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3. Texts were read in order to further narrow the specific relation of these
topo1 to the martyrs’s death.

4. I limited this study to the pre-Constantinian period, in view of the fact

that the official Roman persecutions ended with the Edict of Milan.” 1 also

further restricted this study’s focus to Latin and Greek texts in which the

martyrs were executed by Roman authorities. Syriac and Persian martyrs,

and the pertinent texts, have been intentionally excluded. These

parameters were established to keep this study to a practical size.

The primary questions examined are: How did the figurative terms second
baptism and baptism in blood, and concepts represented by them, originate and develop?
and, How was the baptismal theology of the Patristic church influenced with respect to
these two terms and concepts?

Sources

There is no shortage of literature concerning martyrs in the time prior to
Constantine. However, the primary sources used in support of this examination have been
narrowed to two main categories of texts: martyrdom literature and Patristic writings.
Modern secondary sources and commentaries are also consulted to help explain these
texts, and make possible connections to the scriptural passages used to support them.

Regarding the martyrdom literature, determining the soundness of the details in
these accounts can sometimes be problematic. Basically, the martyrdom literature is
divided into three main categories: acts, passions and legends. These writings cover

various details of the persecutions and trials and make up an extensive and important

body of Christian literature. However, these hagiographic categories carry unequal

" See fn. 2



weight when examined, ranging from: fexts that have gone through multiple recensions,
authentic accounts by eyewiinesses, complete fictions, and even outright forgeries.®

The acts report the trials of the martyrs before the persecuting authorities.
However, it is a misconception to hold that they are official court transcripts of actual
cases, as some claim. In actuality, those that are based on the official acts have undergone
various levels of Christian editing and adaptation.” The passions are eyewitness accounts
of the sufferings and death of the martyrs and, although often including authentic details
from the acts, seem to display more creative license. In many cases, these passions
resemble literary fiction, following the novella and/or Greek drama formats popular in
Rome during this time. The legends are texts that lessen the historical facts in favor of
imaginary elements. The literary genre of these texts resembles epic or historical romance
and is considered much less reliable.'®

The texts that use the figurative terms examined in this study are limited and are
represented by only one of these genres—passions. Consequently, for the purpose of this
study, only select passions are used. The reason is because the available acts and legends
examined do not provide any relevant information to this study.

The criteria used for authenticating these passion texts are based on two factors:
externgl-multiple quotations by early and reliable Patristic authors; and infernal—
reasonable accountings of the historical accuracy of dates, facts, events, technical terms,

literary features, etc. There are several passions that contain the topoi of this study and

¥ M. J. Costelloe. “Acts of the Martyrs,” NCE, 1:90-94.
° Bverett Ferguson. “Martyr, Martyrdom.” EEC, 2:726,

¥ Costelloe. “Acts of the Martyrs,” 1:90-94. Ferguson. “Martyr, Martyrdom,” 2:726. Victor Saxer. “Acts,
Passions, Legends,” EECh, 1:533.



are well supported with respect to these criteria. Therefore, they are considered authentic
and foundational documents connecting martyrdom and blood baptism."' Bowersock
writes,

The personal sufferings of martyrs and saints created a wholly new
literature that was as exciting to read as it was edifying. This literature
passed back and forth easily across the frontier between fiction and
history, and it acquired its impact from the apparent historicity of its
details. . . The Acts of the early martyrs that we possess clearly contain
much that is fictional and was introduced by subsequent redactors. But
equally clearly these Acts contain much authentic material excerpted and
included by the redactors, if occasionally supplemented or altered. In
combining fictional elaboration with historical substance, the Martyr Acts
bear a relation to the historical events of the time not unlike that of the
Gospels. . . In the Christian martyr acts, despite all the differences in form,
the kernel is the authentic documentation of the legal hearing. . . Above
all, they shed a bright light on the dark space between the Gospel and

hagiography. 2
This study intends to illuminate this “dark space” further by examining select baptism
motifs in the martyrdom literature. Victor Saxer writes, “We can see that the Passions of
the martyrs have become not just weapons of polemic and propaganda, but serve to
establish the criteria of orthodoxy. Ideology takes over from history.”*
Three passions are presented as primary texts in support of this study. The

approximate date given for these passions indicates when the martyrdom occurred. The

actual texts seem to be written within a year after the event. The first two English

A gradual limitation of the material by Bollandist H. Delehaye, R. Aigrain, G, Lazzati, and G. Lanata,
made it possible to set in order the criticism of documents on the martyrs and separate the liturgical,
redactional, and romantic passages from the anthentic kernel of fact. Saxer. “Martyr-Martyrdom: Acts,
Passions, Legends,” 1:533. Owens and Musurillo also defer to the work of Bollandist I1. Delehaye for the
authenticity of the texts included in their respective compilations. Owens. Some Authentic Acts of the Early
Martyrs, 11-12. Herbert Musurillo. The Acts of the Christian Martyrs. (London: Oxford University Press,
1972), xi-xii. Musurillo also credits the work of Adolf von Harnack and Pio Franchi de’ Cavalieri,

" Glen W. Bowersock. Martyrdom and Rome. (The Wiles Lectures Given at the Queen’s University of
Belfast. Cambridge: Cambridge University Press, 1995), 25-27. For a fuller discussion of this see same, 27-
39.

¥ Saxer. “Acts, Passions, Legends,” 1:533.
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translations are from E. C. E Owens’s Some Authentic Acts of the Early Martyrs. The
final English translation is from Herbert Musurillo’s The Acts of the Christian Martyrs.
Passions

Passion of Perpetua and Felicitas (A.D.202) ¥

The spectacle of these martyrdoms was beld in the amphitheatre at Carthage
during the reign of Septimius Severus (A.D. 192/193-211).'° The narrative of this text
holds a unique position among the early martyrdoms in that it has three authors: an
unknown author/editor (often attributed to Tertullian primarily due to a change in literary
style),'® who wrote the prologue (1-2) and epilogue (14-21); Perpetua, to whom the
unknown author/editor credits chapters 3-10 (supposedly taken from a diary she wrote
while in prison);” and Saturus, the group’s catechumen instructor, who felt responsibie

and gave himself up to authorities when he found out they had been arrested. He is

" Background information from Owens. Some Authentic Acts of the Early Martyrs, 78-92. E. Hoade.
“Passion of Perpetua and Felicity, SS.,” NCEZ, 11:130.

" Severus was founder of the African dynasty of Roman empetors known as the Severan Emperors. During
his reign the fifth Roman persecuiion against Christians broke out. He forbade conversion to Judaism and
Christianity by imperial subjects, lest they face severe penalties. The persecution raged particularly in Syria
and Africa.

' Quasten says that Tertullian’s To the Martyrs has so much in common with The Passion of Perpetua and
Felicitas that Tertullian has been presumed to be the author, since they are so similar in phrases, syntax,
words and ideas. Johannes Quasten. Patrology. (2 vols.; Antwerp: Spectrum Publishers, 1953) 2:292. (cf. 1:
181 ff.) David M. Scholer denies that Tertullian is the author, but gives no direct reason why, He does,
however, label the editor “probably a Montanist,” and from this it may be inferred that it could not be
Tertullian, since he does not seem to become a Montanist until A.D. 205-27. David M. Scholer. “Perpetua
and Felicitas,” EEC, 2:894-895. There is also a strong correlation of topoi to many of Tertullian’s works in
this passion—second baptism, Holy Spirit, glory of God, patience, etc. For a further discussion of the
authorship/editorship of this text see “Tertullian” in Chapter 3 below.

172 10-12
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reported to have written chapters 11-13."® The Latin text seems to be the original, even
though this work is also extant in Greek.'?
Passion of James and Marian (A.D. 259)%

James and Marian were martyred during the reign of Valerian, who issued two
edicts against Christians (A.D. 257 and 258). This account shows itself to be genuine in
that the author, who is examined and released in chapter four, assumes the knowledge of
the edicts as contemporary events.

The Martyrdom of Montanus and Lucius (AD. 259)*!

Montanus and Lucius were disciples of St. Cyprian of Carthage who were among
a group of ten martyrs in North Africa. They suffered in that city under the second edict
of Valerian and told their own story about their imprisonment. However, cyewitnesses
wrote about their martyrdom.

The second category tmportant to this thesis is the numerous writings of select
Patristic authors whose works vividly and specifically portray the relation of martyrdom
to baptism. These authors also became valuable witnesses to the atrocities promulgated
against Christian martyrs during this time and sought to give scriptural clarity and
validation to the martyrs’s actions with respect to second baptism and baptism in blood.

Some of these Patristic authors also suffered martyrdom.

'#11.26-28

' Codex Casenensis; There is a later Greek recension which has modified chapters 1 and 186, as well as
spoiling the conclusion. There are also two shorter Latin versions. See J. A. Robinson. Ed. The Passion of
St. Perpetua. (18 4; Cambridge: Cambridge University Press, 1891), 61-95.

* Background information from Owens. Some Authentic Acts of the Early Martyrs, 105-106.

*! Background information from Musurillo. The Acts of the Christian Martyrs, XxXiv-Xxxv.
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Patristic Authors
Tertullian (A.D. 160-225)%

Quintus Septimius Florens Tertullianus was born in Carthage to a pagan Roman
captain. He received his education in law, rhetoric and literature, and was fluent in Latin
and Greek. He eventually became a lawyer in Rome where he witnessed Christians being
slain in the arena. He was so struck with their courage that it is possible this is what
moved him to become a Christian. He eventually returned to Carthage and subsequently
turned his writing talents toward two main areas: the justification of this persecuted group
and the defense of Christian beliefs. Later in his life, Tertullian became associated with
the Montanist movement and separated himself from the orthodox churches controlled by
the bishop of Rome, due to their neutrality and compromise on a variety of subjects.
However, Tertullian was never far removed from the plights of the martyrs.

Hippolytus of Rome (A.D. 170-236)

Little is know of Hippolytus’s early life. Later, however, he became one of the
most important theologians and exegetes of the Roman church in the pre-Constantinian
era. Unfortunately, many of his works have been lost or exist only in fragments. What is
known of his writings is found in Eusebius’s Church History. Hippolytus eventually
became bishop of the church of Rome but soon after was arrested and exiled to Sardinia

where he is said to have died in the mines as a martyr. However, in the fourth century,

* Facts concerning Tertullian’s life from Rerthold Altaner. Patrology. (trans. Hilda C. Graef; NY: Herder
and Herder, 1961), 166-168. Quasten. Patrology, 2:246-250. Robert D. Sider. “Tertullian.” EEC, 2:1107-
1108.

% Facts concerning Hippolytus’s life from Altaner. Parrology, 183-184. Ferguson. “Hippolytus®”, 1:531-
532. Quasten. Patrology, 2:163-165.
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Prudentius wrote a different story about his martyrdom  (Peristephano 11), claiming
that he was torn apart by wild horses.”
Origen (AD. 185-251)%

Born to Christian parents in Alexandria, Origen’s own father suffered martyrdom
while Origen was still a teenager. Soon after, Origen became the head of the Alexandrian
School until persecution drove him to Caesarea, where he eventually formed a new
school similar to the one in Alexandria. He was one of the first great interpreters of
Scripture with several extensive works on martyrdom. His death was brought about by
the sufferings inflicted on him in the Decian persecution.

Cyprian (A.D. 200-259)%

Not much is known of Cyprian’s early life other than minimal data provided by
Pontius who wrote a narrative of his life. Thascius Caecilius Cyprianus was probably
born in Carthage, most likely into a prosperous pagan family with some social standing.
He came to Christianity through the influence of Caecilius, a Carthaginian presbyter and
soon was elected bishop of Carthage (A.D. 248). Being a distinguished rhetorician,
Cyprian wrote volumes on martyrdom in the early church. In the Decian persecution, he
initially chose to go into hiding rather than face the persecution. However, after the death
of Decius, he was sent into exile under Valerian. Eventually, the capstone of his

reputation would be his ultimate martyrdom in A.D. 259 at the hands of Galerius.

*H. J. Thomson. Prudentius (LCL 2; Cambridge: Harvard University Press, 1961), 305-322.

# Facts concerning Origen’s life from Altaner. Patrology, 223-225. Robert J. Daly. “Origen.” EEC, 2:835-
836. Quasten. Patrology, 2:37-42,

* Facts concerning Cyprian’s life from Altaner. Patrology, 193-195. Quasten. Patrology, 2:340-341. Sider.
“Cyprian,” 1:306-308.
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Modern secondary sources and commentaries are also consulted in order to better
understand the martyrdom and Patristic literature. However, the secondary sources that
highlight a specific, figurative use of baptism as a motif in the martyrdom literature and
Patristic writings of pre-Constantinian era are limited. Most of these secondary sources
merely mention references to these figurative terms and provide little significant
comment of their own. Notable among these secondary sources that do comment on the
topoi of this study are W. H. C. Frend’s Martyrdom and Persecution in the Early Church
and E. C. E. Owens Some Authentic Acts of the Early Martyrs. Both have written at
length on martyrdom and both are among the few to draw attention to and briefly
elaborate on the subject of second baptism and baptism in blood. Their works, and those
of others,”’ are consulted in order to add greater clarity to this study.

In addition to the martyrdom literature (passions), Patristic writings, and
secondary sources, this study also investigates the meaning of three gospel passages
(Mark 10:38-39; Luke 12:50; John 19:34) and one epistle (1 John 5:6-8) using several
modern commentaries. This is done in order to get a clearer understanding of these
passages and to examine any possibilities as to why the Patristic authors used them to
endorse the terms and concepts of second baptism and baptism in blood.

With respect to the accounts of Mark and Luke, two questions immediately arise:
What specifically was Jesus referring to with respect to baptism? And, did Jesus die as a
martyr and thereby become the model for martyrdom afterwards? Answering these

questions before proceeding is important in that it establishes the common motivational

" See also Ferguson, Early Christians Speak, 2:215-216. Laurie Guy, Introducing Early Christianity
(Downers Grove, I11.: InterVarsity Press, 2004), 58, 220-221, 241-242. Edelhard L. Hummel. The Concept
of Martyrdom According to S1. Cyprian of Carthage (Washington, D. C.: Catholic University of America
Press, 1946), 108-128. Quasten, Patrology, 2:71, 279, 379, Boniface Ramsey, Beginning to Read the
Fathers (N.Y.: Paulist Press, 1985), 131-132.
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baseline of “imitating Christ” in the martyrdom and Patristic literature to be evaluated.
The answers and any additional evidence discovered in the martyrdom and Patristic
literature aids in determining the origin and interpretation of the topoi examined in this
study, as well as any influences on the baptismal theology of the Patristic church.

In response to the first question, it is obvious that Luke was not referring to
Jesus’s own baptism by John because this had already been described. Here we have the
primary clue that Jesus was speaking figuratively in these references. A clue to what
Jesus intended occurs earlier in each of these passages with a parallel saying, « . . . the
Son of Man must undergo great suffering, and be rejected by the elders, the chief priests,
and the scribes, and be killed, and after three days rise again (Mark 8:31; Luke 9:22; par
Matthew 16:21). So, in essence, Jesus was referring to his upcoming suffering and death
on the cross.”®

In the following passion accounts of these texts, this prediction is presented as
being fulfilled. But to this prediction, Mark and Luke record that Jesus appends his
previous statement, “Then he said to them all, ‘If any want to become my followers, let
them deny themselves and take up their cross® and follow me. For those who want to
save their life will lose it, and those who lose their life for my sake™ will save it."”
(Matthew 16:24-25; Mark 8:34-35; Luke 9:23-24)*' This prediction was also fulfilled as

Scripture later presents Stephen and James to be the first disciple and the first apostle to

% In Mark 10:38, the figurative term noTiplov (cup) is viewed as parallel to baptism. See Virgil Howard.
“Did Jesus Speak About His Own Death?,” CBQ 39.4 (1977), 522-525.

# Luke adds “daily” which seems clearly to represent the cross is being used metaphorically, not for
martyrdom, but for discipleship.

9 Mark adds “for the sake of the gospel” and seems to be using the cross literally to represent martyrdom.

! par Matthew 10:38-39; Luke 14:27; 17:33
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die for the sake of Christ (Acts 7:58-60; Acts 12:1-2). Many more also died in the
following persecutions prior to Constantine, as Christians gave their lives for the sake of
their faith in Christ. Some would even die on a cross, just as their Savior did.**

It was in this context of suffering and death that the term poptdc was slowly
developing a specialized nuance during the persecutions of Christianity in the third and
fourth centuries. In addition to its original meaning of “witness, to testify,” Patristic
authors began using papTdg and its cognates in martyrdom contexts as a technical term
to represent “dying for a cause” (namely—dying for Christ). Essentially, this meant dying
became the testimony of the witness (martyr). Karl Rahner writes:

As early as the second century, a martyr is one who freely accepting his

death in faith, is killed by the powers inimical to Christ, and bears a noble

testimony as a ‘witness’ to faith in Jesus Christ . . . since that period, the

martyr has been the witness through death. In Christian martyrdom, death

itself is the theme . . . a sharing in the Lord’s death, the blessed gate of

eternal life.”*

However, paptdg never lost its original meaning. All the Patristic authors examined in

this study sometimes used pop7g with the basic meaning of “witness, to testify,” as

well as the technical meaning of “to testify to the point of suffering and/or death.”*

*? See Tacitus, Ann. 15.44 (A.D. 62-65) and Eusebius, C. H. 1.11.7-8.
% Karl Rahner. On the Theology of Death. (N.Y.: Herder and Herder, 1972), 82,112.

** There is no question that, at some point, paptdg and its cognates acquired an additional nuance. The
current debate in scholarship, however, is over the origins of that nuance. W. H. C. Frend argues, “Judaism
was itself a religion of martyrdom,” which the Church “prolongs and supercedes.” Frend defines
martyrdom for that era as “personal witness to the truth of the Law against the forces of heathenism,
involving the suffering and death of the witness.” Glen W. Bowersock, on the other hand, holds that
“Martyrdom was not something the ancient world had seen from the beginning, What we can observe in the
second, third and fourth centuries is something entirely new. Martyrdom, as we understand it, was
conceived and devised in response to social, religious, arid political pressures . . .” Though Daniel Boyarin
discounts much of Frend’s conclusions and supports the majority of Bowersock’s, he nevertheless adds his
own insight on the matter; “Rather than taking it [martyrdom] as a thing, ‘something entirely new,’ 1
propose that we think of martyrdom as a ‘discourse,” as a practice of dying for God and of talking about it,
a discourse that changes and develops over time and undergoes particularly interesting transformations
among rabbinic Jews and other Jews, including Christians, between the second and the fourth centuries.”
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Occasionally, the term was used multiple times in the same text utilizing both definitions.
It is important to note that the technical use of pap7dc and its cognates within the
supporting texts of this study are sometimes explicit, and at other times only implied.

The second question is slightly more difficult to answer. It seems clear that
Scripture presents Jesus’s death as sacrificial, ™ but was this kind of death considered by
the Pairistic authors to be a martyrdom also? It therefore becomes important to ascertain
how the Patristic authors understood Christ’s death and how this understanding related to
the deaths of martyrs. Origen understood it in this way.

Akin to this sacrifice [Jesus] are the others of which the sacrifices of the

law are symbols, and another kind of sacrifice also appears to me to be of

the same nature; namely, the shedding of blood of the noble martyrs,

whom the disciple John saw, for this is not without significance, standing

beside the heavenly altar . . . And even the martyrs themselves are no

longer involved in suffering, even though those agents which formerly

wrought ill to others are not exhausted; for he who has offered such a

sacrifice overcomes the power which opposed him. (Commentary on John
6.36) 3

Both Boyarin and Bowersock agree that this new discourse appeared in late antiquity and was different
from what came before. Boyarin’s analysis also seems to match what the martyrdom texts themselves
disclose with the exception that Origen combines Old Testament and New Testament heroism as a source
for his understanding of the current situation with the Christian martyrs. However, by their use of papvio
and its cognates, it seems the Patristic authors were far less concerned over the origin of the concept and
more concerned with describing those who were witnessing for Christ to the point of suffering and death.
The martyrdom literature and the Pairistic commentaries thus convey several nuances of the term Hop TG
and it cognates (See | Clement 5.3-12, 16-21; The Martyrdom of Polycarp 1.1, 2, 19.1, 21.1; Irenaens’s
Against Heresies 3.3.4, 5.9.2; Tertullian’s Scorpiace 6, De Anima 55; The Passion of Perpetua and
Felicitas 21:8-16; Origen’s Commentary on John 2:28, Exhortation to Martyrdom 39, 50; Cyprian’s Epistle
10, 28, 39-40, 57-58, On the Lapsed 18, De Mortalitate 26. For a full discussion of the debate over the
origins of the additional nuance for papTdg and its cognates see Daniel Boyarin. Dying for God. (Stanford:
Stanford University Press, 1999), 93-130. See also the individual discussions of W. H. C. Frend.
Martyrdom and Persecution in the Early Church: A Study of a Conflict from the Maccabees to Donatus.
(Garden City, N.Y.: Doubleday, 1967), 22-93. Bowersock. Martvrdom and Rome, 1-21. For a discussion on
the semantic changes of pepTdg and its cognates see Allison A. Trites. MapT6c and Martyrdom in the
Apocalypse: A Semantic Study,” NovT 15 (1973): 72-80.

* Romans 3:24; 1 Corinthians 5:7; Ephesians 5:2; Hebrews 2:17; 9:26; 10:12; | John 2:2; 4:10.
* Origen. Commentary of the Gospel of John 6.36 (ANF 10:377-378). Origen began this book in

Alexandria but the manuscript had been left behind when he was exiled to Caesarea in A.D. 231. He started
again in Caesarea until the work was interrupted again by the Maximian persecution in A D. 238. Ibid.
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Essentially then, Origen views the nature of the martyrs’s sacrifice to be the same as
Jesus’s sacrifice. E. A. Castellt writes “Insofar as the martyr imitates the death of Jesus
(an idea as early as Christian martyrdom itself), a death which itself is configured
theologically and ritually as a sacrifice, the emergent cult of martyrs repeats and imitates
the devotions to the originary sacrifice [Jesus].”™’

Scripture presents Christ’s death as sacrificial, and Origen connected that sacrifice
with the sacrifices of the martyrs who were giving up their lives for the sake of Christ.
Certain martyrdom literature and Patristic texts illustrated the persecuted as having an
intimate union with Christ in their martyrdom as they faced sacrificial suffering and death
in imitation of Christ. From one of the earliest martyrdom accounts, Ignatius of Antioch
(c.107) speaks clearly of the nearness and company of God during martyrdom in his
Epistle to the Smyrnaeans 4.2.

And why have I also surrendered myself to death, to fire, to the sword, to

the wild beasts? But, he who is near to the sword is near to God; he that is

among the wild beasts is in company with God; provided only he be so in

the name of Jesus Christ. I undergo all these things that I may suffer

together with Iim, He who became a perfect man inwardly strengthening

me.®

In The Martyrdom of Polycarp 2.2, written shortly after Polycarp’s death (c. 156),
Christ is said fo be present in a special way during the martyrdom of his servants.

But they [martyrs] reached such a pitch of magnanimity [in their tortures],

that not one of them let a sigh or a groan escape them; thus proving to us
all that those holy martyrs of Christ, at the very time when they suffered

"7 Elizabeth A. Castelli and Hal Taussig. Reimagining Christian Origins. (Valley Forge, Penn.: Trinity
Press International, 1996), 179. Castelli goes on to add, “Martyrdom as a sacrifice is an endless imitation
and repetition, retold and celebrated liturgically on saints’ feast days just as the death of the originary
martyr [Jesus] is reenacted in every occasion of the eucharistic meal.”

% Ignatius. Epistle to the Smyrnacans 4.2. (ANF 1:88).
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such torments, were absent from the body, or rather, that the Lord then
stood by them, and communed with them.*

However, in the eyes of Patristic authors, the question remains: Did Jesus die as a
martyr and thereby become the model for martyrdom afierwards? Although the actual
term “protomartyr” is never used in Scripture, several Patristic authors seem to agree with
the concept that Christ set the ideal pattern and example for martyrs and was thus viewed
as “The Martyr” to be imitated.*’

Cyprian is clear about Jesus being the model to follow as he exhorts Christian
confessors and martyrs from Scripture to remain patient during their trials, just as Christ
was patient during his:

I, then, dearest brethren, we, too, are in Christ, if we have put Him on, if

he is the way of our salvation, let us who follow Christ in the footsteps of

salvation, walk according to Christ our model, as the apostle John teaches

us saying: “He who says that he abides in Christ ought also to walk just as

he walked.” Peter also on whom by the Lord’s condescension the Church

was founded, states in his letter, saying: “Christ has suffered for you,

leaving you an example that you may follow in His steps, who did no sin,

neither was deceit found in his mouth, who, when He was reviled, did not

revile, when He suffered, did not threaten, but yielded Himself to him who

judged unjustly.” (The Good Of Patience 9)*!

For Cyprian, the martyr is one who imitates Christ’s passion and participates in

his sacrificial suffering and death. Cyprian reminds the persecuted Christians of

* The Martyrdom of Polycarp 2.2 (AN 1:39). This quote and the quote from Ignatius are just two of the
earliest Patristic accounts of God, Jesus, and/or the Holy Spirit being with the martyrs during their
suffering. See also the Letter of the Churches of Vienne and Lyons, Euscbius C. H, 5.1.23 where the union
of Christ with the martyrs gave them supernatural fortitude and The Passion of Perpetua and Felicitas 15
where Felicitas says “Now I suffer what I suffer: but then [at her martyrdom)] Another will be in me who
will suffer for me, because [ too am to suffer for Him.” E. C. E. Owens. Some Authentic Acts of the Early
Martyrs, 88.

* Scripture also presents martyrs who follow Christ’s example unto death (e.g. Stephen, Acts 7:55-58; and
James, Acts 12:2). The first use of the term “protomartyr” seems to be in the martyr text The Martyrs of
Lyon (AD. 177). The term is used in its plural form in Eusebius C. I, 5.1.11.

! Hummel. The Concepr of Martyrdom According to Si. Cyprian of Carthage, 99. (cf. On the Good of
Patience 7 for a presentation of Christ’s example) Ibid., 98-99.
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the martyrs that went before them with an ever-present look at Christ’s ultimate
example.

In the very beginning the just Abel was slain and thereafter all righteous
men and prophets and apostles who were sent. To all these the Lord
himself has given an example, teaching that only those can attain the
kingdom of heaven who have followed Him in His own way, saying; “He
who loves his soul in this world shall lose it; he who hates his soul in this
waorld shall save it for life everlasting.”*

Origen also presents Christ as a pattern to follow unto death in his extensive work
Against Celsus.

Now his [Celsus’s] illustrations are at once seen to be inappropriate; for
there is no absurdity in Him who had resolved that He would become a
living pattern to men, as to the manner in which they were to regulate their
lives, showing also how they ought to die for the sake of their religion,
apart altogether from the fact that His death on behalf of men was a
benefit to the whole world, as we proved in the preceding book. (2.16) +*

It is, moreover, in a very unphilosophical spirit that Celsus imagines our
Lord's pre-eminence among men to consist, not in the preaching of
salvation and in a pure morality, but in acting contrary to the character of
that personality which He had taken upon Him, and in not dying, although
He had assumed mortality; or, if dying, vet at least not such a death as
might serve as a pattern to those who were to learn by that very act how to
die for the sake of religion (2.40)%

Origen’s Exhortation to Martyrdom provides the clearest example that Jesus initiated the
baptism of martyrdom (thereby becoming a martyr), and was also a sacrifice to emulate.

Note also that, “the baptism of martyrdom, as received by our Saviour, atones from the

* Ibid., 97.
* Origen. dgainst Celsus. (ANF 4:438).

* Ibid., 4:447. At first glance this passage might read as though Origen were saying that Jesus did not die a
death as a pattern for those who would follow. However, Origen is refuting what Celsus might believe
about this by first citing that this kind of thinking is from an unphilosophical spirit. Origen has already
asserted in the previous quote that Jesus actually did die as a pattern for others.
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world . . . And likewise we learn that as the High Priest Jesus Christ offered himself in
sacrifice, so the priests, whose leader He is, also offer themselves in sacrifice.” (30)*

So, it seems at least Cyprian and Origen held the view that Jesus’s sacrificial
death was the pattern for the faithful to imitate, based on the view that he initiated
Christian martyrdom. E. L. Hummel states that Christ, in actuality, became the
“protomartyr,” because his own suffering and death set the perfect paitern and example
for all others to follow. The martyrs, then, are those who follow Christ in the way of the
cross, participating in the passion of Christ and bearing the Savior’s wounds in their own
bodies. Christ becomes the archetype whose suffering they must imitate, as the glorious
martyrs who have gone before have already exemplified.'® In his extensive study on the
rise of Christianity, Robin Lane Fox also asserts that Jesus became a model and example
of sacrifice for Christian martyrs. Fox writes, “Above all, Christians could be referred to
the model of Christ’s own sacrifice . . . Among Christians, martyrs died because they
refused to honour the pagan gods. Before them lay the example and promises of Jesus,
who had gone passively to his death.”> "

In the Roman culture, cultic sacrifice was important for social and political
stability. The Christians, however, refused to sacrifice to the Roman gods because of their
devotion to the all-sufficient sacrifice of Christ, which naturally upset this stability.
Castelli adds, “In the discourses of martyrdom, sacrifice is both thematized and obliquely

transformed as the martyr typically disrupts the orderly configuration of the sacrificial

** Johannes Quasten and Joseph C. Plumpe, Eds. Prayer. Exhortation to Martyrdom. Ancient Christian
Writers (trans. John J. O’Meara. Westminster, Md.: Newman Press, 1954), 168, 172.

* Hummel. The Concept of Martyrdom According to St. Cyprian of Carthage, 97.

*" Robin Lane Fox. Pagans and Christians. (N.Y.: Alfred A. Knopf, Inc., 1986), 437-438. Italics mine.
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economy.”® It is rather ironic that in “refusing to sacrifice, the Christian actually
becomes the sacrifice in their martyrdom—unsettling one set of religious relations and
reinscribing another.”" This refusal to sacrifice came to be one of the principal causes for
Christians being persecuted. In contrast, the spilling of the martyr’s blood in imitation of
Christ’s sacrifice must have been viewed by the faithful as the one of the greatest of acts
in Christendom.

During the persecutions, the faithful martyrs were to share in the value of Christ’s
blood as they shed their own in imitation of him. There is no doubt that the Hebrew
Scriptures gives value to the blood sacrificed on the altar: “For the life of the flesh is in
the blood; and I [God] have given it to you for making atonement for your lives on the
altar; for, as life, it is the blood that makes atonement . . . For the life of every creature—its
blood is its life”*° This was the precursor to the eventual sacrifice of Christ’s blood once
for all, which gave encouragement for subsequent martyrs to sacrifice their own lives in
imitation of their Lord, rather than deny him and sacrifice to other gods.

Just as sacrifice became a theme of Jesus’s death, the “willingness” to die in
imitation of their Savior became a theme for many Christian martyrs who followed. In
many respects, the martyrs who endured the persecutions of the second-fourth centuries
helped to shape Christianity by their willingness to die a sacrificial death in imitation of

Christ. These persecutions and martyrdoms had been predicted by Jesus in such passages

“ Castelli and Taussig, Reimagining Christian Origins, 179.
* bid.

* Leviticus 17:11, 14



