Yahweh” since they 

“[have] worshipped not only Yahweh but also other gods.”33 An example of this form of 

idolatry can be found in Joel 1:5 which says  

׃ םכיפמ תרכנ  יכ  סיסע־לע  ןיי  יתש־לכ  ולליהו  וכבו  םירוכש  וציק   ה
 

Wake up, O drunkards and weep; howl, all you who drink wine, 
over the new wine that has been cut off from your mouth. (Joel 1:5).  
 

These people who have become drunkards and are now to weep because their drink is 

gone, have turned from YHWH to follow the desires of their heart—they have followed 

after wine and strong drink rather than after YHWH. Now the prophet is calling the 

people to fast from the wine that they have been holding on to. They are called to “cast 

[last year’s harvest] aside and assume a state appropriate to the absence that awaits them 

next year.”34 The fast logically follows the call for mourning. It is the beginning of the 

 
33. Gösta Ahlström, Joel and the Temple Cult of Jerusalem, VT Sup 21 (Leiden: Brill, 1971), 26. 
 
34. David Lambert, How Repentance Became Biblical: Judaism, Christianity, & the Interpretation 

of Scripture (Oxford: Oxford University Press, 2016), 29.  
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prophet’s call for the people to repent. The fasting is both an act of mourning and an 

appeal for YHWH to hear the cry of the people (Joel 2:17).35 

Additionally, Joel relates to other texts in the Hebrew Bible because he addresses 

similar issues that have plagued Israelite history, despite “no such accusations 

appear[ing] explicitly in Joel.”36 For example, Joel can be seen echoing stories from 1 

Kings and Exodus. Specifically, “the intertextual interaction of Joel 2:12–17 with 

Solomon’s prayer in 1 Kgs 8:35–48 and the divine character credo of Exod 34:6–7 . . .  

implies that there is sin from which the community needs to turn.”37  

In 1 Kgs 8, Solomon gives a prayer to dedicate the temple. He says  

ךמש  ־ תא ודוהו  הזה  םוקמה  לא  וללפתהו  ךל  ־ ואטחי יכ רטמ היהי אלו םימש רצעהב
םנעת יכ  ןובושי  םתאטחמו  : 

הבוטה  ךרדה  ־ תא םרות  יכ  לארשי  ךמעו  ךידבע  תאטחל  תחלסו  םימשה  עמשת  התאו 
הלחנל ךמעל  התתנ  ־ רשא ךצרא  ־ לע לטמ  התתנו  הב  ־ וכלי רשא  : 

 
When the heavens are closed up and there is no rain because Israel has sinned 
against you, and they pray toward this place and praise your name and turn away 
from their sin because you afflicted them, then hear from heaven and forgive the 
sin of your servants and your people Israel so that you may teach them the best 
way for them to walk and send rain on your land that you have given to your 
people as an inheritance. (1 Kgs 8:35–36) 
 

Solomon speaks of several different scenarios that may happen in the coming time of the 

kingdom of Israel. He speaks of famine, drought, locust, and even invasion. He asks that 

YHWH remember the people when they turn back to follow their God. Solomon 

continually speaks of what happens when the people turn back to YHWH. He implores 

YHWH to םימשה עמשת   “hear from heaven” and have mercy on the people. While Joel is 

 
35. Lambert, How Repentance Became Biblical, 22. 
 
36. Joel Barker, From the Depths of Despair to the Promise of Presence: A Rhetorical Reading of 

the Book of Joel (Winona Lake, IN: Eisenbrauns, 2014), 71. See also Ahlström, Joel and the Temple Cult of 
Jerusalem, 265. 

 
37. Barker, From the Depths of Despair to the Promise of Presence, 265. 
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not echoing 1 Kings, he uses a similar tactic that is found in 1 Kings 8, Exodus, and the 

other prophets to get the people to whom he is speaking to return to YHWH. He reminds 

them of the tradition of YHWH’s mercy. Joel’s imploring to the people to הוהי ־ לא ובושו   

“return to YHWH” echoes the prayer of Solomon because Joel recognizes that if the 

people turn back to YHWH, then YHWH will return back to them. Just as Solomon 

discusses the benefits of what will happen when the people return to YHWH, so too does 

Joel. Joel states, 

םכתא  ןתא־אלו  ותא  םתעבשו  רהציהו  שוריתהו  ןגדה־תא  םכל  חלש  יננה  ומעל  רמאיו  הוהי  ןעיו 
׃םיוגב הפרח  דוע   

־לא ופסו  ינמדקה  םיה־לא  וינפ־תא  הממשו  היצ  ץרא־לא  ויתחדהו  םכילעמ  קיחרא  ינופצה־תאו 
׃תושעל לידגה  יכ  ותנחצ  לעתו  ושאב  הלעו  ןורחאה  םיה   

׃תושעל וה  הי לידגה־יכ  יחמשו  יליג  המדא  יארית־לא   
׃םליח ונתנ  ןפגו  הנאת  יו  רפ אשנ  ץע־יכ  רבדמ  תואנ  ואשד  יכ  ידש  תומהב  וארית־לא   

 הרומ םשג םכל דרויו הקדצל הרומה־תא םכל ןתנ־יכ םכיהלא הוהיב וחמשו וליג ןויצ ינבו
׃ןושארב שוקלמו  
׃רהציו שורית םיבקיה וקישהו רב תונרגה ואלמו  
 יתחלש רשא לודגה יליח םזגהו ליסחהו קליה הבראה לכא רשא םינשה־תא םכל יתמלשו

׃םכב  
 ושבי־אלו אילפהל םכמע השע־רשא םכיהלא הוהי םש־תא םתללהו עובשו לוכא םתלכאו

׃םלועל ימע  
 
YHWH will answer and say to his people, “Look, I am sending you  

grain and new wine and oil and you will be satisfied by it 
 and I will no longer give you over to shame among the nations; 

And I will remove the north from you  
and will drive him away into a barren and desolate land  
with his face toward the eastern sea and his back toward the western sea  
and his stench will come up and his foul odor will go up  
because of the “great” things he has done. 

Do not fear, O land. Be glad and rejoice for YHWH has done great things.  
Do not be afraid, O beasts of my field, for open pastures are springing up;  

for the tree bears its fruit, the fig tree and the vine yield their produce.  
And Children of Zion, be glad and rejoice in YHWH your God  

for he has given you early rain faithfully and he will cause the shower to 
come down for you,  

the early rain and later rain at the beginning.  
And the floors of the threshing floors will be full of wheat and the vats of new 
wine and oil will overflow.  
And I will restore to you the years that the swarming locust have eaten,  
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the young locust, the eating locust, and the other locust, my great army 
which I sent among you.  
And you will certainly eat and be satisfied and praise the name of YHWH your 
God  

who has done extraordinary things among you and my people will never 
be disgraced again. (Joel 2:19–26) 

 
Not only are the locusts devastating the land, but drought has been as well. Joel’s 

community has been dealing with the same things that Solomon described in his prayer. 

They have dealt with famine, drought, locust, and invasion. Joel points out the things that 

they had been dealing with will be changed to blessings once they have turned back and 

their shame will be no more.  

John Strazicich suggested that because of the intertextual references and the 

connection to the temple within the book, “the book of Joel should be understood in 

covenantal terms.”38 So, one of the issues that the book of Joel seems to address is the act 

of breaking the covenant, which leads to the curses for those who break the covenant, 

found in Deuteronomy. These curses are said to bring trouble upon the city and the field 

and all the things that the community used for their livelihood. We are told in 

Deuteronomy that  

דע  השעת  רשא  ךדי  חלשמ־לכב  תרעגמה־תאו  המוהמה־תא  הראמה־תא  ךב  ׀הוהי  חלשי 
׃ינתבזע רשא  ךיללעמ  ער  ינפמ  רהמ  ךדבא־דעו  ךדמשה   

׃התשרל המש־אב  התא־רשא  המדאה  לעמ  ךתא  ותלכ  דע  רבדה־תא  ךב  הוהי  קבדי   
׃לצלצה שריי  ךתמדא  ירפו  ךצע־לכ  … 

 
YHWH will send curses, confusion, and rebuke on you and all that you set your 
hand to do until you are destroyed and perish quickly because of the wickedness 
of your deeds for which you have forsaken me.39  

 
38. John Strazicich, Joel’s Use of Scripture and the Scripture’s Use of Joel: Appropriation and 

Resignification in Second Temple Judaism and Early Christianity (Boston: Brill, 2007), 56. 
 
39. Jack R. Lundbom, Deuteronomy: A Commentary (Grand Rapids: Eerdmans, 2013), 752, 767–

68. 
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YHWH will plague you until he has vanished you from the land which you are 
going to possess . . .  
Locusts will consume all your trees and the fields of your land. (Deut 28:20–21, 
42). 
 

In the book of Joel this curse of a plague of locusts sent upon the land is fulfilled. This 

intertextual reference to the covenant curses shows the “general national disobedience to 

Yahweh, regardless of whatever particular sets of violations may have been foremost in 

Joel’s day.”40 

Pseudo-Apocalyptic Literature as Didactic 

One type of literature found within the Hebrew Bible is apocalyptic literature. 

These texts are used to inspire the audience using images that foster a sense of wonder for 

the listener. The most common form of apocalyptic text is in the Hebrew Bible is actually 

prophetic apocalyptic texts, better labelled “pseudo-apocalyptic.”41  

The prophetic authors used images that created “a picture of divine judgment on 

the nations, but of deliverance and vindication for the righteous Remnant, leading to the 

Golden Age of justice and peace and infinite bliss.”42 While these specific prophetic 

writings might not be considered apocalyptic in the proper sense of the term, they carry 

elements that are the foundations for apocalyptic writings of the Second Temple period 

and onwards. However, as John Collins states, “prophesy and apocalypticism [are] 

distinct though related phenomena.”43 Apocalypticism, in its own right, is a distinct genre 

 
40. Douglas Stuart, Hosea-Jonah, WBC 31 (Waco, TX: Word Books, 1987), 230. 
 
41. John Collins, Apocalypse, Prophecy, and Pseudepigraphy: On Jewish Apocalyptic Literature 

(Grand Rapids: Eerdmans, 2015), 56.  
 
42. H. H. Rowley, The Relevance of Apocalyptic: A Study of Jewish and Christian Apocalypses 

from Daniel to the Revelation, 3rd ed. (New York: Association Press, 1964), 24.  
 
43. Collins, Apocalypse, Prophecy, and Pseudepigraphy, 57. 
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not developed simply from prophetic literature. Collins proposes a position on the 

juncture of prophecy and apocalypticism that puts the two as separate genres that 

coincide with each other but are still distinct. Apocalyptic literature also draws from 

wisdom and myth just as much as it draws on prophecy, so it cannot be said that 

apocalyptic literature developed out of prophecy solely, but that prophesy can be thought 

of as one of many building blocks that paved the way for apocalyptic literature.44 While 

pseudo-apocalyptic literature creates the fantastical images of apocalyptic literature, it 

still is more prophetic than apocalyptic. It draws on the surrounding history and culture to 

create the words for the community.  

The main piece of pseudo-apocalyptic writing is found in Trito-Isaiah. Following 

Isaiah’s example, other prophets use this form of pseudo-apocalyptic speech as a way of 

uncovering something that may have been hidden from the eyes of the Israelites. The 

exilic and postexilic prophets used this technique of foretelling the coming of YHWH 

and the renewal of the world in the coming of YHWH to inspire hope in the people of 

Israel. Joel uses this form of pseudo-apocalyptic speech as a teaching function for his 

listeners. It was hope for those who had lived the trauma of the exile and hoped for 

YHWH to come and renew the world and remain among them, reigning on Zion and 

making peace among the nations, destroying those who commit evil on the people of 

YHWH.  

While pseudo-apocalyptic literature is one of the three specific types of prophetic 

literature, it can still be difficult to definitively state whether a text is pseudo-apocalyptic 

or not. Part of the reason for this is that many of the texts that are considered 

 
44. Collins, Apocalypse, Prophecy, and Pseudepigraphy, 69.  
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“apocalyptic” in the Hebrew Bible do not contain some of the vital characteristics that 

define the apocalyptic genre. Specifically, texts like Joel 3 and Isa 24–27 do not contain 

the characteristic apocalyptic vision (i.e., the author’s telling of the mystical journey 

through which something is revealed to them).45 These texts do not use a dream or 

revealer of mysteries theme, but they do assume that radical destruction of the present 

age is about to happen. That destruction is cosmic rather than merely political. The reason 

that apocalyptic literature is difficult to determine is that there is not an agreement on 

how many characteristics are needed to qualify a text as apocalyptic. For the purposes of 

this thesis, we will refer to the literature that fits within this genre as pseudo-apocalyptic. 

For this thesis, we will focus solely on Joel, rather than looking at the other places that 

pseudo-apocalyptic literature shows up in the Book of the Twelve. 

 

 
45. John Collins, Apocalypse, Prophecy, and Pseudepigraphy: On Jewish Apocalyptic Literature 

(Grand Rapids: Eerdmans, 2015), 4–5. 
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CHAPTER II 

THE PROPHETIC STOCK IMAGES 

In constructing its message, the book of Joel employs a series of images, 

including locust plagues, famine and harvest, YHWH and Zion, and the gathering of the 

nations. The image of the Day of YHWH will be the subject of Chapter 3. In this chapter, 

I will give a brief overview of each of the other images as they appear in Joel and other 

parts of the Book of the Twelve. I will discuss how each image is used in the Book of the 

Twelve. Then, I will examine how each image is used specifically in Joel in relation to 

the other Minor Prophets. Following this brief overview, the chapter will show how 

Joel’s use of these images reflects a theological engagement with their prior use 

elsewhere in the Book of the Twelve. 

Imagery and Prophetic Poetry 

Before we begin to discuss the different prophetic stock images, it is important to 

note that images are just that. They are a representation of something else. However, this 

does not mean that they are simply metaphors. These images create an imaginative world. 

The authors of these texts use these images in several different ways. It is rare that most 

of these prophetic stock images describe an actual event that has happened or will 

happen. Instead, they are figural, intending to convey a deeper meaning to their reader.  

The current field of metaphor theory acknowledges the use of images and 

metaphors as an important part of the human thought process. They are “the fundamental 
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cognitive device by which humans think.”1 People use things that are familiar to them to 

reason and understand the unfamiliar. Because the prophets are often discussing things 

that deal with YHWH and the heavenly realm’s interaction with the earthly realm, they 

employ concrete illustrations for their audiences.  

According to Michael E. Travers, “Several theories on the nature of figures of 

speech have been offered (sic) in the philosophical literature . . . [but] three are 

particularly relevant to biblical figures of speech [t]hese are the substitution theory, the 

emotive theory, and the incremental theory. ”2 Substitution theory argues that the 

metaphors serve no other purpose than to embellish or “enhance the propositional ideas 

in the passage where they are found.”3 The use of metaphors in this way simply adorns 

prophetic speech with ornaments to make their words sound better. Emotive theory 

suggests that metaphors are used to create an emotion within the reader. Like substitution 

theory, the emotive theory does not claim that metaphors add any particular meaning to 

the text. They are once again ornamental. However, incremental theory recognizes that 

metaphors are more than mere ornaments. They add something more to the text than just 

embellishments and emotion. According to incremental theory, metaphors have “special 

cognitive meaning . . . [that] cannot be expressed exactly the same way in any other form 

of words—including a propositional statement of the same or similar idea.”4 I believe that 

this is the way that metaphor was used by the prophets.  

 
1. Nicole L. Tilford, Sensing World, Sensing Wisdom: The Cognitive Foundation of Biblical 

Metaphors (Atlanta: SBL Press, 2017), 2 
 
2. Michael E. Travers, “The Use of Figures of Speech in the Bible,” Bibliotheca Sacra 164 (2007): 

281. 
 
3. Travers, “The Use of Figures of Speech,” 281.  
 
4. Travers, “The Use of Figures of Speech,” 282. 
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Using the incremental theory of metaphor, we see that authors crafted their 

oracles in ways that would be impactful and memorable for their listeners but also carried 

a significant meaning that could only be conveyed through the use of these metaphors. 

Because the prophets lived in an oral culture, the oracles were meant not to be read, but 

to be heard. Because of this, authors would use different literary devices such as sound 

play, pun, and parallelism so that the audience would be able to remember.5 Additionally, 

authors often used multi-meaning words in crafting their oracles and poems. For 

example, an author might use the word ירפ  to mean either fruit or offspring (or even 

both). In doing so, they might create an easily remembered, effective, and often 

unsettling image for the audience.6   

Additionally, the use of imagery helps the audience recall what has been passed 

down from the past. The repetitive use of these images across the Book of the Twelve 

helps the readers/listeners to remember earlier texts. The images help form a world in the 

listener’s mind through visions and imagination rather than through formally stated ideas. 

Eckart Reinmuth discusses allegorical and metaphorical readings, saying that “they are in 

no small measure interpretations of human existence within the visible and invisible 

orders of creation. The biblical text develops, illustrates, interprets, and narrates this dual 

perception.”7 The images that these prophets used were shared images that could be and 

were adapted for their own situations.  

 
5. F. W. Dobbs-Allsopp, On Biblical Poetry (Oxford; New York: Oxford University Press, 2015), 

190.  
 
6. Dobbs-Allsopp, On Biblical Poetry, 190.  
 
7. Eckart Reinmuth, “Allegorical Reading and Intertextuality: Narrative Abbreviations of the 

Adam Story in Paul (Romans 1:18–28),” in Reading the Bible Intertextually (Waco: Baylor University 
Press, 2009), 54. 
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One of the controlling images of the book of Joel is the locust plague. Whatever 

its referent in the real world, the image functions in Joel as a catastrophic event that the 

prophet uses to implore the people to think about what it is that they have been doing and 

to change their ways. Without this image in Joel, there is no turning point for the book. 

But how does Joel use this image in ways that are similar to or different from the other 

Minor Prophets? 

Locust Plagues in the Twelve 

Locust plagues were not an uncommon phenomenon in the ancient world. They 

could even be considered a “traditional pestilence.”8 In the Major Prophets, locust 

swarms are mentioned in Isa 33:4 and Jer 51:14. In Isaiah, the image is used in an oracle 

against Assyria proclaiming the ruin of the Assyrian army and the way that they become 

prey for the people of Judah. They become like a tree laid bare by the locust swarm. In 

Jeremiah, the image is used in the prediction against Babylon’s fall. The prophet says that 

YHWH is going to bring a vast army against Babylon and fill Babylon with the enemy so 

much that it will be like a plague of locust upon the cities.  

But the Major Prophets were not alone in using such imagery. The image of the 

locust plague also occurs in Exod 10:1–19. In these verses, Moses says to Pharoah, 

־תא הסכו  ׃ךלבגב  הברא  רחמ  איבמ  יננה  ימע־תא  חלשל  התא  ןאמ־םא   
־תא לכאו  דרבה־ןמ  םכל  תראשנה  הטלפה  רתי־תא  ׀לכאו  ץראה־תא  תארל  לכוי  אלו  ץראה  ןיע 

־אל רשא  םירצמ־לכ  יתבו  ךידבע־לכ  יתבו  ךיתב  ואלמו  ׃הדשה־ןמ  םכל  חמצה  ץעה־לכ 
הזה  םויה  דע  המדאה־לע  םתויה  םוימ  ךיתבא  תובאו  ךיתבא  ואר   

 
If you refuse to let my people go, then tomorrow I will bring a swarm of locusts 
into your land. It will cover the face of the earth, and no one will be able to see 
the land. It will eat the remainder of what is left for you from the hail, and it will 
eat every tree that grows for you out in the field. It will fill your houses and all the 

 
8. Ched Myers, “Nature against Empire: Exodus Plagues, Climate Crisis, and Hard-Heartedness,” 

Direction 49.1 (2020): 11. 
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houses of your servants and all the houses of Egypt which none of your ancestors 
have seen from the time they were on the earth to today. (Exod 10:4b–6a) 
 
These verses describe a locust plague unlike any other before. YHWH sends a 

locust plague upon Egypt because Pharaoh refuses to let the Hebrew people leave so that 

they can serve YHWH. Pharoah continues to harden his heart. In these verses we see the 

devastation that is brought upon Egypt for the refusal to listen to YHWH. YHWH 

requested that Pharaoh allow all the Israelites (including the women and children) to go 

and celebrate a festival before him, but Pharaoh refused. This refusal leads to the 

Egyptian people being unable to feast because of the lack of crops (a sort of poetic 

justice). The author states that it is something that none of their ancestors had “seen from 

the time they were on the earth to today” (Exod 10:6). However, the author of the text 

describes it this way not based on any objective assessments of locust plagues in the past, 

but as a rhetorical device. 

This plague is remembered in several places in the ancient Israelite tradition. 

Psalm 78 describes it, saying that the people, while wandering in the wilderness, did not 

remember what YHWH did when they were in Egypt. They had forgotten how YHWH 

הבראל םעיגיו  םלובי  ליסחל  ןתיו   “handed over their crops to locust, their produce to the 

locust swarm” (Ps 78:46). Again, in Ps 106 the author tells how the people quickly forgot 

the wonders that YHWH had performed when they were in Egypt. They rebelled against 

YHWH instead. In Ps 105, the psalmist urges the people to give thanks for the wonders 

that YHWH has done, including reminding them of the plagues that YHWH sent upon 

the land of Egypt during the time of Moses. Within the Israelite tradition, there is 

emphasis on remembrance of YHWH’s mighty works for the people when they were 

brought out of Egypt. Within this call of remembrance there is a call not to be like their 
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ancestors who rebelled. Similarly, within the Book of the Twelve, the image of the 

plague of locust (as well as the story of the rebellious Israelites in general) is used to 

foreshadow what will happen if the people continue to sin and not trust in YHWH. The 

prophets echo the story of YHWH sending the plagues, imploring the people to not 

harden their hearts against YHWH.  

 Within the Minor Prophets, the image of the locust plague occurs only in Amos 

4:9; 7:1–3; Joel; and Nah 3:15–17. In Amos 4, the image is used as a reminder for the 

people of Israel that YHWH had struck them with calamity, in hopes that they would 

return to him. Yet nothing worked. In Amos 7, the image is one of three that YHWH 

gives to Amos as a foreshadowing of what will happen to Israel. However, YHWH’s 

divine mercy relents from these three calamities. In Nahum 3, the image is used against 

the city of Nineveh, proclaiming that the city will be destroyed just as locust destroy, and 

that its guards and soldiers are like grasshoppers, taking flight just when they are needed. 

Finally, in Joel the image is one of the prevailing images in the book. Some may even 

consider the book of Joel to be the book of the locust plague because of how prominent 

the image is in it.  

Despite the limited use of the image in the Book of the Twelve, because the image 

appears in more than just the book of Joel, we will still consider it to be a part of the 

prophetic stock images because it shows a “divinely initiated” threat upon the people. 

What makes this a prophetic stock image is that the prophets use it as a metaphor to call 

upon the people to remember how the image has been used as part of the exodus 

tradition. The prophets alter the image and put the listener in the shoes of Egypt and 
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threaten them for their inaction in not following YHWH. This threat is thus “a typical 

part of the prophetic stock phrases.”9 

The Locust Plague in Amos 

In Amos, even before YHWH gives Amos the vision of the locust plague, the 

people of Israel have suffered a loss of commercial produce. YHWH says  

  ןוקריבו ןופדשב םכתא יתיכה
םכימרכו םכיתונג תוברה  
םזגה לכאי םכיתיזו םכינאתו  

ידע  ׃הוהי־םאנ םתבש־אלו    
 
I struck your crops with blight and mildew. 
Your many orchards and vineyards 
your fig trees and olive trees  
the locust devoured them,  
yet you did not return to me, says YHWH. (Amos 4:9) 
 

YHWH has destroyed all the crops, in a ploy to get Israel to return to him. These are the 

crops that may have been used as a celebration for the community signifying a fortuitous 

harvest. The fruit that would have been made into the wine is gone. YHWH tries to bring 

the people back, taking away fruit that would have been turned to the celebratory drink 

signifying the peoples’ successful harvest. The cereal crops have already been destroyed, 

so with the destruction of the vineyards and orchards, the people are left without some of 

their primary agricultural and commercial products. YHWH wishes to open their eyes, to 

get the attention of the people of Israel, but to no avail.  

 
9. Paul R. House, “Endings as New Beginnings: Returning to the Lord, the Day of the Lord, and 

Renewal in the Book of the Twelve,” Thematic Threads in the Book of the Twelve, eds. Paul L. Redditt and 
Aaron Schart (Berlin: Walter de Gruyter, 2003), 321. 
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Again, this “prophetic stock phrase” occurs in one of the visions in Amos 7:1–

9:10, the final section of doom oracles in the book. In the vision found in Amos 7:1–3, 

YHWH is forming a locust plague, which devours the young shoots. The prophet says  

 היהו ׃ךלמה יזג רחא שקל־הנהו שקלה תולע תלחתב יבג רצוי הנהו הוהי ינדא ינארה הכ
 הוהי םחנ ׃אוה ןטק יכ בקעי םוקי ימ אנ־חלס הוהי ינדא רמאו ץראה בשע־תא לוכאל הלכ־םא
׃הוהי רמא היהת אל תאז־לע  

 
This is what the Lord YHWH showed me. Look, he was forming a swarm of 
locusts at the beginning of the late crop. Indeed, the late crop was after the king’s 
mowings. When they had finished eating the grass of the land, I say to the Lord 
YHWH, “Please forgive, who can survive from Jacob because he is small.” So, 
YHWH relented concerning this. “It will not happen,” said YHWH. (Amos 7:1–3) 
 

This locust plague is forming just as the “crops were most vulnerable.”10 Hubbard states 

that “the term for latter growth . . . stems from a root ‘to be late’ [ שגל ] . . . and refers to 

the late spring crop of cattle-feed which is further described as coming after the king’s 

mowings, an apparent reference to the royal right to tax the lands of farmers for fodder to 

feed the live-stock maintained by the court.”11 Additionally, when the latter growth, or 

spring growth, has started to sprout, the grain and other crops that would have been 

planted before these crops, have already been growing for a while. The coming of a 

locust plague at this time would have been catastrophic. It would have led to famine since 

all the crops would be destroyed.12 However, instead of focusing on the image of the 

locusts themselves, Amos focuses more on the covenant curses. In the covenant curses in 

 
10. David Hubbard, Joel & Amos: An Introduction & Commentary (Downers Grove, IL: 

InterVarsity, 1989), 206.  
 
11. Hubbard, Joel & Amos, 206. Hubbard cites 1 Kgs 18:5 for the right for the monarchy to tax 

farmers’ fields and describes why this is an important issue, since “the April rains would have passed and 
the long drought of summer, usually six months, would make further growth impossible” (206).  

 
12. Shalom Paul, Amos, Hermeneia (Minneapolis: Fortress Press, 1991), 227.  
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Deut 28:15–44, locust is one of the plagues used to bring famine.13 Amos seems to be 

using this image to describe the divine punishment for their sin against their fellow 

Israelites.  

While a locust plague was a common occurrence in the ancient Near East, it was 

still considered to be a divine punishment.14 Amos recognizes this vision as an oracle of 

divine punishment against Israel. Because this falls within a vision-report,15 the 

interpretation of could be either a literal locust plague or a metaphor for an enemy army. 

Either is valid since both would be equally disastrous for the people of Israel and cause 

destruction. The oracles that follow the vision of the locusts in Amos suggest that the 

coming invasion is in the same category as the locust plague because of the culture-wide 

impact of the catastrophes. However, Amos intercedes. He asks for YHWH to have 

mercy since Israel (here called Jacob) “is so small” (Amos 7:2). He intercedes on behalf 

of the people. Therefore, instead of sending this plague, YHWH relents, showing 

compassion and adherence to the covenant YHWH made with the people. The people of 

Israel had already suffered economically. Amos says that if YHWH does not relent from 

the oncoming locust plague, that the famine that will result will be an unjust punishment, 

coming upon the rich and poor alike.  

 
13. The specific verses that discuss the curses of the locust plague are Deut 28:38–39, and 42.  
 
14. Dalit Rom-Shiloni, “Locusts: I. Hebrew Bible/Old Testament,” in Encyclopedia of the Bible 

and its Reception, vol. 16, Stephen L. McKenzie and Thomas Römer, eds. (Berlin: De Gruyter, 2018), 974–
75.  
 

15. James Nogalski, Interpreting Prophetic Literature: Historical and Exegetical Tools for 
Reading the Prophets (Louisville: Westminster John Knox, 2015), 71. Nogalski discusses what a vision 
report is in terms of the prophetic literature. He states that “the implications of the vision are … explained 
for the benefit of the reader,” following the report of seeing the “object” shown by the YHWH (71).  
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And YHWH does relent from the locust plague, but in the end, still sends an 

invasion upon Israel. While this invasion impacts the entire community of Israel, YHWH 

promises that there will be a remnant who remains, that those who have been faithful will 

be saved.  

The Locusts in Nahum 

Like Amos, Nahum uses the word יבג,  meaning locusts or grasshoppers. 

However, it is not just the description of a plague (since it really never is). It is imagery 

used to discuss the overthrow of Assyria by Babylon. Nogalski argues that Nah 3:15–17 

helps the transition in the “meta-narrative” of the Book of the Twelve.16 It does this by 

taking the imagery in Nah 2 concerning the destruction and fall of Nineveh and escalating 

it. Just as the locusts come and quickly leave, so too will Nineveh “leave” without a trace. 

The comparison of the Ninevites to locusts dehumanizes them, as Angelika Berlejung 

argues.17 The enemy that will destroy Nineveh will leave no trace of those from the city. 

Assyria’s portrayal as a locust plague has two implications: like a devastating locust 

plague, it destroys everything in its path, but also like such a plague, it vanishes entirely. 

So, Nahum plays on two sides of the same imagery to make a surprising point. The great 

nation that wipes out other nations will itself be wiped out.  

The Locust Plague in Joel 1 

In the book of Joel, the image of the locust plague is a central theme. Joel 

reiterates the vision of the plague from Amos, expanding the image to focus on what the 

 
16. James Nogalski, The Book of the Twelve: Micah-Malachi (Macon, GA: Smyth & Helwys, 

2011), 635. 
 
17. Angelika Berlejung, “Erinnerungen an Assyrien in Nahum 2,4–3,19,” in Die unwiderstehliche 

Wahrheit: Studien zur alttestamentlichen Prophetie: Festschrift für Arndt Meinhold, ed. Rüdiger Lux and 
Ernst-Joachim Wascheke (Leipzig: Evangelische Verlagsanstalt, 2006), 343. 
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punishment is going to look like. In Amos, the prophet focuses more on the reasons that 

YHWH threatens to send a plague, whereas in Joel, the prophet does not really say much 

specifically about why the plague is being sent. The prophet expects the people to 

understand and think back on why YHWH might send a locust plague. Joel takes the 

vision given to Amos in Amos 7 and shows what happens when the vision of the plague 

is fulfilled. It is a catastrophic event that impacts the whole community. So, while in 

Amos, YHWH relents from the plague but not the invasion; in Joel, the invasion is the 

plague. Joel places the two again in the same category. The prophet uses the images of an 

invasion to describe the impact that the locust plague will have on the people.  

From the outset of the book, Joel states:  

קליה לכא הבראה רתיו הבראה לכא םזגה רתי  
ליסחה לכא קליה רתיו  

 
What the young locust leaves, the winged locust eats and what the winged locust 
leaves, the adult locust eats  

and what the adult locust leaves, the last locust eats. (Joel 1:4)  
 

He describes a past locust plague of devastating proportions, the mention of which should 

cause the people to cry out in distress. The verses leading up to verse 4 function as 

rhetorical questions and a call to pass on this memory. The keepers of memory are called 

to remember and think back. Has anything like this ever happened before? Just as the 

author of Exodus 10 describes the plague rhetorically as unprecedented, the author of Joel 

uses the same rhetorical device. Past coping mechanisms to deal with immediate famine 

due to locust will not work this time; they must do something else. While in the past there 

may have been something left of the crops, nothing is left behind this time.  
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Excursus on the Locust Words in Joel  

The exact meanings of the four words ( ,קלי ,הברא ,םזג  and לכח ) that Joel uses to 

name the locust have been debated for centuries. In his discussion on patristic exegesis of 

Joel 1:4, Josef Lossl describes the tendency of patristic fathers to interpret the four types 

of locusts in Joel 1:4 as the different enemies or rulers that will invade Israel.18 However, 

modern scholarship has focused more on how best to translate these four words. The first 

option is that these words describe four different species of locust (KJV, ASV). The 

second option is that these four words describe locusts in various stages of development. 

This second option is affirmed by Karl August Credner and Ovid R. Sellers.19 Credner 

was the first to suggest that these four words refer to the various stages of locust. He 

suggests that the four words can be translated as “the old ones who lay their eggs,” “the 

ones who hop,” “the ones who crawl,” and “the ones who fly.” This second option is 

more likely because it emphasizes the impact that this plague has on the people. The 

locusts have to have time to go through these four stages of growth. While these locusts 

are growing, they are devouring everything that Israel has. This devastation not only is 

one that is like none before because of the greatness of loss, but also because of the 

length of time that the plague remains.  

 

 

 

 
18. See the full discussion in Josef Lossl, “When Is a Locust Just a Locust? Patristic Exegesis of 

Joel 1:4 in the Light of Ancient Literary Theory,” Journal of Theological Studies 55.2 (2004): 575–99. 
 
19. Karl A. Credner, Der Prophet Joel übersetzt und erklärt (Halle [Saale]: Verlag der 

Buchhandlung des Waisenhauses, 1831), 102–103. See also: Ovid R. Sellers, “Stages of Locust in Joel,” 
The American Journal of Semitic Languages and Literatures 52.2 (1936): 81–85. See also David J. A. 
Clines, ed., The Dictionary of Classical Hebrew, vols. 1–4 (Sheffield: Sheffield Academic, 1993–98).  
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Locusts in Joel 2 

Again, in Joel 2 the image of the locust plague comes to the forefront. However, 

this time, it is not a past event but one to come. The locust plague is described as “a great 

and powerful people” who are “like the appearance of horses” and “upon the tops of the 

mountains they leap” (Joel 2:2, 4, 5). This army of YHWH strikes fear into the hearts of 

the people encountering it.  

 Like Amos’s vision in 7:1–3, “the interpretation of Joel depends upon a decision 

about the identity of the locusts.”20 Scholars disagree on whether the locusts should be 

thought of as metaphorical (for an army) or in a literal sense (as a locust plague). For 

example, Pablo R. Andiñach argues for a metaphorical sense of the image, whereas 

Ronald Simkins takes the image as a more literal or “straightforward reading of the 

text.”21 Both scholars think of the first two chapters of Joel and their connection to each 

other but come to different conclusions about what metaphor is being used. 

On the one hand, Andiñach takes up the position that Joel 1 and 2 should be read 

as an image of a human army coming in and wiping out the land. For this reading, 

Andiñach argues that the metaphor of the locusts in chapter 1 “clarifies and enforces the 

characteristics of a human army” in chapter 2 and is not really meant to be taken as a 

literal locust plague.22 He argues that the locusts are used as a metaphor for an invading 

army.  

 
20. Pablo R. Andiñach, “The Locust in the Message of Joel,” Vetus Testamentum 42.4 (1992): 

433. 
 
21. Ronald A. Simkins, “God, History, and the Natural World in the Book of Joel,” CBQ 55.3 

(1993): 436. 
 
22. Andiñach, “The Locust in the Message of Joel,” 441. 
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On the other hand, Simkins’s argument relies on the reading of Joel 1 and 2 as 

being about a natural disaster (the locust plague and drought) that comes with the day of 

YHWH. While the text of Joel 2 does not explicitly refer to locusts, it does describe an 

army of superhuman warriors who leap and destroy, just as locusts would. Additionally, 

in 1:6 the term יןג  is used in relation to the locusts. Simkins addresses whether this term 

should be translated literally or metaphorically, concluding that “the best interpretation of 

gôy in 1:6 is still that it is a metaphor for a locust plague.”23  

So how do we answer the question of whether this “great and powerful people” in 

Joel 2 is another reference to the locust plague or not? One option is that Joel, wanting to 

intensify the image of the locust plague, uses the past experience that the people would 

have had with invading armies to describe this locust plague in the same way. If Joel is 

doing this, he is equating the locust plague to the invasions and destruction that came 

with the exile. He is using past experience to show the horror of this plague that is like no 

other before. However, another option is that Joel is using the locust plague imagery in 

chapter 1 as a metaphor for the invasions and exile that the people had experienced. This 

option is in line with how the patristic fathers interpreted the text in Joel 1:4, and it has 

support in modern scholarship as well.24  

It is possible to combine these two options into a third option where Joel is using 

an image that is deliberately multivalent. This option allows for the text to be a “living” 

text. It can change and grow as the community has new experiences with other locust 

plagues as well as with the inevitable onslaught of invading armies that would come in 

 
23. Simkins, “God, History, and the Natural World,” 438.  
 
24. See the discussion in the Excursus above.  
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the postexilic world. The purpose of Joel’s work is to create something that can be used 

for generations to reflect back on the history, so I agree with the third option. This third 

option gives us insight into how this text lives and breathes within its postexilic context.  

So, the question we have now is: why does the author use this specific image? Is 

it because they are experiencing an actual locust plague or because the image is graphic 

enough to stand in for other calamities? I would argue that the author uses this image not 

just as a stand-in for other calamities. He uses the image to describe something that only 

the metaphor could. The image is not simply an adornment of an argument, but a way of 

inviting the audience to see the potential for the oncoming disaster because the people 

turned from following their God. He knows the tradition and knows the signs of 

YHWH’s coming wrath. It is possible that the author sees the plague that the community 

is enduring and uses the image as a foreshadowing of what could happen. Rather than 

describing a possible invasion in the same ways that Isaiah and Ezekiel do, the author 

instead uses the experience to foreshadow a coming invasion if the people do not turn 

back to YHWH. 

Famine and Harvest in the Twelve 

Another prophetic stock image found in the Book of the Twelve is the image of 

famine and harvest. In the agricultural societies of the ancient Near East, crops played a 

role in sacrifice, trade, and tax systems as well as providing most of the food supply. 

However, the land frequently suffered from irregular rainfall which would lead to 

drought and famine for the communities living there. Just as harvest was a part of their 

life, so too was drought and famine.  
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The prophets of Israel reflected on the droughts and famines and incorporated 

them into their messages as omens from YHWH. They reflected on how YHWH had 

used famine and drought in the past and show that YHWH, not any of the surrounding 

storm gods, was the one in control of the rain.25 Whenever the people of Israel suffered 

from drought and famine, the prophets used these experiences as a sign for the people to 

turn back. They condemned the people for turning from YHWH. In the same way, 

whenever the harvests were bountiful, the prophets used these instances as proof of 

YHWH’s care for the people. The image of harvest and famine can be found in the Book 

of the Twelve in Hosea, Amos, Micah, and Joel.  

Famine and Harvest in Hosea 

Hosea’s use of harvest imagery is both “abrupt” and “not developed.”26 Andersen 

and Freedman argue that while Amos associates the image with God’s judgment, Hosea’s 

use does not speak as “if a final judgment is yet in mind.”27 Rather than following the 

accusations against Israel and Ephraim with an accusation against Judah in Hos 6:11 

YHWH says  

ךל ריצק תש הדוהי־םג  
ימע תובש יבושב   

 
Also, Judah, a harvest is set for you. 
When I return the captives of my people. (Hos 6:11) 

 

 
25. For discussion of storm gods in the ancient Near East, see Alberto R. W. Green, The Storm-

God in the Ancient Near East (Winona Lake, Indiana: Eisenbrauns, 2003), 281. 
 
26. Francis Andersen and David Freedman, Hosea, AB 24 (New Haven & London: Yale 

University, 1980), 443. 
 
27. Andersen and Freedman, Hosea, 443.  
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Hans Walter Wolff suggested that Hos 6:11 is a Judaic gloss, added after the fall of 

Israel, as part of his overall theory of how Hosea developed.28 However, I agree with 

Mayer Gruber that this particular verse is not a gloss, but a “fitting conclusion to the 

speech that begins in Hos 5:1 and ends in Hos. 6:11a.”29 Hosea gives a word of hope to 

the people of Judah, that they will reap the harvest and not encounter the judgement that 

Israel and Ephraim will endure. W. Edward Glenny states that the use of the image in this 

verse “refers to a positive harvesting because the Lord commands it, and it is in 

conjunction with a time of blessing.”30 I can agree with this summation because in the 

text, YHWH says that help will once again be provided for the people of Judah. While 

there has been judgment and condemnation of Israel/Ephraim, there is a word of hope for 

the people of Judah. The harvest was to be a blessing for Judah in correlation with the 

judgment of Israel and Ephraim. It is a positive image for Judah while also being a 

negative image for Israel.  

 The negative imagery continues for Israel in Hos 10:12–13, where the prophet 

says,  

דסח־יפל ורצק הקדצל םכל וערז  
  שורדל תעו רינ םכל ורינ 

:םכל קדצ הריו־דע הוהי־תא  
םתרצר התלוע עשר־םתשרח  
  שחכ־ירפ םתלכא
ךירובג ברב ךכרדב תחטב־יכ : 

 
28. Hans Wolff, Hosea, Hermeneia (Philadelphia: Fortress Press, 1974), 123. 
 
29. Mayer I. Gruber, Hosea: A Textual Commentary (London; New York: T&T Clark, 2017), 302. 
 
30. W. Edward Glenny, Hosea: A Commentary Based on Hosea in Codex Vaticanus (Leiden; 

Boston: Brill, 2013), 118; Andersen and Freedman, Hosea, 443; John Andrew Dearman, The Book of 
Hosea, New International Commentary on the Old Testament (Grand Rapids: Eerdmans, 2010), 199–200. 
Andersen and Freedman also discuss the use of the harvest imagery. They state that the image is “abrupt” 
and “not developed.” They see the imagery in 6:11 as a hopeful contrast against the negative imagery used 
in the verse right before. Dearman, on the other hand, sees the image of Judah reaping a harvest as Judah 
also receiving punishment for failures, just like Ephraim and Israel.  
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Sow righteousness for yourselves; reap righteousness; 
plow your untilled land for the time to seek YHWH 
until he comes and rains righteousness to you. 
You have plowed wickedness; you have reaped iniquity; 
you have eaten the fruit of falsehood. 
Because you trusted in your way, in the greatness of your warriors.  
(Hos 10:12–13) 
 

The prophet is carrying on the image of the harvest against Israel that is introduced in 

6:11. The prophet begins telling the people to plow righteousness and reap faithfulness in 

hopes that YHWH will respond to the faithfulness with rain. However, as the prophet 

continues, he says that the people have instead plowed wickedness. As a result, they will 

reap the consequences of what they have done. The prophet says that their harvest has 

been a harvest of injustice. YHWH pronounces judgment upon Israel for these things that 

they have done, saying that the cities will be destroyed, and the people left to die.  

Famine and Harvest in Amos 

In Amos, the prophet uses the image of harvest and famine to show the people 

that YHWH is the one in control of the rain. The first instance of the harvest imagery in 

Amos is in Amos 4:7. In this verse, YHWH says  

 ריטמא אל ריע־לעו תחא ריע־לע יתרטמהו ריצקל םישדח השלש דוע םשגה־תא םכמ יתענא םגו
שבית הילע ריטמת־אל־רשא הקלחו רטמת תחא הקלח  

 
And I also withheld rain from you when there were still three months until 
harvest. I made it rain on one city and on one city I withheld the rain. One portion 
of land received rain and the portion which did not receive rain withered.  
(Amos 4:7) 

 
YHWH’s control over the rain allows him to create times of harvest and of drought. 

However, YHWH does not simply withhold the rain without reason, but in order to 

convince the people to return to YHWH. Andersen and Freedman suggest that the use of 

the word ריע  suggests city-states, rather than individual local cities. This is based on the 
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use of the word throughout Amos.31 If correct, this would mean that the drought and 

consequential famine that Amos prophesies about is not just regional, but international. 

Therefore, this text describes the international failure of crops and the social disruption 

and conflict that ensues between the city-states that have received rain (and so have a 

harvest) and the city-states that have not. Amos’s interest in region-wide issues, seen also 

in the oracles against the nations in chapters 1–2, appears here as well. 

The next place that the image of the harvest is found in Amos is in 8:1–3. While 

this is not an explicit use of the image, it is implied by the term ץיק בולכ  “basket of 

summer fruit.” In this vision, YHWH asks Amos what he sees, and he replies, “a basket 

of summer fruit.” This spurs YHWH to say, 

׃ול רובע דוע ףיסוא־אל לארשי ימע־לא ץקה אב  
הוהי ינדא םאנ אוהה םויב לכיה תוריש וליליהו  
  ׃סה ךילשה םוקמ־לכב רגפה בר 

 
The end has come upon my people Israel.  
I will not cover them again.  
And on that day, they will cry out the songs of the temple …  
there will be many bodies  
everywhere 
one will cast silence. (Amos 8:2b–3) 
 
The first thing that will help in understanding this vision and the image is the 

word play on the word for summer fruit ( ץיק ), the word for end ץק( ), and the word for 

harvest ( ריצק ). These words sound “alike in a Hebrew ear.”32 They all have ק and צ. Scott 

Noegel argues that when a pun is used in an oracle or omen, it “limit[s] that power by 

 
31. Andersen and Freedman, Amos, 440.  
 
32. Johannes Lindblom, “Symbolic Perceptions and Literary Visions,” in The Bible in Its Literary 

Milieu, eds. John Maier and Vincent Tollers (Grand Rapids: Eerdmans, 1979), 68.  
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restricting the parameters of an omen’s interpretation.”33 Susan Niditch says that “[ ץי  is [ק

used in synonymous parallelism with [ ריצק ], ‘harvest’ or’ harvesting’ in Jer 8:20, Prov 

6:8, 10:5, and 26:1,” and therefore is referencing the harvest in this verse as well.34 In a 

sense, this vision is illustrating that Israel is the harvest that is being gathered in. They are 

ripe for the harvest, that is, the end.  

 The prophet continues in Amos 8:11, saying  

הוהי ינדא םאנ םיאב םימי ׀הנה  
ץראב בער יתחלשהו   
םימל אמצ־אלו םחלל בער־אל   
׃הוהי ירבד תא עמשל־םא יכ   
 

“Look! The days are coming,”  
declares the Lord YHWH,  

“when I will send a famine through the land—  
not a famine of bread  

or a thirst for water,  
but a famine of hearing the words of the YHWH.” (Amos 8:11) 

  
This explanation for the vision that YHWH gives to Amos explains that the famine will 

be of the prophetic word. Amos thinks that prophecy will cease and therefore YHWH 

will simply stop being these people’s God. Prophecy itself will fall because, as YHWH 

states, there will be “a famine of hearing the words of YHWH.”  This severance of 

relationship between YHWH and the people is a threat, only to be removed at the very 

end of the book. It is worth noting that this is an oracle about the cessation of oracles. The 

paradoxical statement seems to be about the people being left in the dark as to what is 

happening and how to deal with it. In the end, we know that YHWH did not remove the 

 
33. Scott Noegel, “‘Literary’ Craft and Performative Power in the Ancient Near East: The Hebrew 

Bible in Context,” in Approaches to Literary Readings of Ancient Jewish Writings, eds. Klass Smelik and 
Karolien Vermeulen (Leiden; Boston: Brill, 2014), 33. See also Scott Noegel, Wordplay in Ancient Near 
Eastern Texts (Atlanta: SBL Press, 2020).  

 
34. Susan Niditch, The Symbolic Vision in Biblical Tradition (Chico, CA: Scholars, 1980), 35.  
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prophetic word from among Israel, since it lasted through the exile into the postexilic 

world.  

 The final use of the image is found in Amos 9:13–15. In this verse, Amos is 

proclaiming the oracle from YHWH that says,  

 
 םירהה ופיטהו ערזה ךשמב םיבנע ךרדו רצקב שרוח שגנו הוהי־םאנ םיאב םימי הנה
:הנגגומתת תועבגה־לכו סיסע  
 ושעו םניי־תא ותשו םימרכ ועטנו ובשיו תומשנ םירע והבו לארשי ימע תובש־תא יתבשו
:םהירפ־תא ולכאו תונג  
:ךיהלא הוהי רמא םהליתתנ רשא םתמדא לעמ דוע ושתני אלו םתמדא־לע םיתעטנו  

 
“Behold, the days are coming,” says YHWH “when the one plowing will overtake 
the one reaping and the one who treads on the grapes the one sowing the seed. 
The mountains will drip with sweet wine and all the hills flow. And I will bring 
back the captives of my people Israel and they will build the desolate cities and 
dwell in them. They will plant vineyards and drink their wine and make gardens 
and eat their fruit. I will plant them in their land, and they will no longer be 
plucked up from the land which I have given them,” says YHWH your God. 
(Amos 9:13–15) 
 

This oracle rounds out the book by foretelling the reversal of the poor harvests discussed 

earlier in the book. Amos tells of a time when the harvest will be so plentiful that the 

ones plowing will overtake the reapers. There will be so much to harvest that when the 

planting time comes, there will still be people harvesting the previous year’s crops. 

Additionally, YHWH says that the people will be planted back in their own land, no 

longer to be harvested and distributed among the nations. Rather, they will rebuild and 

prosper as they cultivate hills overflowing with wine. This oracle reverses the negative 

harvests that were foretold earlier in the book, giving the people hope for their future.  

 James Linville states that “this look to the future [found in Amos 9:13–15] is 

profoundly different from what has preceded it, and yet, it is intimately related to it.”35 In 

 
35. James R. Linville, Amos and the Cosmic Imagination (Routledge, 2008), 171.  
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giving this idyllic view of the future to come, where there will be no drought and harvest 

will roll into harvest, Amos reverses the negative use of the harvest imagery found earlier 

in the book. Linville states, “At the end of Amos, a basket of summer fruit would hardly 

mark the end of Israel but its new beginning.”36 In Amos 8:3, the harvest imagery is 

associated with the end of the people and YHWH’s judgment. However, in Amos 9:13–

15, harvest imagery is still associated with an end of the captivity and restoration of 

YHWH’s people. Amos gives a turning point at the end of the book to provide hope to 

the people listening. He reverses the negative imagery of harvest.37  

Famine and Harvest in Micah 

We again see the harvest imagery in the prophet Micah. In Mic 6:15, YHWH says  

רוצקת אלו ערזת התא  
׃ןיי־התשת אלו שוריתו ןמש ךוסת־אלו תיז־ךרדת התא  

 
You will sow but not reap.  
You will press olives but not anoint yourself with oil.  
You will [press] crush wine but not drink it. (Mic 6:15)  

 
There is a sense of futility to the harvest in Micah. This is again the image of producing 

something that the people cannot use. The text does not specify why the people cannot 

use the crops that they are growing. Some possible reasons might be an invasion, a 

drought, being sent into exile, or perhaps even crops paid as a tribute to a ruling nation. 

All that the prophet tells us is that this event is a part of the divine punishment on the 

people for the things that they did. William McKane suggests that the lack of specific 

 
36. Linville, Amos, 173. 
 
 

37. Göran Eidevall, Amos: A New Translation with Introduction and Commentary (New Haven; 
London: Yale University Press, 2017), 241. Jörg Jeremias, The Book of Amos: A Commentary, Old 
Testament Library (Louisville, KY: Westminster John Knox, 1998), 168–70. 
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reason for the people not being able to use the crops themselves is because “the 

formulations of futility have a proverbial character, an openness of reference, which 

makes it inappropriate to link them precisely to the crimes committed.”38 The prophet is 

presenting the punishment in a way that can be ascribed to any crime at any time, rather 

than one specific injustice.  

Famine and Harvest in Joel 

Unlike the case with Micah or Amos, the symbol of the harvest is found 

throughout Joel, often in relation to the Day of YHWH. The first image of famine and 

harvest found in Joel is in conjunction with the image of the locust in chapters 1 and 2. 

The oracles begin with an exclamation about what the locusts have done. The locusts 

devoured the crops and so left the people with famine. All seems to be lost. But after the 

turn in Joel 2, we have the image of the restoration of the harvest that had been destroyed 

by the locusts. In Joel 2:21–24, the prophet pronounces an oracle of salvation.39 Rather 

than ruined grain (as seen in Joel 1:10–12), רב תוֹנרגה  ואלמו   “the threshing floors will be 

full of grain” (2:24a). Their return to YHWH instigates the return of their good fortunes. 

YHWH is faithful, and so when his people turn back to him, he turns his face back to 

them. The prophet goes on to say that not only will the harvest be returned to the people, 

but YHWH will also bless them and bring back those who have been carried off. He will 

bring back those who have been scattered by the nations and bring in the nations for 

judgment, which leads into the other way that harvest imagery is used in the book of Joel.  

 
38. William McKane, Micah: Introduction and Commentary (Edinburgh: T & T Clark, 1998), 

205. 
 
39. C.f. James Nogalski, Interpreting Prophetic Literature: Historical and Exegetical Tools for 

Reading the Prophets (Louisville: Westminster John Knox, 2015), 63. Nogalski defines an oracle of 
salvation as an oracle that “provides comfort rather than judgement” and “indicates the situation and 
usually has some kind of concluding characterization” (68).   
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The most recognizable use of harvest imagery in Joel is found in Joel 4:13 and is 

similar to that found in Amos 8:1–3, in that it “is a familiar one in a description of 

judgement.”40 This image, like the one of YHWH roaring from Zion, occurs within the 

judgment of the nations section of the book. YHWH proclaims,  

 
ריצק לשב יכ לגמ וחלש  
תג האלמ־יכ ודר ואב   
׃םתער הבר יכ םיבקיה וקישה   

 
Send out the sickle for the harvest is ripe, 

come, go down for the winepress is full,  
the vats overflow because their wickedness is great. (Joel 4:13) 

 
Again, there is a ripening of the harvest of the people (in this case the nations rather than 

Israel) due to the wickedness that they have caused. Joel turns the image. The imagery 

seems at first to describe a real harvest, but the last three words turn the meaning. The 

harvest imagery that Joel used in chapters 1 and 2 now has turned from a literal harvest of 

plants to the harvesting of people. These last three words also raise the question of who 

the subject of the imperative in this verse is. Who is YHWH telling to come harvest? 

Based on the verses leading up to this, YHWH is sending out his army to harvest the 

wicked for the deeds they have done to his people. It is a supernatural call to the heavenly 

army to send out the sickle and gather the people who have harmed the nation of Israel 

for their punishment. I will discuss the gathering in of the harvest of nations in the section 

below.  

 Joel echoes the sentiment of Amos 8:1–3 that the harvest is ready. In Joel, YHWH 

orders the sickle to be sent out to collect the harvest because of the iniquities of the 

 
40. Richard Coggins, Joel and Amos, New Century Bible Commentary (Sheffield: Sheffield 

Academic, 2000), 59.  
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nations. In Amos, YHWH shows the prophet the basket of summer fruit, telling him how 

the people’s iniquities have become so great that the end has come for them—it is time 

for them to be reaped. Similarly, Hos 10:12–13 uses this same negative imagery to 

discuss how the people have been sowing injustice and the time has come for them to 

reap the punishments for their wrongdoings. Joel takes the ideas from these texts and 

redirects them from Israel as the people of God to any who have done injustice to the 

people of God (specifically, the nations).  

 As we have seen, harvest imagery is used throughout Joel. The prophet uses it to 

proclaim both the return of fortune to the people of YHWH and the judgment and 

destruction of the nations. Harvest imagery in Joel follows the typical pattern seen in the 

Book of the Twelve, where harvest is associated with judgment. The image is a 

prominent theme of the Day of YHWH image as well because it is used as a way of 

showing YHWH’s control over the world and his power and judgment on whom he 

deems judgment to be upon. At the outset of Joel, YHWH’s judgment has been on the 

people of YHWH because they have turned away from him; however, after returning to 

him, his judgment is cast upon those who had wished harm on his people.  

The Gathering of the Nations in the Twelve 

In close relation to the image of the harvest, the prophets in the Twelve also use 

the image of gathering the nations. The following section looks at how the different 

prophets in the Book of the Twelve use the image of gathering the nations in their 

oracles. While harvest imagery in the Book of the Twelve is mostly used as a way of 

showing judgment, there are various reasons that YHWH gathers the nations in the Book 

of the Twelve. At times it is gathering them for war against Israel (Hos 10:10; Mic 4:11–
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13; Zech 12:3, 14:2). At other times it is gathering them for judgment (Mic 4:11–13; 

Zeph 3:8; Joel 4:2, 9–13). At other times it seems to be a time of peace and the nations 

come to Jerusalem to worship alongside the Israelites (Mic 4:2; Isa 2:3; Zech 2:15, 8:22, 

14:16). In about every case, YHWH is the one who gathers and is associated with 

destruction and restoration. The exception is in Habakkuk where the one gathering is 

doing so foolishly. The image is one that shows YHWH’s power over all and his ability 

to bring all people together. When it is not YHWH who gathers the nations in the image, 

the gathering is something that goes against what YHWH desires.  

The Nations Gathered in Hosea 

In Hosea, we get the image of the gathering of nations in Hos 10:10. In this verse, 

the prophet says  

  םרסאב םימע םהילע ופזאו םרסאו יתואב
םתנוע יתשל  

 
In my desire, I will chasten them, and peoples will be gathered against them  
when I bind them for their two (acts of) iniquity. 

The prophet discusses how the people of Israel will be punished for their crimes. YHWH 

declares that justice is coming upon them for the things that they did. But what exactly 

did they do to lead to YHWH gathering nations against them?  

Scholars have suggested that the prophet is recalling a story associated with 

Gibeah and using it to draw a connection between the sins of Gibeah and the wickedness 

of the nation of Israel.41 While there may be stories associated with Gibeah that the 

prophet knows about that we do not have record of, the story most commonly associated 

with Gibeah is the one found in Judg 19:16–30. In this story, a Levite comes to the town 

 
41. Andersen and Freedman, Hosea, 561–62; Gruber, Hosea, 424–25; Wolff, Hosea, 158, 184.  
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of Gibeah on his way back to the Ephraim highlands. He, his secondary wife, his servant, 

and the donkeys with him intend to stay in the city square because no one has offered 

them a place to stay. Then an older man comes along and urges them to stay with him. 

This older man gives the travelers hospitality when no one else will. In fact, later that 

evening while the travelers are with the older man, the men of the city come and demand 

that the older man send out the Levite so that they might rape and abuse him. The older 

man tells the men of the city not to do this thing and to take his daughter and the Levite’s 

secondary wife instead, but the crowd refuses, still demanding the Levite. The story ends 

with the Levite casting his secondary wife into the crowd and shutting the door, only to 

wake up to leave the next morning to the woman unresponsive at the door. He takes her 

body home with him and then cuts her to pieces and sends the pieces to all the areas of 

Israel, urging the people of Israel to decide what needs to be done about the citizens of 

Gibeah.  

The prophet portrays Israel’s entire history as a cycle of violence. Gruber suggests 

that the “two acts of iniquity” ( םתנוע יתש ) that the prophet points out in Hos 10:10 are 

two sins committed by the Benjaminites in the story from Judg 19. Gruber suggests that 

the sins are “the failure . . . to provide hospitality to the passers-by” and “the failure . . . to 

turn over the culprits to the law enforcement officials.”42 The roots of the sins in Judg 19 

are violence and inhospitality. These roots do not go away simply because of the 

response of the people about what must be done about Gibeah. In fact, that response itself 

carries on the tradition of violence. Wolff suggests that the double sins are Gibeah’s 

former guilt and the current guilt.43 I agree with Wolff that the double iniquities are both 
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the past and present sins. The cycle of violence has not stopped but continues into the 

time of Hosea. Wolff suggests that “since Gibeah’s former guilt is also its present guilt, 

the city’s former disaster will come once again.”44 The two iniquities that Hosea is 

drawing on are the roots of the sins, the cycle of violence and inhospitality. And so, the 

cycle continues. However, how does this view apply to Hosea’s message to Northern 

Israel? Why would Hosea use this story even though it is not obviously applied to all of 

Northern Israel? The connection between the story and the message of Hosea is the 

recalling of the near annihilation and the threat that is coming for Northern Israel. So, 

while it is not obvious that the story applies to all of Northern Israel, the near annihilation 

of Benjamin for their sins is what the prophet is warning about with the echo of the 

story.45 

The Nations Gathered in Micah 

In Micah, we have two instances of the gathering of nations. The first one is 

found in Mic 4:2. The prophet is describing some future time when all people will 

journey to Jerusalem to be taught the ways of God. Micah says,  

ורמאו   םיבר  םיוג  וכלהו   
בקעי  יהלא  תיב־לאו  הוהי־רה־לא  הלענו  ׀ו  כל  

ויתחראב  הכלנו  ויכרדמ  ונרויו   
׃םלשורימ הוהי־רבדו  הרות  אצת  ןויצמ  יכ   

 
Many nations will come and say  
“Come, let us go up to the mountain of YHWH and to the house of the God of 

Jacob  
and he will teach us his ways and we will walk in his paths  
for the law shall go out of Zion and the word of YHWH from Jerusalem.  
(Mic 4:2, Isa 2:3) 

 
43. Wolff, Hosea, 185.  
 
44. Wolff, Hosea, 184.  
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This is a description of a peaceful time. There is no war, no judgment; just celebration 

and walking with YHWH. This is an idyllic scene, a hope for a better future. These 

Gentiles who had before gone up to Jerusalem to destroy the people, now are again going 

up to Jerusalem, but it is not a threat. Instead, they are moving toward the God of Israel.  

 The hope of YHWH’s deliverance and restoration of peace continues using the 

image of the gathering of nations in Mic 4:11–13. In these verses, the prophet states that 

though the nations are gathered for war against the people, YHWH has a plan of 

deliverance. The people will not be left to die. They will be gathered back. YHWH says 

that the nations have been gathered as sheaves to the threshing floor ( הנרג רימעכ ). These 

nations that have gathered are not going to destroy the people of Israel. Though they want 

to desecrate Zion, YHWH will not let that happen. YHWH will fight against these 

nations, stripping them of the wickedness and evil that they intended for Israel.  

These texts are closely related to Isa 2 where the prophet says  

־ העלנו ויכרדמ ונריו בקעי יהלא תיב לא הוהי ־ רה ־ לא הלענו וכל ורמאו םיבר םימע וכלהו
:םלשורימ הוהי ־ רבדו הרות אצת ןוי צמ יכ ויתחראב  

־ אל תורמזמל םהיתותינחו םיתאל םתוברח  ותתכו םיבר םימעל חיכוהו םיוגה ןיב טפשו
:המחלמ דוע ודמלי ־ אלו ברח יוג ־ לא יוג אשי  

 
Many people will come and say, 
“Come, let us go up to the mountain of YHWH, to the house of the God of Jacob 
and he will teach us his ways and we will walk in his paths  
for the law shall go out of Zion and the word of YHWH from Jerusalem 
and he will judge between the nations, 
and rebuke many people 
And they will beat their swords into plowshares and their spears into pruning 
hooks. 
Nation will not take up sword against nation and neither will they learn how to 
make war anymore. (Isa 2:3–4) 
 

However, these two texts are not exactly the same and Micah and Isaiah handle these 

texts differently in their oracles. Micah describes a more thorough destruction of the city 
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before the restoration and does not focus on the human agency associated with the 

restoration.46 However, both Micah and Isaiah use this reference following the nations 

rising against Israel.  

Micah 4:11–13, then, develops the idea of the nations gathering in a way different 

from, but parallel to, the shift in Isaiah from 2:2–4 and 2:5–22. Micah has reversed the 

peace that was created in Mic 4:2.47  Instead of the image of peace offered in Mic 4:2, the 

prophet describes a time when people are gathered against Jerusalem. This reversal of the 

image puts the two scenarios in conversation with each other. It seems like Micah goes 

back on the image presented earlier and says, “before we can get to a time of peace, there 

will be a time of war against us.” Micah gives the people hope for a peaceful future, 

while still directing them to the fact that this peace will not come cheap. This reversal of 

images influences Joel’s use of this image. William McKane describes the verse in Joel 

as a declaration of war rather than the declaration of universal peace that Micah has in 

mind.48 Joel uses the “beating of swords into plowshares” image and flips it to say that 

the plowshares will be converted into swords. Joel focuses more on the image of the 

nations against the people of God, found in Mic 4:11–13. In these verses, Micah says  

וניניע ןויצב זחתו ףנחת םירמאה םיבר םיוג ךילע ופסאנ התעו  
 
And now many nations have gathered against you saying, “let her be defiled and 
let us cast our eye on Zion.” (Mic 4:11)  
 

 
46. J. J. M. Roberts, First Isaiah, Hermeneia (Minneapolis, MN: Fortress Press, 2015), 39. 
 
47. Philip Peter Jenson, Obadiah, Jonah, Micah: A Theological Commentary (New York: T. & T. 

Clark, 2008), 153. 
 
48. William McKane, Micah: Introduction and Commentary (Edinburgh: T & T Clark, 1998), 

124.  
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This verse demonstrates the violence that the nations gathered have planned for the 

people of God. Joel expands the image of the evils done to the people of Israel, 

describing how the nations carted off the people of God and sold them (Joel 4: 1–6). It is 

for these evils that YHWH is announcing judgment on the nations. 

The Nations Gathered in Habakkuk 

In Habakkuk, we again have the folly of gathering nations, though this time it is 

not the nations that gather themselves, but someone who gathers the nations to 

themselves. This reference to the image comes in the midst of the pronouncement of woe 

that the prophet declares. In Hab 2:5–8, the prophet discusses how the proud man who 

builds himself up and gathers the nations to himself does so foolishly.  

At first, the prophet is not clear about who this “proud man” is. The prophet 

describes the man using the language of “Sheol” and “death” (Hab 2:5), indicating that 

this is a threatening presence. It is not just some insignificant person, but someone who 

rules many people. As we continue to read, we get the sense that this man could be a ruler 

who gathers an army and who takes captives and tribute from those under his reign. 

Walter Dietrich questions whether this ruler is of foreign origin or one from Jerusalem.49 

S. Snyman and Tremper Longman agree and suggest the proud man could be the 

Babylonian army but also could be the person about whom Habakkuk had earlier 

complained to YHWH (Hab 1:2), perhaps listeners who did not trust Habakkuk’s vision 

from YHWH.50 So, Hab 2:5 could be placing “the reliability of the vision . . . over against 

 
49. Walter Dietrich, Nahum, Habakkuk, Zephaniah, International Exegetical Commentary on the 

Old Testament (Stuttgart: Kohlhammer, 2016), 145. 
 
50. S. D. Snyman and Tremper Longman III, Nahum, Habakkuk, Zephaniah: An Introduction and 

Commentary (Downers Grove: IVP Academic, 2020), 71–72.  
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the deceitfulness of wealth and power.”51 There is no real evidence to determine the 

identity of the person. In fact, the “proud man” could simply be an imaginary ruler that 

the prophet uses to stand in for any who would take up the foolishness that this “proud 

man” does. It does not matter whether it is a real person or not. What matters is that this 

is a person who is not faithful to YHWH and trusts only in himself.52 

This imaginary ruler hopes that he will be glorified by these people whom he 

brings together because of his power and strength. The prophet says,  

  רמאיו ול תודיח הצילמו ואשי לשמ וילע םלכ הלא־אולה 
׃טיטבע וילע דיבכמו יתמ־דע ול־אל הברמה יוה   

 
Will not everyone take up a proverb against him, a taunt and riddle against him 
and they will say  
“Woe to him who increases what is not his own and loads himself up with many 
pledges. How long shall it last?” (Hab 2:6) 

 
The prophet tells the people that though a person may try to make himself great by 

gathering people and things for himself, it will not last. He recalls Prov 28:25:53  

׃ןשדי הוהי־לע חטובו ןודמ הרגי שפנ־בחר  
 
The one who has a great appetite stirs up contention, but the one trusting in 
YHWH will become prosperous. (Prov 28:25) 
 

Habakkuk taunts the one who would do this, and then goes on to say how the man will 

fail. The prophet is describing how the king in question will lose what he has. Though he 

has tried to make himself great by showing his power to the surrounding nations and 

taking captives to serve him, these same captives will turn on him.  

 
51. J. J. M. Roberts, Nahum, Habakkuk, and Zephaniah: A Commentary (Louisville: Westminster 

John Knox, 1991), 116–17. 
 
52. Heath A. Thomas, Habakkuk (Grand Rapids: Eerdmans, 2018), 84. 
 
53. Dietrich, Nahum, Habakkuk, Zephaniah, 145.  
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The Nations Gathered in Zephaniah 

In Zephaniah, the image is used in an oracle against the nations. In Zeph 3, 

YHWH is saying that the nations will be gathered so that judgment and wrath can be 

doled out upon them. This pronouncement comes at the end of a declaration of judgment 

on Jerusalem. The prophet has been describing how Jerusalem has neither listened to nor 

trusted YHWH. He says that הברקב קידצ  הוהי   (“YHWH is righteous in her midst”), and 

yet Jerusalem still did not follow its God. The gathering of the nations is the culminating 

action that YHWH takes before wrath is poured out on all of the earth and it is destroyed. 

This image comes at a point in the book just before YHWH says that Jerusalem and even 

the nations (after they have been destroyed) will be restored. This image might be 

thought of as YHWH gathering all the nations of the world to devour them by the “fire of 

[his] jealousy” יתאנק שאב יכ  (Zeph 3:8). 

 This image of the gathering of nations continues the theme of Zeph 3 that YHWH 

is the great creator who gives the law and is in control. The gathering of the nations is 

just one step in the ultimate plan of the restoration of creation. The restoration will only 

follow devastation. There are theological issues at stake about how, or even if, YHWH 

manages history. Zephaniah argues that YHWH demonstrates power over history through 

the tearing down and building up of nations. Marvin Sweeney states that  

in order to demonstrate [that YHWH is the righteous creator], it is necessary to 
prove YHWH is responsible for all the punishment that has befallen Israel and 
Judah, that YHWH was compelled to bring punishment on Israel and Judah 
because they had acted contrary to YHWH’s will, that YHWH would bring 
punishment upon the nations as well for failing to adhere to YHWH’s will, and 
that the ultimate outcome of the process of punishment would be the restoration 
of Israel and Judah around Jerusalem at the center of creation.54  
 

 
54. Marvin Sweeney, Zephaniah, Hermeneia (Minneapolis: Fortress Press, 2003), 175. 
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Sweeney points out that in order for the restoration of creation to even be necessary, there 

has to be destruction first. But YHWH does not dole out punishments on a whim. For a 

punishment to be necessary, there has to first be judgment, and before that there has to be 

a turning from YHWH. In order for Jerusalem to become the center of the restored 

creation, she cannot be exempt from the punishment. 

The Nations Gathered in Zechariah 

In Zechariah, there are many different uses of the image of gathering the nations. 

It is important to note that Zechariah is a later example of this image. The book of 

Zechariah assumes the people are still subjects of Persia yet does not give weight to the 

political structures in the use of the image. That is, the text does not consider the realities 

of contemporary political structures so much as the idea of the nations’ interrelationships. 

The traditional language counts for more than the political structures that are at play in 

his world. 

In the first part of Zechariah (chapters 1–8), the image of the gathering of nations 

is associated with a similar idea as in Micah. The nations are being gathered together in 

Jerusalem so that they can worship YHWH. The relationship between the nations and the 

people of YHWH is one of sharing culture and worship. YHWH brings together the 

people and together they worship him alone. The nations are being incorporated into the 

people of YHWH. In Zech 2:15, YHWH says  

  םעל יל ויהו אוהה םויב הוהי־לא םיבר םיוג וולנו
׃ךילא ינחלש תואבצ הוהי־יכ תעדיו ךכותב יתנכשו  

 
And many nations shall be gathered to YHWH on that day, and they shall be my 
people  
and I will dwell in your midst, and you will know that YHWH of hosts has sent me 
to you. (Zech 2:15) 
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YHWH intends for these nations to partake in the promise. They are collected into his 

people. We see more evidence of this idea in Zech 8:22. The prophet describes how all 

people will come to Jerusalem to seek YHWH and pray. 

 In the second part of the book (chs. 9–14), the image changes. Instead of the 

people being gathered to seek YHWH, most of the references in this section are 

describing the gathering of the nations as gathering for battle. In Zech 12:3, YHWH says,  

  םישא אוהה־םויב היהו
  וטרשי טורש היסמע־לכ םימעה־לכל הסמעמ ןבא םלשורי־תא
׃ץראה ייוג לכ הילע ופסאנו  

 
And it will happen on that day that I will make  
Jerusalem a heavy stone for all people, all who would carry it away will surely be 
cut to pieces  
yet the nations of the earth are gathered against it. (Zech 12:3) 

 
Though Jerusalem is faced with the power of the nations, YHWH’s power is greater; 

Jerusalem shall be protected. However, there is a shift in YHWH’s intentions between 

this verse and chapter 14. At the outset of chapter 14, YHWH says that YHWH will 

gather the nations against Jerusalem, leaving only a remnant behind. How might we 

account for this shift?  

 The shift is common in pseudo-apocalyptic texts. In these texts, the writers set up 

paradoxes around the days of judgment. YHWH is both protector and executioner. We 

see this same sort of shift in Joel. In Zech 12, the prophet proclaims that the nations will 

be gathered against Jerusalem. In Zech 14, the shift is a paradox. The nations are 

gathered, but those who would carry away Jerusalem will be cut to pieces so that a 

remnant will remain. The text is describing the Day of YHWH, when YHWH will bring 

about final judgment. There will be a final battle against Jerusalem that will destroy many 

of the people, but there is hope. So long as a remnant remains, so too does the nation. The 



 
 

 61 

prophet proclaims the hope for the people of Jerusalem and the remnant of the nations 

after the battle. He says,  

  םלשורי־לע םיאבה םיוגה־לכמ רתונה־לכ היהו
  תואבצ הוהי ךלמל ת֙וחתשהל הנשב הנש ידמ ולעו
׃תוכסה גח־תא גֹחלו  

 
And it will happen that everyone left of all the nations which came up against 
Jerusalem,  
shall go up from year to year to worship the king YHWH of hosts  
and to keep the Feast of Tabernacles. (Zech 14:16) 
 

Though they have all faced the judgment and terror of YHWH’s final battle, there will 

still be a remnant of all the nations that will live peacefully with Israel. This remnant of 

the nations will join in the festival that commemorates Israel’s time in the wilderness 

after the exodus and join in the remembrance of this migration. They themselves will be 

migrants among the Israelites and be able to join them in that remembrance. There is 

hope for these few who remain. There is hope for a future where the nations and Israel 

can coincide.  

The Nations Gathered in Joel 

In Joel, we again have the image of the nations being gathered for judgment. 

YHWH says,   

 יתלחנו ימע־לע םש םמע יתטפשנו טפשוהי קמע־לא םיתדרוהו םיוגה־לכ־תא  יתצבקו
:וקלח יצרא־תאו םיוגב ורזפ רשא לארשי  

 
I will gather all the nations  

and bring them down to the valley of Jehoshaphat and I will enter into 
judgment with them there  

on behalf of my people and my inheritance, Israel, whom they have 
scattered among the nations  
and my land which they have divided up. (Joel 4:2)  

 
YHWH plans to gather the nations and bring them to the valley of Jehoshaphat where 

they will be judged for the evils that they have done against YHWH’s people. This verse 
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is the beginning of the indictment against the nations. Following this verse, YHWH tells 

the specifics of what the nations have done, how they have sold and scattered YHWH’s 

people. As a result, they will be scattered and sold by the Israelite people.  

Following this indictment, YHWH continues the discourse on the gathering of the 

nations to the Valley of Jehoshaphat. Similar to the use in the second part of Zechariah, 

this image again is associated with the Day of YHWH. The prophet says  

  :המחלמה ישנא לכ ולעי ושגי םירובגה וריעה המחלמ ושדק םיוגב תאז־וארק
׃ינא רובג רמאי שלחה םיחמרל םכיתרמזמו תוברחל םכיתא ותכ  
׃ךירובג הוהי תחנה המש וצבקנו ביבסמ םיוגה־לכ ואבו ושוע  
׃ביבסמ םיוגה־לכ־תא טפשל בשא םש יכ טפשוהי קמע־לא םיוגה ולעיו ורועי  

׃םתער הבר יכ םיבקיה וקישה תג האלמ־יכ ודר ואב ריצק לשב יכ לגמ וחלש  
 
Proclaim this among the nations: Prepare for war!  

Wake up the mighty men, let them come near, let them come up, all the 
men of war. 

Beat your plowshares into swords and your pruning knives into spears.  
Let the weak say “I am strong.”  

Be quick and come, all you nations all around and be collected there;  
Bring down your mighty ones, O YHWH. 

Let the nations be awakened and come down to the valley of Jehoshaphat,  
for there I will sit to judge all the surrounding nations.  

Send out the sickle for the harvest is ripe, 
come, go down for the winepress is full,  
the vats overflow because their wickedness is great. (Joel 4:9–13) 
 

YHWH tells the nations to come prepared for battle. Their mighty warriors are to gather 

and prepare for a battle that they will inevitably lose. Unlike Zechariah’s expectation of a 

remnant of the nations that live among Israel, Joel does not indicate that there will be 

anyone remaining among the nations (apart from those who have been sold and scattered 

by Judah). There are multitudes that YHWH intends to judge, so many that the prophet 

uses the metaphor of an overflowing vat of wine. The wickedness of the nations is great 

and the nations themselves who have oppressed the people of YHWH are crowds that fill 

the valley waiting for the holy war against YHWH. It is the image of an army gathered to 
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fight, but the fight will not end well for the nations. Both Joel and Isaiah 66 are similar 

here in that they envision a dramatic destruction of the enemy nations as a prelude to 

universal peace.  

Additionally, whereas Micah describes a time of peace where people will turn 

their weapons into farming tools (Mic 4:3), Joel reverses this. Instead, the image of the 

people waiting for a fight continues as YHWH tells the nations to turn their agricultural 

implements into tools of war. In an ironic turn, YHWH calls for the sickle to be sent out, 

right after telling the nations to turn their agricultural implements into weapons.  

Joel uses the imagery of the gathering of nations primarily as a gathering for 

judgment. He indicts the nations and tells them that YHWH has appointed them to be 

judged, and so they must come to the valley. They have been judged for what they have 

done to the faithful people of YHWH. YHWH allows them to have some sense of hope, 

telling them to bring implements of war (made from their farming tools) and fight against 

him. However, there is a sense that no matter if the equipment is for agriculture or for 

war, the nations will not need it. They are being gathered for judgment, a judgment that 

will lead to their destruction. Only then can the prophet end the oracles with the word of 

hope to the people of YHWH.  

YHWH like a Lion in the Book of the Twelve 

The final image that I will discuss in brief is the image of YHWH as a lion. This 

may be one of the most common (or at least familiar) images for the audience of the 

Book of the Twelve. It is an image that evokes fear in the listener. The lion was a 
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common symbol in the Assyrian empire and was often associated with their conquest.55 

However, in the Book of the Twelve, YHWH is the lion, not Assyria. YHWH protects 

the people of Israel like a lion protects her young. However, at the same time, when the 

people turn from him, YHWH strikes the people like a lion upon her prey. In the Book of 

the Twelve, this image of the lion is found in Hosea, Amos, and Joel. In Hosea, it is used 

as an image of YHWH calling the people back, whereas in Amos and Joel, YHWH roars 

like a lion from Zion, striking fear into the hearts of those who hear.  

YHWH like a Lion in Hosea 

As mentioned, Hosea presents the image of YHWH as a lion as one where the call 

goes out to the lioness’s cubs, and they return to follow her. This is the first time that this 

image is in the Book of the Twelve. In Hosea 11, YHWH proclaims mercy upon the 

people. YHWH says that they will not be destroyed because he is “God and not a human” 

(Hos 11:9). He goes on to say,  

  גאשי היראכ וכלי הוהי ירחא
׃םימ םינב ודרחיו גאשי אוה־יכ  

 
“They will walk after YHWH, like a lion he will roar.  

When he roars, the children will come trembling from the sea.”  
(Hos 11:10)  
 

This is the image of a lion calling for her children. They are called to return to her 

protection. YHWH is calling the people to return after his anger has subsided. The people 

return to YHWH like cubs to their mother. The roar of YHWH is a call to them, calling 

them back to him. The terrifying roar reminds the people that YHWH is their God. This 

image is an image of hope for the return of the people from exile.  

 
55. For an intensive look at lion imagery in the ancient Near East, see Brent Strawn, What Is 

Stronger Than a Lion?: Leonine Image and Metaphor in the Hebrew Bible and the Ancient Near East 
(Fribourg: Academic Press, 2005). 
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YHWH like a Lion in Amos 

Amos uses the image of YHWH roaring like a lion from Zion at the beginning of 

his collection of oracles, prior to the oracles against the nations. He says,  

ולוק ןתי םלשורימו גאשי ןויצמ הוהי   
׃למרכה שאר שביו םיערה תואנ ולבאו  

 
YHWH roars from Zion  

and from Jerusalem he utters his voice.  
The pastures of the shepherds mourn, 

and the top of Carmel dries up. (Amos 1:2)  
 
The lion attacking its prey is a prominent image in the ancient Near East. This image 

evokes a sense of a lion roaring, bringing terror to the one who hears. The lion is an 

image of power. Often associated with kings and gods, the power that the image has 

demanded to be felt. When the lion roars, all who hear tremble because they know that 

the lion is one of the most powerful creatures in the ancient Near Eastern world.56 This is 

a fitting beginning for Amos’s words of doom against the nations that follow this 

pronouncement of YHWH roaring.57 It strikes fear into the heart of the listener.  

 We meet the lion again in Amos 3:3–8. It is in this section that we get the full 

image of YHWH roaring from Zion.  

׃םיאיבנה וידבע־לא ודוס הלג־םא יכ רבד הוהי ינדא השעי אל יכ  
  אריי אל ימ גאש הירא
׃אבני אל ימ רבד הוהי ינדא  

 
Surely the Lord YHWH does nothing 

unless he reveals his secret 
to his servants the prophets. 

A lion has roared; 
who will not fear? 

The Lord YHWH has spoken; 

 
56. Strawn, What Is Stronger Than a Lion?, 135. 
 
57. Andersen and Freedman, Amos, 219.  
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who can not prophesy? (Amos 3:7–8)  
 

This lion, roaring from its den because it has caught its prey, strikes fear into the hearts of 

the people of Israel who have turned from YHWH. Amos’s words here are not a choice, 

but a necessity. Amos was compelled to proclaim YHWH’s judgement. This section 

connects “the roaring of the lion in 1:2 and the prophets of 2:11–12 with Amos’s own 

role as a prophet” because it serves to say that “a true prophet has no choice.”58 

YHWH like a Lion in Joel 

Similar to Amos, the book of Joel contains the phrase “YHWH roars from Zion” 

(Joel 4:16). However, Joel does not simply take the image and use it the same way that 

Amos does. Amos uses the image as a way to instill fear and dread into the listener, 

telling the people of Israel of the coming judgment against them. Joel flips the image and 

uses it to instill hope in the listener, foretelling of the coming judgment on the nations 

who have oppressed the people. At the end of the book, as already noted, there is a 

section where YHWH is calling together the nations in the Valley of Jehoshaphat to 

judge them. Within this section, the prophet says:  

ולוק  ןתי  םלשורימו  גאשי  ןויצמ  הוהיו   
ץראו  םימש  ושערו   

׃לארשי ינבל  זועמו  ומעל  הסחמ  הוהיו   
 
YHWH roars from Zion  

and from Jerusalem he utters his voice  
and the heavens and the earth shake,  
but YHWH will be a shelter for his people  

and strength for the sons of Israel. (Joel 4:16) 
 

The image of YHWH roaring here evokes a feeling of awe mixed with fear, rather than 

fear by itself. We are told that not only does YHWH roar and the heavens and the earth 

 
58. Andersen and Freedman, Amos, 384.  
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quake, but that YHWH is a refuge for the people. YHWH protects the people, even while 

passing judgment upon those who have oppressed them. Earlier, in 2:11, we see that 

“YHWH utters his voice at the head of his army” (Joel 2:11a). Upon first reading, we 

might wonder whether this is a good thing or a bad thing for the Jewish people. In the 

following sections, the army of YHWH could be viewed as the locusts who have ravaged 

the land. However, Crenshaw suggests that this verse in connection with 3:16 suggests 

that YHWH is providing “both a vanguard and a rearguard . . . protect[ing] both from 

ambush and pursuit.”59 The battle cry in 2:11 is almost the same as the roar that is heard 

from Zion. Joel flips the image that Amos uses and makes what was an image of terror 

for the people of Israel into an image of hope.  

Joel’s Theological Purposes for Using the Images 

To summarize the analysis so far, the examination of some of the common images 

in the Book of the Twelve has allowed a set of “prophetic stock” images to emerge.60 

However, the meaning behind these images is changed to fit the purposes of the different 

oracles. In this section, we will explore how Joel develops these images for his 

theological purposes.  

The first question I want to address with this section is how the character of God 

is developed in these images in the Book of the Twelve. For Joel, YHWH is the one who 

sends the locust plague. YHWH is at the head of this heavenly army, marching them 

against the people who have turned away. In an effort to turn the people back, the locust 

is sent to devour the harvest, leaving nothing behind for the people. YHWH seems to be 

 
59. James L. Crenshaw, Joel, Anchor Bible (New York, NY: Doubleday, 1995), 193.  
 
60. House, “Endings as New Beginnings,” 321. 
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unrelenting toward the people. YHWH is jealous for the people and wants to have a 

renewed relationship with them. However, after they have returned, YHWH restores their 

harvest and provides abundance for them. In connection to the restoration of the harvest, 

YHWH goes further by using the harvesting imagery to declare judgment on the nations. 

The nations are gathered in as a harvest for judgment, while YHWH calls the people back 

from their exile.  

The second question is: who are the people? The people in Joel are ones who are 

penitent toward YHWH, lamenting their actions that caused the plague of locust. They 

are those who have been oppressed by their enemies. Their enemies heap wickedness 

upon them and so YHWH marks those enemies for judgment, for the harvest of justice 

for their actions. 

Finally, I want to address the images themselves. They are not merely metaphors 

to be used as adornment. The images carry significant meaning already, and Joel adapts 

these meanings for his own oracles. The image of the locusts serves as a call to 

repentance. YHWH sends the locusts or shows the prophet that the locusts are coming, in 

order to spark the people to repent. The harvest image serves to (1) show the faithfulness 

of YHWH in restoring what has been taken away and (2) indicate that those who have 

oppressed and created injustice for the faithful people of YHWH are receiving the 

judgement against them. They are being harvested for the fire. The image of the gathering 

of nations serves to show YHWH’s power over the whole earth. YHWH is the one who 

sits in judgment over the misdeeds of the nations. And finally, the image of the lion 

roaring serves as a reminder for the people of Israel that YHWH will protect them.  
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The sequence of punishment-restoration portrayed through these metaphors in 

Joel does not give a resolution one way or the other. Individually, we see Joel using the 

metaphors in slightly different ways than the rest of the Minor Prophets. However, 

collectively, he carries on the messages of destruction and hope found in the rest of the 

Book of the Twelve. The author presents both sides, keeping the two in tension. This 

tension, in turn, presents readers with a choice. They can either continue down the path 

that leads to destruction from the locust plague (and possibly even invasion), or they can 

change their course and choose the path that allows YHWH to dwell amidst them, 

protecting them from these catastrophes. The prophet argues for a particular choice, 

joining in the communal lament he proposes in Joel 2:17, but offers the choice as a 

didactic tactic for the audience. Joel aims to teach them. The reader knows of both 

possibilities and must choose which he or she prefers to live into.  
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CHAPTER III 

AN IN-DEPTH LOOK AT הוהי םוי  

Continuing with prophetic stock images, the driving image that Joel employs in 

his text is the image of the Day of YHWH. First, it is important to establish the origin of 

the phrase הוהי םוי . We discuss what two scholars have asserted concerning the origin of 

the phrase prior to its being used in the Hebrew Bible and then address what scholars 

have said about the phrase in the Hebrew Bible. Then, we will examine the use of the 

phrase in the Book of the Twelve. Finally, we will address the phrase in Joel, in particular 

how Joel nuances the image and creates a paradox for the meaning of the image.  

The Mythos of the Day of YHWH 

The construct chain, הוהי םוי , appears sixteen times in the Hebrew Bible, all of 

which are in the prophets. In addition to the complete phrase, there is a shorthand phrase 

that is often used (especially in Joel). This shorthand phrase, אוהה םויב , is often used to 

illustrate “the simultaneity of two events . . . or even some future day.” 1 The prophets 

use this phrase to make sense of their current circumstances, putting current social reality 

in conversation with what YHWH says will happen. Whenever this phrase is used, it 

describes some future action (either near future or distant future) when God will judge the 

world. It looks forward to a future event while pointing to the present events that are 

leading up to this future. During the time of the eighth-century prophets, the people 

 
1. M. Sæbø, “ םוי  yôm; םמוי  yômām; הוהי םוי  yôm YHWH,” Theological Dictionary of the Old 

Testament 6 (1990): 29. 
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expected freedom from Assyrian rule and peace and prosperity. However, Amos tells 

them that this Day will bring their destruction. The prophetic works respond to what they 

perceive to be the delusions of the popular view of the Day of YHWH. But why is that? 

What lies behind this phrase that has led the people to have the wrong idea? By the time 

of the eighth-century prophets, the word םוי  had already been introduced into the cultural 

terminology of Israel’s surrounding neighbors, especially in relation to future days, feast 

days, and days associated with the gods.2 While there is not an exact parallel to the phrase 

“Day of YHWH” within other ancient Near Eastern texts, there were references to 

specific days that were important. Israel takes the term and its association with specific 

feast days and adds to the meaning, creating the phrase הוהי םוי.  This phrase is significant 

for the Israelite people because it signifies a day when YHWH will be amidst the people 

and at work in the world for them. 

In the scholarly debate on the origin of this phrase, two major hypotheses have 

prevailed in the discussion of how the phrase works within Joel. Early scholarship 

focuses on the image and the relationship to nature mythology (Hugo Gressmann’s 

hypothesis). Another position comes from Gerhard von Rad. He argues that the phrase 

originated in relation to the idea of “holy war.”3  

Hugo Gressmann’s position on this topic is that it is rooted in the eschatology that 

is associated with ancient nature mythology.4 Gressmann discusses the relationship of the 

 
2. W. von Soden, “ םוי  yôm; םמוי  yômām; הוהי םוי  yôm YHWH,” Theological Dictionary of the Old 

Testament 6 (1990): 7–10. See also Martha T. Roth, Timothy J. Collins, Hermann Hunger, Remigius Jas, 
Jennie Myers, Erica Reiner, and Joan Goodnick, The Assyrian Dictionary, vol. 20: U and W (Chicago: 
Chicago University Press, 2010), 139–55.  

 
3. Sæbø, “ םוי  yôm; םמוי  yômām; הוהי םוי  yôm YHWH,” 29. 
 
4. H. Gressmann, Der Ursprung der israelitisch-jüdischen Eschatologie (Göttingen: Vandenhoeck 

& Ruprecht, 1905), 141–58. 
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Day of YHWH to the idea of nature at war. Different catastrophic events (such as the 

plague in Joel) were signs of the coming of YHWH. Natural disasters, plagues, etc. were 

all connected to the Day of YHWH. But there was still hope attached to this idea. The 

hope was that when the day arrived, YHWH would remember the promise made to the 

people of Israel and a new covenant would be created that restored the natural order that 

had been destroyed during this eschatological event.  

A second position on this question comes from Gerhard von Rad. Von Rad argues 

that the phrase comes from the traditions of holy war.5 Von Rad claims, “The Day of 

Yahweh encompasses a pure act of war. . . . There is no support whatsoever . . . for the 

supposition that the enthronement of Yahweh, too, belongs to the concept of the Day of 

Yahweh.”6 He focuses on the war aspect of the Day of YHWH. The idea is again 

eschatological as it suggests that the coming of YHWH on the day is an act of war 

against the evil in the world. This suggests that the judgment on the nations during the 

Day of YHWH is an act of war on their wickedness, illuminating YHWH’s desire to 

make creation holy.  

 These two options for understanding the phrase help frame the discussion of 

Joel’s usage, but I do not think that one must pick one specific background for the phrase. 

The mythos of the Day of YHWH was multifaceted, meaning that many cultural ideas 

came together to influence how the ancient Israelites perceived the Day of YHWH.  

Each of the cases of the use of the phrase הוהי םוי  carries the idea of God 

destroying something, showing God as a divine warrior who wipes out his enemies. 

 
5. Gerhard von Rad, "The Origin of the Concept of the Day of Yahweh," Journal of Semitic 

Studies 4 (1959): 97–108. 
 
6. Von Rad, “Day of Yahweh,” 103. 
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However, there is a prophetic precedent for using nature imagery to describe warfare and 

its consequences. For example, in Isa 10, the prophet says,  

:םירצמ ךרדב ואשנו םיה ־ לע והטמו ברוע רוצב ןידמ תכמכ טוש תואבצ הוהי וילע ררועו  
 
YHWH of Hosts will stir up for himself a whip like the slaughter of Midian at the 
rock of Oreb; and as his rod was over the sea, so he will lift it up the way he did in 
Egypt. (Isa 10:26) 
 

Isaiah has portrayed Assyria as a force to be reckoned with. Yet here, the prophet 

describes YHWH as the one who leads the counterattack against the superpower.7 The 

prophet tells how YHWH has and will defend the people, using nature imagery.  

There are a few other cases, such as in Zechariah, Malachi, and Joel, that 

specifically talk about the natural phenomena YHWH uses as a weapon. Considering the 

prophetic tradition of pronouncing woe for the coming Day of YHWH and the idea of 

YHWH being in charge over all creation, it makes sense that YHWH might use creation 

as a weapon on the Day of YHWH to enact a holy war. In many cases, it is the darkness 

present with YHWH that foretells the future disaster of the Day of YHWH.  

In the Hebrew Bible, wherever YHWH is, darkness and shadow surround him. 

YHWH is so bright that everything around goes dark. We can see this in Ps 97:2–3:  

׃ואסכ ןוכמ  ט  פשמו קדצ  ויביבס  לפרעו  ןנע   
׃ויצ ביבס  טהלתו  ךלת  וינפל  שא   

 
Clouds and thick clouds surround him. Righteousness and justice are the 
foundation of his throne.  
Fire goes before him and consumes his enemies around him (Ps. 97:2–3)  
 

This psalm is working through the obscurity that comes with YHWH’s self-presentation. 

The writer recognizes that YHWH exists and is obscured by darkness, yet that darkness is 

 
7. Peter Machinist, “Assyria and Its Image in the First Isaiah,” Journal of the American Oriental 

Society 103.4 (1983): 722. 
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also what reveals him.8 I think one of the best images to think of when reading this is the 

image of an ancient throne room (which really is what this psalm seems to be talking 

about). Research on ancient throne rooms and palaces has helped us to understand that 

the main room where the throne would be located was a large room with dim lighting. 

There would be lighting around the throne and possibly some lighting leading up to it, but 

overall, the room would have been dark. This meant that the throne (and so also the king) 

would receive the most light in the room.9 

In Ps 97, we see YHWH in the divine throne room. It is in this throne room that 

judgment is pronounced upon the people of the earth. The darkness that we see is an 

aspect of YHWH’s self-presentation, as well as a pronouncement of judgement against 

YHWH’s enemies. YHWH’s army marches through the darkness of the Day of YHWH, 

sounding similar to Ps 97. Destruction is in the wake of the army; fire surrounds the 

army, consuming everything around it.  

Based on this discussion, I do not think that the Day of YHWH in Joel is based on 

only one of these ideas (natural phenomena or holy war). Instead, both von Rad and 

Gressmann’s interpretations are valid. In fact, in Joel the two are interchangeable. 

YHWH’s army is the locust plague. YHWH enacts holy war against the Israelite people. 

By combining both Gressmann’s and von Rad’s arguments, then we can truly interpret 

how Joel uses the phrase in his postexilic context. 

 

 
8. Mark W. Hamilton, “Divine (In)Corporeality in Psalms and Job,” The Journal of Theological 

Studies 71.1 (2020): 31. 
 
9. Mary Shepperson, Sunlight and Shade in the First Cities: A Sensory Archaeology of Early Iraq 

(Göttingen: Vandenhoeck & Ruprecht, 2017), 227. 
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The Day of YHWH in the Minor Prophets 

The Day of YHWH is not exclusive to the book of Joel. It is found throughout the 

Book of the Twelve (Joel, Amos, Obadiah, Zephaniah, Zechariah, Malachi).10 While in 

each of these books, the phrase carries slightly different connotations, depending on the 

social location of the prophet, each use of the image describes a time when YHWH will 

demonstrate power upon the earth. In this section we will explore how the prophets in the 

Book of the Twelve use this image and what it tells us about the audience of the prophet.  

The Day of YHWH in Amos 

The Day of YHWH image in Amos portrays the people as foolish. They turn 

away from the injustice around them, instead hoping for an idyllic day when YHWH will 

take away their oppressors and prove his power to his enemies. They are content to wait 

for the Day to come. In Amos 5:18–20 the prophet refutes what the people believe about 

the Day of YHWH, saying, 

׃רוא־אלו ךשח־אוה  
׃שחנה וכשנו ריקה־לע ודי ךמסו תיבה אבו בדה ועגפו יראה ינפמ שיא סוני רשאכ  
׃ול הגנ־אלו לפאו רוא־אלו הוהי םוי ךשח־אלה  

 
it is darkness, and not light. 
It is like if a man 

fled from a lion   
and happened upon a bear.  

 Or went into the house  
  and rested his hand upon the wall 
  and a snake bit him.  
 Is the day of YHWH not darkness 
  and not light?  
  Gloomy with no brightness in it? (Amos 5:18b–20) 
 

 
10. Micah and Habakkuk also reference “the Day” as a day of trouble. 
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The people have been longing for the Day of YHWH, having “well-developed and 

definite ideas about what the Day would bring.”11 The people believed YHWH would 

fight for them and bring them safety. Following von Rad’s argument about the origin of 

the phrase הוהי םוי , the idea that the people would be waiting for a day when their God 

would enact a holy war against his enemies makes sense. Anderson and Freedman 

suggest that the people of Israel expected that on the Day, YHWH would come as a 

warrior-god, fighting against Israel’s enemies. In doing so, the Day of YHWH would 

“bring security (6:1) and prosperity (6:4).”12  

The image of the Day of YHWH has its origins in ancient Mesopotamian, more 

generally Near Eastern, mythology. In the mythology, the Day is when the god of the 

people will come. It is often considered to be similar to a festival day. For the Israelites 

this would be festivals such as Passover, which celebrates the day that YHWH rescued 

the people from Egypt. In texts such as the Deir ‘Alla texts, when divine power is 

demonstrated, it upsets the normal order of things. Divine intervention throws the world 

into chaos, changing the natural order of things.13 The people of Amos’s time are 

expecting another event like the Exodus, where YHWH will deliver them from their 

enemies. They want YHWH to change the socio-political atmosphere surrounding them, 

making them a great nation again. 

 
11. Francis Andersen and David Freedman, Hosea, AB 24 (New Haven & London: Yale 

University, 1980), 521. 
 
12. Andersen and Freedman, Amos, 521.  
 
13. Paul Albertus Kruger, “A World Turned on Its Head in Ancient Near Eastern Prophetic 

Literature: A Powerful Strategy to Depict Chaotic Scenarios,” Vetus Testamentum 62 (2012): 61. 
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But this Day is not going to be what they had hoped for. Rather than a day of 

judgment against the nations, it is a day of judgment against Israel. Amos did not share 

the idyllic view of the Day of YHWH that the people had. Amos does not simply reject 

the idea; he shared the view that YHWH’s power would be manifested on that Day. 

Instead, he modifies this image, taking what the people expect (the coming of YHWH as 

a coming of deliverance of YHWH’s people from the surrounding enemies) and flipping 

it. Amos uses the image to say, “you, YHWH’s people, are the enemies of YHWH’s 

people.” 

The Day in Obadiah 

In Obadiah, the prophet proclaims that the Day of YHWH is coming. The prophet 

proclaims the people’s misdeeds, saying,   

בקעי ךיחא סמחמ  
׃םלועל תרכנו השוב ךסכת  
  וליח םירז תובש םויב דגנמ ךדמע םויב
  לרוג ודי םלשורי־לעו ורעש ואב םירכנו
׃םהמ דחאכ התא־םג  
  ורכנ םויב ךיחא־םויב ארת־לאו
  םדבא םויב הדוהי־ינבל חמשת־לאו
׃הרצ םויב ךיפ לדגת־לאו  

 . . .  םיוגה־לכ־לע הוהי־םוי בורק־יכ
׃ךשארב בושי ךלמג ךל השעי תישע רשאכ  

 
For the violence toward your brother Jacob,  

shame will cover you; you will be cut off forever.  
On the day you stood aside,  

on the day strangers carried off his strength 
and foreigners came into his gates  

and cast lots for Jerusalem. 
Moreover, you were like them.  
But on that day, you should not watch your brother  

on the day of his captivity,  
nor rejoice over the sons of Judah  

on the day of their destruction, 
nor smile  

on the day of distress . . .  
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See the day of YHWH is near  
upon all the nations.  

That which you have done, it will be done to you; 
your deeds will be returned upon your head. (Obad 10–12, 15) 

 

In this oracle against the nation of Edom for what they have done and will do to Israel, 

YHWH speaks to Edom with this warning. The audience of this oracle is being warned 

that YHWH is coming to repay them for what they have done (and what they did not do) 

during the time of siege against Israel. 

The Day in Zephaniah 

Adele Berlin points out that in Zephaniah, the prophet “uses a number of 

variations” on the phrase “the Day of YHWH.”14 In Zephaniah, this Day of YHWH is a 

day of sacrifice of the people.15 It is a day that YHWH established a sacrifice and will 

punish the princes and those rejoicing and taking advantage of the poor and outcast. In 

Zephaniah, the prophet says that the day is 

  הקוצמו הרצ םוי אוהה םויה הרבע םוי
  הלפאו ךשח םוי האושמו האש םוי
׃לפרעו ןנע םוי  
  העורתו רפוש םוי

׃תוהבגה תונפה לעו תורצבה םירעה לע  
 
A day of wrath 

a day of distress and anxiety  
a day of ravages and desolation 

a day of darkness and gloom  
a day of clouds and deep darkness 
a day of the shofar and a battle cry  
against the inaccessible cities  

and against the high corner towers. (Zeph 1:15–16) 
 

 
14. Adele Berlin, Zephaniah, AB 25A (New York: Doubleday, 1994), 78. 
 
15. Berlin, Zephaniah, 79.  
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The description of the day again sounds similar to the self-presentation of YHWH in Ps 

97. In Psalm 97, YHWH is surrounded by darkness. YHWH is enthroned in 

righteousness and justice and destroys the enemies that come against the Israelite people. 

In Zephaniah, YHWH comes in darkness and clouds and leads an army against his 

enemies. The prophet proclaims that this is a day to sound the battle cry, as YHWH 

comes against the unrighteous.  

Within the discussion of the Day of the Lord metaphor in Zephaniah, two things 

are important when studying the literary structure of these verses (and the book as a 

whole).16 The first is the author’s use of imagery to create an imaginative world for the 

reader. The second is the author’s use of liturgical language in crafting his oracles.  

The idea of sound and sight are important to this imagery of the Day of YHWH in 

Zephaniah.17 There is a tension with the idea that the day is a day of sacrifice. All of the 

imagery used for the day is associated with battle imagery. It is common for sacrifices to 

occur before a battle as it would invoke the god to be with the people in the battle. 

Additionally, a sacrifice following a battle, as well as a thanks to the god who was with 

the people, would be common. So, while it is not unusual to discuss sacrifice as 

something that the priest would do before and after a battle, there is some tension in the 

discussion of the sacrifice using battle language. The language is not one of a sacrifice 

before the battle, but the battle as the sacrifice in and of itself. The language of battle 

creates a mental image of the consequences of this sacrifice. Just as you would burn the 

whole burnt offering, so too shall the city be burned. Just as you would play the 

 
16. Paul R. House, Zephaniah: A Prophetic Drama (Sheffield: Almond Press, 1989), 56. 
 
17. Berlin, Zephaniah, 92.  
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instruments of worship during the services at the temple, so too would the instruments of 

battle be played. However, instead of sacrifice that atoned for the people’s sins or gave 

thanks for blessings, this would be a sacrifice that destroys them.  

Additionally, Zephaniah’s language takes on a liturgical tone. The author does so 

through the use of “terms or phrases which are relatively common in psalms and wisdom 

literature but rare in prophetic writing.”18 The author uses this language to connect his 

message with the wisdom tradition (especially invoking psalmic tradition). The use of the 

seven sets of speeches of YHWH and the prophet19 resembles the structure of a lament 

psalm in that it includes the complaint (in this case, the complaint from YHWH about 

what the people have done and the pronouncement of the coming judgment to the people 

by the prophet) as well as ending with a note of confidence or encouragement to the 

reader. These sets of speeches create a drama between YHWH and the prophet (and 

people of God). The author uses the liturgical language within these speeches to help 

craft his drama, presenting the message in a way familiar to the listener.  

The Day in Zechariah 

In Zechariah, the Day of YHWH is a peculiar one, much like it is in Joel. In fact, 

Carol and Eric Meyers suggest that “Zechariah’s is thus closest to the way it appears in 

Joel and Malachi.”20 Our first reference to the Day in Zechariah is in 9:16. In this verse, 

the prophet says,  

׃ותמדא־לע תוססונתמ  רזנ־ינבא  יכ  ומע  ןאצכ  אוהה  םויב  םהיהלא  הוהי  םעישוהו   
 

 
18. Berlin, Zephaniah, 16.  
 
19. House, Zephaniah, 58–61.  
 
20. Carol L. Meyers and Eric M. Meyers, Zechariah 9–14, AB 25C (New York: Doubleday, 

1993), 409. 
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On that day, YHWH their God will save them, like the flock of his people; for 
they will be like the jewels of a crown displayed over his land. (Zech 9:16) 
 

This proclamation of salvation by YHWH comes after the announcement of the coming 

ruler of Zion. The prophet tells of a ruler who will come and rescue the people and make 

peace between the nations (Zech 9:9–15). 

In chapter 12, the image shifts a little. Instead of describing a time when the great 

ruler of Zion comes and brings peace, the prophet describes it as a coming battle. He 

says, 

־לכ  םימעה־לכל  הסמעמ  ןבא  םלשורי־תא  םישא  אוהה־םויב  היהו 
… ׃ץראה ייוג  לכ  הילע  ופסאנו  וטרשי  טו  רש היסמע   

־לעו ןימי־לעַ  ולכאו  רימעב  שא  דיפלכו  םיצעב  שא  רויככ  הדוהי  יפלא־תא  םישא  אוהה  םויב 
׃םלשוריב היתחת  דוע  םלשורי  הבשיו  ביבס  םימעה־לכ־תא  לואמש    

 
And on that day, I will make Jerusalem a very heavy stone for all the nations. All 
who would carry it away will certainly be cut to pieces; yet all the nations of the 
earth will be gathered against it. …  On that day I will make the chiefs of Judah 
like a fire on timbers and like a fiery torch among the sheaves. They will consume 
on the right and left hands, all the surrounding nations. But Jerusalem will dwell 
again in its place, Jerusalem. (Zech 12:3, 6) 
 

Rather than bringing peace among the nations, YHWH will make Jerusalem a stone 

against the nations. Another way to translate this phrase colloquially is to say, “Jerusalem 

will be a heavy load on the nations.”21 The nations will be unable to carry the people 

away because YHWH is protecting them. Jerusalem will not be able to be carried off. 

Additionally, instead of leaders who will be taken away or pushed around, YHWH says 

that the leaders of Jerusalem will consume the nations all around them. Jerusalem will not 

be weak in the eyes of her enemies. Instead, she will be like one of the other superpowers 

surrounding her, taking over the nations who would have gone up against her.  

 
21. Mark J. Boda, The Book of Zechariah (Grand Rapids: Eerdmans, 2016), 702.  
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This chapter not only resembles Joel in that it changes the idea of the Day from 

one where there is peace among the nations to a day of battle, it also uses similar 

language to that found in Joel 3. The prophet says,  

מכ םיהלאכ  דיוד  ית  בו דיודכ  אוהה  םויב  םהב  לשכנה  היהו  םלשורי  בשוי  דעב  הוהי  ןגי  אוהה  םויב 
׃םהינפל הוהי  ךאל   

׃םלשורי־לע םיאבה  םיוגה־לכ־תא  יד  משהל שקבא  אוהה  םויב  היהו   
־רשא תא  ילא  וטיבהו  םינונחתו  ןח  חור  םלשורי  בשוי  ׀לעו  דיוד  תיב־לע  יתכפשו 

׃רוכבה־לע רמהכ  וילע  רמהו  די  חיה־לע דפסמכ  וילע  ודפסו  ורקד    
 
On that day, YHWH will defend the inhabitants of Jerusalem and any among 
them who stumbles on that day will be like David and the house of David will be 
like God; like the messenger of YHWH before them. And it will be on that day 
that I will seek to destroy all the nations that come against Jerusalem. And I will 
pour out the spirit of grace and favor upon the house of David and the inhabitants 
of Jerusalem. And they will look to me, the one whom they pierced, and they will 
mourn for him as one mourns for an only child and grieve for him as one grieves 
for a firstborn. (Zech 12:8–10) 

 
Similar to the situation in Joel, YHWH pours out a spirit on the people. They will once 

again be favored and the Day of YHWH, will bring strength to the people of Jerusalem. 

YHWH intends to restore the house of David and remind the people about what they 

have done, though not in a way that punishes them. It is a bittersweet reunion. The people 

will mourn for the pain that they have caused YHWH, for the “piercing” they have done 

by turning away, and YHWH will once again bring favor upon Jerusalem.  

The final place where the prophet discusses the Day of YHWH in Zechariah is in 

chapter 14. The prophet draws on the idea of the Day of YHWH as a day when 

miraculous and sometimes catastrophic events happen and YHWH’s power is revealed in 

the world. In the first two verses, we again have the Day of YHWH as a of battle. The 

people are told that YHWH will 

םישנהו  םיתבה  וסשנו  ריעה  הדכלנו  המחלמל  םלשור  י ־לא ׀םיוגה־לכ־תא    יתפסאו
׃ריעה־ןמ תרכי  אל  םעה  רתיו  הלוגב  ריעה  יצח  אציו  הנלגשת   
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gather all the nations against Jerusalem in battle, and the city will be taken, the 
houses will be plundered, the women will be violated, and half of the city will go 
into captivity. But the remnant of the people will not be cut off from the city.” 
(Zech 14:2)  
 

The promise that the remnant will not be cut off is little consolation for the devastation 

that will befall Jerusalem. The people listening to this oracle surely remembered what 

was said back in chapter 12. They were promised that YHWH would bring them strength 

and favor. But the oracle does not end here. YHWH promises them that he will go forth 

and fight against those nations. The people will be defended, and even amidst the 

devastation in the city, a path for the remnant of the people will be created for them to 

flee through. The prophet says that YHWH will do marvelous things. He says that  

׃הבגנ־ויצחו הנופצ  רהה  יצח  שמו  דאמ  הלודג  איג  המיו  החרזמ  ויצחמ  םיתיזה  רה  עקבנו   
 
Mount of Olives will be split in two, from east to west; a large valley will be 
made when half of the mountain moves toward the north and half toward the 
south (Zech 14:4). 
 

However, not only will the mountain be miraculously split in two to create a valley for 

the people to flee through, but YHWH will also cause there to be הליל־אלו ם וי ־אל  “neither 

day nor night” (Zech 14:7a). This is a common theme with the Day of YHWH as we have 

seen in Amos, Zephaniah, and Joel. However, Zechariah shifts this image a little. 

Zechariah begins by saying that רוא היהי־אל  אוהה  םויב  היהו   “there will be no light on that 

day” (Zech 14:6a). However, whereas Amos, Zephaniah, and Joel continue to discuss the 

absence of day and night using terms of darkness, Zechariah changes this image. In 

Zechariah 14:7, the prophet explicitly states that רוא היהי ברע תעל הי  it will happen at“ וה

that time that there will be light in the evening” (Zech 14:7b). So, while in Amos, 

Zephaniah, and Joel, the Day of YHWH blocks out all light, in Zechariah some light gets 

through.  
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The Day of YHWH in Zechariah is a strange one, much like in Joel. Within the 

span of five chapters, the prophet uses the image of the Day of YHWH to discuss the 

coming peace among the nations and the coming battle of the nations against Israel. This 

battle is given two outcomes: the first from chapter 12, the creation of Israel as a 

superpower, and the second from chapter 14, the seeming triumph of the nations against 

Jerusalem until YHWH steps in to defend the people. We will see this same paradox in 

Joel.  

The Day in Malachi 

In Malachi, the Day is once again a day of judgment upon the wicked. It is a day 

when YHWH will pull up the wicked by the root and burn them. But on the same day, the 

righteous will be spared. They will be healed and go on to crush the wicked. But the 

people are warned, for the prophet proclaims the words of YHWH saying,  

איבנה הילא תא םכל חלש יכנא הנה   
׃ארונהו לודגה הוהי םוי אוב ינפל  
  םתובא־לע םינב בלו םינב־לע תובא־בל בישהו

׃םרח ץראה־תא יתיכהו אובא־ןפ  
 
See, I am sending to you  
 Elijah the prophet 
before the great and dreadful day of YHWH comes 
And he will turn the hearts of fathers to children 

and the hearts of children to fathers 
Lest I come and strike a curse on the earth. (Mal 3:23–24) 

 
The Day of YHWH in the Book of the Twelve 

The Day of YHWH is a common image in the Book of the Twelve. One of the 

overarching themes has to do with the darkness of the day and the self-presentation of 

YHWH on that day as similar to the self-presentation in Ps 97. With this self-

presentation, there is an eschatological theme that underlies each use of the image: the 
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theme of YHWH coming to judge. Additionally, destruction and calamity are associated 

with the day, as Ps 97 states that fire goes out and consumes his enemies. 

However, each prophet nuances this image. In Amos, we see that the Day of 

YHWH is not one to be anticipated joyfully. It is a dreadful day when YHWH will enact 

judgment against the people who have turned from him. In Obadiah we see the Day of 

YHWH in relation to the nation Edom. It is the declaration for the destruction of those 

people who have sat by and watched Israel destroyed and even taken advantage of this 

situation for themselves. In Zephaniah, the Day of YHWH is a day of both wrath and 

sacrifice of the people. The people who have taken advantage of the lowly and outcast 

have been set aside for YHWH's destruction. The tension between the Day of YHWH as 

a day of sacrifice and the war imagery sends a message to God’s people: “if you do this, 

the consequence is this.” It is not a sacrifice that will save the people but one that 

destroys them. In Zechariah, the Day is a day when Jerusalem will be pillaged but 

YHWH will fight for the people and a remnant will remain. This is the same paradox in 

Joel. Finally, in Malachi, we see that the Day of YHWH will be one of both judgment 

and sparing. Judgment will be upon those who have made the poor suffer, while those 

who have suffered will be healed.  

The Day of YHWH in Joel 

Like Amos, in Joel, the Day of YHWH has both a hopeful and a gloomy aspect. 

In the realistic view, YHWH has sent the locust to devour the crops and sent the people 

into distress because of their turning away from him. It is a dreadful day that brings about 

mourning and repentance. However, there is also the idyllic view that is presented in Joel 

3. In this view, YHWH is set as judge over the nations and refuge for the people. There is 
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a noticeable shift in how the image is used. The image shifts from one of tragedy to one 

of hope. The prophet creates this dichotomy of the Day of YHWH with a shift in the use 

following 2:18. In this section I will discuss the origin of the phrase חויי םוי  and the 

paradox that Joel creates in the Day as tragedy and the Day as hope.  

The Day and Tragedy 

The first place in Joel where the term הוהי םוי  is used is in 1:15. In Joel 1:15, the 

first word, ההא , is often used to announce “elemental fright.”22 This fear makes sense for 

the context of the verse. Joel has been describing the devastation that comes with the 

locust plague. The locusts wipe out all crops, leaving the people hungry and not able to 

sacrifice to YHWH. This social situation around the prophet shows that there is no way 

for the community to be close to God and bring him into their midst in order to reverse 

their situation. But the locust plague is not the end of the trouble. The prophet is able to 

see “the hand of God,”23 the wrath of God coming down upon the people. This day of 

YHWH would not be a day of salvation, but a day of destruction. The prophet is crying 

out that their only hope is to lament and hope that YHWH listens.  

The second reference to the Day of YHWH can be found in 2:1–2, expanding on 

the image in 1:15. Joel says,  

׃בורק יכ הוהי־םוי אב־יכ ץראה יבשי לכ וזגרי ישדק רהב ועירהו ןויצב רפוש ועקת  
־ןמ היהנ אל והמכ םוצעו בר םע םירהה־לע שרפ רחשכ לפרעו ןנע םוי הלפאו ךשח םוי

׃רודו רוד ינש־דע ףסוי אל וירחאו םלועה  
־םגו הממש רבדמ וירחאו וינפל ץראה ןדע־ןגכ הבהל טהלת וירחאו שא הלכא וינפל
...ול התיה־אל הטילפ  
׃םהגנ ופסא םיבכוכו ורדק חריו שמש םימש ושער ץרא הזגר וינפל  
 ארונו הוהי־םוי לודג־יכ ורבד השע םוצע יכ והנחמ דאמ בר יכ וליח ינפל ולוק ןתנ הוהיו

׃ונליכי ימו דאמ  
 

 
22. Hans Walter Wolff, Joel and Amos, Hermeneia (Philadelphia: Fortress, 1977), 22.  
 
23. Bruce Birch, Hosea, Joel, and Amos (Louisville: Westminster John Knox, 1997), 139. 
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Sound the trumpet in Zion, shout upon my holy mountain 
let all the inhabitants of the land tremble for the day of YHWH is coming 
for it is near.  

It is a day of darkness and gloom, a day of clouds and thick darkness;  
like dawn spreading over the mountains, a great and powerful people 

come,  
the like of whom has never been from eternity  
nor will there be after them again until a lifetime of generations and 

generations.  
 Before him, a fire devours and behind him, a flame burns.  

Like the Garden of Eden is the land before him and behind him a desolate 
wilderness.  

Surely nothing will be delivered from him … 
Before him, the earth quakes, the heavens tremble,  

the sun and moon grow dark and the stars remove their brightness.  
YHWH gives his voice before his army  

for his camp is very great for the one who executes his word is strong  
for the day of YHWH is great and invokes great fear. Who can endure it? 
(Joel 2:1–3, 10–11)  
 

Just as in Amos, this day is described as one that is not to be looked forward to.24 In verse 

two, we get a description of the Day as one of calamity and thick darkness, the only light 

from the fires in the fields. These two verses set up the increasing terror that follows, 

culminating in the question in verse 11, ונליכי ימו   “who can endure [this terrible day]?” 

All that can be done is to repent and pray for YHWH to be merciful. This verse is a 

warning for the people to do something before it is too late. By this verse, there is little 

hope for the community to avert this disaster. 

The Day and Hope 

Following this terrifying description of the Day of YHWH, the prophet makes a 

turn. There is hope in the prophet’s voice when he speaks of the return of God in 2:18. 

Once God has listened and turned back from destruction on the people, God might restore 

the land (2:19–25) and provide food for the people (2:26). The prophet even says that 

 
24. Birch, Hosea, Joel, and Amos, 142. 
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YHWH will dwell לארשי ברקב   “in the midst of Israel” (2:27). Following this verse, 

YHWH declares,  

ןכ־ירחא  היהו   
םכיתונבו םכינב  ואבנו  רשב־לכ־לע  יחור־תא  ךופשא   

׃וארי תוניזח  םכירוחב  ןומלחי  תומלח  םכינקז   
׃יחור־תא ךופשא  המהה  םימיב  תוחפשה־לעו  םידבעה־לע  םגו   

 
And thus after, 
it will happen that I will pour out my spirit; upon all flesh and your sons and your 
daughters will prophesy,  
your old men shall dream dreams, your young man will see visions.  
And also, upon the male servants and female servants, in those days, I will pour 
out my spirit. (Joel 3:1–2)  
 

The pouring out of his spirit on that day is to be the “climax in God’s redemptive 

work.”25 God blesses the land, the harvest, and now will bless the people with his spirit 

among them.  

 As the prophet continues, he reiterates the darkness of the Day of YHWH. In Joel 

3:3–5, the prophet discusses the signs that the Day of YHWH is coming. The natural 

phenomena described in Joel 2:1–11 appear once again as an omen of YHWH’s 

inevitable judgment. However, the prophet flips the tone from one of abject terror about 

the oncoming destruction of Jerusalem to one of hope for the redemption of the people. 

He says,  

 
טלמי הוהי  םשב  ארקי־רשא  לכ   

הוהי  רמא  ר֙שאכ  הטילפ  היהת  םלשוריבו  ןויצ־רהב  יכ   
ארק הוהי  רשא  םידירשבו   

 
All who call on the name of YHWH will be saved 
for on the mountain of Zion and in Jerusalem, there will be deliverance as YHWH 
has said  
and among the remnant whom YHWH calls. (Joel 3:5)  

 
25. O Palmer Robertson, Prophet of the Coming Day of the Lord (Durham: Evangelical Press, 

1995), 80. 
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These people who call upon the name of YHWH are not going to face the judgment that 

was foretold in Joel 2:1–11. Instead, their God will return to them and be among them, 

delivering them from those who would try to capture them.  

In Joel 4:1, YHWH declares that in those days, when the spirit of YHWH will be 

poured out among the people, those who had been carted off from their land, sold into 

slavery, and oppressed by the surrounding nations will be returned. There is a connection 

between the Day of YHWH and the days in 4:1. After YHWH pours out his spirit on the 

Day of YHWH, the singular day then turns to days. Joel takes it further than the other 

prophets by discussing what comes after the Day of YHWH. He tells us that after the 

Day, YHWH remains. It is no longer just one day when YHWH will rule, but it is an 

idyllic time when YHWH will remain among the people and the people will be returned 

to their own land. They will live freely among their own people and enjoy YHWH’s 

promised blessing from chapter 3.  

Not only are the captives delivered, but recompense is served to the people who 

had taken them from their families and land. The nations now receive the wrath of God 

on the Day of YHWH as he declares judgment against them. They are all called down 

into טפשוהי קמע  “the Valley of Jehoshaphat. The name of this valley acts as a symbol to 

further emphasize the legitimacy of YHWH acting as judge upon the nations. This is the 

place where YHWH will act as the judge, jury, and executioner. No longer will the 

nations have plentiful harvests, but instead will suffer the hunger that the people of 

Jerusalem suffered in the locust plague. The nations are told to prepare for war, turning 

their now useless harvest equipment into weapons. YHWH warns of their coming 
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judgment; the destruction which had been intended for the people of Israel is now turned 

against the nations.  

And while the nations face destruction, YHWH’s people are sheltered from the 

wrath of the oncoming storm. They once again enjoy the prosperity and mercy of 

YHWH. The prophet says,  

בלח הנכלת  תועבגהו  סיסע  םירהה  ופטי   
םימ וכלי  הדוהי  יקיפא־לכו   

… םיטשה לחנ־תא  הקשהו  אצי  הוהי  תיבמ  ןיעמו    
׃רודו רודל  םלשוריו  בשת  םלועל  הדוהיו   
׃ןויצב ןכש  הוהיו  יתיקנ־אל  םמד  יתיקנו    

 
the mountains will drip with new wine and the hills will flow with milk  
and all the brooks of Judah will flow with water  
and a fountain from the house of YHWH will come out and water the valley of 
Shittim ...  
But Judah will abide forever and Jerusalem from generation to generation.  
And I will hold innocent their blood that I have not held innocent. YHWH dwells 
in Zion. (Joel 4:18, 20–21) 
 

The land will be restored. The people of Judah and Jerusalem will live in the peace of 

YHWH. This final image recalls YHWH’s statement about pouring out his spirit upon the 

people. No longer are the people separated from God, but he “dwells in Zion” with them.  

What Has Changed for Joel 

Bruce Birch says that “some have said that this is evidence for two different 

voices in the book of Joel, but it may simply reflect changed circumstances for the 

prophet’s speaking.”26 I agree that there is no need to say that the book of Joel is 

comprised of two different prophetic voices.27 Instead, we can think about this as a 

 
26. Birch, Hosea, Joel, and Amos, 128.  
 
27. For arguments on two separate authors of Joel versus one singular author, see: Bernhard 

Duhm, “Anmerkungen zu den Zwölf Propheten,” Zeitschrift für die altestamentliche Wissenschaft 31 
(1911): 187; Ernst Sellin, Das Zwölfprophetenbuc, Kommentar zum Alten Testament 12.1 (Leipzig: 
Scholle 1922, 1929, 1930); Theodore Robinson and Friedrich Horst, Die Zwölf Kleinen Propheten, 
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paradox. The day is both tragedy and hope, depending on whose side YHWH is on. Like 

in Amos, the image still shows the people anticipating the Day of YHWH. However, the 

people are not as senseless with their hope. Joel tells them that “The day of YHWH is 

great; it stirs up great fear,” and they returned to YHWH (Joel 2:11b). The pouring out of 

YHWH’s spirit, comes before the Day of YHWH. It comes after the communal attitude 

shift, reversing the tragedies that would have been associated with the Day of YHWH. 

The people of the community change the outcome of what will happen. But the question 

remains, what within the community changed for YHWH to change sides?  

The author deliberately uses the two juxtaposing images of tragedy and hope to fit 

within the didactic dimensions of his book. He leaves the choice up to the people, calling 

them to turn back. He uses the two situations as teaching moments, exploring with the 

community the two outcomes that YHWH presents: the destruction of everything in the 

community or the restoration of the community. The author has seen the outcome of the 

refusal to turn back. The history of Israel and Judah show the author and readers what has 

happened in the past. It shows that history repeats itself unless something fundamental 

changes in the attitudes of the people. Joel presents the possibility for something better. 

The turning point of the book allows the reader to see what the outcome is if they are to 

turn back to YHWH. Additionally, it describes the proper way to repent and turn back to 

YHWH.  

 
Handbuch zum Alten Testament 1.14 (Tübingen: J.C.B. Mohr, 1938, 1954, 1964); Ludwig Dennefeld, “Les 
problems du livre de Joël,” Revenue des Scienes Religieuses 6 (1926): 26–49; G. M. Rinaldi, Il libro di 
Joele ridotto e commentato (Rapallo, 1938); Arvid S. Kapelrud, Joel Studies, Uppsala Universitets 
Årsskrift (Uppsala: A.B. Lundequist, 1948); D. Deden, De kleine Profeten uit de grondteskt vertaald en 
uitgelegd, De Boeken van het Oude Testament 12.1 (Roermond: Romen, 1953); John A. Thompson, “Joel’s 
Locusts in the Light of Near Eastern Parallels,” Journal of Near Eastern Studies 14 (1955): 52–55; J. 
Bourke, “Le jour de Yahvé dans Joël,” Revue Biblique 66 (1959): 5–31, 191–212); and Artur Weiser, Das 
Buh der zwölf Kleinen Propheten, vol. 1 (Göttengen: Vandenhoek & Rupreht, 1957). 
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In Joel 2:12–17, the culmination of the communal lament comes to a head. 

YHWH calls the people to turn back to him, using the prophet to tell them what they 

should do. The priests are to weep, the people are to be gathered, the bridegroom and 

bride are to leave their chambers. It is not a time of celebration, but a time of repentance. 

There has to be a physical change in the heart. Within this call to repentance, we find the 

Mosaic formula concerning God’s mercy. Joel references the tradition found also in Exod 

34:6–7 when he says,  

 
אוח םוחרו  ןונח  ־ יכ םכיהלא  הוהי  ־ לא ובושו   

׃ הערה ־ לע םחנו  דסח  ־ ברו םיפא  ךרא   
 
return to YHWH your God for he is gracious and merciful.  
slow to anger and abounding in mercy and he relents from doing harm  
(Joel 2:13b). 
 
The Mosaic formula recalls YHWH’s divine mercy. There is a promise within 

this call to lament—the promise of YHWH’s relenting of the punishment and leaving a 

blessing instead of destruction. However, the “promise is contingent upon the people’s 

responding to the call to repent.”28 The ending of the book is contingent upon the events 

that happen in this section. There has to be a moral change in the people.  

Because of this change, ומע ־ לע למחיו  וצראל  הוהי  אנקיו   “YHWH is radically 

committed for his land and shows compassion upon his people” (Joel 2:18). The Mosaic 

formula holds true as YHWH is merciful upon the beloved people. This is the turning 

point for the Day of YHWH. No longer are the people under judgment but are to be 

blessed by what YHWH will do for them. This change in the heart of the community 

 
28. James D. Nogalski, Interpreting Prophetic Literature: Historical and Exegetical Tools for 

Reading the Prophets (Louisville: Westminster John Knox, 2015), 72. 
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leads to a change in YHWH’s heart. He will no longer simply live among them, but 

because of their own physical change to their hearts, he can now live within them and 

protect them. He can defend them and bring justice to their oppressors. 
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CHAPTER IV 

JOEL’S USE OF SCRIPTURE AND ITS PURPOSE 

Joel’s Use of Scripture 

This section will focus on possible echoes found in the book of Joel. However, 

first it is important to establish that there is a difference between formulaic sayings and 

echoes. Then we can discuss the echoes that Joel uses. Finally, we will examine how Joel 

uses these two elements differently in his oracles.  

Formulaic Sayings 

By the time of Joel’s writing, there were already formulaic phrases in use in 

prophetic texts. One example of this can be seen in the introductions to the prophets. The 

typical introduction for a prophet includes the phrase “the word of YHWH came to . . .” 

followed by the prophet’s name and any background information that the writer decides 

to provide. For Joel, the prophet includes the typical phrase and just the name of the 

prophet and the ancestor of the prophet. The writer does not include any geographical 

information or to whom the oracles are even necessarily addressed. In fact, the prophet 

rarely mentions the place names of Israel, Judah, and Jerusalem until halfway through the 

book.  

 In addition to the prophetic introduction formula, there is also psalm-like material 

that seems to be formulaic as well. One example of this is the allusion to the liturgical 

formula, also seen in Exod 34:6–7, which appears in Joel 2:13. This allusion is found in 

several places in the Hebrew Bible, including Exod 20:5 and 33:19; Num 14:17–19; Deut 
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4:31 and 5:10; 2 Chr 30:9; Neh 9:17; Ps 31:19, 57:10, 86:5, 86:15, 103:8–13, 108:4, 

111:4, 112:4, 116:5, 138:2, and 145:8; Jer 32:18; Joel 2:13; Jonah 4:2; Mic 7:18–20; and 

Nah 1:3. While not all of these texts are directly quoting Exodus 34, they are alluding to 

the liturgical formula that predates these texts. Because of the widespread use of this 

allusion, it is plausible that this was a part of some psalmic material that the communities 

knew by heart. 

Echoes in Joel 

In this section, I will address some of the more commonly known echoes that Joel 

uses from the rest of the Book of the Twelve. I will, by no means, be able to address all 

echoes as there are many that are either not a part of the Book of the Twelve or are better 

thought of as possible references rather than the more obvious ones. For each echo, I will 

give the text that Joel is referring to and discuss how Joel uses it in his writing.  

 Joel 2:1–2 echoes both Zeph 1:14–16 and Amos 5:18 and 20. We can know that 

Joel echoes these texts because both Zephaniah and Amos were prophets before the exile. 

This tells us that Joel, as a postexilic prophet, would have had access to these two 

prophets’ works. Additionally, it is likely for Joel to allude to previous Day of YHWH 

works since his prophecies were centered around the Day of YHWH. He would have 

wanted to build on the past imagination of the Day of YHWH. His audience would have 

had knowledge of what earlier prophets had said about the Day of YHWH and would be 

expecting for him to use similar material and reflect on what those earlier prophets had 

said.  

 Our next reference comes from Joel 2:11. There is a possible echo of Mal 3:2 in 

this verse. Joel says  
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  וליח ינפל ולוק ןתנ הוהיו
  ורבד השע םוצע יכ והנחמ דאמ בר יכ
ונליכי ימו דאמ ארונו הוהי־םוי לודג־יכ  

YHWH gives his voice before his army  
for his camp is very great for the one who executes his word is strong  

for the day of YHWH is great and invokes great fear. Who can endure it?  
(Joel 2:11) 

In this verse, Joel is again discussing the Day of YHWH. Because of this it is expected 

that he would be using common language. However, in Malachi, we get the same 

question that Joel posits at the end. Malachi says,  

  ותוארהב דמעה ימו ואוב םוי־תא לכלכמ ימו
׃םיסבכמ תירבכו ףרצמ שאכ אוה־יכ  

  
Who can endure the day of his coming? Who can stand his appearance?  

 For he is like the fire of a smelter and like the soap of a launderer. (Mal 3:2) 
 
So how can we account for this same question being in both? I am not fully convinced 

that Joel is echoing Malachi in this verse, especially since we cannot say without a doubt 

whether Malachi or Joel was written first. Based on the common themes of the need to 

fix the temple practices, I would actually suggest that these two prophets might have been 

writing around the same time. That being said, we can account for this “echo” by saying 

that both prophets were using a question that would have been asked by people in their 

community who had experienced the exile. Now, when those people think of the Day of 

YHWH, they think about how no one can really survive it. That Day overtakes everyone 

and so is not something to be joyfully anticipating.  

 The next echo is found in Joel 2:14. Joel seems to be echoing the question that 

Jonah posits in Jonah 3:9. In this verse, the king of Nineveh has been proclaiming for his 

people to repent. The king says, “who knows, maybe God will turn from this destruction 

that was planned.” In Joel 2:14, the prophet is asking the same rhetorical question as the 
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king of Nineveh is asking. However, like the previous potential echo, I am not convinced 

that this is an echo. Jonah appears to be another postexilic prophetic writing. The two 

writers likely are using formulaic rhetorical questions in their works because the answer 

is the obvious one. Based on the allusion to Exodus 34 in both Joel and Jonah, both 

prophets know that YHWH will turn from the destruction because he is merciful to those 

who repent.  

 The next reference comes from Micah 4:3. In this verse, the prophet says  

  קוחר־דע םימצע םיוגל חיכוהו םיבר םימע ןיב טפשו
  תורמזמל םהיתתינחו םיתאל םהיתברח ותתכו
׃המחלמ דוע ןודמלי־אלו ברח יוג־לא יוג ואשי־אל   

  
And he will judge between the many people and reprove the strong nations far 
away.  

 They will beat their swords into plowshares and their spears into pruning hooks.  
Nation shall not lift up a sword against nation; nor shall ever again learn to make 
war. (Mic 4:3) 

 
The prophet is describing a time of peace between the nations when YHWH will rule 

over creation. This image of turning tools of war into farming equipment (and vice versa 

in Joel) is also found in Isaiah 2:4. Much like Micah, the prophet Isaiah is speaking of a 

time when YHWH will judge the nations and the people will no longer need weapons. It 

will be a time of peace among nations and between YHWH and humans.  

Joel takes this image and flips it, describing how YHWH will still sit and judge 

the nations, but he will not be peaceful against them. In Joel 4:10–11, the prophet says  

  םיחמרל םכיתרמזמו תוברחל םכיתא ותכ
׃ינא רובג רמאי שלחה  
  המש וצבקנו ביבסמ םיוגה־לכ ואבו ושוע
׃ךירובג הוהי תחנה  

 
Beat your plowshares into swords and your pruning knives into spears.  

Let the weak say, “I am strong.”  
Be quick and come, all you nations all around and be collected there.  
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Bring down your mighty ones, O YHWH. (Joel 4:10–11) 
 
This reference is likely an echo based on the fact that Joel is later than Micah and Isaiah; 

therefore, Joel would have had access to these prophets’ works. Additionally, whereas 

Isaiah and Micah were looking forward to a day when there would be peace and the 

nations would no longer war against each other, Joel is looking around his social location 

and sees the futility of that image. He cannot imagine a world where the nations can 

coexist because he has seen the horrors and the evils that have come about before, during, 

and after the exile. Because of this he takes the same image that was a symbol of peace 

and flips it on its head. He both receives the image and reverses it.  

This reversal signifies that Joel believes that there will be a time of war before 

there can be a time of peace. However, the war will be against humans and YHWH. He 

puts the nations against YHWH, recognizing that they must receive their due punishment. 

To Joel, it seems that the nations have yet to face the same wrath of YHWH that the 

people of Jerusalem have faced. When he reverses the image of the weapons to farming 

equipment, he is making the point that before there can be the peace prophesied by Isaiah 

and Micah, there has to be a reckoning of the nations. They will not listen to YHWH 

otherwise and will not know the power of YHWH, unless they go up against him 

themselves in battle.  

 The final two references both come from Amos. The first is found in Amos 1:2. It 

is the image of the lion roaring. If this is indeed an echo, Joel uses the image that Amos 

does and again flips it. Rather than YHWH being a lion roaring against his own people, 

he is a lion roaring to protect them. The second reference comes from Amos 9:3. In this 

verse, the prophet says,  
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הוהי־םאנ םיאב  םימי  הנה   
ערזה  ךשמב  םיבנע  ךרדו  רצקב  שרוח  שגנו   

׃הנגגומתת תועבגה־לכו  סיסע  םירהה  ופיטהו   
 
Behold, the days are coming, says YHWH,  
when the plowman shall overtake the reaper and the one who crushes grapes shall 
overtake the one who sows seed.  
And the mountains shall drip with sweet wine and all the hills shall flow with it. 
(Amos 9:13) 

 
The prophet is describing a time when there will again be abundance for the people of 

Israel. Similarly, Joel is describing a time when YHWH will again bless the people with 

abundance. The prophet says,  

א  והה םויב  היהו   
בלח  הנ  כ לת תועבגהו  סיסע  םירהה  פו  טי  

םימ  וכלי  הדוהי  יקיפ  א ־לכו  
׃םיטשה לחנ־תא  הקשהו  אצי  הוהי  תיבמ  ןיעמו   

 
And it will happen in that day  

that the mountains will drip with new wine and the hills will flow with 
milk  
and all the brooks of Judah will flow with water  

and a fountain from the house of YHWH will come out and water the valley of 
Shittim. (Joel 4:18)  
 

Joel is using a similar image to Amos in the idea of the mountains dripping with new 

wine. However, Joel takes it a little further. He spins the metaphor out, expanding what 

Amos says about the mountains dripping wine. No longer is it just the mountains 

dripping with wine; the hills will again flow with milk (suggesting the increase in nursing 

cattle), the brooks will again flow, and the valley of Shittim (or the desert valley) will no 

longer be dry. Joel is saying that not only will there be abundance, but there will be 

abundant abundance.  
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Why Does This Matter?  

Because Joel is reflecting on the earlier prophetic material, there was a need for 

new ways to discuss the preexilic prophets. Joel is expanding on the things that former 

prophets discussed and at times flipping the quotes to illustrate his own reality. He makes 

these echoes accessible to his postexilic community, teaching them and helping them 

look forward to a new era (which we will explore more in the next chapter).  

Unlike most of the earlier prophetic books, the book of Joel functions as more 

than just a prophetic book.1 Joel can be read through two different lenses: through a 

didactic lens and through a pseudo-apocalyptic lens. Each of these two lenses allow us to 

see how the people to whom Joel is writing would have heard and understood the book. 

Reading Joel through a Didactic Lens 
 

One way in which the book of Joel can be read is through a didactic lens. Reading 

it through this lens allows us to see the answers to the questions that the community is 

asking. We can assume that the community is asking the question “How are we to 

sacrifice and return to YHWH when we have lost all of our crops and food sources?” or 

even “What should we do to avoid the same consequences as our ancestors?” The prophet 

in Joel strives to answer this question through didactic literature (sometimes called 

“didactic hymnody”).2  

In order to establish this claim, first I will demonstrate Joel’s literary function, 

demonstrating what makes Joel didactic literature. Then, I will explore what teachings the 

book brings up. With this step, we will specifically look at some of the different features 

 
1. The exception to this is the book of Jonah, which functions as a parable or satire.  
 
2. Matthew Gordley, “The Johannine Prologue and Jewish Didactic Hymn Traditions,” JBL 128.4 

(2009): 781. 
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of the book of Joel. The hope is that with this step, we can see how the different features 

create Joel’s teaching. 

Joel’s Literary Function as Didactic Wisdom 

The prophet is portrayed as a sage, teaching wisdom to the audience. This wisdom 

instructs the listener against turning away from God, through the style and language of 

the book. The language and style of the book help us to see the rhetorical function of the 

book of Joel as didactic. There are different elements we can point to in order to illustrate 

Joel’s didactic nature. One of these elements is the “linguistic features such as the 

commands.” 3 By the time of Joel’s writing “the announcement of salvation became 

increasingly pedagogically developed as didactic eschatology,” such as can be found in 

“the so-called Isaiah Apocalypse, Isa 24–27, and in Joel as well as Zech 12–14.”4 This 

idea places Joel within the “works of ‘didactic eschatology’” that give “instruction of 

how to respond in the Day of the LORD”5—that is, how to respond in times of 

destruction.  

 In the book, the prophet incorporates the elements of didactic literature and 

apocalyptic literature, creating a unique type of wisdom. Within the book, the prophet 

calls for the person to be wise and return to YHWH. Joel incorporates this wisdom 

through the use of commands. The fact that Joel uses “dual commands” illustrates the 

 
3. Marvin A. Sweeney, “The Place and Function of Joel in the Book of the Twelve,” Thematic 

Threads of the Book of the Twelve, ed. Paul L. Redditt and Aaron Schart (New York: de Gruyter, 2003), 
138.  

 
4. Ronald L. Troxel, Joel: Scope, Genre(s), and Meaning (Winona Lake, IN: Eisenbrauns, 2015), 

98. Troxel translates a quote from M. Sæbø, “Eschaton und Eschatologia im Alten Testament—in 
traditionsgeschichtlicher Sicht,” Alttestamentlicher Glaube und Biblische Theologie: FS Horst Dietrich 
Preuss, eds. J. Haussmann and H. J. Zobel (Stuttgart: Kohlhammer, 1992), 329. Italics found in Troxel’s 
quotation.  

 
5. Troxel, Joel, 98.  
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pedagogical element of the book. This literary style “is a common rhetorical technique 

that introduces multiple literary forms, including wisdom instruction (Prov 4:1; 7:24).”6 

The commands to “recount it to your children” (Joel 1:3a), “gird yourselves and lament 

you priests; howl you who minister before the altar” (Joel 1:13b), “make holy a fast” 

(Joel 1:14a), and “call an assembly” (Joel 1:14b) give specific instruction to the listeners 

as to what they are to do. They “indicate an effort to address a listening or reading 

audience from the outset of the book.” 7 The prophet addresses the audience through these 

commands and “[introduces] a story that constitutes a lesson to be learned and handed 

down.”8 In doing so, the prophet directs the audience to remember and teach for 

themselves, using the words of the book as a guide for how to go about repenting. This 

leads us to our final considerations: (1) how does the author teach and (2) what is the 

book teaching? 

How Joel Teaches 

The author of Joel echoes earlier texts and liturgical traditions to teach his 

audience. Presumably, the things he echoes are known by the audience, and so he is able 

to use them as a jumping off point for what he wants to teach. The author uses both the 

communal memory and his own example as teaching methods. Without explicitly stating 

the history of Israel and how they have turned away from YHWH in the past, the author 

of Joel is able to call to mind these stories through the use of the older texts and 

 
6. Barker, From the Depths of Despair to the Promise of Presence, 77. It is also found in 

“diplomatic discourse (2Kgs 18:28–29), and [other] prophetic oracles (Hos 4:1; Amos 3:1; Mic 6:1; Isa 
1:10; Ezek 6:3),” all of which I would consider as teaching instances. 

 
7. Sweeney, “The Place and Function of Joel,” 138.  
 
8. Troxel, Joel, 96. 
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traditions. He connects the current generation to the past generations, showing them that 

their story has not ended and that their ancestors’ stories live on in them.  

Additionally, the prophet himself plays a role in the book as an example of what 

he is teaching the listeners. He is a performer within this drama he has set up. He is an 

actor who “summons his audience to take the story to heart,” 9 demonstrating what it 

looks like for someone to return to YHWH with a broken heart. In doing so, this 

“warning or instruction, [tells] the people what they must do to advert divine 

judgment,”10 showing the prophet himself tearing his heart and returning to YHWH.  

This demonstrative teaching allows the prophet (the teacher) to act out what he is 

trying to have the audience (the student) learn. Through this mode of teaching, he allows 

the audience to know what sort of words to use in times of struggle. Just as the Psalms 

were to be used in worship settings, Joel’s lament could also be used in the same way. As 

a demonstration to the audience, the prophet shows himself taking the story to heart. He 

cries out to YHWH, just as he tells the people to do. He says,  

  ארקא הוהי ךילא
  רבדמ תואנ הלכא שא יכ
׃הדשה יצע־לכ הטהל הבהלו  
ךילא גורעת הדש תומהב־םג  
  םִימָ֔ יקֵיפִ֣אֲ ושבי יכ
ֹאְנ הלָ֖כְאָ שׁאְֵ֕ו    ׃רבָּֽדְמִּהַ תו֥

 
“To you YHWH I cry out  

for fire has devoured the field of the wilderness  
and a flame has burned all the trees of the field.  
Also, the beasts of the field cry out to you  

for the riverbed has dried up  
and fire has devoured the field of the wilderness” (Joel 1:19–20).  
 

 
9. Troxel, Joel, 95–96. 

 
10. Joan E. Cook, Hear, O Heavens and Listen, O Earth: An Introduction to the Prophets 

(Collegeville, MN: Liturgical Press, 2016), 19. 
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Joel does not just tell the people to mourn, “he does what he had urged his people to 

do.”11 He is teaching the people by example, not just through the commands, as he tells 

the people, “Be not satisfied with rending your garment, with outward symbols and 

actions; rend, tear, your heart.”12 

What Is Taught? 

The book of Joel holds an important role within the Book of the Twelve. I would 

argue that Joel also holds an important role within the Hebrew Bible as a whole because 

the teachings found within the book echo texts throughout the Hebrew Bible. This being 

said, the book of Joel can be considered as teaching a theology of the Hebrew Bible, 

addressing issues of who God is and how to respond to God during times of trouble. 

Joel as a Story 

The book of Joel tells a story of tragedy caused by the turning away from God. It 

is a story of the tragedy brought about by a locust plague, whether real or metaphorical, 

which has descended upon God’s people. He tells them to recall four types of locusts— 

“the young locust . . . the winged locust . . . the adult locust . . . [and] the last locust” (Joel 

1:4). These four types of locust mentioned at the beginning of the book bring devastation 

upon the land and steal the livelihood of the people. There is nothing left. Joel pleads for 

the people to remember what they are going through. To remember this devastation and 

to tell the story of this tragedy.  

 
11. Theo Laetsch, Bible Commentary: The Minor Prophets (St. Louis, MO: Conocordia, 1956), 

117.  
 
12. Laetsch, Bible Commentary, 121. 
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Joel connects this plague of locusts, destroying everything, to a foreign invasion 

into the land. Just as a foreign army might invade and destroy the land, this plague of 

locusts destroys everything in their wake. Joel laments, 

  רפּסמ ןיאו םוצע יצרא־לע הלע יוג־יכּ
׃ול איבל תועלתמו הירא ינש וינש  

 
“For a nation has come up against my land, strong and beyond number,  

whose teeth are the teeth of a lion and who has the fangs of a lion.”  
(Joel 1:6).  

 
This image of the locusts being like an army is carried throughout the book. In Joel 2, the 

prophet continues the image by describing the plague as if it were an army, bringing fire 

and burning everything, so that “nothing escapes them” (Joel 2:3b). Additionally, these 

locusts look like warhorses, leaping across the mountaintops (Joel 2:4–5). This plague 

leaves the people terrified, and the prophet acknowledges that this plague and the terror it 

brings is from YHWH,  

  וליח ינפל ולוק ןתנ הוהיו
  ורבד השע םוצע יכ והנחמ דאמ בר יכ
׃ונליכי ימו דאמ ארונו הוהי־םוי לודג־יכ  

 
YHWH gives his voice before his army  

for his camp is very great for the one who executes his word is strong  
for the day of YHWH is great and invokes great fear. Who can endure it? 

(Joel 2:11) 
 
This story of tragedy is one that the prophet does not wish for the people to forget. 

He does not want the people to revert to their old ways because they have forgotten what 

the devastation was like when they turned from God. The prophet hopes to use this story 

to teach and remind the people of the power of YHWH.  

Joel’s Commands  

Within this story, the prophet gives commands for how to act so that they might 

return to worshiping YHWH and the land might be spared from further calamity. He 
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presents it as a story that the community is invited to take part in acting out. The 

commands invite the community to play a part within the story, knowing what the “stage 

directions” tell them to do. The texts “gives precise instruction with regard to” how the 

people should repent.13 Through these instructions, the prophet is telling the people where 

the priests should offer up the intercession, who will be offering the intercession (the 

priests and ministers of YHWH), and even what the prayer should be. These “stage 

directions” assist the audience to know the proper actions for repentance. These 

instructions include the commands to the community to 

  חבּזמ יתרשמ וליליה םינהכה ודפסו ורגח
  יהלא יתרשמ םיקשב וניל ואב
׃ךסנו החנמ םכיהלא תיבמ ענמנ יכ  
  הרצע וארק םוצ־ושדק
  ץראה יבשי לכ םינקז ופסא
׃הוהי־לא וקעזו םכיהלא הוהי תיב   

 
“Gird yourselves and lament you priests. Howl you who minister before the altar.  

Come, spend the night in sackcloth, you who minister to my God   
for the grain offering and drink offering is withheld from the house of 

your God.  
Make holy a fast, call an assembly,  

gather, elders and all you who inhabit the land,  
to the house of YHWH your God and cry out to YHWH.” (Joel 1:13–14). 
 

These commands instruct the priests and people, telling them how they should lament. 

The priests are instructed to dress a certain way, recalling the instruction found in 

Leviticus 16 for the Day of Atonement. However, unlike the instructions in Leviticus 16, 

the priests are unable to make an offering to God because the offerings “have gone from 

the temple” (Joel 1:13e). As a result, the people are to follow Joel’s example and lament 

alongside the priests.  

 
13. James L. Crenshaw, Joel, Anchor Bible (New York: Doubleday, 1995), 141. 
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 Additionally, there is an atmosphere of learning in the gathering of the people. In 

Deuteronomy, Moses commands the people to  

־תא ואר  ודמלי וי ןעמלו  ועמשי  ןעמל  ךירעשב  ךרגו אשר  ףטהו  םישנהו  םישנאה  םעה־תא  להקה 
׃תאזֽה הרותה  רי  בד־לכ־תא תו  ש על ו  רמשו םכיהלא  הוהי   

־לע םייח  םתא  ר  שא םימיה־לכ  םכיהלא  הוהי־תא  האריל  ודמלו  ועמשי  ו  עדי־אל רשא  םהינבו 
׃התשרל המש  ןדריה־תא  םירבע  םתא  רש  המ א ז דה  

 
Gather the people; men, women, children, and the strangers who live within your 
gates; So that they may hear it, learn it, and fear YHWH your God, carefully 
doing all the words of this law. And that their children, who don’t yet know the 
law, may hear it and learn to fear YHWH your God for as long as you live in the 
land that you are crossing the Jordan to possess. (Deut 31:12–13) 
 

This gathering of the community is so Moses can tell them what they should do. In Joel, a 

similar phenomenon happens in Joel’s command to have the people gather together. This 

gathering is not just so they can lament together, but also recalls the act of the community 

gathering to hear YHWH’s instruction and repent as a community on the Day of 

Atonement. 

Joel’s Teaching on God’s Mercy 

Finally, Joel also teaches one of the main ideas found amidst many of the books 

of the Hebrew Bible—God’s mercy. As mentioned in chapter two of this document, Joel 

echoes the Mosaic tradition exemplified by Exod 34:6–7 He does this by saying, “Who 

knows whether he will have a change of heart” (Joel 2:14). This statement recalls the 

tradition exemplified in Exod 34:6–7, where YHWH passes in front of Moses. In this 

passage, YHWH is said to be  

׃תמאו דסח־ברו םיפּא ךרא ןונחו םוחר לא הוהי  
הקני אל הקנו האטחו עשפו ןוע אשנ םיפלאל דסח רצנ   

 
a God, merciful and gracious, slow to anger and being great in goodness and 
truth, guarding mercy for thousands and forgiving iniquity, transgression, and sin, 
but by no means leaving it unpunished. (Exod 34:6b–7a) 
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Joel echoes this tradition by exclaiming 

 
אוח םוחרו  ןונח  ־ יכ םכיהלא  הוהי  ־ לא ובושו   

׃ הערה ־ לע םחנו  דסח  ־ ברו םיפא  ךרא   
 
return to YHWH your God for he is gracious and merciful.  
slow to anger and abounding in mercy and he relents from doing harm.  
(Joel 2:13b) 

 
He uses the same phrase, “gracious and merciful,” recalling the tradition and then 

expands it. Knowing the history of his community, he is able to see how YHWH has been 

slow to anger and relenting from doing harm. He knows that YHWH in the past has not 

let the people suffer endlessly. The author uses both echoes of the earlier texts as well as 

a call to remember how YHWH has acted toward the community as evidence of what he 

is trying to teach them. The prophet has both the tradition and history of the community 

in mind as he is urging the people to tell this story to their children and to repent. He 

wants the audience to remember that YHWH is a gracious God, who has rescued them 

from their exile and restored them to the land promised to them. However, the author also 

wants the people to remember that YHWH is just and will hold the people accountable, 

just as he has done in the past.  

Reading Joel through a Pseudo-Apocalyptic Lens 

While Joel may not fall directly into the genre of apocalyptic literature based on 

Collins’s definition, Joel still contains many of the features of apocalyptic literature. In 

order to classify the book of Joel as pseudo-apocalyptic, we must first determine if it 

contains the different features of pseudo-apocalyptic material. While the text does not fall 

within a narrative framework (there has been discussion on the unity of the book of Joel 

and whether it is a cohesive prophetic work), there is still the sense of a story behind the 
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text. The prophet uses the current reality of the people as a stage for his message. He tells 

the story of the locust plague and the tragedy that it causes. He tells the story of what 

happens when people turn from YHWH. Within this play, YHWH has his own speaking 

parts where the prophet is told what YHWH plans. In Joel 4, YHWH states,  

םיוגה־לכ־תא יתצבקו    
םש םמע  יתטפשנו  טפשוהי  קמע־לא  םיתדרוהו    

ם  יוגב ורזפ  רשא  לארשי  יתלחנו  ימע־לע   
׃וקלח יצרא־תאו   

 
I will gather all the nations  

and bring them down to the valley of Jehoshaphat and I will enter into 
judgment with them there  

on behalf of my people and my inheritance, Israel, whom they have 
scattered among the nations  

and my land which they have divided up. 

YHWH speaks directly to the prophet in telling what he plans to do. Following this verse, 

YHWH gives an indictment to the nations who have scattered the people, speaking 

directly to them and revealing his plan to enact judgment on them.  

In addition to the book of Joel having places where YHWH acts as a character 

within the play that the prophet presents, there are several places within the entire book 

where the prophet calls for the people to be actors in the play as well. He calls for them to 

gather and be faithful. He tells them to leave what they are doing and come to one place 

in order to cry out to YHWH for deliverance. The culmination of the cry to remain 

faithful comes in Joel 2:12–17. The prophet says,  

 

הוהי־םאנ  התע־םגו   
׃דפסמבו יכבבו  םוצבו  םכבבל־לכב  ידע  ובש   

םכידגב־לאו  םכבבל  וערקו   
אוה  םוחרו  ןונח־יכ  םכיהלא  הוהי־לא  ובושו   

׃הערה־לע םחנו  דסח־ברו  םיפא  ךרא   
הכרב  וירחא  ריאשהו  םחנו  בושי  עדוי  ימ   
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׃םכיהלא  הוהיל  ךסנו  החנמ   
ןויצב  רפוש  ועקת   
׃הרצע וארק  םוצ־ושדק   

םינ  קז וצבק  להק  ושדק  םע־ופסא   
םידש  יקניו  םיללוע  ופסא   
׃התפחמ הלכו  ורדחמ  ןתח  אצי   

ים  נהכה וכבי  חבזמלו  םלואה  ןיב   
ךמע־לע  הוהי  הסוח  ורמאיו  ה  והי יתרשמ   
םיוג  םב־לשמל  הפרחל  ךתלחנ  ןתת־לאו   

׃םהיהלא היא  םימעב  ורמאי  המל   
 

Indeed, now YHWH says,  
“Turn to me with all your heart and with fasting and with weeping and 

with lamenting.”  
Tear your heart and not your clothing  

and return to YHWH your God for he is gracious and merciful,  
slow to anger and abounding in mercy and he relents from harm.  

Who knows? He may turn back and relent and leave behind him a blessing,  
a grain offering and drink offering for YHWH your God.  

Sound the trumpet in Zion, make holy a fast, call an assembly.  
Gather the people and make the assembly holy; collect the elders,  

gather the children and babies.  
Let the bridegroom leave his chamber and the bride her room.  

Between the porch and the altar, the priests will weep,  
those who minister to YHWH, and let them say, “Have pity, YHWH, upon 

your people  
and do not give your inheritance over to reproach, to be ruled over by the 

nations.  
Why should they say among the people, ‘Where is their God?’”  
(Joel 2:12–17) 

 
By reminding the people of the faithfulness of YHWH, the prophet urges the people to 

return to him. He uses this reference to the tradition found in Exod 34:6–7, in order to 

remind them who exactly this God that they serve is. This call to repentance in 15–16 can 

be seen as a call for city-wide acts of lamentation and fasting.14 It is a call for them to 

return to the faithfulness of their ancestors who YHWH brought out of Egypt. This final 

 
14. Leslie Allen, The Books of Joel, Obadiah, Jonah, and Micah (Grand Rapids: Eerdmans, 1976), 

82. 
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culminating call to return to faithfulness comes just before the transition to chapter 3, 

where the bulk of the apocalyptic text is in Joel.  

 The prophet also tells us that YHWH will intervene by pouring out his spirit upon 

his people and rescuing them from where they have been scattered. He tells of a temporal 

transcendent reality where not only will YHWH save the people, but the nations will be 

judged for the harm that they dealt to the people. He also gives the spatial reality for this 

rescue as being on Zion. YHWH announces his intervention saying,   

 
טלמי  הוהי  םשב  ארקי־רשא  לכ  היהו   

הוהי  רמא  רשאכ  הטילפ  היהת  םלשוריבו  ןויצ־רהב  יכ   
׃ארק הוהי  רשא  םידירשבו   

׃םלשוריו הדוהי  תובש־תא  בושא  רשא  איהה  תעבו  המהה  םימיב  הנה  יכ   
םיוגה־לכ־תא  יתצבקו   

םש  םמע  יתטפשנו  טפשוהי  קמע־לא  םיתדרוהו   
ם  יוגב ורזפ  רשא  לארשי  יתלחנו  ימע־לע   

׃וקלח יצרא־תאו   
 
And it will be that all who call in the name of YHWH will be saved  

for on the mountain of Zion and in Jerusalem, there will be deliverance as 
YHWH has said  

and among the remnant whom YHWH calls.  
For see, in those days and at that time when I bring back the captives of Judah and 
Jerusalem.  
I will gather all the nations  

and bring them down to the valley of Jehoshaphat and I will enter into 
judgment with them there  

on behalf of my people and my inheritance, Israel, whom they have 
scattered among the nations  
and my land which they have divided up. (Joel 3:5–4:2) 

 
YHWH intervenes, bringing the people out of their captivity. The prophet sets up this 

apocalyptic event as another exodus. He uses imagery that reminds the listener of the 

story of the exodus, where YHWH brought the faithful people out of the land of their 

captivity.  



 
 

 112 

  We can also look at how the text shows that the only option for the evil in the 

world is total destruction. In Joel, YHWH decides war must be declared against the 

nations, against the evil in the world. He tells them, 

םיחמרל  םכיתרמזמו  תוברחל  םכיתא  ותכ   
׃ינא רובג  רמאי  שלחה   

ץורחה  קמעב  םינומה  םינומה   
׃ץורחה קמעב  הוהי  םוי  בורק  יכ  … 

 
Proclaim this among the nations: Prepare for war!  

Wake up the mighty men, let them come near, let them come up, all the 
men of war . . . 
Multitudes, multitudes in the valley of decision,  

for the day of YHWH is near in the valley of decision. (Joel 4:10, 14)  
 
YHWH is intervening as he said that he would. YHWH is setting himself at war against 

the evil nations, to wipe them out so that the people can live in peace. YHWH intends to 

reign on Zion forever, leaving no room for his enemies to remain at Zion.  

Not only does he declare war and destruction upon his enemies, but he also tells 

the people that he will create a new world for them, a world where they will prosper. He 

says,  

אוהה  םויב  היהו   
בלח  הנכלת  תועבגהו  סיסע  םירהה  ופטי   

םימ  וכל  הדוהי י יקיפא־לכו   
׃םיטשה לחנ־תא  הקשהו  אצי  הוהי  תיבמ  ןיעמו   

 

And it will happen in that day  
that the mountains will drip with new wine and the hills will flow with 

milk  
and all the brooks of Judah will flow with water  
and a fountain from the house of YHWH will come out and water the 
valley of Shittim. (Joel 4:18)  
 

In this new world, the promise of living in a land filled with milk and honey is fulfilled. 

YHWH describes a new promised land— a new Garden of Eden for the people. Once the 

war against the enemies is completed, the new land for the people will remain.  
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 None of the texts above are pseudo-apocalyptic themselves, but they illustrate 

some of the different elements of apocalyptic literature. When put together, they draw the 

book of Joel together as a pseudo-apocalyptic drama, so to speak, in which the prophet, 

the people, the nations, and YHWH all have a role. The prophet is able to create a 

transcendent world where there is a day when YHWH will rescue the people and he will 

once again be among them, residing on Zion. 

Why Does This Matter? 

So, Joel’s function as a prophetic work is more than just another prophet. This 

book functions as both didactic literature and pseudo-apocalyptic literature. The book of 

Joel teaches the community through the oracles presented by the prophet. He teaches the 

community to remember what is happening to them and to teach it to their children so 

that they will not forget the power and mercy of YHWH. He crafts the story of what is 

happening to the community, allowing the audience to play a part in telling it. Finally, he 

echoes stories from Israel’s past, such as the story on Sinai, hoping to avoid the same 

issues in the future, reminding the audience of the mercy that YHWH has consistently 

had upon the people. Each of these modes of teaching create the didactic nature of the 

book of Joel. In doing so, Joel’s call to repent teaches against turning away from God. 

 We also see how Joel uses the latter half of his book to discuss a new time that is 

coming. The Day of YHWH rings in a new era where YHWH’s people are once again 

safe, and evil has been wiped off the face of the earth. YHWH creates a new promised 

land for the people, where they will live at peace and YHWH will be their king forever. 

He reigns on Zion forever, and the people of Judah and Jerusalem “will abide forever” 

(Joel 4:20). 
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CONCLUSION 

In this study we have discussed some of the different terms associated with the 

study of the Book of Joel including postexilic, “prophetic stock images,” didactic 

literature, and pseudo-apocalyptic literature. We briefly addressed four different 

prophetic stock images and how Joel uses them in relation to how they are used in the 

rest of the Book of the Twelve. Then we discussed the image of the Day of YHWH in 

more depth, looking at how Joel uses it in ways both similar to and different from the 

other Minor Prophets. Also, we discussed how Joel creates a paradox through the use of 

this image, showing that it is both tragedy and hope for the people of YHWH. We also 

considered different minor prophet echoes found in Joel, noting that some of the “echoes” 

are better thought of as formulaic sayings rather than echoes. Finally, we discussed the 

different purposes that the author may have had for writing Joel, including the purpose of 

teaching and the purpose of revealing YHWH’s plan for the people.  

The aim of this study has been to demonstrate that the author of Joel uses 

intertextual references to craft a piece of literature written to a community that needs to 

learn what it means to be a people of YHWH in the postexilic world. The purpose for 

writing this prophetic book is to both teach the community and reveal what YHWH has 

planned for the people and creation. The author intends to create a bridge between his 

community and the community from before the exile by using earlier prophetic material 

and changing how it is interpreted for his community. 
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We have seen that Joel is a unique piece of literature, recalling earlier works in 

the Book of the Twelve. While Joel continues to use the same prophetic stock images, the 

book nuances them for his new postexilic community—expanding and even flipping 

them. Additionally, Joel references earlier prophets and places his current society in 

conversation with that of the preexilic community. It reuses and reinterprets the things 

that the earlier prophets experienced and wrote about. Joel’s postexilic community had 

lived through the horrors that the earlier prophets had written about and now lived in a 

world different from the one before the exile. However, Joel is able to bridge the gap 

between the preexilic and postexilic communities by incorporating similar images and 

echoes from the earlier prophets, creating something new for his community. This new 

prophetic book functions as more than just another prophet. Joel is teaching his 

community about the past while looking forward to an eschatological future where 

YHWH reigns.  



 

 116 

 
 
 
 
 

APPENDIX 
 

AUTHOR’S TRANSLATION OF JOEL 
 

11 The word of YHWH that was to Joel, son of Pethuel. 
 

2 Hear this, O elders, and give ear, all inhabitants of the land.  
Has this happened in your days? Or in the days of your ancestors?  

3 Recount it to your children and your children their children  
and their children to the generation after.  

4 What the young locusts has left, the winged locusts will eat and what the winged 
locusts has left, the adult locusst will eat  

and what they adult locusts has left, the last locusts will eat.  
5 Wake up, O drunkards and weep; howl, all you who drink wine, 

over the new wine that has been cut off from your mouth.  
6 For a nation has come up against my land, strong and beyond number,  

whose teeth are the teeth of a lion and who has the fangs of a lion. 
7 He has put my vine to waste and my fig tree to ruin.  

He has stripped it bear and thrown it away; its branches grow white.  
8 Lament like a virgin girded with sackcloth for the husband of her youth.  
9 The grain offering1 has been cut off and the drink offering2 from the house of 
YHWH.  

The priests mourn, those ministering to YHWH.  
10 The field is devastated, the land mourns  

for the grain is devastated, the new wine is dried up, the oil wastes away.3  
11 Be ashamed you farmers, howl you vinedressers  

over the wheat and the barley because the harvest of the field has perished.  
12 The vine has dried up and the fig tree has withered;  

the pomegranate tree, also the date palm and the apricot tree. All the trees 
of the field are withered,  

for joy has withered from the sons of men.  
  
13 Gird yourselves and lament you priests. Howl you who minister before the 
altar.  

 
1. “the gift” 
 
2. “the libation”  
 
3. From למא (pulol pf). Could also be translated as “fails.”  
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Come, spend the night in sackcloth, you who minister to my God for the 
grain offering and drink offering is withheld from the house of your God.  
14 Make holy a fast, call an assembly,  

gather, elders and all you who inhabit the land,  
to the house of YHWH your God and cry out to YHWH.  

15 Woe for the day  
for the day of YHWH is near and like destruction from the Almighty it 

will come.  
16 Has not the food been cut off before our eyes;  

joy and gladness from the house of our God.  
17 The seed wastes away under the clods,  

the storehouses are desolate, the granaries are torn down for the grain has 
withered.  
18 How the animals groan, the herds of cattle are in confusion  

because there is not pasture for them; even the flocks of sheep are 
distressed.  
19 To you YHWH I cry out  

for fire has devoured the field of the wilderness  
and a flame has burned all the trees of the field.  
20 Also the beasts of the field cry out to you  

for the riverbed has dried up  
and fire has devoured the field of the wilderness.  
 

21 Sound the trumpet in Zion, shout upon my holy mountain 
let all the inhabitants of the land tremble for the day of YHWH is coming 

for it is near.  
2 It is a day of darkness and gloom, a day of clouds and thick darkness;  

like dawn spreading over the mountains, a great and powerful people 
come,  

the like of whom has never been from eternity  
nor will there be after them again until a lifetime of generations and 

generations.  
3 Before him, a fire devours and behind him, a flame burns.  

Like the Garden of Eden is the land before him and behind him a desolate 
wilderness.  

Surely nothing will be delivered from him. 
4 Like the appearance of horses is their appearance, and like warhorses so they 
run.  
5 Like the sound from chariots, upon the tops of the mountains they leap,  

like the sound of a flaming fire devouring the chaff,  
like a strong people arranged for battle.  

6 Before them the peoples writhe, all the faces gather heat. 
7 Like mighty men they run, like men of war they climb the wall  

and each in his manner marches and they do not entangle their paths.  
8 They do not crowd each other, they march, warrior on his [own] path  

and upon the spears they fall, yet they do not break.  
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9 In the city they run; about on the wall they run; into houses they climb;  
through the windows, they come like the thief.  

10 Before him, the earth quakes, the heavens tremble,  
the sun and moon grow dark and the stars remove their brightness.  

11 YHWH gives his voice before his army  
for his camp is very great for the one who executes his word is strong  
for the day of YHWH is great and invokes great fear. Who can endure it?  

12 Indeed, now YHWH says,  
“Turn to me with all your heart and with fasting and with weeping and 

with lamenting.”  
13 Tear your heart and not your clothing  

and return to YHWH your God for he is gracious and merciful,  
slow to anger and abounding in mercy4 and he relents from harm.5  

14 Who knows? He may turn back and relent and leave behind him a blessing,  
a grain offering and drink offering for YHWH your God.  

15 Sound the trumpet in Zion, make holy a fast, call an assembly.  
16 Gather the people and make the assembly holy; collect the elders,  

gather the children and babies.  
Let the bridegroom leave his chamber and the bride her room.  

17 Between the porch and the altar, the priests will weep,  
those who minister to YHWH, and let them say, “Have pity, YHWH, upon 

your people  
and do not give your inheritance over to reproach, to be ruled over by the 

nations.6  
Why should they say among the people, ‘Where is their God?’” 
 

18 And YHWH is radically committed for his land and showed compassion upon 
his people.  
19 YHWH will answer and say to his people, “Look, I am sending you  

grain and new wine and oil and you will be satisfied by it 
 and I will no longer give you over to shame among the nations; 

20 And I will remove the north from you  
and will drive him away into a barren and desolate land  
with his face toward the eastern sea and his back toward the western sea  
and his stench will come up and his foul odor will go up  
because of the “great” things he has done. 

21 Do not fear, O land. Be glad and rejoice for YHWH has done great things.  
22 Do not be afraid, O beasts of my field for open pastures are springing up;  

for the tree bears its fruit, the fig tree and the vine yield their produce.  
23 And Children of Zion, be glad and rejoice in YHWH your God  

 
4. reference back to Exod 34:6 tradition.  
 
5. I am translating  as from instead of upon (etc.) because it makes better English sense to say  לע

from harm rather than upon harm.  
 
6. Evidence for current occupation of a nation. Could this be a connecting point for the idea in ch. 

4 where YHWH is enacting the Day of YHWH upon the nations that have captured and exiled Israel?  
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for he has given you early rain faithfully and he will cause the shower to 
come down for you,  

the early rain and later rain at the beginning.  
24 And the floors of the threshing floors will be full of wheat and the vats of new 
wine and oil will overflow.  
25 And I will restore to you the years that the swarming locusts have eaten,  

the young locusts, the eating locusts, and the other locusts, my great army 
which I sent among you.  
26 And you will certainly eat and be satisfied and praise the name of YHWH your 
God  

who has done extraordinary things among you and my people will never 
be disgraced again.7 
27 Then you will know that I am in the midst of Israel  

and I am YHWH your God and there is no other and my people will never 
be put to shame again.  
 
31 And thus after, it will happen  

that I will pour out my spirit; upon all flesh. and your sons and your 
daughters will prophesy,  

your old men shall dream dreams, your young man will see visions.  
2 And also, upon the male servants and female servants, in those days, I will pour 
out my spirit.  
3 And I will give wonders in heaven and on the earth, blood and fire and pillars of 
smoke. 
4 The sun will be turned to darkness and the moon to blood  

before the coming of the great and terrifying day of YHWH.  
5 And it will be that all who call in the name of YHWH will be saved  

for on the mountain of Zion and in Jerusalem, there will be deliverance as 
YHWH has said  

and among the remnant whom YHWH calls.  
 
41 For see, in those days and at that time when I bring back the captives of Judah 
and Jerusalem.  
2 I will gather all the nations  

and bring them down to the valley of Jehoshaphat and I will enter into 
judgment with them there  

on behalf of my people and my inheritance, Israel, whom they have 
scattered among the nations  
and my land which they have divided up. 3 They have cast lots for my 
people  
and have given a boy as payment for a harlot and they have sold a young 
girl for wine for them to drink.  

4 And also, 

 
7. lit.: “for forever” 
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what do you have to do with me, Tyre and Sidon and all the territories of 
Philistia?  

Are you the repayment against me? If you are going to repay me,  
be swift and speedy, for I will return your repayment upon your own head. 

5 Because, you have taken my silver and my gold, you have carried my prized 
possessions into your temples.  
6 And you have sold the sons of Judah and the sons of Jerusalem to the Ionians  

in order to make them distant from their borders.  
7 Behold, I am raising them from the place which you have sold them there  

and I will return your repayment upon your own head.  
8 I will sell your sons and your daughters into the hand of the sons of Judah  

and they will sell them to the Sabeans, to a people far away  
for YHWH has spoken.  
 

9 Proclaim this among the nations: Prepare for war!  
Wake up the mighty men, let them come near, let them come up, all the 

men of war. 
10 Beat your plowshares into swords and your pruning knives into spears.  

Let the weak say “I am strong.”  
11 Be quick and come, all you nations all around and be collected there;  

Bring down your mighty ones, O YHWH. 
12 Let the nations be awakened and come down to the valley of Jehoshaphat,  

for there I will sit to judge all the surrounding nations.  
13 Send out the sickle for the harvest is ripe, 

come, go down for the winepress is full,  
the vats overflow because their wickedness is great.  

14 Multitudes, multitudes in the valley of decision,  
for the day of YHWH is near in the valley of decision.  

15 The sun and moon will grow dark and the stars will remove their brightness.  
16 YHWH roars from Zion  

and from Jerusalem he utters his voice  
and the heavens and the earth shake,  
but YHWH will be a shelter for his people  

and strength for the sons of Israel 
17 And you will know that I am YHWH your God, dwelling in Zion, my holy 
mountain,  

and Jerusalem will be holy and no stranger will pass through her again.  
 

18 And it will happen in that day  
that the mountains will drip with new wine and the hills will flow with 

milk  
and all the brooks of Judah will flow with water  
and a fountain from the house of YHWH will come out and water the 

valley of Shittim.8 
19 Egypt will be a desolation and Edom will be a desolate wilderness  

 
8. “the desert valley” 
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from the violence of (against) the sons of Judah for they have poured out 
innocent blood in their land.  
20 But Judah will abide forever and Jerusalem from generation to generation.  
21 And I will hold innocent their blood that I have not held innocent. YHWH 
dwells in Zion.  
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