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Why This Tract?
The purpose of this tract is to give a plain, kind, and
scriptural discussion of the question: Is Christ now reigning on David's throne? It is the author's desire that those
interested in knowing just when Christ began his reign
as king may be aided by this study in reaching a correct
and satisfactory conclusion; moreover, a conclusion the
certainty of which will remove much of the disturbance
that has arisen in the church over the question . As divine
authority is final on such subjects, the appeal for proof
will be to the Bible exclusively .

•
The Question Explained
The subject of Christ on David's throne involves the
If these have failed
truthfulness of certain prophecies.
to be fulfilled, that fact really destroy s his claims a s
Prophet, Priest, and King. The question as to whether
or not he occupies these three offices is, therefore , of
vital importance.
It should be met candidly and fairly,
for the salvation of mankind is involved in it .
That Christ's kingdom was set up on Pentecost after
his resurrection has been the generally accepted view of
the church of Christ. In hundreds of cases it has been
affirmed in public discussion with satisfactory resu lts. To
admit that Christ's kingdom was established on Pentecost and deny that he began to reign at that time is
neither logical nor scriptural.
It is not really meeting
1
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the kingdom issue fairly unle ss one frankly admits 01·
den ies t he estab lishment of t he kingdom on Pentecost. A
·d~ni al of thi s fact, h owever, brings one in conflict with
many pa ssages of scripture.
This is not plea san t . Some
who a dvocate a fut ure kin gdom appa r en t ly fee l t he fo r ce
of coinin g in to . this conflict a nd take a diff erel1t course.
The t urn ta ken is to admit that th e k ingdom bega n 011
1 sense ,
Penteco st, a nd is the same as the chur ch in so·1-ie
but does not have Chri st in it reigning on David's thron e.
The follow in g page s are intended to show that this conte n tion conflicts with the plain teaching of the scr iptur es.
Lt is self-evident that, if Christ is on a throne, he is reign :
ipg; and, conve1·sely, if reignin g, he is on a throne . If
it be admitted that Christ' s kingdom and reign began in
some sense on Penteco st, yet denied that he is on David 's
t hrone , he must be on some other throne; for throne and
reign mutually imply each other. From any viewpoint
the premillennial kingdom theory demand s a denial of
Christ's being on David 's throne now. For, if he is, all
arguments in favor of premillennialism must be rejected
as false. It is wholly unreasonable to say that Christ
must come back to earth in person to begin doing what
he is doing now.

•

The Church Exists Now
The existence of the church is conceded by all. In
figurative language the church is compared with several
earthly institutions.
These comparisons are parallel with
that in which the church is call ed the kingdom; hence ,
imply the existence of the kingdom by teaching the same
facts and truths.
The following examples are proof:
1. The relationship of Christ and the church is repr e~
sented by that of husband and wife.
(Eph. 5: 22-33.)
Verse 32 says so plainly. Of this relationship Paul says:
"For the husband is the head of the wife, as Christ also
is the head of the church."
(Verse 23.) He also says:
"But as the church is subject to Christ, so let the wives
(Verse 24.)
also be to their husbands in everything."
The husband rules through love . Likewise Christ rules
the church through his law by the principle of love , and
nothing can destroy the fact that he is exercising that
rule now. That is another way of saying he reigns as
King, for all know his reign must be through law
prompted by love,
2
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2. The church is the army of the Lord. This truth is
fully sustained by the facts that Christians are called
soldiers ( 2 Tim _. 2: 3) , their armor is described ( Eph.
6: 13-17), and they are told .to "war the good warfare "
(1 Tim.1: 18). In thi s illustration Jesus is the "captain"
of our _salvation.
(Heb. Z: 10.) This means that he is
our '.' commander," which is only another way of saying
ruler. Calling him King would change the viewpoint, but
not the · fact.
·
•
3. The church ·is said to be the body (Eph. 1: 22, 23;
Col. 1: . 18), and Paul refers to it as the "one body"
(Eph. 2: 16; 1 Cor. 12: 13). This statement is not
denied, for a simple reading of these texts is sufficient.
The .human body is used to illustrate the church. The
apostle means that things true of the church spiritually
.are similar to things true in a human body; (1 Cor. 12:
12-31.)
One striking similarity is the relationship of
the head to the body. This represents Christ's relationship to the church. "And he is the head of the body, the
church."
( Col. 1: 18.) The head rules the body, and that
is, precisely what Christ does for the church. What objec tion, then, can be raised logically against saying the head
" r eigns" over the body? Simply none, for that is just
what it does. More than that, the head reigns as an
ab solute monarch.
The only limit is lack of physical
power to put its decisions into effect. Since no one denies
that the church is now in existence, then it must be true
that Christ, as head, is reigning over the church.
As
certain as Christ is head of the body-a
fact not disputed-then
he rules the body . This exercise of authority
is admitted by all. If Christ is not related to the institution he established, as a King ruling his subjects, then
somebody ought to point out the difference between the
authority he now exercises over his subjects-members
of the church-and
the kind of authority he will exercise
a1:1a King at some later date.
That he began his rule or reign over the church when
he ascended is the plain import of Paul's words in Eph.
1: 19-23. The statement is that Jesus at God's right hand
is "far above all rule, and authority, and power, and
dominion, and every name that is named, not only in this
world, but also in that which is to come." (Verse 21.)
Is not this all the power and authority a King has? Peter
says of his present position: "Angels and - a-qthorities and
powers being made subject unto him."
(1 ·I'et, :~: ..2~·, )
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As head of the church, Christ is now above all 1·ule,
aiithor ity, dominion, and power. Men and angels, the
living and the dead, are subject to him. AU this is
equivalent to saying that he is now reigning as King.
If the church and kingdom are the ,same in som e sens e
(the view of some), then Christ is actually reigning· in
that sense. If an actual reigning king, then denying
that he is on David's throne is purely an arbitrary assertion.
4. The church is also called "a holy nation, a people
(1 Pet. 2: 9.)
This comfor God's own possession."
parison cannot be misunderstood either in the nature of
the illustration or the fact that it applies to the church,
for verse ten says, "Who in time past were no people,
but now are the people of God." Unquestionably the
word "nation" carries the idea of rulership.
There are ·
three general forms of nations-republics,
empires, and
kingdoms. Jesus is nowhere called president or emperor,
but he is called a King. By the consent of all the "people
of God" were the church when Peter wrote. They wer e
a nation ,and, therefore, the kingdom, since the nation
that Christ rules mu st be a kingdom. If Ch1·ist ha s not
been a reigning king s ince Penteco st, then we have a
kingdom without a king, which is directly in conflict with
what is admittedly true when the church is called th e
one body with Christ as its head or ruler .

•
The Kingdom Also Exists Now
The foregoing facts show that it is logical to call the
church the kingdom. That it is the kingdom in fact is
evident from scriptural statements.
If so, the kingdom
has existed since Pentecost.
1. Jesus predicted the coming of the kingdom.
He
said: "There are some here of them that stand by, who
shall in no wise taste of death, till they see the kingdom
of God come with power."
(Mark 9: 1.) Matthew reports the same matter and says, "Till they see the Son
of man coming in his kingdom."
(Matt. 16: 28.) The
Son of man is Christ; hence, it is the kingdom of both
Christ and God. It was established before all those
standing in Christ's p1·esence died, or else the prediction
of Jesus is false. Who will dare say our Lord wa s a
false prophet?
4

2. Christ said to Peter: "I will build my church . .. . I
will give unto thee the key s of the kin gdom of heaven:
and whatsoever thou shalt bind on earth sha ll be bound
in heaven ." Since the church is not a material buildin g ,
t he word keys must be used figuratively.
Literal keys
give authority to open and close doors-to
admit into or
exclud e from buildings. H ere the word is u sed to indicate
t hat Peter had authority to express the terms of admission into the kingdom.
This was to be done while Peter
was on earth.
You cannot open door s to a mat er ial
building that does not exist; neither can you admit people
into a kin gdo m unless it exist s. Thi s passage proves the
church to be the kingdom , or P eter us ed the wrong key s ;
and also proves it wa s in existence while Peter lived.
3. Paul sa id that people had been translated "into the
ki ngdom of the Son of hi s love."
(Col. 1: 13.) John
said that Jesu s "made us w be a kin gdom ," and t ha t he
was th en a brother and partak er with th e saints "in the
t ribulation and kin gdom and patience which are in Je sus."
( Rev. 1: 5, 6, 9.) Misunderstanding
these sta tem ent s is
If the kin gdom did not then ex ist,
out of the question.
Paul and John failed to sta t e facts.
Th ey said t he
Chri stian s of their day were in the kin gdom. Deny in g
its exis t en ce then is equivalent to rejecting t he se scri ptures a s false. A darin g thing truly!
4. Finally, J es us made the following promise to the
apost les : "And I appoint unto you a kin gdom, even as my
Father appointed unto me, that ye may eat and drink
at my table in my kin gdom ." (Luke 22 : 29, 30.) The
Lord's Supper is th e only table at which his people eat.
This table, a s all agree, is in the chur ch. If the church
has been established, then th e kin gdom ha s, for th e sa me
tab le could not be in two differ ent institutions
at the
sa me time. As the apostles received this promi se, the
ki n gdo m mu st have been in ex ist enc e in their day or they
could n o.t have eate n at the Lor d' s tabl e. If the kin gdom
does not exist, no one ha s the right to partake of the
Lord's Supper.
Every tim e the supp er is observed, the
pa rticipant s proclaim the existe nce of the kin gdom. Paul
says the Lord' s Supper is to "proclaim the Lord' s death
till he come ."
(1 Cor. 11 : 26.)
The purpose of- the
If t h en it
supper will not exist after the Lord returns.
is to be in the kin gdom at all, it must be before he comes.
Thi s destroys the contention that Chri st will establish
t he kingdom when he comes.
5
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5. Features of the kingdom that are mentioned fix its
present existence beyond doubt. Note the following:
(1) The word of God is "the seed" of the kingdom.
(Luke 8: 10, 11; Matt. 13: 19.) It is the purpose of seed
to perpetuate what already has been created.
Since we
have the seed of the kingdom-God's
word-we
have the
kingdom.
(2) The "keys" of the kingdom have already been used
by the apostle Peter.
(Matt. 16: 19.)
( 3) In the parable of the tares Jesus says the "good
seed, these are the sons of the kingdom; and the tares
are the sons of the evil one." (Matt. 13: 38.) Christians,
like good seed sown in the earth, perpetuate the kingdom
as children perpetuate the family or nation.
This they
could not do, unless the kingdom does exist.
( 4) David was anointed several years before he began
to reign.
(1 Sam. 16: 13.) At that time he received a
miraculous
measure of God's Spirit . He was again
anointed when he began to reign over Judah and Israel.
(2 Sam. 2: 4; 5: 3-5.)
Likewise Christ, who was to
receive David's throne, was anointed "with the Holy Spirit
and with power" at his baptism three and a half years
before he began to reign.
(Acts 10: 38; Luke 4: 18.)
He was also anointed "with the oil of gladness.' "' ( IIeb .
1: 9.) This was evidently when he was placed '.lbove hi s
fellow s and began his spiritual reign at God's right hand .
(5) Jesus has already been crowned with "glory and
honor."
(Heb. 2: 9.)
Those crowned are reigning.
Crown is a word that indicates the exerci se of ruling a s
a king.
(6) We now have Christ a s head of the body, ruler,
Prince . (Acts 5: 31). In Acts 17: 6, 7 Paul was charged
with preaching Jesus as a king. Luke recorded it wit11out
criticism; the charge then must have been true.
How much more would we need to prove that Christ is
now actually reigning in his kingdom? No necessary item
has been omitted.

•

Christ on the Throne
1. Let us inquire first as to what is meant by the
word "throne.''
Literally it means a special seat or chair
which one occupies as ruler; an emblem of authority to
govern.
Rulers generally use one on formal occasions,
but they exercise their authority at other time s when not
6

sitting upon a literal throne.
The actual authority is
vested in the ruler; the outward symbols only signify
For this reason the word
his right to exercise it.
"throne" is also used in a figurative sense to mean kingly
power, royalty. In a spiritual kingdom the word throne
must be used to indicate the ruling of the king, not some
kind of material seat.
This is precisely the fact when
Christ is represented as ruling the church like a human
head rules the body.
His throne simply means his
authority to rule his people. Unquestionably he exercises
that authority now; hence, must be a reigning king.
2. Christ receives the kingdom. This fact is taught in
the parable of the pounds.
(Luke 19: 11-27.)
This
means, of course, that he was invested with auth01·ity to
rule-became
a reigning king.
That is just what the
Jews expected him to do in restoring the national kingdom to Israel.
In no other sense could he, or any other
Jew, have received the kingdom of Israel.
Christ could
not receive his kingdom until the Jewish kingdom had been
abolished on account of their killing him.
(Matt . 21:
38-43.)
In the change of kingdoms, God's government
passed from national to spiritual Israel. As the kingdom
changed in nature, it went to a different kind of people.
God's people are no longer Jews outwardly, but inwardly.
(Rom. 2: 28, 29.)
The Jews expected their promised Messiah to redeem
Israel ( Luke 24: 21) and sit upon David's literal throne.
As Jesus was near Jerusalem, the multitudes with him
expected him to declare his authority and be proclaimed a
ruling king when he reached the city . He spake the
parable to correct their false idea that the kingdom was
"immediately to appear."
(Luke 19: 11.) The parable
says "a certain nobleman went into a far country, to
receive for himself a kingdom, and to return."
(Verse
12.) In verse 15 it says, "When he was come back again ,
having received the kingdom."
Clearly the nobleman
represents Christ, and the far country represents heaven,
for that is where Christ went . · Whatever else may be said
one fact is completely settled; namely, Christ received
the kingdom-was
invested with reigning power-after
he went to heaven . He went there to receive it, he will
have it when he returns.
This is final on where he became
ruler.
Parables and their applications are not alike in every
feature, becau se one is material and the other spiritual.
7

It is true that, if one were forced to go to a foreign
potentate to be clothed with authority to reign over his
own country, he would return to do it. That would be
true because of its being an earthly kingdom.
However,
Jesus does not represent the nobleman of the parable as
doing that. He is represented not as returning to reign,
but to reward his servants and punish his enemies; in
other words, to judge both classes.
This is exactly the
way Christ's second coming is presented in the Bible.
There are several reasons why the parable does not teach
that Christ will return to reign.
(1) Paul says that
"our citizenship is in heaven."
(Phil. 3: 20.) This means
that the capital city-the
dwelling place of our king-is
heaven.
He also said the saints were "fellow-citizens."
(Eph. 2: 19.)
(2) The nobleman comes to reward his
servants for their faithfulness
in his absence.
Ten and
five cities would harmonize with rewards in an earthly
kingdom, but not true in a spiritual one. These statenients
are in the parable, not in the application.
They teach that
Christ's servants will be properly rewarded when he
comes. What the rewards will be will not be known till
he comes. (1 John 3: 2.)
(3) The nobleman's enemies
were slain when he returned;
Christ's enemies will be
banished when he returns for the judgment.
(Matt.
25: 31-46.)
.
As Christ came in his power when his kingdom came
in the lifetime of some who heard him ( Mark 9: 1; Matt.
16: 28), the lesson on rewards will also apply to his personal follower s and the Jews. When his kingdom was established, he gave his disciples such positions in it as their
faithfulness and qualifications deserved (Eph. 4: 8), and
fleshly Israel was rejected (Matt. 21: 43; Gal. 3: 28, 29;
4: 24-31). This view is also final as proof that Christ's
reign began on Pentecost when he gave gifts to certain
ones of his disciples.
(1 Cor. 12: 28-31.)
3. Whose throne does Christ occupy?
This question,
which is answered both prophetically
and historically,
presents the vital is sue in this discussion.
God promised
David that his house and kingdom should be made sure
and his throne established forever.
(2 Sam. 7: 12-17.)
That meant that God's loving-kindness would never be
taken from David as it was from Saul (verse 15); or,
the kingdom would never pass to another family.
Sin
might cause his descendants to be dethroned, but they
only could ever rule over Israel, either nationally or
8

spiritua lly. This promise was confirmed by God's oath,
and David's house and throne declared to be as sure
as the sun and moon in the heavens.
(Psalm 89: 34-37.)
Isaiah refers to Christ when he says his government shall
have no end "upon the throne of David, and upon his
kingdom."
(Isa. 9: 6, 7.)
The throne of David is also the throne of God and
the throne of any descendant of David who might rule in
either the national or spiritual kingdom.
David said of
his son Solomon: "He shall come and sit upon my throne;
for he shall be king in my stead."
(1 Kings 1: 35.)
The following describes Solomon's position after David's
death: "And Solomon sat upon the throne of David hi s
father."
(1 Kings 2: 12.) Regarding the same thing
we read: "Then Solomon sat on th e throne of Jehovah
a s king instead of David his father."
(1 Chron . 29: 23.)
It is also called "his," that is, Solomon's throne.
(1
Kin gs 1: 37, 47.) The same throne was Jehovah's, David' s,
and Solomon' s. It was called Jehovah's because h e ga ve
it to Da vid; David's b·ecause it was limited to David 's
family; Solomon 's because he, a s David's son , sat upon
it. This is t oo simpl e to be mi sund er st ood and too certa in
to be denied or r ejected. In fact, a denial of it would be
a bsurd.
All the foregoin g is al so true of the spi r itual thron e ;
th e same throne is God's, David' s, and Chri st' s. Th e
Je w s understood that the Messiah was to be a son of
David, as th eir an swer to Christ indicate s. (Matt. 21:
41-4 5.) Paul said that Christ was to be "of the seed of
David accordin g to the flesh." (Rom. 1: 3. ) Only in thi s
way was he en t itl ed t o David' s throne.
Th e an ge l tol d
Ma ry that "the Lord God shall give unt o him the thron e
of hi s fath er David."
(Luke 1: 32.) Sinc e God promi sed
t o giv e un t o him the thr on e of hi s father Da vid, th en
th e same thron e mu st be hi s, Da vid' s and th e Fat he r' s,
j us t as it wa s in the ca se of Solom on in the na t ional
kin g dom. Thi s would be t rue r eg ardle ss of w hen t he
/ k in gdom wa s establi sh ed or wh en Chri st sat clown up on
his t hron e. The r e is no poss ibl e way t o prev ent it s bei n g
a 'gift of God and to one in the famil y of Da vid .
God and Chri st a re one in some vital senses (John 17 :
21, 22), yet equall y distinct in ot her senses. Th e sam e
may be said con cernin g the kin gdom a nd the t hron e.
Paul refer s t o our final inh eritanc e as bein g "in t he
k in gdom of Chri st and God."
(Ep h. 5 : 5.) Yet Paul
9

also says that when Christ has abolished all rule, authority,
and power "he shall deliver up the kingdom to God, even
(1 Cor. 15: 24.) In reference to heaven
the Father."
John said: "And the throne of God and of the Lamb shalJ
be therein."
(Rev. 22: 3.) Because God and Christ are
one in saving men, the kingdom may be said to be the
kingdom of each, though the reign in that kingdom is
now granted to Christ and will be delivered back to the
Father when Christ returns.
There is no other way to
harmonize all the passages.
The Pentecost kingdom, which some premillennialists
admit does exist, is called the kingdom of God. (Luke
8: 2, 10; Mark 1: 14; 4: 30; John 35.) It is also called
Christ's kingdom. He said "my kingdom" (John 18: 36),
and Paul caIJs it the "kingdom of the Son of his love"
(Col. 1: 13). If the kingdom is God's and Christ's at
the same time, which is true or these scriptures are
false, then the same would necessarily be true of the
throne in that kingdom.
So in the Pentecost kingdom,
the one that we know exists now, Christ sits upon his own
throne. If so, upon David's throne, for that is what the
prophet and angel said he should have.
4. The location of David's throne.
The place of his
national throne was in Jerusalem, the capital city; that
of his spiritual throne is in heaven where our citizenship
IS.
(Phil. 3: 21.)
David himself represents
God as saying: "Jehovah
saith unto my Lord, Sit t_hou at my right hand, until I
make thine enemies thy footstool."
(Psalm 110: 1.) The
expression i•at thy right hand" is repeated immediately
after referring to the same person as a priest "after
the order of Melchizedek."
(Verses 4, 5.) This expression the New Testament definitely applies to Christ.
(Heb. 6: 2'0.) In addition to what is said in the New
Testament about Christ's priesthood, it is · also very clearly
shown that Psalm 110: 1 has its fulfillment in Christ.
(Heb. 1: 13.) When Jesus, or one of his inspired writers,
applies an Old Testament prophecy, that application is
final regarding its New Testament meaning.
In Psalm
16: 8-10 the position of Christ at God's right hand is also
predicted.
This is made certain by the fact that Peter
on Pentecost quotes and so applies that very expression.
( Acts 2: 25-28.) In presenting the fact that Christ had
to be David's son, Jesus himself quotes this prophecy.
(Luke 20: 41-43.)
Moreover, Jesus said that he would
10

sit at God's right hand: "And ye shall see the Son of
man sitting at the right hand of Power, and coming with
the clouds of heaven."
(Mark 14: 62.) Paul testifies
that Jesus is at God's right hand, which means that the
prophecies on that point have been fulfilled.
(Rom. 8:
34; Eph. 1: 20; Col. 3: 1.)
(1) The record shows that Christ, at God's right hand,
is a supreme ruler.
Peter told the Jewish council that
God had exalted him "to be a Prince and a Saviour, to
give repentance to Israel, and remission of sins."
(Acts
5: 31.) Of course the remission of sins here means absolute remission-that
which was promised in the commission ( Mark 16: 16). The point is that Jesus was exalted
to God's right hand for that work to begin. The Greek
word for "Prince" means leader, author, or captain, any
one of which implies that Christ is a ruler with authority
to control his followers. They are but different ways of
expressing the truth that Christ reigns over his subjects.
(2) Paul declares that because of Jesus' humility and
obedience God "highly exalted him," gave him a name
above every name, and will require every knee to bow and
every tongue to confess that Jesus is Lord.
(Phil. 2:
9-11.) Moreover, Paul also says that God "made him to
sit at his right hand in the heavenly places, far above
all rule, and authority, and power, and dominion."
(Eph.
1: 19-21.) Peter says Christ is on the right hand of God,
"angel _s and authorities and powers being made subject
unto him." (1 Pet. 3: 22.) What more could be necessary
for one to be a king? No one under the title "king" could
If Christ is not now a king, he has
have more authority.
all the prerogatives he could have in being such. Where,
pray, is the advantage of denying the name to that which
in fact does exist? Especially no denial should be made
when Paul says that God "delivered us out of the power of .
darkness, and translated us into the kingdom of the Son
of his love." ( Col. 1: 13.)
(3) The record shows that Christ is now reigning.
This is implied in the statement that iie is above all rule,
authority, and dominion. But the direct proof is found
in 1 Cor. 15: 25. The verse reads thus: "For he must
reign, till he hath put all his enemies under his feet."
Paul immediately adds (verse 26) that "the last enemy
that shall be abolished is death." In Rev. 20: 11-15 we
have a vivid picture of the final judgment when death
will be abolished-"cast
into the lake of fire."
(Verse
11

14. ) Sinc e " all " enemi es ar e to be abo lished, and dea th
is the la st on e, th en Chr ist mu st reign t ill death no longe r
rei gn s over men . That mean s t ill th e time for the fin al
jud gment. Bu t we are to ld by Da vid , Chri st, P et er , an d
th e wr it er of H ebrew s that J es us is to sit at God' s ri ght
hand t ill hi s enemi es ar e mad e the foot sto ol of hi s feet .
(P sa lm 110: 1; Luke 20 : 42, 43 ; Acts 2 : 34, 35 ; H eb. 10:
12 , 13.) Sin ce h is en emi es ar e to be put und er hi s fe et
w hi le he r eign s, and th e sam e thin g is to be don e whil e
h e sits at God's ri ght ha nd, th e sitt ing and r eignin g are
coex t en sive-b egi n a nd end a t th e sa me ti me . Si nce
dea th will n ot be a bolished till th e fin a l ju dg ment , Christ
will sit a t God's ri ght ha nd t ill tha t ti me. Th er e w ill be
no pl ace fo r h is r eignin g af t er he come s. It fo llow s,
t h erefore, t h at if he is not a r eignin g king no w, h e never
will be . Thi s a r gume n t shows t hat Chris t di d n ot begin
h is reign t ill after hi s asce n sio n an d will end it when h e
returns.
It destroys two fa lse doctr in es. One is th e
a nti -Pe ntecost ki ngdom, t he oth er is th e premi llen nialfuture-kingdom
theory . As he m ust reign while he is
doin g exac tl y t he t hin g he is to do wh ile sit t in g at God' s
rig h t h an d, where he now is, t h e con clusio n is irres istibl e
that he is n ow reig nin g. If now re igning, h e is on t h e
thro n e; he nce, the t hro n e is in heave n . Sin ce it wa s
David' s t hrone that was promised, Dav id's thro n e is n ow
in heave n . A ll t his simp ly means that Chr ist, a descendant of Dav id, is reig nin g in heave n .
( 4) P ete r gives additiona l proof. Hi s ser mo n on Pentecost was to convince the Jews t h at God had made Je sus
"bot h Lor d a n d Chr ist "-th e a nointed ruler. He a ppeal ed
to David 's prophecy that t he corning one was to dw ell at
God' s right hand after being raised from the dead with out
corru ptio n.
(Acts 2: 25-28 .)
He t hen reaso n s th at
sin ce David had not been raise d t he prophecy could n ot
re fe r to him. David knew that God made a promi se, confirmed by hi s oath, that he would set one up on hi s throne ;
and, bei ng a prop het, he foresaw that t h e prom ise ha d
reference
to the resurrection
of Chr ist.
Next Pet er
affirms t h at he had been raised and exa lted a nd was then
at God 's right hand, where he was to r em ain till hi s
enemies were made th e footstoo l of his fee t . If Pe ter
did n ot mean that Christ was the n on David's t hrone , hi s
a rgume nt, ba sed on David 's words, is de lusive and calc ulated to dec eive the most caref ul Bible student.
12

Confirmatory

P roof

T HE PRIE ST HOOD OF C HRIST

1
J

1. Christ' s prie sthood, like hi s king ship , is a matte r
of prop hecy. David him self mention s the fact in the se
words: "Jehovah h at h sw orn, and will not repent: th ou
art a priest for ever after the orde r of Melchiz edek ."
(Psa lm 110: 4.) Th ere ca n be no doubt that thi s tex t
refers to Chri st , for the New Testament so applie s it.
(Heb . 5 : 6 ; 6: 20.)
Th e fo llowin g from Zechariah
evidently a lso refers to Chr ist : "Beho ld, t he man whose
n ame is the Branch . . . sha ll build th e temp le of J ehovah; and he shall bear t he glory, and sh all sit and rule
up on h is throne; a nd he shall be a pr iest upon hi s thron e;
a nd t he coun sel of peace shall be betwee n them both ."
Zech. 6: 12, 13.) That Chri st is now our hi gh pri es t , at
God's r ight h and , is on e of the plai nest teac hin gs of th e
New Testame nt. (See H eb. 2: 17; 8 : 1; 9 : 11. ) H ence ,
the prop hecies r elati n g to hi s priest hood h ave alr ead y
been fulfi lled, a nd he is n ow officiati n g in such capaci ty .
2. Chri st 's pri est ly servic e is n ot on earth.
Thi s is
th e clea r meaning of H eb. 8 : 4. The Jewish taberna cle
had two apartments, holy an d most holy . Th e serv ices in
th e first were attended to by the pr ies t s daily , bu t in to
the second only the hi gh prie st w en t onc e a year.
(H eb.
9 : 1-7.)
Th e holy place repr esent s t he chur ch , for
Chri stia n s wh o are in the chu rc h are ca lled pri ests.
(1
P et . 2: 5.) Th e m ost hol y place r ep re sen ts heav en wh ere
Chri st went on ce. (Heb. 9: 24-26.) On the cros s J esu s
wa s t he "Lamb of God"-a
sacrifice fo r the sin s of the
world ; as h igh prie st he offere d hi s blood in heav en
(H eb. 9 : ' 12, 24). Hi s death was not a priest ly act on
hi s part; th e offering of hi s blood to th e Fat h er wa s .
Af t er that offer in g was made, he " sat clown on th e ri ght
h an d of God." (Heb . 10: 12.) Sin ce he perfor med n o
pri es tly act till after hi s asce n sion , we mu st accept a ·
true the inspired words that, "i f he were on eart h, he
wou ld n ot be a prie st at a ll. " (Heb. 8 : 4.) Sin ce Chr ist
is n ow our hi gh prie st in heaven, an d cann ot be one on
eart h ,. his priestly services mu st encl when he leave s
h eave n. His pr iesthoo d , ther efo r e, ,v ll continu e fr om th e
t ime h e offered his blood to th e Father t ill hi s return
o
t he ear th. As alr eady poi nt ed out, that happen s to h.e
t he exac t len gt h of tim e he mu st reign.
( 1 Cor. 15: 25. )
Accor din g to t he prophecy (Ze ch. 6: 13) the prie st h ood
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and kingship were to exist at the same time; according to
New Testament teaching they are both in existence now ,
and are to end at the same time.
3. A change of priesthood occurred.
Note the following facts:
Under the Jewish law the two positions of king and
priest could not be united in one person, but in Christ they
are thus united. According to the law, prie sts had to come
from the tribe of Levi. Jesus, being of the tribe of Judah ,
could not have become a priest in that system. For thi s
assertion we have the express statement of Heb. 7: 13, 14.
This fact required that a change be made in the kind of
priesthood.
Verse 12 shows that such a change was a
necessity, and it required also a change of the law. The
fact that Christ's priesthood was "after the order of
Melchizedek" is stated several times. (Heb. 5: 6; 6: 20;
7: 17.) Two distinguishing facts mark the priesthood
of Melchizedek: ( 1) He was represented as being "without
father, without mother, without genealogy."
(Heb. 7: 3.)
Evidently this means that he had no predecessors or
successors in office; he alone held the position. The Jewi sh
priests died and others were consecrated in their place s.
Not so with Christ; for he, like Melchizedek, has non e
to follow him in office. He, therefore, abides forever in an
unchangeable priesthood.
(Heb. 7: 23, 24.)
(2) Melcbizedek was both king and priest.
( Gen . 14: 18.)
Christ is both King and Priest, for he is plainly declared
to be a priest after the order of Melchizedek. As both
Old and New Testaments state that Melchizedek was king
and priest (Gen. 14: 18; Heb. 7: 1-4), the fact that Christ
is a priest after the Melchizedek order certainly implie s
that he, too, is King and Priest at the same time. There
is no question about Christ being a priest since Pentecost .
That being true, there is no place for doubt that he ha s
been a reigning King since that time.
Zechariah (6: 12) said that "the man whose name is
the Branch" was to "build the temple of Jehovah."
If
the one referred to as the "Branch," "stock" and "shoot "
of Jesse means Christ, the question is settled beyond even
a respectable quibble that Jesus is now on David's throne;
for, he is unquestionably an acting high priest : I sa.
11: 1-5 describes tlie "branch" of Jesse in such exalted
language as will fit none but Christ.
In verse 10 the
prophet mentions the great person again, and Paul quote s
this verse and applies it to Christ.
(Rom. 15: 12. ) Thi s
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is final proof that the "man whose name is the Branch"
means Christ. According to the prophecy he was to "sit
and rule" upon his throne, and to be "a priest upon his
If this does not mean that he is now officiating
throne."
as Priest and reigning as King, words cannot be depended
upon to express anything with certainty.
Zechariah was commanded to take crowns and set
them upon the head of Joshua the high priest.
This
crowning of Joshua was only a symbolic matter, for under
the law only Levites could become priests, and kings,
unless God's oath to David was vain, must come from
Judah only. Jehovah further said: "And the counsel of
peace shall be between them both."
This is additional
proof that both priesthood and kingship were united in
one-Jesus
Christ-and
fixes the beginning of his reign
at Pentecost.
Unless this is true, the whole Melchizedek
priesthood idea may as well be abandoned.
"THE

TABERNACLE

OF DAVID"

The apostle James quotes from the prophet Amos a
statement regarding the rebuilding of the "tabernacle of
David."
(Amos 9: 11, 12; Acts 15: 16-18.) These passages have a direct bearing on the time of Christ's reign.
1. The meaning of tabernacle.
The word "tabernacle"
literally means a tent or building of some kind in which
people may dwell, temporarily or permanently.
That the
word is sometimes used in a figurative sense is evident
from Heb. 9: 1-3, where the holy place of the Jewish
tabernacle represents the church and the most holy represents heaven . (See verse 24.) That the tabernacle of
David could not refer to the literal house in which he lived
is evident from the fact that such application of it here
would be utterly foolish. The word "house" often means
family, as, for example, 1 Tim. 3: 5; Acts 16: 34. The
"house of God" is also called the "church of the living
God." ( 1 Tim. 3: 15.) God's house, or church, is God's
family. In like manner, David's house, tent, or tabernacle,
is David's family. The rebuilding of David's tabernacle,
then, was to restore David's family to a position it occupied before its fall; that is, some one of his descendants
would be made a reigning king. As a fleshly family hi s
house needed no rebuilding, for it had never gone out of
existence.
Jesus was his blood descendant . The only
sense in which it could be rebuilt was for its kingly power
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to be re stored by a son of David becoming ruler . Anythin g else fails utterly to sq uare with the plain fact s.
With the Babylonian captivity of Judah t he tabernacle
of David fe ll-it s royal ruler ship was lost-fo r no descend a nt of Da vid ever sa t upon the Jewi sh t hr on e after
that.
Chri st refu sed to gra tify the J ews' desire for the
restorat ion of their national kin gdo m, and declared that
hi s ki n gdom was not of this world.
(John 18: 36.) As
the sc1·iptures clearly teach that he was t o have the t hro ne
of hi s father David, it mu st be that David's t abe rn acle
wa s rebuilt when Jesus estab li shed a spiritual ki ngdom .
Not child re n of .t he flesh, but of the promise are "rec kon ed
for a seed." (Rom. 9 : 8.)
2. The argumen t made by James.
Acts 15: 1-29 give s
accou nt of the council of Jerusa lem regarding the n ecessity of r equi ri ng the Gent ile converts to be "circumcised
after t he custom of Moses." Pau l and Barnaba s re la ted
what had been don e in the ir work among the Gentile s.
Peter the n exp la ined how God had made ch oice of him to
preach the gospe l to t he Gent iles usin g langua ge that
shows he refers to the conver sion of Corne lius and his
hou sehold.
(Verses 6-11.)
Paul and Barnabas
had
already reported to the chu rch in Antioc h that Goel "had
opened a door of faith unto the Genti les." (Acts 14: 27.)
We have, the n, the unmistakable testimony of both Paul
and Peter t hat the Gentiles had been gra nt ed the privilege
of obedie nce. Jame s' comme nt is that God h a d "visited the
Genti les, to take out of them a people for hi s nam e."
( Acts 15: 14.) Next Jam es says, "And to this agree th e
words of the prophets"-that
is, the ge nera l teac hing of
the prop h ets is that the Gentiles were to be called. Then
to prove t h at Peter had clone the right thing in receiving
the Gentil es, J arnes quotes the prop h ecy from Amos. If
he did not mean to prove by the prophecy that Peter did
right in admitting the Gentiles int o the church, the re is
no point whatever in maki n g the quotation.
Since he was
quoting the passage to prove that point, if the pass a ge
does not prove it, then ve ha ve an inspir ed apo st le makin g
a misapp lication of the Scripture.
Any one whose rea soning puts the apos t le in such a predicame n t is cert ainly n ot
a safe teac her.
The plain stateme nt is that the tabernacle of David was
to be r ebuilt, "that th e res idue of men may seek after
the Lord." Th e "residue" of men mea ns the Gentiles, who
ar e me nti on ed in the n ext expressio n. Since the rebuild16

ing was to be done so that the Gentiles might seek the
Lord, and the Gentiles had already been received, then the
rebuilding of the tabernacle had already taken place. This
is absolutely the fact, unless James is to be charged with
false logic and a misapplication
of the prophecy.
Who
is prepared to make such a charge?
The tabernacle could
not have been restored unless a descendant of David was
placed upon his throne.
Hence, Jesus was upon David's
throne when Peter received Cornelius into the church.
The words "after these things" ( verse 16) belong to
the prophecy of Amos. They are James' divine interpretation of "in that day," the expression used by Amos. The
thing referred to is that God would "sift the hou·se of
Israel among all the nations, like as grain is sifted in a
sieve" (Amos 9: 9, 10); yet the good grain-individual
Jews who would obey-would
not be lost. "In that day"
after that sifting-the
tabernacle would be rebuilt.
The
sifting began with the captivity of the two kingdoms and
continued through the centuries; they had no king up till
Christ came. Any other view forces one to deny the
purpose for which James quoted the prophet.
The argument is decisive and final.
"SURE

BLESSINGS

OF DAVID"

God promised Abraham that through his seed all nations
should be blessed.
( Gen. 22: 15-18.) Jesus is declared
to be that promised seed. ( Gal. 3: 8, 16; Acts 3: 25, 26.)
Paul says that the promise made unto the fathers God had
fulfilled "in that he hath raised up Jesus . . . from the
dead."
(Acts 13: 33, 34.) Jesus, therefore, became the
"begotten Son of God," in the sense necessary to fulfill
the promise, by his resurrection.
The oath-confirmed covenant or promise that God made
with David was that his seed and throne were to be
established forever; that is, the line of kings was to come
from his family.
(Psalm 89: 3, 4, ZS, 29, 35-37.) That
Christ is the fulfillment of this promise to David is evident
from the fact that the angel told Mary that "God shall
give unto him the throne of his father David."
(Luke 1:
32.) Since Christ was to abide a Priest and King continually, he could not become either till after his resurrection. Paul says that it was "concerning that he raised
him up from the dead" that God spake the words, "I will
give you the holy and sure blessings of David."
(Acts
13: 34.) The word "blessings" is supplied by the tran s17

lators, there bein g no word for it in the ori g inal. The
thought clearly seems to be thi s: The holy things promi sed
to David made sure. This was done by his resurrection.
These holy things promised to David included a resurrection before corruption, sitting at God's right hand,
sitting on David 's throne, being a witness, leader (prince)
and commander to the peoples (Isa . 55: 4). Since it is
admitted by all that all these promises have been fulfilled
except the one about th e throne, there can be no reason
for denying that it ha s al so. The original promise to
David said: "And thy house and thy kingdom shall be
made sure for ever before thee : thy throne shall be established for ever." (2 Sam. 7: 16.) The promise of the
thron e is an additional statement that expre sses the same
general idea as hou se and kingdom. Making the house
and kingdom sure made the holy thin gs promised to David
s ur e. Restoring the house (family) of David-putting
one of his descendant s upon his throne-was
the only way
it could be done. Since they had the holy things promi sed
t o David made sure when Luke wrote Acts 13: 34, then
they had the hou se (family) of David restored; hence, had
Chri st a rei gning king on David 's throne. If there should
be in the holy promi ses to David some merci es or blessings
yet to be received, that circumstance could not change the
fact that the blessin gs of David already received came
throu gh the re storation of David's house. This means
th e establishm ent of th e kingdom and Christ on hi s throne.
"THE

KEY OF DAVID"

John says that Jesu s has " the key of David ." (R ev.
3 : 7.) Key is a symbol of authority, for one with keys
ha s th e authority to open and close doors, admit or prevent entrance ~nto place s. Jesus promised Peter the "keys
of the kingdom" so that he might bind and loose; that is ,
st a te the conditions of entrance into the kingdom. The
key of David means his authority which he exercised in
rei g nin g in his kingdom. I saiah 22: 20-22 is proof of thi s.
Eliakim wa s promised th e governm ent of th e king' s hou se
in plac e of Shebna and told he should have "the key of
the hou se of David" to open and shut and non e to chan ge
hi s decrees; in other word s, he wa s given authorit y t o
g overn the hou se. In like manner, Chri st in re ceivin g
"the key of David" became spiritual ruler of God's hou sethat is, he wa s plac ed upon David 's throne.
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When Will Christ's Reign End?
1. A direct scriptural answer to this question is found
in Acts 3: 20, 21, and reads as follows: "And that he may
se nd the Christ who hath been appointed for you, even
Jesus: whom the heaven must receive until the times of
restoration of all things, whereof God spake by the mouth
of his holy prophets that have been from of old."
The word "receive" is here used in the sense of retain,
and the passage evidently refers to the period of time that
will elapse between Christ's ascension to heaven and his
personal return. Strange as it may seem, thi s text is adduced in support of exactly opposite views.
Somebody
mu st be in error, for no passage of Scriptures teaches
contradictory things. One contention is that the "restoration"-whatever
it may be-begins
after Christ's personal
return-that
is, he will come to begin this restoring. The
other view is that the restoring will be accomplished before he returns in person.
Those who insist that the
kingdom of Christ (Chri st on David's throne) is yet
future hold the former view; those who contend that the
kingdom ha s already been established hold the latter view.
Since the things to be restored are those spoken by the
prophets, the "restoration,"
of necessity, means the fulfillment of their predictions.
Evidently Peter's words cover the entire period from
Ch1·ist's ascension (when heaven received him) till his
personal return.
It should also be noted that Peter Says
This means that there
the times (plural) of restoration.
was to be a succession of things to be restored, and a
number of time s or seasons for these restorations.
The
expression "all things" spoken by the prophets also demands a number of times for their fulfillment.
This is
too evident to be overlooked and too plainly stated to be
denied.
Its recognition
and consideration
are vitally
necessary to any just application of the passage.
2. What had already occurred?
In order to determine
whether Christ will come at the beginning of the restoration of the "all things" involved , or after its accomplishment, it is vitally important to ask what had already
occurred when he spoke the words in Acts 3: 20, 21;
for some of the "all things" had been fulfilled, and were
being fulfilled at that time. One prophecy referring to
Christ's work (the outpouring of the Spirit-Joel
2: 2832) began to be fulfilled on Pentecost, and Peter was
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under its direction when he was preaching the sermon in
Acts 3. For this statement we have the expre ss words
of Peter himself.
(Acts 2: 16, 17, 33.)
"This is that
wh ich was spoken by the prophet Joel," he said.
The
S pirit was delivering to the apostles the words of Jesus.
(Jo hn 16: 13-15.)
Another prophecy spoken by David
h im self said that the Lord was to sit at God's right hand
after his resurrection.
(Psalm 16: 8-10; 110: 1.) Peter
dec lared on Pentecost that this had also been fulfilled.
(Acts 2: 33.) It was confirmed later by him and by the
wr iter of Hebrews.
(Acts 5: 31; Heb . 10: 12, 13.) If
t he kingdom was to be established
when "all things"
(s poken by the prophets regarding
the period from the
ascension to his return) began to be fulfilled, then it was
es tablished on Pentecost beyond any room for doubt; for
two of the most vital prophecies were fulfilled on that day.
If Christ had to come per sonally when the kingdom began,
t hen he came on Pentecost.
Yet we know that is not true,
for Peter said he was at God's right hand.
3. Other prophecie s. The admission of the Gentile s into
God's favor is an outstanding
Old Testament prediction.
It was in the promi se made to Abraham ( Gen. 12: 1-3)
and in the following passages: Isa. 2: 2; Amos 9: 11, 12.
That they were admitted into hi s favor a few years after
Pentecost is evident from the conversion of Cornelius and
t he defense of Paul and Barnabas for preaching to Gent iles.
( Acts 11: 18; 15: 6-18.)
This is another proof
t hat Christ did not come when the restoration
began, or
wh en the "all things" began to be fulfilled.
The Lord's
house (Isa. 2: 2; 1 Tim. 3: 15), the new covenant (Jer.
3 1: 31-34; Heb. 8: 8-12), and the priesthood of Chri st
(Zech,. 6: 12, 13; Heb. 9: 11-15; 10: 12, 13) are other
pred ictions that had their fulfillment
when the work
began on Pentecost.
The establishment
of the kin gdom,
its spr ead, the overthrow of pagan Rome, the ri se of the
pa pacy and its decline through the reformation are things
involved in the second and seventh chapters of Dani el.
As they are a part of the "all things" spoken, the y mu st
If any of the "all things" of Acts 3: 21
have fulfillment.
ar e in the prophecies of the Old Testament,
then they
must be fulfilled before Jesus returns; for the expression
" heaven must receive until" such fulfillment requires all
t o be fulfilled before h e comes. If the millennium is in
a ny of the "all thin gs" spoken by the prophet s, it mu st
precede hi s comin g. There can be no conflict betw een
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prophecies of the Old and New Testament; hence, if there
be any prophecies of the millennium in the New Testament, they, too, must be fulfilled first. This demands that
whatever the millennium may be, it must be understood
as a reign through the truth rather than through his
personal presence.
4. When all enemies are overcome.
For emphasis
reference is again made to Peter's statement that Jesus
is to sit at God's right hand till his enemies are made the
footstool of his feet. (Acts 2: 35.) Paul says he "must
reign, till he hath put all his enemies under his feet."
(1 Cor. 15: 25.) The vital point in these statements,
which fairness will not overlook, is that the very work he
does while sitting at God's right hand is the work he does
while reigning.
He is at God's right hand now; hence,
reigning now or no dependence can be placed on the meaning of words .

•

Objections Considered
1. Matt. 25: 31 is offered as proof that Christ will not
sit upon David's throne till he comes because the passage
refers to a time after his return. If this objection is valid,
the passage is in hopeless conflict with the scriptural
teaching already presented.
This, of course, cannot be.
Matt. 25: 31-46 depicts the judgment scene. Hence, it
shows Christ judging on his throne, not reigning on it.
The word "throne" means royal authority or power. The
exercise of this power in reigning will end when he leaves
Both
heaven; in judging it will be when he returns.
correctly called a "throne" because a symbol of authority.
Since the passage presents Christ in the role of Judge
instead of Ruler, it shows that, if he is to reign upon
David's throne at all, it must be before he returns.
But as this is called the throne "of his glory," it is
thought it must be different from the throne he is on now.
It is sufficient answer to this to say that Christ is in
glory now. (See John 7: 39; 17: 5; 1 Tim. 3: 16; 1 Pet.
1 : 21.) He asked two disciples:
"Behooved it not the
Christ to suffer these things, and to enter into his glory?"
(Luke 24: 26.) If Christ is now on a throne (this must
be admitted by all premillennialists
who agree that the
kingdom and church ·are the same in some sense), then
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he :is r eigning now in that sense. If s o, then it is a
th1'.one of glory, and the same upon which he will judg e.
Z, Rev. 3.: 21 is referred to as proof that Christ is no w
on God'.s throne but not on David's or hi s own. It is the
langu a ge of Je sus and reads thus: "He that overcometh ,
I will g ive to him to sit down with me i~ my throne, as I
a lso over came , and sat down with my Father in hi s
throne."
Note that this text says "with me in my throne."
Whether past or future it is Christ 's throne; this the text
it self says. If the text refers to David also, then it is certain that Chri st sits on his own throne while sitting on
David's; that is, he inherited the throne from his father
David. · That is precis ely what Solomon did, as already
shown. But Solomon sat upon God' s throne also . " (1
Chron. 29: 23.) But Rev. 3: 21 says that Christ at God 's
r ight hand is sitting upon the Father 's throne. Then, like
Solomon of old, he is also sitting upon his own throne.
If so, upon the throne of David a s well. Nothing les s
than a fal se theory or disregard for plain facts will pr event admitting this truth.
3. Finally, the premillennialist
pre sents Matt . 19: 28
t o prove that Christ will not "sit on the thr on e of hi s
glory" till he come s again, at which t ime the ap ostl es will
sit upon twelve thrones "judging the twelve t r ibes of
I srael." The pa ssage says nothing about his coming pe r sonally to rule upon the throne of hi s glory; that is all
a ss umed by future kingd om advocates.
We know Christ is
now ·in glory. Matt. 25: 31 is the only verse that ment ion s his sitting on the throne of his glory after he return s,
and that will be when he comes with all · hi s angel s t o
judge the nations , not to reign over them . This is clea r
f r om the context ( verses 32-46 )', and from Matt. 16: 27
and 2 Thess . 1: . 7-11. The time that Christ will reign
upon his throne is a period calied the "regeneration ," a ccording to Matt. 19: 28. The Greek word here translat ed
"regeneration"
is used only one other time in the New
Testament-Titus
3: 5. There Paul says we are saved
"through the washing of regeneration."
This expre ssion
refers to baptism and unquestionably
means that those
baptized have become obedient and are saved. If so, .they
are in the period of reg eneration-the
time when men ar e
redeemed.
As certain as men are scripturally
baptized
and saved, just that ·certain they are in the period of regenei-ation. · In that case Christ is sitting upon his thron e
and his apostles are judging.
Remission of sins through
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baptism has been since Pentecost; hence, the "regeneration" has existed from that date. Therefore -Christ has
been sitting on the throne of his glory since that time.
As t he Jewish tabernacle,
priesthood, and sacrifices
typically represent the plan of sa lvation through Christ,
so t he "twe lve tribe s" 1·eprese nt Chri stia ns. James so
The apostles are
addresses Christ ian s. (James 1: 1.)
now judging spiritual IsraeL - The word "thrones" repre se nts their authority to do it. They are authoriz ed by
Christ to express and enforce his law. (John 20: 22, 23.)
That law is now in force, by it we are required to live
and according to it we are to be received or rejected at
the judgment.
(2 Cor. 5: 10; John 12: 48; Rev. 20:
11, 12.) Christ is now reigning at the Father's right hand
on David's throne, but will return to judge all the nations.
After that he will deliver up the kingdom to God----'-relinquish his own reign to the Father-and
the eternal state
will be ushered in so that "God may be all in -all."
(1
Cor. 15: ZS.)
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